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EXPLANATION OF THE TERMS USED IN THIS SECTION

[JEEVA:

Every Jeeva is the sleeping state of Reality only, which shines forth as the Jeeva experience.

Jeeva is not an individual with a body; but the entire perceived world experienced by his mind.

Some lingering Vaasanaa shines forth as a field of experience; and that is termed as the ‘living entity that
lives an experience’.

BRAHMAA:
The ‘totality of Vaasanaas of a particular Creation’ is the ‘Creation state of one particular Brahmaa’.
This Brahmaa is just one tiny shine of the Aakaashaja state, that was mentioned previously.

BRAHMAN WHICH IS SUGHANA PRATYAYA:
This ‘totality of Vaasanaa fields’ is the dense state of Reality (SughanaPratyaya) as mentioned by Rama.
Brahman-state of Reality is all that manifests; yet stays as unmanifest only.)

JAAGRAT/SVAPNA/SUSHUPTI/TURYAA

Sushupti state means a deep sound sleep, where the perceived including one’s own existence in the world as
an individual is forgotten. It is a blank state.

Though Sushupti is a sleep state where the world is absent for a while, the mind is not absent.

Mind is something which can never be quiet for a moment also.

It has to exist as the perceived somehow, in some way.

It then creates its own perceived field as a Svapna state (Dream state).

Svapna also means the sleep state only, but yet is the ‘mind in function’ as the perceived.

The dream-experience is real when experienced only; yet is proved as unreal when one wakes up to another
perceived world which looks more real and stable.

Waking state or ‘Jaagrat’ is relatively more real than the dream state. Both states are real when getting
experienced only.

However Svapna’s unreal nature is proved only when compared to the waking state.

Suppose you never wake up? Then surely you will live in the Svapna-world forever with a belief in its
realness only. The so-called waking state is also some sort of mind-function only.

Since we have not woken up from this Jaagrat, we believe in its realness and stay ignorant of the ‘true
waking state’ (Turyaa).

When compared to the chaotic unconnected experiences of the Svapna-world, this waking state of the world
looks more orderly. However, both the Svapna world and the waking world have one thing in common; they
are made of incorrect information only.

When you wake up to the knowledge that the ‘world of Jaagrat is also a flow of incorrect information” only,
then you are in the ‘Turyaa state’. ‘“Turyaa’ is the fourth state. It is the state of Knowledge.

It is the basic state that supports the other three states.

The real fact you have to understand is that you do not sleep and dream and wake up inside a solid world;
but your mind alone exists as the three states of false information as Jaagrat, Svapna and Sushupti.

The mind rotates through these three states continuously, moving from one state to the other; and this is
known as the Jeeva-ness, a perceiver who experiences these three states.

Jeeva is not a spark of light inside the body as commonly believed; but Jeeva is the ‘entire flow of perceived
fields of a perceiver as the experiences of some Vaasanaa-fulfilment states’ (Kshetra and Kshetrajna of
Bhagavad-Gita).

The ‘world you see’ and the ‘I-identity that you believe as yourself” together get the name of a Jeeva-state.
Jeeva is you and your world together; which differs from person to person.

Jeeva is just a dream-bubble made of experiences.

Jeeva is a perceiver of three states of Jaagrat, Svapna and Sushupti.

Even when there occurs, a continuous flow of these three states, we are able to stand apart from these states
and analyze them as outside of us. (This is the Turyaa state).
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This Knowledge-part which rises through Vichaara is the Brahman state; ‘that which perceives these three
states; yet is aware of all the three states as outside of itself’.

Brahman is not any flowing information which rises and disappears like the world-knowledge; but it is that
awareness-state which is aware of all these three states as false-Bodha.

That is the Brahman-state, the Reality that supports these three states.

Rather, it is the awareness (of self-existence) that exists as these three states.

It is a Vaasanaa-less pure state without the mind or intellect or the world.

It exists as the mind and its exhibition of three states of Jeeva-ness.

Vasishta explains this fact, in detail. ]

DESCRIPTION OF HOW BRAHMAN SHINES AS THE VISHVAM

[Vasishta tells Rama a story of the Creation.

Since Rama wants to know ‘how the dense state of potential experiences turn into solid experiences with Jeevas’,
Vasishta divides the instantaneous appearance of world-appearance as a step by step process.

Since Rama wanted a methodical explanation of the world-appearance, Vasishta explains to him the Creation-process,
descending down to his ignorant level; though all this will be disproved later as some placebo theories only, that are
offered to the enquiring mind.]

afastara

Vasishta spoke

TIATCIREATTSIedTc UG IcRAUTaATAAeAYd fa4 degoaan &=l (12.01)

Listen with complete attention as to how Vishvam, which is like this, emerged out of the Supreme,
the quiescent, supremely sacred state.

[The word ‘sacred’ is used in comparison to the “‘unsacred world-taint’. Actually since there is no division in Brahman
as the pure and impure, these words which refer to the Brahman as pure and sacred are to be taken in the surface level
only; they are just words used by a teacher to explain the nameless reality.

‘Vishvam — means anything and everything that is anywhere at anytime; the entire divided perceived phenomenon]

qUd TaTdgIid|
Sushupti state (of ignorance) (with dormant Vaasanaas) shines forth as the Svapna (of the perceived world
named Jaagrat).

wifa sdta wacadicAs T e aF dracshd UII (12.02)

Brahman alone is the essence of all; and shines like the created world.
It alone is the support of all the states of Jeevas (as Svapna, Jaagrat and Sushupti).
Listen I will explain the method involved.

CHIT-GEM

[Imagine the Reality state like the luster of a gem which shines forth with endless rays of Jeevas; but it is not any solid
shining gem; but just exists as pure awareness only.

It just exists as the principle of existence; that alone ‘is” when nothing is there.]

AT AdURRMTcHATTEI A d (e d0l: TATATID a4 TeoTd TIHTIT: | (12.03)
That Reality state is a Chin-Mani (awareness-gem) which never ends (is beginning less also);
and shines with its endless rays (of the perceived states).

