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JEEVA-RAASHI/HEAPS OF JEEVAS

qAETT

Rama spoke

fF TarcaRfAaY Shat TR 31deds: I CacEcTededicar SafuvsisTeua:|
URT: GAAT 39 MB Fd aIRY: HUMETHARIH 3 hEATeAAed Shaer: |
gfd A Tt Shasafafaoid AaadeaaT UrEdea Uhdlgpe| (14,15,16,17)

What is this Jeeva (individual Self) which is limited by place and time which is also found in heaps
(as Viraat), which is continuously forming without end? Ah the wonder of it all!!

This Supreme Self which is eternal remains as a huge mass of Jeevas like a mountain!

From where do these tiny Jeevas fall out like showers from the cloud, like the spray from the ocean,
like the sparks from the hot iron?

Tell me in detail all about the Jeeva-network, Bhagavan.

I know it already; but explain to me anyhow.

Vasishta spoke

Teh U o Sidls e TMer dHa: $o:, AAYSIT FHST UATHT o a1 (14.18)

Even one single Jeeva is not there! Where raises the possibility of heaps of Jeevas?
Your words sound like as if you are flying on a hare’s horn.

a Shars®a o Shaer I Jfed Tgd, F d6: gdauedl shafausisia &1 (14.19)

There is no Jeeva; there are no heaps of Jeevas also, hey Raaghava.
There is not also a huge lump of Jeeva equalling a mountain (as a solid entity).

STarregTdeheldl: HHETDAIdl: qAE B Fedlid FEAISE dare:| (14.20)

The terms referring to Jeeva and its meanings are all just invented for the sake of explanation.
Nothing like that exists; let this be an ascertained fact in you.

Y& ICATIHAC STEIEcie & HeIrH |
The Supreme taintless principle of awareness, the Brahman-state alone exists pervading all.

daur ¥4 Afhcdiigead A1 TIF Hell: RAeATAGHATT UGedardrag
] AAHAA a1 drAany guATA| (14.22)

Because it is all powerful, whatever conceptions it forms, it gets them by just being the
awareness-state only, like a creeper getting filled with blossoms (by its very nature);
and perceives these conceptions that are formless as with form.

Siar gig: fohareueal AATEAFATRIY Taadl Uehded! ol fAdierdid dea| (14.23)

Jeeva, intellect, the movement as the action, mind, duality, oneness etc; in these ways (as the invented
terms for itself) it exhibits its essence, and moves its (essence) towards their experience.



Hsged HacAd HAGgala G|
Because of not knowing its true essence, it stays like this.
When the truth is realized, it stays as the Brahman-state only.

3T USTAT A1 SATRT, o  UgeAd | (14.24)

Through the proper analysis about the true self, the ‘no-knowledge state’ perishes;
but it never realizes the truth (and stays like this as a bound Jeeva).

[No-knowledge state is not something that exists as a thing to be destroyed, like the darkness is not a real thing, but is
just the absence of light.]

JATEYRRT S0 Y&IHATOT: YurRfa, F I A o<, aasada &1 (14.25)

Darkness perishes when one sees it with the help of a lamp. This Jeeva does not know the truth of
the Self. That is why he is without knowledge, and is like this only.

g sita ShdteAr AfIHET fakeay: Fderfiardeal ARfRcaREuar| (14.26)

Brahman-state alone is the essence of the Jeeva; is undivided and without divisions.
He is omnipotent. He has no beginning or end.
He is of the nature of the Supreme state of awareness (Knowledge).

FATAV[AT ¥ d Fafdgehedal fud, a1 & dear a1 dacargsfad:| (14.27)

Being not a divided particle like the atom, it is the undivided whole state; and it cannot be conceived
as having divisions. Whatever is the perceived (as with divisions) is the undivided Reality alone,

that gets experienced.

Rama spoke

TIAdHY SeletholldeodNWel:  Sleoldl o Joded HETSdbTaAe| (14.28)
If it is so hey Brahman, since everyone is a part of the MahaaJeeva, why not all the Jeevas born in
the Jagat also have the same conception power?

afastara

Vasishta spoke
MAHAAJEEVA

FETSaTcH desiel FaRIThadTcat Ud ddeadde [AfdHnT fAede] (14.29)

The essence of Mahaa Jeeva is Brahman; and he (as the totality) stays as the all-powerful (as the
controller of his Creation) and his will alone is acting through all (as the divided minds), though division-
less and though without any gap of division.

