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KARKATEE’S QUESTIONS

(Note: The word Anu (atom) used in these verses is not the physical atom of Physics; bur refers to the utmost minutest
point that can be imagined, that cannot be contained in any space also. It should be taken as the source-point of all the
places and times that are experienced as the perceived; and not as a physical atom that exists in some space and time
measure. Similarly, the word ‘Nimesha’ is not the minute-span of our clocks; but refers to the smallest time-span that
can be imagined by the mind. A Nimesha-span of time is as instantaneous as the wink of the eye.)

TeTEGdrd

The demoness spoke

ThEATARHETET HEIVIRGANT 3edsenusaeanion ofiued gger g1 (79.02)

It is one; but many; yet crores and crores of cosmic eggs (spheres of universes) dissolve off in its single
atom (minutest invisible point that can be imagined), like the bubbles from the ocean; what is it?

TR ATRTRIHATHILT,

Which is the expanse (Aakaasha) that contains all; yet is not an expanse at all?
a fhaferiRea <5,

What is not anything but is something?

PISTHATTH HUeeT: Bl HaAATE TUT:1 (79.03)

Who am the ‘I’ that you have become? Who is the ‘you’ staying as me?

O ITSd &,
What moves yet does not move?

pisfazeu faefa,

What stays though not staying?
HUTASTT gryToT:,

What is conscious yet inert like a rock?
hi¥cealdd fafTpdl (79.04)

Who draws the varieties of pictures in the void?

afgdTHsETdd B afgareed:,
Which is that fire that burns not, yet does not discard the fire-ness also?
3ag: IS dfg: HEAGSeAedHA| (79.05)

Raajan! From ‘which non-fire’ is produced the ‘fire that burns without a break’?

ITTTRITATRISTY hIsTIATRb: UehTareh:,

Though not the sun or the moon or the stars, who lights up everything and remains without getting
extinguished?

IATAATchEATTT TR Fuadd| (79.06)
From what spreads out the light that reveals the objects, though it has got no eyes (and sees nothing)?

TAR[CHATSGRIGAT STl ddd T I ANHTIATONHATAD: & Sarda:| (79.07)

Plants, trees, sprouts, blind creatures or those who lack the senses also see by which excellent light?



Seldh: DISFARIGIET,

Who creates the sky etc?

HATAT: &h: EJHTIG:,

Who bestows the nature of existence to all?

Bl FIGADILA: FATHET DI AT (79.08)

Who is the treasure-box for the Jagat?
For which gem the world acts as the treasure-chest?

PISUTETHGRIR - FAThISURTET ATET o,

Which subtle-atom lights up the darkness? Which is the subtle-atom, and also is not the subtle-atom?

PISTIGISTIGY T DISURE FHRITAN:| (79.09)

Which subtle-atom is far yet near? Which subtle-atom itself is the great mountain?

fAAY Tg &: Ped: &: dhoedlsiU FATS: |

What passes as a minute (wink-span) in a Kalpa (Creation-span)?
What though Kalpa, yet passes in a minute?

feh Ucgetadgy fob dadaAda=Tal (79.10)

What is directly experienced as not-existent (because of ignorance)?
What is conscious, yet non-conscious?

B IIATGN & |
Who is the wind (Vaayu/that which blows)? Who is not the wind?

QegIseleg Ud o&: |

What is the sound (shabda/disturbance), yet is not the sound?
®: 9d o 9 fhfaa]

What is everything, yet not anything?

PIsg e T fb #Adql (79.11)

Who is the ‘I’ and what is the ‘not-I’?

foh gTERAUIT ety ggsieafa oet & fhfgafd, fheq ad @ asgdl (79.12)

What though obtained after hundreds of efforts in many lives, nothing is obtained actually,
but not completely attained also?

TaEAT Nfadar: parcHaagid: |

By whom the Self itself is taken away by remaining in its own nature?

heA V[T Tohad ARTEYa= ot (79.13)

Which subtle-atom keeps the ‘tri-world with its Meru Mountain’ within it as a mere piece of straw?

hATCIUTRATIVT GRAT AT,

Hundreds of (countless) Yojanas are covered by which subtle-atom?

PISTRET HIATIT ArSTAAdTA| (79.14)

Which, even staying as the atom itself cannot be measured even in hundreds of (countless) Yojanas?



hATAIRAATAVT FITGTeT: FeATCTd,

By whose mere glance, the Jagat-child starts dancing madly?
The entire world like a child, dances instantly when he watches; who is he?

HEAONeEY Tled fohemafaddr ger:| (79.15)

Inside which belly of the atom are concealed countless pots holding the Earths (worlds)?