It is just pure principle of existence only (SattaaMaatrakam) (and does not exist as an entity or object);
and exists as the entire Vishvam, by its very nature. (it gives the nature of realness to the perceived.)




SATTAA-MAATRAKAM/ PURE STATE OF EXISTENCE

[There is nothing called ‘pure existence’ that you can catch up with, in the Moksha state.

It is the existence quality you see in all the objects.

It is the existence quality you see in the world.

Objects exist because this existence supports them.

This ‘existence’ exists as the ‘wordless-awareness of one’s own existence’ in each living thing from a worm to a
Brahmaa.

Since objects are ‘mind-made collection of sense information’ only, you can say that the ‘Reality is pure existence’
and not any mind-connected information.

The statement ‘object exists’ presupposes the existence as the essence of an object.

Object is just a disturbance in the mind or brain. Objects are not solid or real.

Object is some information produced by the senses and the mind, that are working as one.

If this disturbance is made non-existent through reason, then what gets left back?

Just the Reality which is pure existence with no form or name or mind!

Instead of ‘object is’, ‘Reality’ is just the ‘is’.

What is this ‘is’?

It is the awareness, Knowledge-essence or Bodha; that which knows the perceived world of objects!

That is the state of Reality that adds reality to every perceived it shines forth as.

It is like lustrous gem made of luster only.

The gem of Brahman alone shines as the Vishvam; you cannot separate it out as gem and its rays.

Rays are there because of the gem, and gem is there as the rays.

Sky and emptiness are the same; wind and movement are the same; water and liquidity are the same; gold and bracelet
are the same; gem and the luster are the same; Brahman and Vishvam are the same.

Each Jeeva is a ray of Brahman shining as a mind and its world.

Brahman shines as all the Jeevas as the Knowers of objects.

Brahman is the essence of all Knowledge.

Gem is its luster; Brahman is Vishvam.

Reality shines as the minds and the worlds of you, me, all the people, animals, crawling things, walking things, insects,
bacterium, cells, rocks, mud, and whatever is perceived and perceives; from Brahmaa to the inert living cell.

‘Existence’ means something exists which is beyond the description of words and meanings; it is just pure awareness
which knows nothing; not even itself as any object of knowledge.
It just ‘is’ and the world of objects also ‘is’ as its very nature.]

HOW DOES IT ALL START?

[1t is just ready to rise up as a perceived state; but it is not yet aware of the limited nature. ]

dalcAt ¥9d frfeacdeadifia eafd 3eEdicAs Aiageaaydad| (12.04)

It by itself (from the existence state) attains a perceiving state as it were. It does not know itself as a
perceiver yet; and is at the state where the ‘I’ concept has not still formed.

iAo b RIgiedwus ThREY] g T FARRHAATT ANUAH| (12.05)

It is a potential state of the perceived with its multifarious varieties (that will unfold as experiences),
which are vaguely present. That state is purer than space; and not any expanse of material, or mind
or perceiving consciousness. It shines as the knowledge of all.

[That pure existence of awareness now ‘knows itself” as the ‘entire essence of knowledge’.]

dd: A WHAT FaT Fod¥ddleqdr Rearaaear fafd fhfRheasadar aum (12.06)

Then, that ‘Pure Existence principle’, acting as the ‘potential state of cognition’ deserves the name
of ‘Chit’ (perceiving consciousness); for it is now with a thinking faculty and is turned towards the
perceived, since it perceives.



[CHIT:

This thing which perceives and exists as one and all, goes by the name of Chit.

The sound ‘Ch’ refers to some collection.

Chit is that which joins the unconnected sense-information and draws a coherent picture of object-filled world.
Chit is that which perceives something.

It is a thinking understanding thing.

It is the thinking Brahman.

It is the ‘perceiver Brahman’ which exits as the perceived also.

It is Knowledge which shines as the knowledge of the perceived.

It is purer than space and is never polluted by any object of knowledge.

It is not a Vaasanaa-filled mind functioning as a tool of perception.

It is Reality existing as the Vishvam.

It is Knowledge, and that which is known through knowing.

Actually there is no swerving of Brahman from its unperturbed state.

Yet we can imagine the methodical steps it took to become the ignorant Jeeva, like analyzing how a wave appears from
the calm ocean, though the wave exists as the Ocean only, instantly.]

DENSE COMPRESSED STATE OF THE PERCEIVED (NOT IN ANY SPACE OR VOLUME)
TAGAGAT THTGIdSTaTiGaATIHDl FHICATRIDh AT IGI5STd WA TeA| (12.07)

Next occurs the level where there is the dense state of perception of oneself divided as the
‘perceived and the perceiver’, and gets the name of Jeeva (the totality of the individual Jeevas);
and the ‘Supreme state’ is forsaken.

[Knowledge alone is. It has no form or beginning.

Knowledge contains the knowledge of itself also.

This self-awareness state of Reality is the perceived world.

This state is the ‘knowledge of all the objects of all the times and places without limit’.
This immediately stays as the perceived worlds of countless minds.

This dense state of perception brings in the division of the perceived and the perceiver.
This division concept rises as a Jeeva with his experienced world. ]

SAMSAARA
TG HTIATHATTART FFRONAE! daT aEgEaATde cagiaeid amidama| (12.08)

The pure state of Reality, which was just existent as awareness only (Sattaa), is of the essence of
expanding as many; and slides towards lower levels (sliding state named Samsaara); and stays as
this by its very nature (and not by any change in its essence).

[Actually nothing changed; and, nothing divided the Reality state.

It was as it is; it is as it is; it will be as it is.

It is just as it is, without division and without swerving from its pure state.

Yet, since it is the knowledge essence of all, it exists as the experience of all, at all times.
The knowledge appears as if expanded as the perceived with perceivers.

This expanded state of Knowledge is termed as Brahman -the swollen up state.]

SHABDA (Sh+da- silence broken)
FHAAAATELT: TTHAIGT YeIadT AeTieIureisl |1 Hiaseidrander (12.09)

Immediately after this level, one’s own nature rises as emptiness (which can be filled with the
perceived), with the seed of the sound (the disturbance in the silence) etc; and that rises as many
sounds with meaning (ready to be as those objects).