YEITBT TITEd HAATY HEICH: |

Whatever he wills, that becomes the experience for the Great one.

@ daefecerfe aar ffcaaefa adq, vaigeafasmmrar Taerbiar yefeud:
Terms like ‘Before’, ‘by his will,” etc which denote duality rise later;

at first, he makes his own conceptions by his will (Samkalpa) (which overrules the will of other Jeevas);
and so raises the duality-state (as a Creation) (with the particular rules governing the world);



AT & Hadicdd aa fohamha:| (14.31)

(later the ‘divided states of duality (Jeevas)’ conceive more divisions by ‘his power acting through them’), and thus
the actions are experienced, as bound by the causality rules, that ‘this should accompany this’
(like a pot cannot just be conceived, but needs clay, turning wheel, potter etc).

[Mahaaleeva — the Creator alone has made the rule that for some higher level of beings , the events can occur for them
by just willing itself, thus overruling the causality-system prevailing for the ordinary Jeevas.]

d Teeged caral gura=sd Usld AT FSTTAAT SEFAT HIAA ST Uehfodd: | (14.32)

Since actions cannot occur without such causality rules, if such actions do arise (not bound by
causality, as in the case of Rishis and Devas, in the form of curses and boons or Samkalpa alone),

even then, his main will alone is prevailing there underneath those actions also.

This rule also is conceived by the power of Brahman which is his essence only, and is not any
produced phenomenon (as a separate desire).

[Of course, the causality system that prevails for the ordinary Jeevas as willed by them, is also willed by him only,
to be that way.]

TEAT SAHYUTATIT: AFIUET Belcd¥l TUTAATHIATAIEA faar o g1 (14.33)

That rule willed by the ‘power named Jeeva’ fructifies, only by the rules prescribed by the
‘Main power source called Brahmaa’ (Creator); nothing can happen otherwise.

PUTAATIATH: GUIAE! J dgdd dehd AFcTddcarcadiodia Faragdd| (14.34)

If the rules prescribed by the main power were not established in the Creation, then no fruit will be
there for any desire (of an ordinary Jeeva), since the fruit can result when willed by the main power only.

Td §Tel Fglolal faud seareaierd: siawife dAgmfe acay a fesaal (14.35)

Therefore this Brahmaa alone is the Mahaa Jeeva without any end (or beginning).
There do not exist, huge numbers of hosts of Jeevas ever.

AcqHdGATo el HICIRATA HYId dGHIGATGU FARITT HH GaA:| (14.36)

By the act of perception (through delusion), he becomes a Jeeva and gets caught in this ‘worldly
existence’. By not perceiving (through delusion), he remains as his true self (as the Brahman state).

[Jeevas have no power actually because of their deluded intellects.
Mahaaleeva is always established in the oneness of Brahman.]

Td HiATSdl SATHdshAThd: HHGcATcHNacd ITHTONTAT sAT| (14.37)
In this manner, through the rules set for the life of younger Jeevas by the elder Jeeva (Brahmaa),

the life experience for Jeeva rises, like the gold-ness for the things made of ordinary copper
(like copper also appears to be gold because of its yellowish tinge but is not gold actually).

3ATecd ATHIA ScTAT IONSTIHA FdlcHd Afgargiad RTadcmivncad: | (14.38)

In this great expanse of ‘Creator and his created beings’ (as the natural state of quiver in the ocean of
Reality), the ‘crowded state of the bigger one who exists as Jeevas’ is also not real.

The essence of Reality alone rises as if real by the amazing magic of Chit (the Supreme state of pure
awareness as the Knowledge essence).

[MahaalJeeva exists and so the Jeevas exist! Jeevas exist and so MahaalJeeva exists!
Actually Jeevas also are non-existent, Mahaaleeva is also non-existent!]



CHIT-CHAMATKAARA/MAGIC OF CHIT
TR TAHRT Id: FATAA T HiaeTeaer Sgrie degermas fag:| (14.39)
The ‘amazing magic of the Chit-state which knows itself by itself (without any cause)’ is known as the

‘Aham-concept that is accompanied by the body-limitation (in space) and the future experiences (bound
by the limitation of time).