HUICTHTBDISULI: FYTRIPIA: aTATIHATHTICHT,

Which subtle-atom appears gross like the Meru Mountain, by discarding its atom-ness?
PIsUREY: RGad: | (79.16)

Which ‘subtle-atom that is subtler than the one hundredth part of the tip of a grain of sand’,
is like a high-rising mountain?

PIST]: YPRITHAAT CIT: FeheaAve:|
Which subtle-atom is the lamp that lights up both the light and the darkness?
HEUNEER Hied HAATIHATOTT: | (79.17)

Inside which auspicious belly are contained the subtle-atoms of experiences?

PISURIec 1ol TG HETGSTAAH|

Which subtle-atom though extremely tasteless, tastes without a break?
hel HeIoldl HIAUAT FIATATH| (79.18)

Which subtle-atom discards everything yet shelters everything?

hATCHTEBIGATRIBATIATEST G STITc |
By which ‘subtle-atom which has not the power of covering itself’, the world is covered?

SiTeetd o HEAVN: HgdA Safdl (79.19)

When the Jagat get absorbed, how does it not remain alive, though it exists as real by the realness
of the subtle atom?

SITATEaTd: PIsT: HeHhLolde: |
Which subtle-atom though never having limbs, has thousands of hands and eyes?
Bl AN ARheU: HeudIfeAqdra Tl (79.20)

Which is the ‘Nimesha’ (the minutest time-span/ wink-span), which is the great Kalpa,
and also hundreds of Kalpas?

3oit srfed faefed Sifa=deT 3a ga: dienia Awhaedier Theagied=ara| (79.21)

In which subtle-atom the Jagats exist like a tree inside the seed (without differing from the seed), after the
dissolution, like the seeds which are without parts and are non-sprouting?

hod: HEd AATET AT & |

In which ‘subtle second (Nimesha)’ does the Kalpa-span exist like a seed?

& uq‘ldo—lqwcichﬁbm-ui?&lﬂ PRb:| (79.22)

Who is he who acts as the cause (of the Creation) without creating anything on purpose?




TIHUTY GET ETAICATA TRIAT A 7T WRIEIHATHT Dl & TRIeTATaTA| (79.23)

Who is that one who sees bereft of eyes, and perceives all that is seen, by making his own self as
the perceived, and sees his own self as the seer?

HeddIfdeed & T HcAAAGOS TRITHUAY URIY TF o uRATA| (79.24)

With all the conceptions having melted off (with the complete absence of the Seen), who is he who sees
only his own self as the undifferentiated principle, and does not see the conceived world in front?

HcATH S 2T Al ArFATA TIA| HehEIA daafadiol bl T ITH| (79.25)

Who is he who himself shines as the ‘Seer Seeing the Seen’? By whom are the threefold principle
of ‘Seen, Seer, and the Seeing’ pervaded, like the bracelet seen in the gold?

AT fhfaTa qUIFEIEld ATFHH: | hEdwodl JUFed difdda #ASFHH: | (79.26)

From whom nothing exists separated, like the waves from the ocean?
By whose will does the differentiation rise up, like the wave-ness from the ocean?

eI BTG hEAIGHT: H: GAHCAYAFhEAGGAdd HSFHH:| (79.27)

From which ‘Reality-state’ ‘the one single principle with no differentiations of direction and time’
and which is non-existent (because of not-knowing), - rises -

the ‘duality-state’ as if separated, yet not separated, like the liquidity from the water?

AT & T TeHTd IcHhd PlseadioliAdiedey [EUd:, fear Hdredm:| (79.28)

Who keeps - ‘himself as the Seer, Seen and the Seeing’, ‘existence’, ‘non existence’,
without any systematic process - as a seed inside himself, at all three modes of times?

i HacHTIsTTT SIegee Jeedd facd FATT HEIleddioidledRd ga:| (79.29)
Inside which ‘equal-ness’ (Sama/Samataa/Saama)- does the great illusion of the hosts of Jagats
bound by the past, present and future exists, like the tree inside the seed?

s gHTAaN gl disiadd T TAhHASegUccIgeals &:1 (79.30)
Who, without discarding his own nature of oneness, ‘rises’ ‘though not rising’, as the seed with the
tree-ness, and the tree with the seed-ness?

fradegHeATHT TTACUETIT d&T HEdIel Fled ATHGIDICT:| (79.31)

Hey Raajan! ‘Mahaa Meru Mountain’ is mere lotus stalk (with no solidity at all), for ‘want of which
principle of Reality’?
In whose belly exist, the crores and crores of Meru and Mandara Mountains?

hcATddANBRICT a4 F IR TaAfQdentd & Uity
fhedfaa o Hargyar @ d HaTIAGTIge: TaMecd | (79.32)

By whom, is this world pervaded as many selves?
Which essence in you makes you act, care for the people and kill the wicked ones?
By seeing what, do you become or not become one with a ‘taintless face of perception’?