[‘Shabda’ mentioned here is not the sound you hear with the ear; but the disturbance, quiver in the profound state of
pure awareness with the want of objects for experiences.

‘Knowledge of all’ is Brahman. ‘All’ means many. ‘Many’ means the division.

‘Division” means the shapes which divide each other, like the lines drawn on the canvas of emptiness.

Shapes need to be understood as different. Differences are to be identified as some particularities.

These particularities need to have some coding as reference. This coding is the sound factor.

The sound rises in a variety of ways with meanings attributed to the sounds.

Emptiness is filled with the concepts of sounds referring to the divided shapes.]



AHAMTAA
Ediefd dee Hed dreaadr diasaeidgda dis gegsericedd:| (12.10)

Following this, the ‘I’ ness rises (the main division which supports all other divisions) accompanied by the
sense of change (Kaala) with the never ending flow of the ‘future objects with name and form’ as
the ‘concepts’ that act as the ‘seed of the world-existence’.

[If sound-modifications are there as the object-concepts, then there has to be someone who understands these sounds as
his knowledge. One ‘particular shape with limbs’ takes over as the ‘understanding entity’ and perceives other shapes as
different from it. It calls itself as ‘I’. This I is always turned towards the divided sense of objects.

It is some shape drawn on emptiness which perceives other shapes drawn on emptiness.

This alone becomes the seed for the world existence.]

UNREAL AS THE REAL
qEIT: Ah: W] FIHIGAAAD Tdsolleddgy digareia faegte]l (12.11)

The power of the ‘Supreme principle of existence’ shines as ‘another’, yet as the pure state of
awareness only; and this ‘unreal net-work of perceptions’ rises as if real.

[There is no division in the state of pure awareness state of Reality.

Awareness is ‘aware of divisions of the perceiver and perceived’ as the ‘I’ sound and other sounds referring to as
objects. Sound (Shabda) is not the sound of noise but the disturbance-knowledge of the Supreme.

Instantly objects appear as experienced for the conscious ‘I’

The knowledge of the division of the conscious and inert rises up as two things; the seer and the seen.]

MARUT
TaUTATicHDT HIdGTST HPeURMME: HIcTGDRDPUREId: Fheaddl FAv| (12.12)

The seed of consciousness which is like this, with its spreading branches of conceptions, becomes
the spark of Ahamkaara (not the fire spark; but just a feeling of limitation acting as the first subtle atom); and its

vibration rises as Praana. (Praana is not the air; but the concept of touch, which raises the idea of many objects
separated from each other.)

[This state is the ‘seed for the worldly existence’; which is ready to grow with endless branches of concepts.

This is where the separateness of oneself as perceiver of an outside world rises in the form of Ahamkaara.

This is the quiver in the silent motionless state of Reality as it were.

This quiver appears the Praana, the power of movement.

This awareness of oneself as a separate entity is not any material thing; but emptiness only.

It is the disturbance in the unperturbed Reality; and rises as the ‘Shabda’ which gives rise to other disturbances namely
‘objects with varied shapes and qualities’.

This disturbance as the ‘I’ is connected to other disturbances as the objects; and rises up as ‘words with meanings’
and get coded as the sound you hear .

This entire collection of ‘I’ and the world of objects, is known as the Jeeva.

Jeeva becomes multifarious states of beings occupying fourteen worlds. ]

[All these shapes with forms become impenetrable to each other through the principle of touch.

The impenetrability is understood as solidity and the shapes move about engaged in their various functions.

The objects get revealed by the touch of light; and become part of the Vaasanaa fields, namely the Jeevas.

Sun, fire and other light sources reveal the objects.

Jeeva experiences various tastes in the objects; and is attracted and repulsed by them.

His experiences flow like waters and the taste is experienced as belonging to the objects.

Differentiation increases with the sense of smell; and the earth as a solid ground of experiences rises as a stage for
experiences.

Jeeva-state rises like this with a world around it, as its field of experiences.

The senses produce the qualities of objects, and Jeeva acts as a mind and perceives a world as conceived by him,
forced by the Vaasanaas.

The elements mix up in various combinations and fill the world with objects like bubbles covering the ocean.
These objects are not real solid objects, but are just forms of conceptions only.

(Emptiness alone shines as the objects made of conceptions.)



This is how the world appears from the awareness-state of Reality.

For how long?

Instantaneously; since Reality is without any time.

Where?

Since the Reality is not located in space, Jagat exists as the nature of awareness as the Reality itself; and is nowhere.
Worlds keep appearing and disappearing; yet the worlds are non-existent except as the conceptions of Knowledge.
Like countless dust motes dancing in the sunlight, worlds dance in the light of Chit, in its awareness state.

Jagat is made of objects; objects are caused by the five elements; elements rise from their subtle essences;
and these essences rise from the Brahman-Reality. Brahman Reality alone exists as all this.]

KHAM

RIcE drad) AAAGIATTATTATETA! TAHT Ae: WdeHAd HacTeHA| (12.13)

Chit with the concept of ‘I’ (separateness), is now just the ‘essence of emptiness’ filled with the
‘principle of Shabda’; this becomes dense and gradually becomes the ‘Kham’ (the revealing principle,

or emptiness) Which contains ‘sound’ as the names of objects.
(‘Name ‘is not any language-thing, but the idea of differentiation about objects.)

[Chit, the self-aware state of Reality is now on the path of duality as oneself and the world.
It is just emptiness which exists as the Knowledge of divisions namely Shabda.
Shabda needs a place to reveal itself; and so, the ‘emptiness concept’ rises forth, ready to fill with objects.]

SHABDA
HITAATTIRT dglel e aenfld: A ayATITEd degeg, T |
TEATGECATE ST SITegl: WHTCH: e HiA AT aTROTATAIRT: | (12.14,15)

This ‘concept of differentiation (Shabda)’ is the seed for the ‘future objects’, and rises as hosts of
names branching out as many.

It manifests as words, sentences, and various types of knowledge forms.

From that Supreme essence rises the ‘entire grandeur of the Jagat’ spreading out as the ‘changing
forms of hosts of objects made by the hosts of sounds’ (like dividing the ‘division-less ocean’ as foam, wave,
water, whirlpool etc, through words).