Rl TEATIeeeEdeadcdigaedd: § U¥ JaATHT 3 d&a ufafdeafd| (14.40)

This ‘nature of Chit” by which is tastes (licks) itself (and enjoys itself) by becoming one with it,
(as the state of MahaaJeeva and its counterpart Jeevas) 1S also the endless state, and that alone reflects within
it as the ‘entire range of world experiences’.

uRoTHATIRRIGRrES: Ha FRIgedan dresUeHany Fareria fageead| (14.41)

That changeless state of Chit alone, divides itself by its own power with such forms referred to by
words like change, alteration etc, though it is itself indivisible as such.

IMARoATIacA Tadl Ictaed Ad: IcIET T YhIET SHTfecdd afcedd#d | (14.42)

Chit exists always as undivided and unbroken; when it tastes itself, that shine of Chit alone goes by
the name of Jagat.

[I-ness or Ahamtaa is the sense of dividing oneself as two, like dividing the empty space as two.

Each Jeeva divides itself as the body-I and the world outside, like space dividing itself as two.

This Ahamtaa is the essence of all Brahmaandas anywhere and everywhere.

Mahaaleeva is the Ahamtaa of one creation, and is the basic essence of all created Jeevas of his Creation.
But, Ahamtaa is a deluded state and is itself unreal. How can the Brahmaandas be real then?]

JTRIAMETT FEHTT AT ATBIITAT TId: AT FTaHTGT TddHedr TRUITT| (14.43)

This expansive power of Chit which is subtler than space, sees this ‘I’ ness and the world-state,
by its very nature.

HCHATCHTCHATTEIT FcUEPI AT, SIGecIAGATY] TS HIUATA| (14.44)

It sees as real ‘the huge atom state of ‘I-ness, acting as the essence of Brahmaandas (of increasing
states of duality and grossness)” within itself by itself, as its essence, like the water that rises up as the
waves (by itself, as itself, by its very nature, undivided, yet as if divided).

THCHNDBY Te TeddHcHed MAfd: Fad TlcATs €T STeeH P dd:| (14.45)

Chit-state is by nature the amazing power that exists as this. This amazing feat alone which it does
within itself by itself (without any cause) gets known by the name of Jagat.

RavucaaeeR: g Tgd Heuar dearde Reardl fgcdded aa ARRYUA| (14.46)

Raaghava! Chit alone exists as the awareness of the ‘Ahamkaara’. That alone conceives all this.
The subtle elements are also Chit alone. Where is the place for duality and oneness?

SaecaIfiedant o are Afd Tcae, AW: FGHAACA HITATHB HAd| (14.47)

By getting rid of Vaasanaas and ignorance that bring about the Jeeva-state, renounce the ideas of
‘I’ and ‘you’. That which is left back (as the pure Knowledge-state as a no-one) that is ‘in-between the
state of Reality and the unreal-state of the world’, is the state of realization.



WE, THE REALIZED ONES
rar Tuel Fferar Taadar @1 aAfedr AfHear TId cieed: Faa o [ | (14.48)

That which is conceived by the Chit-state as its very essence, that alone we see as the ‘undivided
state in the pure expanse of knowledge’ (without the clouds of delusion).
We do not even know of the real or unreal states.

fav @ Soiderey wafEa fagurey: R RcgdchREucd=aeied &l (14.49)

The ‘mind-created Jagat’ (of Jeevas) (Jagadeehaakhyam) is just made of emptiness.

The ‘subtle actions of the senses ‘(Vibhudaalaya) which are accompanied by gross forms (saakaara)
known as the “’changing phenomenon called Vishvam’ are also made of emptiness alone.

Except the amazing nature of Reality which stays as all this, there is nothing else at all (for us Knowers).

REALITY IS UNDIVIDED
Il TG EdTACH o Pherad [Fad 30 Jagd, dedAlchadadd ATl (14.50)

When it is the exhibition of one’s own nature (as one’s own essence), then it cannot be divided,
even if one is endowed with limbs. Similarly, how can that which has no limbs at all can exist as
divided (as Brahman and world), (when Brahman’s nature is to exist as the world only, as if with limbs)?

Raffcraacarr Aar=ar Radigd: Jgu 9T U TacEPIOTRUT:| (14.51)

Chit-state is always without the state of perception (it is aware of oneself; does not perceive anything outside
as another). It has no name which can define it. Chit-state is the Jagat-state.
It is expansive state which can exist as any perceived state as its Knowledge-essence.

AT JIEIEPRI Hrtar e feer: sfa o areg wafaedearssorioedd: | (14.52)

Mind, intellect, Ahamkaara, elements, hills, directions; whatever gets perceived like this,
it is Chit-essence existing as those Jagat-patterns.

