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Vasishta spoke

HATCUTITRTT FAG JId eI Ffchallcuad TH de Hehel HIA| (9.43)
gAfACY SoEHTfeaHTaSda WifcHs! Scgcufauetl HAAsTEAAATSYAT| (9.44)

I will now explain to you the section on ‘Utpatti’; and tell you about what is produced; and how you

get liberated from that. “This delusion of the Jagat shines forth without getting produced at all; it is
of the essence of emptiness only’; I will explain this truth to you in this Utpatti Prakarana.

WHAT IS THERE WHEN NOTHING IS THERE

[Jagat can cease to exist for a Knower of Brahman also through his reasoning excellence, or get destroyed as the
physical reality also by Pralaya (dissolution) at the end of the Kalpa.

If nothing is there, what will be left back? Jagat if it is imagined to have a beginning, then the end of this Jagat is
also inevitable. If everything that is perceived perishes, what is left back, after the end of it all?]

IS T ThRISHICTATRSTZIH T FITPRIST TG et

deAETIod U TEIGURUNTATR Hacaearear Farfy arfad fa=afdl (9.46)

Whatever is seen as the Jagat with all its moving and non-moving things, of multifarious varieties,
along with Suras, Asuras and Kinnaras, becomes invisible and goes off somewhere and perishes,
when the great dissolution-time arrives with the destructive deities like Rudra and others.

“THAT ALONE’ IS LEFT BACK
(9.47) to (9.53)
dd: RRaffaeedit 3 9o F gFaEad AEIAA I Rcas ichedisAd,

There remains left back only some Reality all around which is very still, profound,
not lustrous or darkness, which has no name, which is not manifest in any way;

e AT PR J TF J I 9 o I eI Jeedeaddn &d,
not a state of void-ness; has no form; not any perceived; not any seeing process;
not the host of objects made of elements; yet stays stretching endlessly;

fehATICIUCRATCHA UITCYUITepTd & Hecdifed HoaHedd HTET Had o =,
something which cannot be described; more complete than completeness;

not existing and not ‘non-existing’; not real and not unreal;

not anything that has come into being, not anything that will change in the future;

Rears IcRaAaeadme’ 9 senfeasawiea geanfe [,

(existence) awareness alone without any perceived; endless; not aging; auspicious;
without beginning, middle or end; which is without beginning; which is without afflictions;

IfEFSITcTEgfd TEAlfheredad IS I dde <d: HeHcTcHD:,

in which the world shines forth like a swan made of pearls (pearls and swan do not differ like the Brahman

and Jagat); that which is ‘this’ (perceived); that which is not at all ‘this’ (is not the perceived);

the Lord of the nature of existence and non-existence (is both the perishing Jagat and the imperishable Brahman);
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HHUITSEAATCasaT: §dT Fder Huicareaeafa a1 foeeegafa arafd,

has no ears, no tongue, no nose, no skin, no eyes (no senses that perceive);
yet at all times and at all places -hears, tastes, smells, touches, sees (as the awareness of all);

¥ Td GeHgU ATl oI&dd FIFRFTAAEd w0 arey Gaaad | (9.53)

that alone is of the nature of existence and non-existence;

by whose sight ‘this picture of the world which is without beginning and end’, and ‘which is its
own nature’ is seen; is its own pure state (when ignorance is removed) (like the canvas removed of the
pictures); yet is the ‘spread-out colours of perception’ (as Jagat);

(9.54) to (9.74)
IYEATIATIHFEY dRPAsIcAIACHT TSIHH Tawu ArsfRueafa,

who views this continuous Jagat-appearance of the nature of emptiness as his own nature;
like the pupil fixed in-between the eye-brows with the half-closed eyes (KhecharaMudraa, where there is
vagueness of vision),

JEAIGIET o AT PROT  ARAYSTad TS T STy Sy FAFAH:,
who is the cause of this world which shines like a hare’s horn (non-existing but existing in the state of

ignorance), and rises like the host of waves from the ocean (as not different from the ocean);
yet there is no another cause for this Vibhu (all-pervading lord);

STId: FIAIsTE Ry fded: I8 ReAEdusy #Arar Jifd sereaad,

who stays as a ‘lamp made of ChinMaatram’ (awareness) alone, inside the mud pots of Chitta (the
thinking faculty), burning (as the fire namely Jeevas), in thousands of numbers;
and the three worlds stay revealed only because of his (awareness) light;

I e eeaisla yahRIfEdeRIuaT:, afd IRka=adea Aseresgergturesr:,

without whom, even the sun and other luminous bodies will equal darkness only;
because of whom as the essence, the mirages of the tri-worlds shine forth;

T AT A Tuegeadia a 9 33 IRA>TIedsdRed 5T TsheT,

this grand show of the Jagat is like a burning torch that rotates and creates the illusion of a circle;
for when he moves it rises as it were; and when he is still, it vanishes into him and has no existence
at all;

STfeaAuTidaafaeral card! Agld, FeaRUcglcAd! IET TIATdl fAdelsarT:,

who sports in producing and dissolving worlds; pervades all; is supreme;
who is of the nature of movement and no-movement; whose nature is taintless and is never ending;