JEEVA
ea aRerT a1 Shaereea weaa wfarreerdeaa fie sutaenf@a:| (12.16)

Chit the ‘awareness principle’ is now with such a family of hosts of perceived objects, and is known

by the name of ‘Jeeva’; and is the ‘seed for the future objects’ which branch out as various shapes.
(It is the ‘totality Jeeva as the Brahmaa, and the individual Jeevas as his essence.)

BRAHMAANDA
TG ST AA eIdleay STaloatolaTdid Jansafd & dd:| (12.17)
Then the fourteen types of beings fill up the inside and spread out in the hollow of the ‘Jagat-belly’.

SPARSHA
HAUEATTRUTIRT RSSdieiepigy: a1 Ja TAdeAT Adargafd &Tomel (12.18)

Still with no particular action as such, Chit spreads herself fast and instantly becomes the subtle
‘essence of touch’ by conceiving.
Ja¥hediaear disf TUMaenfled: i hIRUeeEdeATIaRsafd| (12.19)

Spreading out as various branches of the winds (Seven types of air-currents) and acting as the seed
for the hosts of extending touch sensations, it becomes the seed for the ‘vibration of action’ of all
the beings endowed with life.




TEJAS
g Rfgemda UehRiisgHargdd delededreh og Afaaeiardesa| (12.20)

By the play of this ‘perceiving awareness called Chit’, ‘light’ (‘revealing state of the senses’ and not the
physical light) is experienced. That contains the essence of the fire (not the wood-fire, but the Vaasanaa-fire)
and gives rise to future objects.

AT AT aF AT G T AT IR A : dEATgUaRe FOR: gaRksafdl (12.21)

That becomes the seed for the sun, fire and other ordinary light sources branching out as many

sights; and the perceived world spreads out as various forms.
(The ordinary light-sources cannot exist outside of awareness-state.)

RASA (‘Rasa’ means the essence in anything.)
HAGEAATHT THEDY SAFHH: TG ¢ HSUEY THACATAAAT | (12.22)

Conceiving a form like ‘the water filling up a stem to become its essence’, it becomes fit to be

called the ‘subtle essence of taste’ and it gives the sense of taste (when in contact with an object).
(Taste means the sense of likes and dislikes we have for objects and people.)

s faeraTcar adisl @i 3cegdea aTACHIR: gaRsafad| (12.23)

It becomes the seed branching out into multifarious tastes (wants and aversions), and the world-
flow extends by tasting each other.

ROOPA AND GANDHA

HIASIGUHBUATHTE! HoUelcHd: HhoUlcHIURT=UTAT quafd| (12.24)

This Chit of the nature of conception now conceives the shapes endowed with their own unique
qualities and perceives the subtle essence of smell (subtle state of Vaasanaas).

JEEVA BECOMES THE CENTRAL ESSENCE OF HIS PERCEIVED PATTERNS
HITAHINeThcdd STATRIANTEA: FAURICATTATACHIR: TaRSIfA | (12.25)

Acting as the seed for multifarious extension of shapes, it conceives a world surrounding the Jeeva-
state; mind rises as the support of all; and the world keep expanding more and more.

SUBTLE ELEMENTS
Rrar fasregaafa deamftr owew o aRuTdeIedia g fAtedwa | (12.26)

The ‘subtle essences of elements’ ‘thus conceived by the Chit’, react with each other in various
ways, and float as the Brahmaandas, like ‘bubbles moving inside the water’ without a gap.

ddarfar fafdsnfor fafdwfa gaden a eeguasaea gdannedaa &l (12.27)

Mixing up in countless ways, and separating in various ways, they never remain pure (deteriorate
more and more) and remain till they perish completely (through Knowledge).

OBJECTS MADE OF ELEMENTS
FRATIATIRUIOT FEAAT A Hafed aeaiellia IAT dofehueal| (12.28)

Countless fig trees remain dormant inside the ‘tiny cell of the seed’; so do these ‘objects made of
elements’ remain in the ‘emptiness of awareness’ as mere conceptions.

[1t is all instantaneous from beginning to end.
Remove all the numbers that denote space and time; remove all the qualities and superimposition of differences;
everything exists as one only as the ‘undivided existence state’.)



10

DUST MOTES OF WORLDS DANCING IN THE CHIT-LIGHT

Tad URURATed AAAE FPIfed =,

These subtle essences of elements cause many objects to appear, and they branch out in hundreds of
ways;

WATTIR HAlfed §T0Tcheuiddled d,

they shine inside the supreme subtle atom (of awareness), and stay for a long span of time (Kalpa)
within a second (instantly);

faadea gafea Afdaafa afea T,
they keep rolling continuously (as creations); stay without rolling also (nothing is happening also);

conceived by the Chit they become solidified in a second;

deATHIUTATCEATCHT Hhedlida RAfd: dgaramuardaaeita gafd| (12.31)

Chit which conceives all these subtle essences as the formless (undivided), sees (is aware of) them
like the dust particles (TrasaRenu) of experience that are dancing in its light (in the Knower of
Brahman).

SUPREME SUBTLE SEED
Sl STy <] UsddhAEAT fie areafedfeafarfmaar
I ded Hadifa e ReATATASTHHT STaTees: | (12.32)

‘Five essences of elements’ act as the “’seed’ for this ‘changing state called the Jagat’; the ‘seed for
that again’ is the “unsurpassed power of the Brahman’.

That Supreme alone is the seed is a fact experienced always, as the awareness alone.

It is causeless and the first cause of all. That is how the grandeur of world rises.

BRAHMAN AND THE JAGAT

A STEIT0T TR FH TH AR HJcUeedd HEd oI -Eal FRereda,
qd dcdcddheld AN, 3aid Rdadbed fRAfarfihcaddard) (13.02)

Rama! In the ‘Supreme state of Brahman’ that is extensive (enough to contain countless perceived
states); that is equal (without any change); that stays as the ‘changeless support of equal-ness and
unequal-ness of the world-state’- the ‘disturbance of the perceived’ rises forth from the principle of
Reality which has the essence of the perceived (as potential states), the ‘disturbance of the
perceiver state’ rises forth from the ‘natural state of awareness which is its power of perceiving’.
[There is no actual rising forth or setting in Para Brahman. It is changeless.