Rafcd Srfgly, Aceacaaiea i, ercaeiRd, Rceargarsar Soegd: | (14.53)
Understand the very nature (essence) of Chit-state is the Jagat.

There is never the Jagat as separated from the Chit.

Since there is no Jagat, there is no Jagat-awareness at all in Chit.

Chit alone shines as the (understanding of) division; otherwise where is the Jagat?

FRaiRdeer e geaasceia: ar v ShadeamaT serfgfa Ruan (14.54)

The ‘amazing essence of Chit within itself’, which contains the ‘seed of mirage within’ - ‘that alone’
is the ‘essence of the Jeeva existing as the form of subtle elements’ and stays as this Jagat.

‘AHAMTAA’ IS JUST THE GLITTER OF THE ‘CHIT-LUSTRE’
RaTcrasifhead JegHad Id: Sha: Tegamalcar Afasacafdar et (14.55)

The very ‘glitter of the power of Chit-state’ is the ‘I’ ness shining forth from the Chit, and is the
Jeeva-state which is of a moving quality (by the power of Praana), and is referred to as Jeeva later.

gicaftacdd sad Faauraidiarcas wafaecdacsd aa ar F faadl (14.56)

Even while this ‘glitter of the Chit-state as its essence of awareness’ attains the names like “’Jeeva’ etc,
and appears as the ‘divided phenomena’ of ‘I’ ‘mine’ etc, it actually does not divide, and no such
division exists.



THE DIVISION OF THE ACTION AND DOER DOES NOT EXIST
(The mind is the state of ‘want’ and when it agitates as a ‘want’, it exists as the action also.)

RIcrUeesMuIRET d Ag: FHgddom:,

In this state of Chit-quiver, there is no difference as the ‘doer and its action’ as the divided factors;
TUCHATT HdchaT,

the vibration (agitation of the mind) itself is the action also;

¥ U9 QI THA:| (14.57)

that alone is the embodied Jeeva the Purusha.

[Purusha is the embodied entity with an ‘I’ as the foremost division-sense.

Purusha is the ‘incompleteness wanting to achieve completeness’ through the action accomplished by the senses.
Senses are the mind-conceptions; mind is the agitation; Jeeva is the mind-agitation.

Jeeva is the mind and exists as the action also.

Jeeva is able to exist as the action-accomplisher by the power of Chit.

Chit alone exists as the division of many, like looking at its own corrupted images in many tainted mirrors of Jeevas. |

SaRTREe:,

Jeeva is the vibration of the mental faculty;

gar fod | wa 9,

Chitta belongs to the embodied entity; and he alone is the Chitta;
HAARcafegawy,

Manas is the form of sense experiences;

cudl dd I=Sidl (14.58)

Reality alone shines forth as many.

AeATANTIIY

Chit-state is the quiescent state without divisions and their particularities;
RIcusrReser ST HrRIBRURBIG,

the ‘heap of rays of the lustre of Chit-state’ is alone the ‘Jagat with its causality factors’;
dTAe=ge faad| (14.59)

therefore, nothing exists other than the Chit-state of Reality.

A sEHASTRANsEATRNSANTT T

The principle of Brahman cannot be sliced, cannot be burnt, cannot be wetted, and cannot be dried;
faca: wdud: TuRTEseEfAfa faaal (14.60)

it is eternal; it is in all; it is the support of all; it is unshaken.

It exists as the ‘I’ (in all).

Rraeea aurrs Rae=ar gar ¥ yag=a,

Many learned men present various arguments against this; they do so because of delusion, and keep
deluding others also (by believing in the reality of Jagat);

9T cdd ST TAITdHAT:| (14.61)
We as such are free of the delusion.



T A FEEe fABRIE qUaHdd,
If one is firm in the ‘realness of the perceived form of the world (through delusion)’, then the objects
with various shapes appear separated from each other;

AT doddidd AUcd AeaalcAtel | (14.62)

for a ‘Knower of the Supreme Truth’, who knows only the ‘formless empty expanse of Reality’ as
the ‘world phenomenon which shines as both real and unreal’, such differences are not seen as real.

CHIT-TREE
Rt carda: Afh: PrefeATRD dAcarpRIfARIE] ReAys: TaasoriH| (14.63)

In the Chit-tree, the ‘power of its inner essence as the perceived’ yields its own ‘clusters of flowers
with the sweet honey of awareness’ named ‘Kaala and other factors’, spreading out in the ‘endless
expanse of emptiness’.