TICRUCHA JET GIAEAd FAIN HaAT AFAd [Headd eFaeRiesd a&dd:| (9.60)

who is of the nature of movement and no-movement both, like the ‘wind which is everywhere (both as
still and moving) and differs as if, only in the usage of words as ‘moving’ and ‘non-moving’ (for the
observer)’, when it is distinguished as dual natured (as Brahman and Jagat) when described by others;

but in truth, there is no movement at all in Brahman (like the wind) except through the words (‘still’

and ‘moving’);



TILT UgeY T gAr T §ALT T, J AT 7 UGS T: TIIT Tde,

who is always awake; is always asleep;
(however) who is never asleep; never awake; and who is everywhere at all times;

JaEyeC, T Aed IckUeq, FTEUTA: FTUaRUGTIATEICHT T Thl ARATPIA:,

‘who is ‘That’ - which never moves; which is auspicious; which is tranquil;
which is the ever-moving phenomenon of tri-world existence;
which sports as the moving and non-moving principle; whose single form fills up everything;

HAIG g QOUY o AT TAATRIY UcAsTEASTIATIE: Ao YeFelUS F2AT,

like the fragrance (essence) in the flowers, who stays as the essence of all and does not perish when
the perceived objects perish; though is directly experienced (as self-awareness) who is difficult to
comprehend, like the whiteness pervading throughout the white garment (because the garment alone is
seen; not the whiteness which forms the undivided essence of all the threads);

HPTATSTT AsHD! HAedT AsTYUAITH: AT Wbl Aegqarsit ot gamcafrsae:,
AsASMTT TATASIT: Feadtaae: o fhROcHRATATT I IAHG ST9Td,
ARCeaaerait sranFeafrar: av Seaasdar aaaaoRa:,

though is mute-like, who is not mute (talks as the Jeevas);

though still and motionless like a rock, who thinks (as the Jeevas);

though always satisfied, who enjoys everything (as the Jeevas);

though he never does anything, who is the doer of all things (as the Jeevas);

though he has no limbs, who has all the limbs, and has thousands of hands and eyes (as the Jeevas);
though he is not in anything, who pervades the entire phenomenon of the Jagat;

though he never has any sense perceptions, who performs endless actions through the senses (as the
‘Jeeva-perceivers’);

he has no thoughts; yet all these are there because of whose conceptions;

TEATAPATCHT e THARIITHTT: IAE Tl FaTRm: FIehaa:,

because of not realizing which Reality as the essence (that everyone and everything is Reality in essence),
the fears of the disease of Samsaara delusion persists; yet, when that reality is experienced as oneself,
all the desires and fears run off far;

Ao TR 3THE d qa 3a fhan:, afd afAyadead Rxer: Tu=yfdesr:,
who shines as the undivided witness-awareness of all; and therefore the actions become possible

like the dance etc in the presence of the lighted lamp;
in whose presence (as self-awareness) the desires of the mind vibrate (and produce the perceived fields);

JEATGCUCTPRUGIINAUSHY: aRSIhurdraar arikafia,

from whom rise the hundreds and hundreds of rows of objects in the form of pots and clothes, like
the countless waves from the ocean;

¥ Taeadaled Teuarderadd: Hehsiehgiqging dread,
who alone rises as if another, as the hundreds of delusions of objects, like the Kataka, Angada,
Keyura and Nupura (various types of bracelets, armlets, anklets) in the gold;



JECTRDISTHTHTCHT ANSTA STAT A I F cIAGGICHT AT Ad AT 3,

who as the single essence of all; shines as you; shines as me and all these people;
who is neither the ignorant you, nor me or these people;

HARAGATANhT FarT T HSIRT TIHT TSIl TEATEGRIT TTH;,
as if like another, as if existing outside of oneself; who alone is this Jeeva also that has a momentary
existence; from whom rises the row of the perceived like the row of waves in the ocean;

Td: BT Dol Il TRITT TIAT ATTH holedl I JEI AT [aHTHAH,

from whom rises the changing nature of Kaala; from whom rises the perception-state in the
‘perceived-phenomenon’; because of whom exists the flow of thoughts;
because of whose shine everything is revealed;

fraT ¥0 T Ty oreg TuSt T Ia Fgfea dcal ¢ar, I afca deTIat! (9.74)

who is ‘that divinity’ which is ‘understood’ as the action (as accompanied by result), the shapes (as the
divided objects), taste, smell, sound, touch, and the conscious nature;

who is also that by which one ‘understands’ these things.
(He is both that is perceived and that which perceives, yet is not those also).

ST ALY Y2 U AT dGauTaled FATcATAHIIEAR| (9.75)

Hey good one, by contemplating on only that state which exists as the ‘Seeing’ in the midst of the

‘Seer, Seeing and Seen’ (self-awareness that bridges the perceiver to the perceived), you will realize ‘That’
which is all ‘This’.

HAARAAT M 5187 fAcd Riaadaaraae g=ggoRia=d

HhABAARET BRUT HRUNATAIHIAHIT dead [adHe:| (9.76)

This ‘expansive state of Brahman’ is not produced, does not age, is beginning less, eternal,

is always there, is auspicious, taintless, unfailing, most adorable, blameless, is free of all the faults,

is the cause of all the causes, is only experienced, is not perceivable,
is the perception of the entire Vishvam within.