Its natural state is to be the essence of the perceiver and perceived. That state alone exists as the worldly existence of
the countless perceivers and the perceived objects that are stuck in the ‘time and place limitations’. It is equal to a
dream state, where the essence of the mind rises forth as the various perceived objects inside a dream world. Nothing
happens or changes; but yet it is as if the change has occurred, and as if someone is seeing a world outside of oneself.]

dal Sliacaehele AcTHATATAT ddISEHTIDh e TedhUIATIRAT

da! FIEcahadH G ATIRUTHT: Tded AT readeHTIDIGHI | (13.04)

Then rises forth the ‘disturbance named Jeeva-state” which is a ‘union of the perceived and the
perceiver states’; then rises the ‘disturbed state of ‘I’ ness’ which is concept of oneself as inside and
outside, and which is completely absorbed in the realness of the perceived phenomenon (and knows
not its true essence).

By the ‘I-ness’ getting well-rooted, there rises the ‘deciding faculty (Buddhi)’ (which understands the
perceived as real, and develops a world-view of its own capacity based on the ignorance/learning level).

This state alone appears as the mind-field (of Vaasanaas), with the subtle elements appearing as the
objects of perception (in the Vaasanaa-field).
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TG A AT ATIAIGARITUT: IATHCY HeHed! SEIeidellaad| (13.05)

The Jeeva-state (the perceiver stuck to the perceived as a Vaasanaa process only) (though is just a mind-
phenomenon only), bloats up as the ‘physical body made of the elements’ by the contact of other
objects which are made of the subtle essences of elements (with their qualities as sound etc).

In this manner, the huge cluster of the Jagat-state is perceived (as the entwined structure of perceiving
processes).

[To touch any object, you need to have the skin which understands ‘touch’; to see you must have eyes which can
perceive images; and so on. Each sense-object which is a disturbance in the ‘unperturbed Reality-state’ needs a
counter-disturbance as a perceiver-state to exist. This necessitates a physical body to contact physical objects.

A Jeeva exists as the disconnected states of ‘perceiver perceiving objects’, again and again without a break.

For example, a ‘rose perceiver’ and a ‘jasmine perceiver’ are separate processes which get connected by the mind as
memory, and there rises an illusion of a single Jeeva perceiving two flowers. So it is with the entire life of Jeeva.
Jeeva is nothing but a ‘chain of perceiving states’ connected by the memory-factor.]

EVERYTHING IS INSTANTANEOUS
(All this does not happen through step by step process; or through a time-span.
Reality exists as the perceived, as it is. The world is instantly there like a dream seen when asleep.)

gifecdd hAvT Fate QAP HSTPRATICATHZAIGT AT | (13.06)

Instantly it appears like a city in the dream, in the great forest of the ‘infinite space of Chit’
(‘existence-awareness’), raising again and again and perishing again and again.

ST >ag>alldl defAdeanist aAaard fhRef fEfadaeniesal (13.07)

For the overgrown clusters of ‘Karanja trees of Jagat’, this is the seed which is never sown;
it does not require the elements like the earth, water, fire etc at all.

FIVE ELEMENTS
TdTedeTcHs THTighelediie hReATd ¥ Fatafdcqifda ReATcabad Idl (13.08)

This (Reality) is of the essence of awareness only; and makes the elements like earth come into
being later (rising as their awareness-state).

A person, who experiences a dream, makes the dream-world (in the dream-state) through his own
conceptions. This world is also of the essence of awareness alone.

[What we experience as any world is just a concept in the awareness state of Reality; like a wave in the ocean.
That concept alone exists as the real experience for us.

Which ‘dream-world object’ is solid and real or made of elements?

The objects and people seen in the dream are just the conceptions in the mind appearing as a real world experience.
So it is with this waking world also, which is made of the conceptions of the ‘Viraat-mind Brahmaa’, the ‘huge
Vaasanaa-totality of a Creation’.)

SEED AND THE SPROUT

SHIGEISER I THEYANT F>afd STd: Usaeh diel Usddhed feeadn| (13.09)

The five-fold essence (of elements) is the seed (material source) for the Jagat; the unchanging Chit
is the seed (potential state) for the five-fold essence; and the sprout of Jagat (as any experience)
rises forth for any Jeeva (as per its Vaasanaa-need), wherever and whenever (as any time and place
limitation).

(Seed itself exists as the sprout and its fruit, without any transformation or change.)

TErel dehel [AfE TEATCSEAY ST, VAW HEIBIA HING! T><rehl I0T:| (13.10)

That which is referred to as the seed alone is the fruit also.

Understand therefore that this Jagat is made of Brahman (Reality) alone.

In this manner alone, the worlds made of the group of five elements exists in the ‘Supreme space of
awareness’.
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PHYSICAL FORM IS NOT REAL; ITS ACTIONS ALSO ARE NOT REAL:
ITS ACHIEVEMENTS ARE ALSO NOT REAL

Rresedcar TSIt Hieudisied @ aredd:|

This form with limbs that belong to one (as a physical body) is conceived by the power of Chit; and
is not real. (It is also part of the perceived only, as an object of awareness.)

HAAEGATAT FeUIE fadedd dqTAThRINUIcHBUATCH T Hedda |

Whatever that is like this, (as a form made of elements) which extends (as if outside, as in a dream)
and moves about, is actually ‘emptiness only’ that rises through the conception, and appears as if
real.

Fafdea a1 dfcag Iega aread| (13.12)

Nothing ever is achieved by an unreal thing (which is not there at all as proved).

[All the actions of the unreal body also are also not real, except as the continuous flow of experiences unfolded by the
Vaasanaas. ]

TIEU IfgehoUlcHA HY JcacIdAAT|

If one’s form is just a product of conception, then how can it be really existent?
(The actions and results of a conceived thing also are conceived only.)