ITSELF BY ITSELF IT SEES ITSELF AS THE JAGAT

CHIT-EGG
T fafed ¥gRfa Rgvsaaared Tad Adsorues RgRRUSSITIcAGH| (14.64)

By itself, the Chit-state shines forth and produces the Chit-egg (Brahmaanda); and without breaking
its womb, produces the ‘vibration of difference’ as the ‘conscious air’ (life), from the egg.

CHIT-WATER

T A sad R @ fAuds a3 Rftaurded Aesaafy @Afdaal (14.65)
By itself, the amazing shine of ‘Chit-water’ not dug from anywhere, with its various minerals,
produces the various intelligent creatures like Devas, Asuras and Humans.

CHIT-MOONLIGHT
HiafRAearar RssdiceT adaiiedl Tad T UmeRgraldl Agcdd: | (14.66)

By itself, shining with its amazing shine, the Chit-moonlight always is on the rise.
Chit alone shines forth as all the experiences, and Chit alone experiences all.

KNOWING ITSELF, IT GETS CURED OF THE DELUSION

TIFAENIT I8l TG ar f=afd:|

By itself, Chit stays as itself (as the Knowledge-essence), when the ‘perceived which is conceived
in an outside’ disappears by the knowledge of its own essence.

I Y SSAd Ue WIYFARTAT| (14.67)

By itself, It sleeps as the inert in the inert objects. (Where it is not?)

T TiceadiEyiee, Rcariala #AgET: |
By itself, it vibrates as the ever-changing Jagat-state (through Avichaara);
by itself, (through Vichaara) knowing its own essence, it stays as itself as the great empty expanse.

JAGAT ‘IS’ AND ‘IS NOT’ ALSO

RIcuaemeen & Seeied T Afed @l (14.68)

Jagat, the ‘shine of the Chit-lustre’ ‘is’ and ‘is not’ also.
Rigremdwyeacd sefea T afea T

Jagat, the ‘expanse of emptiness of awareness’ ‘is’ and ‘is not’ also.
RIgTaihaey SHERd T a1fed | (14.69)

Jagat, the ‘form seen in the light of Chit-lamp’ ‘is’ and ‘is not’ also.
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Reareaufasueer seERd a afka 4|

Jagat, the ‘movement of the Chit-wind’ ‘is’ and ‘is not’ also.
Rrgaaredgtuicd SPERa T a1fed 9l (14.70)

Jagat, the ‘blackness of the dense dreariness (delusion) of the Chit-state’ ‘is

RIgaTdimicaar SeeRd T aA1fed T|

2

Jagat the ‘day of the Chit-sun’ ‘is’ and ‘is not’ also.

b

and ‘is not’ also.

CHIT-GLORY AS JAGAT
RIS ET ATUTHTUSTITCHH:

When the oil is burnt off, the collirium alone is left back;
when the ‘Delusion-oil’ (attachment to the world) is burnt off, the world is seen no more as real, and
only the ‘inner subtle essence of Chit-collyrium as blackness’ is left back.

Rigs=givoy Fereerar

The flaming line of the Jagat is the heat of the Chit-fire.
STaTeaT oS @Rereld]

Jagat is the whiteness of the Chit-conch.
STTaTserstel

Jagat is the inner dense belly of the Chit-rock.
RIssTelgadr ST

Jagat is the liquidity of the Chit-water.
srfeateeaTgd

Jagat is the sweetness of the Chit-sugarcane.
RcaRf&A7gar s

Jagat is the taste of the Chit-milk.

EOISOIT-E NG|

Jagat is the cold-ness of the Chit-snow.
RIssarelisdeld ST

Jagat is the scorching nature of the blazing Chit-fire.
STy

Jagat is the oiliness of the Chit-mustard.
NIRRT ST

Jagat is the wave in the Chit-river.
Stofeacafigarygd

Jagat is the sweetness of the honey.
STTCdceheTehSIGH

Jagat is the armlet made of Chit-gold.
STacqeUa=eT

Jagat is the fragrance of the Chit-flower.
Rieddmarde ST

Jagat is the delicious fruit of the Chit-creeper.
RIccda SereHar Sotcadd &gy | (14.75)

The reality of the Chit alone is the reality of the Jagat.
The reality of the Jagat is alone the form of the Chit.
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REALITY STATE IS UNDIVIDED
3 SEfapRIfe AW FfAT AT cfic; Feadcde Feaga7aa| (14.76)

The differences seen here are like the dirt collected in the nail. Therefore, the ‘tri-world’ exists
as the ‘realness of Chit’ and the ‘unreal nature of perceived’, as the Reality state alone.