(I need answers that rise out of true experience of the truth; and not the intellectual answers.)



TUISH! TaTeld HAA AR AT N QAT HACL AU
T o Il FAT: Gl Adral g gfosdifmaial (79.33)

Let this doubt (expressed in all these questions) which is ‘like the mist-cloud (taint of doubts) fully
covering the moon of my taintless ‘Chitta-face’, dissolve off.
If the doubt does not get uprooted fully and is removed off by the one who is in front (as a scholar

or a learned person), such a person does not deserve to be known as a ‘Pandita’ (a man of wisdom).
(Pandaa — wisdom, learning, understanding) (Pandita is one who has excellent wisdom, and learning.)

Td & Ifg Avger: Fars Aed TYRTAT LT
deelioRegaRIAUcd fafded sifefa afdcgy: amoia|
T STAUGHUSH! HHAeTGIacehdeoToll STUTCIASTH

Td d Hag GUoIdid A=Y HEOTATIRE T FEAT| (79.34)

If you both who appear to be intelligent, do not destroy my easily answerable doubt,

which has been placed in a methodical manner in a peaceful manner,

then you both will instantly, at once, turn into the fuel for the ‘fire in the stomach of a demon-clan’
(being mere flesh pieces only).

Afterwards, I with a huge stomach will eat off all the people in your country.
(They will also be surely ignorant like you both.)

I hope that you are their worthy king who will not cause their deaths.
The ignorant ones who are identified with the body and those who are after the sense pleasures,
necessarily become the food for the demons.

PROFOUND ANSWERS FOR PROFOUND QUESTIONS

[Questions and answers: If the answers are given in a proper order methodically, one by one, then it will show the intellectual
comprehension only, and not the realized state of the king and the minister.

Only such a person who is completely thorough in the Brahman-knowledge can answer these questions in a mixed way also,
without faltering at any stage. That is what the minister does; and presents the answers randomly, so that if the demoness
herself was just intellectually proficient and ignorant about the Brahman-state, she will not understand the answers herself.
Unless the questioner and the answering person both are extremely learned in the experience of the Self-state, such a

method of questioning and answering is not possible at all.

This section of questions and answers in this story, is a challenge to the intelligence and absorption power of the student of
Vaasishtam also.

The answers given by the minister and the king combined as one, present the entire gist of Brahman knowledge in a short form.
It is a tiny pill of entire Brahman knowledge; small but very powerful.

If one can grasp the depth of abstraction presented in these verses, with purity of the mind alone as his qualification, then
surely the door opens for him to enter the further sections of Vaasishtam, which become more and more abstract in nature,
and more and more profound in essence.

Do not just read the answers; but contemplate on their abstract essence.

Vaasishtam is not a reading book; but a practical course in Brahman Knowledge.

Finishing the book-reading is not important; but even if it takes the entire life time to understand the abstract truths of this
text, it does not matter, since you would have kicked off the death before death itself, by experiencing the Reality state.

The huge book is not a waste of time; but a hand that holds you all through your life journey and lifts you off from the chasm
of unreality.]

afastaa

Vasishta spoke

gcgdcdl TAgeTfRATACHeeTaThe [T fHmedy ar

eoiAcafafdeerpfarderatgeled: IREHMHATSHA| (79.36)

Having spoken thus in a deep thundering voice, that demoness became silent; yet her terrifying
form concealed her pure mind like the dark clouds covering the taintless autumn sky.




A AERUY FAerTeT@R=aaT 3fa Wb FEUR HerH=a1 PR &gt (80.01)

In that great night, in that great forest, when the ‘great demoness girl’ asked great questions, the great
minister voiced the answers that were profound with knowledge.

THE MINISTER ANSWERS HER QUESTIONS

The minister spoke

QU] AIGHBIY UHHT THART T heAlcHS A Ioleaidd hadd| (80.02)

Listen O cloud-hued lady! I will break up your question-collection, like the lion breaking the head
of the mad elephant-chief! Listen! I will answer them one by one.

HICTT RHATCHY HiAd: AT HAAd TAHFIAT SRATAGraANTTAT| (80.03)

O golden lotus-eyed one (yellow-eyed one)!
You are talking about the Supreme essence of Reality only, with such well-worded speech fit for
the understanding of the Knowers of Brahman!

(CHEATARHEIET HEIUIRFHANG IecsTeusaenion oiaed ggar sd? (79.02)

It is one; but many; yet crores and crores of cosmic eggs (spheres of universes) dissolve off in its single atom (minutest
invisible point that can be imagined) like the bubbles from the ocean; what is it?)