Y AcTsUh o7 TellcHDIIT fQAT deuzds fafe|

Since everything that is made of elements is to be understood as the essence of Brahman only (and
is just a conception), then understand that the body which is made of five elements is also Brahman
alone (as another conception).

et sela FseTeha: |

Therefore, the well-established way of the tri-world with its causality process is Brahman alone.
(Cause and effect also are conceptions that give rise to a coherent picture of the world.)

TIT FRIT TGS Usadmada:| (13.14)
It (Brahman) alone shines forth as the world made of five elements (without any division).

ddardg Hdca AT HROTAT FIIH|

That is why it itself is referred to as the ‘pre-existing cause’ (not because it changes into the world as
different from it, like the wet clay turning into a pot).

Td d Sd fhfRseeard g @ dsadl (13.15)
In this manner, there is nothing as a solid Jagat that is produced; not is anything observed as produced.

JEEVA STATE IS NOT REAL
TICAH B UYRAGHHGHI STEITIAUHIY SHAThIRIcaTATHTA| (13.16)

The expanded state of a Jeeva (Jeevaakaasha) (as a continuous process of the unfolding of Vaasanaa-fields
limited by place and time boundaries) is not real (and is made of mistaken knowledge only), and is experienced
as real like a dream-city or an imagined city, in the Brahman-space alone (Brahmaakaasha- revelation-
state).

sfd Ricgaerarcar geadlaraaddrd|

Since there is no possibility of the existence of elements in the state of awareness (Chit), it is proved as
taintless and pure.

SAY Sfid: HiIAAT AP @iedAT sdifed:| (13.17)

Therefore, the so-called Jeeva is said to be of the nature of emptiness only, that rises forth in the
empty-expanse (and is nothingness only).
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CONCEPTION -PROCESS

SirarerIfecad & IuT faeafd dego|

Now listen to the explanation of how this empty expanse called Jeeva gets a physical body.
SATeRTer: TR dREATT WHA HUEdST:hUIEATd Fad ddfa Redr,

The ‘empty expanse of the Jeeva-state’ thinks by itself that it is just a limited tiny form, like a spark
of the fire (imagining a limited state), in the supreme expanse of Reality (though it is also the state of
Reality only) (like a wave separating itself from the ocean);

FACAeg=aHTd HAATICHATFR 3ed HEhR HeholegddT & e,

and feeling its identity as that ‘extended subtle form made of the essence of subtle five elements’,
believes in the unreal only as the real, like ‘believing in a moon conceived in the mind though it is
not real’.

dAT HTaT GELRITUATT T&UA:| (13.20)

Fully ascertained in his identity as the subtle form made of elements, he stays as the state of the
‘perceiver connected to the perceived’ (as the emptiness that is divided into two sections).

Ueh Ud fgaAfd ot Taegfaeaydd,

Though the ‘single awareness state of Reality’, he attains the divided state of himself and the world,
like one remembering oneself as separate from the dream-world while dreaming;

fhRIcrdicafdaca aasaredr el (13.21)

he attains slight grossness as it were, by staying as the one who sees through the pupil of the eye
(staying in the level of limited spark conception).

(‘Pupil of the eye’ means the centre-point of perception and not the pupil of the physical eye. The Jeeva state is the
conception of limitation, and immediately it is the perceiver of all limitations, as its surroundings. It ‘sees’ division only
always.)

AT ATATI I AT IcEa®ud: § U TAcHT Gaalstad Qefdfa &,

As his nature is to be like what he thinks, he stays always ego-state as ‘I am so and so’;
(He understands his identity as a body with birth, death and countless wants, and starts living a life, with past present
and future.)

RTcIcTTHT Tate Taifdd Urerdre ]|

through such a conception in the mind, he firmly believes in his limited identity, like a person

finding his way in a dream (naturally without any obstacle).
(Whatever he conceives rises there as his world, be he a worm or a human or a Deva.)

TRPIPRATPR HATTICEITNY T HaI=ATd dgrd = Icardarfaal

He conceives the state of the eye-pupil (centre point of perception) which gives rise to the gross body
(as the central perceived object, as his point of perception), and with the same affirmed conception (that he is the
body) he attains that state like the ‘mind reaching its object of perception’.

(Like the mind becoming the object of perception, he becomes the perceived body.)

(He sees an ‘outside’, as the ‘outside of his body’, similar to a dream-experience or imagination.)

IReIAT dgl ddedRadiey deddfa afestsia
Uddl AP IAT FUEEAT TAT &&: FAZDhIId ad:| (13.25)

Actually, without the actual ‘outside’ (as Brahman), he shines within the hollow of the pupil itself
(as a central perceiving point), with an ‘outside’, like the mountain reflected inside the mirror, like
the body reflected in the waters of the well, like the echo of a word which is inside a cave.




14

TaAHBUAT: Fidcdedd Saelsuh FaRUdRblded ShdlsT Jafd TaIH| (13.26)

The ‘Jeeva-state’ which is the ‘state of pure awareness’, caught in the Svapna and the conception,
understands itself as the tiniest atom-like entity; and staying in the form of the ‘eye in the pupil’,

perceives by itself (any Vaasanaa-field that belongs to it).
(Though actually Jeeva is the limitless state of Reality in essence, the Jeeva-state exists as the central point of
perception that stays as the identity of a body only, and goes through the experience of Vaasanaa-fulfilment.)

g & MRTERITaaIicRueh SiTehIRr: FIAETS TREBIRIRIDBIAIT

SeNsER o B TR U

Then this Jeeva-state of empty expanse (staying as a central point of perception, and identified with a physical
body conceived by the mind), becomes functional with the intellect (which understands), and the mind
(which gives a coherent meaning to the sense perceptions), and is of the nature of understanding only.
Staying as the central point of perception, it conceives the ‘seeing’’ and starts spreading itself in the
emptiness to see something.

‘I WANT TO SEE’ BECOMES THE EYES; SO IT IS WITH ALL THE SENSES.
dal TYgdedd HAAAEndY ge: I gIATA deiagar A1 Afaeafd|

It moves through two holes (that are conceived) in the gross body which are outside of itself;
and that by which it sees, goes by the name of a pair of eyes.