[A ‘person with limbs’ and the ‘limbs’ are not different things, and cannot be separated from each other.
The words like ‘real’ and ‘unreal’ also are just words and do not make the Reality as real or unreal.]

AP eudeIcAcIIcHATEaIhdd T JIIATGITIAT Aeardl A/NYSITad| (14.77)

Since there is no change at all, and the Reality stays as it is, the ‘real and unreal” and the ‘limbs and
the person with limbs’ etc are just ‘sounds with meaning’, like the word ‘hare’s horn’.

HAHUUY Hieud! g a1, T Agd ST eIyl (14.78)

Fie on those who have invented all these words to deny the reality experienced, where the world
with its hills, oceans, lands, and their lords does not exist at all.

HOW CAN ANOTHER BE THERE?
RIGehcarcUagT: Tl Ed IR [dHA:,

Since Chit alone exists, how can be there the ‘error-notion (Prasanga)’ of another thing existing as
the limbs or tools? (‘W&g’ is ‘&I - as connecting oneself to another)

fRremgeadaiy e e Rl (14.79)

Chit is as dense as the inner portion of a rock (quiescent and changeless); but is the utmost pure principle
spread out in its ‘awareness state’ only (as the Jagat-phenomenon).

YA sea [ &el QAMed Fidam JAT fAeT|

It is the quiescent state which holds everything within its awareness-expanse, like the reflection of a
world inside the crystal rock.

EMPTINESS ALONE IS SEEN AS JAGAT IN EMPTINESS
TSR caIAThIS Fel:| (14.80)

This taint (seeing another) in the emptiness that is filled with heap of objects made of elements,
is also produced in the emptiness alone.

ATHATCHITCAATHATANT o died d|

Therefore, the ambiguous states of ‘existence, non-existence’, ‘I’ness, ‘you-ness’ ‘that are stuck
together’ do not exist at all.

CHIT IS THE JAGAT
Ueadleal ol @ o fAdREeTddd FedTd-dlcHABIAG U sed AcEdHTId: |
‘Chit-state of Knowledge-essence’, though not differing from itself, holds this state of another

within itself as its very nature, and is spread out like the ‘hosts of lines” embedded inside a tender leaf
(as the leaf-ness itself).

WHAT IS THE CAUSE OF JAGAT?
HATTHRUNEAT HRUNTG Uamee: | (14.82)

For all the hosts of causes that exist as the essence of the world (which is non-existent), the first cause
is the Creator (Grandfather) (who is also just a concept connected to the non-existent Creation).

TIHTIAT H0TeH Tod FIeeaegsgfdd:

By its very nature, Chitta alone becomes the cause of all, and it functions because of the ‘awareness-state
of Chit’ that is experienced by all (as one’s own existence-awareness).
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d IHcTAIIRATAIAT aranfy ffgeafal (14.83)

Chit (the subtle existence-awareness in every living thing) cannot be denied even verbally as non-real, or as
non-perceiving.

Iefd dgedifa €€ diemfearsg:| (14.84)
Whatever is there (as the experience of the world) rises as the ‘perceived’, like a sprout from the seed
(as per the Vaasanaa-content).

TN a9 FEIAAGHATET THHIAHSI HEIIA ST EET:

Dear Rama! Like the (division imagined in the) empty expanse of the sky, the ‘tri-world’ is just the
‘division of emptiness’ within the ‘state of the great Chit’.

WHUCHT HATAERT TedafAfd fagaesargdd:| (14.85)

Be ascertained in the experience that whatever is seen as this perceived, is made of the Supreme Reality
alone.

ATeA T TehodTT
Vaalmiki spoke

Scghacay HAl f&aar SmH IRbaAT [AudsEd i@ SomH

AT THT PAAHEDIUN SITMH ATATET APy GRISTamA|l (14.86)
As the Sage was speaking words profound with knowledge, the day ended;
the people in the court saluted the Sage and left to attend to their evening duties of bath etc;
they returned again with the Sun’s rays.

gy feaa: |

[ITHIRD DAY I

CREATION STORY
OF
UTPATTI PRAKARANAM
IS
COMPLETE