I TG @1 & cgegegonfa Afaeq a1 39 fSufd deenom § FaarcAs urafd
TAET T TUGHAT Ao isafd| FTegd Icd dgRIHTT FafegIest

FATA I HAEHR AT R U ATII | (13.31)

It perceives by itself (forced by the Vaasanaas); by what it touches as the skin, by what it hears as
the ear, by what it smells as the nose. And for its tasting nature, a tongue also jumps forth.

What vibrates is the Praana and the actions are brought about by the organs of action;

and it conceives the forms (with names) and thoughts about them as the ‘function of the mind’.

BRAHMAN STAYS AS THE JEEVA
nfdariencercdr [AgcaFaRAFR Taa=geldl HATaIdTE: ol

AT GIHPRAT SRIET StTaRregedd |

Staying as the Aativaahika body only (as the formless state of Vaasanaas and imaginations),

staying as emptiness inside the emptiness, conceiving the extended state of perception (as one’s own
body made of elements) inside the (thirst-)fire of the Jeeva-state,

and conceiving the real in the unreal,

Brahman-state alone exists as the thing known by the term ‘Jeeva’.

gcd ¥ Sfarregry: deldiperdi Id:| (13.33)

In this manner, that thing referred to by the word ‘Jeeva’ has become a disturbed state of existence.
(Jeeva also means the totality state of all Jeevas.)

JEEVA-EGG/COSMIC EGG

[1t is not that any Jeeva is any particular entity destined for some particular experience.
Experiences are the potential states named as Brahman.

An experience exists always with an experiencer.

That experiencer rises as a Jeeva with a perceiving eye.

And a life-story unfolds for that Jeeva as his experience-path.

Any Jeeva is a random experience-state only and is not an individual as such.]

snfaarfRacercar RAcEFaRIpid: Tadmedled TPRAVS TET JuUITT| (13.34)

Staying as the form of Aativaahika, with conceived emptiness of the body appearing as gross,
it sees itself as staying inside an egg (world) (which covers it from all the sides), as conceived by itself.



15

BRI Al HICHATCETRIUTT ATTISTEUSDheledl TRITJHIIT| (13.35)

Sometimes it understands itself as inside the water; sometimes as the emperor; and sees and
experiences the disturbed state of Brahmaanda that rises from itself.

AR RATaUTIdheUHTcHd: SRR ThAGeIdhedaldged T dd

HTRI>Bea AT ATl hfoud: |

Conceiving through the mind ‘one’s own hollow of the womb (filled with Vaasanaas and false
understanding)’, it understands the (particular) place, time, action, objects through conceptions, and
then it produces words (sounds) (that make a life-story), and binds the conceptions with sounds.

AT EIsHITICATCASIGHA T Td HAld Fatel Falgsd= I

This entity made of Aativaahika body only, glitters falsely in this delusory state of Jagat, like flying
in the Svapna-state (though not actually flying). (The totality of many Jeevas is known as Brahmaa.)

ScgcUee UaTHl TaIs]; Taddfcyd: MAdIeheslcal YsRM: Feiafd: |
In this manner, though not produced, this ‘Self-born’ rises by himself is made of Aativaahika body
only. He is the Lord, the first one, and the lord of all.

NOTHING HAPPENS AS ANY CREATION
TAdRCAATT TUeel SRENUSIAIRIOT HH J RS U F T I J T4,
ACSTRITRIRMATHRIR/IAT TEATHATDhH| (13.40)

In this delusion which appears in the form of the Brahmaanda, nothing has been produced,
and nothing is seen as born, nothing is actually seen also.
The Brahman-Reality alone stays as the emptiness without an end.

HhHeUAITRIPRATHG T dd Fd, FfATHATIRIT T vtacy RFgicudd,
3pd IGHT I, d eI HcgaoxddH |

It is like the city rising in imagination. Though appears as real, it is not real.
It is like a picture rising in the empty sky without getting painted and without any colours applied.
It is not created but experienced only. It is not real, though it stays as if real.

SMRITI IS NOT THE CAUSE OF ANY CREATION

HElhel TAIhalcIealATHTF T THId UTthedl hlITdchRUT aT Fadaqd:
A ATEFEITY: TARTEhoolidG THAA| (13.43)

Since the deities like Brahmaa are completely liberated at the end of the Creation, the previous
memories (impressions) do not cause the rise of the Self-born.

Therefore, in whatever way the Self-born stays, the world is said to be born out of him.
(What is experienced as the world is the Brahmaa of that world; just a name for the totality of experiences.)

JAGAT IS MADE OF THE EMPTINESS OF THE DREAM ONLY

HAGHATE A AsTECTAAblGd FACARIH JLeale Jard Aredl HdcEkHqd: ¥
SHAEFHT Fded A S|

The beginningless experience like this, as the objects made of the elements of earth etc here, known
as the “’Jagat’ is always ‘remembered only’, like the experience of the objects made of the elements
that are experienced in the dream are ‘remembered’ only, when one wakes up, and is made of the
essence of emptiness only.
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DREAM IS UNREAL: JAGAT IS ALSO UNREAL

(World is a relative reality only; real as long as the truth is not realized.)

I IF IYT A gacd AH Fad a7 dF dur aeg: Jiisa maArcaAfa|

Wherever the water is in whichever form, the liquidity does not differ from it;
so also, Creation is also not different from the Supreme essence of Reality.

GEafdd vier 6 v a3 [&Ud:| (13.46)

Creation in this manner rises up, but stays equal only without any rise or fall.

AT ATH SEUS A ATCHaTA A ere |

This thing known as Brahmaanda shines as the essence of emptiness only, completely free of taints.

TRIAAAE Ued TarcAAFTREE PUuR PRdgagd dagafsias|
This perceived state is actually the quiescent state only, a delusion created by oneself.

It is support-less, does not support anything, is non-dual and is devoid of ‘two united as one’ also.
(One does not become two or two does not become one. There is no two-ness at all.)

SHTcafafe STaRmANY J1d o fhaer| (13.48)

Though this Jagat is produced in the deluded state of awareness, nothing at all gets born ever.

WHTRIFIHTOAT AT HIEARAT AEd Tgd deaieddad| (13.49)

It is the emptiness of supreme space. It stays completely pure.
There is nothing called the creation or worldly existence.
Whatever is there (as the changeless unperturbed Reality), that stays as it is.

AT T AYRT o TT I GUAT JeNUS ATRd o e o I JAf0sdl Farad|
I ST SETAT AMed ATl TEITH|

There is no support, no supported, no perceived, no perceiving; no Brahmaanda is there,

no Brahmaa, and no disputes ever. There is no Jagat, and nothing related to the Jagat.
Everything is the quiescent state only.

S e o O £ £ < (e
Erfja' hdid cdSldacddlcHlcAdAlcH I |'CIK'CI|C«\C\<'-|('C“("{'||("i(‘1|d‘|<'-I|Q('|('|¢||('d'||°'||

Brahman alone glitters with its pure nature, in this way, by itself, in itself.
Because of the perceiving nature, like the water rolling because of its liquidity, it rolls within itself.

FaAIGATATTS Ffddergaaa faaacaacard Fata ool Ia1

Y] TIRUcATCHGACHATHT HEUSAHAATed ATAAFRIGIH | (13.53)

Unreal shines like this and is experienced as real. In the end the unreal perishes, like one dying in
one’s dream. Or, since it is the very nature, this unreal is itself the affliction less, unbroken,
beginning less endless hollow of emptiness made of Knowledge alone.
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AAKAASHAIJA, THE EMPTINESS-BORN

HTPIRT Td WA JUA: ol g Tag afd qeaear Far I
¥ @iidariethagag Haedl qeeane da & Heied Ja1 & S| (13.54)

The ‘Lord of the beings’ (Brahmaa) who rises in the Supreme is made of emptiness alone.
He always shines forth as that which is emptiness.

He is of the Aativaahika form only; and is not made of elements.

Therefore elements like earth etc are not real and are not produced also.

3y SHIGedIGeRISTd a fohad,
In this manner (as explained above), there is nothing like Jagat or ‘I’ ness produced as the perceived.
3Sldcdied ARFcAd, J=difed AT dd | (14.01)

Since it is not produced, it is not there at all.
Whatever is there is the Supreme state of Reality alone.

WHATHRIAAG Siadl dafd Fad - FueaerAagey afoe Taeaaradl (14.02)

The Supreme Aakaasha (expanse of awareness as Brahman) is aware of the state of Jeeva-state (of
Aakaashaja) by itself, like the water in the ‘’'motionless ocean hollow’ with its quivering nature.

HPRRYHASTEGAD g Il Fataadheueeiad Rghtreall| (14.03)

Without discarding its nature of emptiness, it understands the Jeeva-states within, as its innermost
essence, like one understands the mountain in the dream or imagination.

VIRAAT, THE TOTALITY-STATE OF THE JEEVAS

[Brahman is the potential state for all the experiences, and Viraat or Brahmaa or Aakaashaja is the state that is ready to
become an experience as the Jeevas. ]

geaTiedfedr ¢al AT fameieae #Hgld nfadifes vard ReAmEcsaq#Y:

That great Jeeva-state, who is the Viraat-form, who is made of all the created Jeevas, has a body not
made of elements like earth etc; he is Aativaahika body only; he is the empty expanse of awareness
that is extremely pure;

3HeTT: TITAATH: TRRETEAQUH: AP icrR Raed =i dqapid:
he never deteriorates (by swerving from the Brahman-state); he is like the mountain in the Svapna

state; he is like the stabilized city of the dream; he is a form equal to the ‘painted army on a canvas
which is only stabilized inside the mind of the artist yet ’;

HIAGTTASTETFAY I THATTH: STRITDHIA HTAGTATCHT GETFH ATAHT>STRT
he is like the hosts of statuettes in the huge pillar which are not yet carved,

he is the un-carved statue in the firm pillar of Brahman-expanse;

3 geafa: g TaaRIQiasd: bl ThRIUMHATaTETIHNOT: | (14.07)
he is the first one and the lord of all; he is before all; and is known as the Self-born;
he is causeless since there is the absence of past actions owned by him.
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AAKAASHAJA AS THE BRAHMAA HAS NO KARMA-RESIDUE
[There is not one Brahmaa of one world, but countless creation-totalities exist as countless world-states.]
AT IUdecTsardT fhel TUTAE: Heded F Tdld: Ukhel dal oY fha| (14.08)

The Brahmaas of the creations are the first ones, and all of them stay liberated at the time of great
dissolutions. Therefore, how can they have past actions as belonging to them?

WsH3T T FIATHT TRIEY: TIATEYU: |

He is not of a solid form; yet stays as if solid; stays as visible, yet is invisible and stays by himself.

d 9T AT g o FE GIAd I (14.09)

He is not the perceived; not the perceiver; and not the Creator (is not divided as these);
but is everything.

ufaereeueraal gdudy ug g:|

He is the essence of all the objects that are referred to with the sound and its meaning.

aEATgefa Sharel drell ruehiice, Hheu Td HebeUllcholld &GN
snfeanfea Aera: TaTacTaE=R I2am| (14.11)

From him raises the row of Jeevas like the row of lights from the lamp.
Conception alone rises from the conception without the elements from the foremost one,
full of emptiness, like a dream rising from a dream.

ITACHU AT Iooldl: GUTcd A HehINPRUTATHATART ¥ Ud d|

TEPIRPRUTMATHATT HIRIBRUT ThAdGA! dAled: WITATCHIIHA:| (14.13)

Jeevas spread out from this one vibration; and have no concomitant causes; so he alone is ‘they’.
Because of the absence of concomitant causes, the cause and effect are the same; therefore there is
nothing else but the delusion of the Jagat rising from the Supreme state.

seraral faRmeTear foRmecda @orar, Sfareen: @ ey Ryd: geaaaad:| (14.14)

Brahmaa alone is the first one, the form of Viraat. Viraat alone is the world-state. He alone is the
Jeeva-expanse, and stays like this unreal phenomenon that is made of elements like earth.