AT cAIEIF I cdleA - UB T a ;. FRIcATTATATCHTURIDIRMGTT H&HD: | (80.04)

As it cannot be described, as it cannot be reached by the mind that stays as the sixth sense with all its
other sense tools, it is the Pure ‘awareness state’ alone which is the essence that is ‘subtle atom-like
within all’ (as self-awareness), and is subtler than even space.

[That Reality-state is something that cannot be described by words; for the words can explain only the objects that
belong to the sense-perceived world. It cannot be sensed by the senses or thought about by a mind which is just a tool
that collects the sense-data to imagine a meaning out of it.

That state alone is aware of even the mind and the senses.

It is subtler than space also, because it is the ‘expanse of awareness’ which is aware of the ‘expanse of space’ also.]

@it sarfed faefea sftaeds sa ga: denfa Aspaedia Tpeeagiiaraf? (79.21)

In which subtle-atom the Jagats exist like a tree (or countless trees) inside the seed (without differing from the seed) after the
dissolution, like the seeds which are without parts, and are non-sprouting?)

ol WHEea: Afiarafedny a1 folsedgAddd TG STceddH| (80.05)

This world-state as both real and unreal, remains inside the ‘supreme awareness atom’, like the

‘tree-essence’ inside a ‘seed’.
[Chit-state exists always as the seed with Jagat-tree essence. However, unlike the ordinary seed and tree, this seed of
Brahman already shines as the full grown tree, where ‘endless growth’ itself is the nature of the tree.]

(If the world-state is both real and unreal, what makes it appear as real though it is unreal?)
(FaraT: & FgATE:? (79.08)
Who bestows the nature of existence to all?)

i iRegifdcarcadicAhddT d: dalcHbddT qd HTar: Fi fhermardr:| (80.06)

By itself experiencing everything as real, and existing as the essence of all the objects as their reality
essence, the objects attain their nature of realness.

[Whatever ‘That’ is aware of as an object of knowledge, is the very awareness that exists as the object that is understood.
There is no difference between the reality and the reality itself existing as the objects of knowledge.

The ‘knowledge of the objects as real’ renders the reality to the objects; because Reality alone is the essence of all.]




(TP ATRIRAATRIA? (79.03)
Which is the expanse (Aakaasha) that contains all; yet is not an expanse at all? )
BRI ATRIRIcalGaAThIl J fedd:,

It is ‘Aakaasha’(expanse that contains all/revelation-state) because there is nothing outside of it. It is ‘not
Aakaasha’, since it is just awareness alone and not any extension of space that contains anything.

cdfegaca= fhiad,

It is beyond the reach of senses; and so is not any object at all (as a perceived thing outside of oneself).
(‘Existence-awareness of oneself ‘does not need the senses or mind to prove it. It is always there as self-proved.)

H UdIUcedh: | (80.07)
It is the subtlest essence which is endless (and beginning less).
(It is ‘always’, if defined through the mind-vocabulary.)

(a7 PRfceRea f[h? (79.03)

What is not anything, but is something?)
HdicHDcdlgd o del fohfted fhad|
Since it is the essence of everything, even if it swallows off everything (that is perceived), nothing else

remains except that alone.

[Even if the world is realized as non-existent, nothing changes; since Reality alone is left back as the changeless and the
unaffected. Reality-state is the canvas where the senses draw the picture of the world.

If the knowledge of the Reality swallows off the entire perceived phenomenon, and reveals the truth of the non-existence
of the perceived; even then, no harm is done.

Reality stays as it is. Perceived is just imagined; nothing is lost when you understand that it is imagined only.

What is not there, is never there.]

(THEIARIEIET (79.02)

It is one; but many! (How?)

Reon: gfawr a1 TehTIhaiedr|

The atom of Chit, the awareness state of silence, rises as ‘many’ though single, because of its very nature.
[Reality-state is something which can exist as any awareness-state of any perceived scene. It is am empty canvas, where
any picture of any mind can exist as real for the mind. It is one which can conceive itself as many.]

(FehEIfa gaaafadIot bl T FIH? (79.25)

By whom are the threefold principle of ‘Seen, Seer, and the Seeing’ pervaded like the bracelet seen in the gold?)

AT JUT &F<T: Pl adqT W (80.08)

The ‘perceived that shines as many is not real’, (real for the deluded mind only) (like a dream for a dreamer);
is a temporary picture drawn by the mind, on the Supreme,
like the idea of the bracelet in the gold (which is the undivided-state without any name).

(ISU: UhIRIGHHAT &U: UheaAUG:? (79.17)
Which subtle-atom is the lamp that lights up both the light and the darkness?)

THISU]: URATHIM:,

This Chit-atom is the Supreme expanse which appears as any perceived-state of any mind.
[The presence and absence of objects is understood only by the Aatman.]

AT Tard:,

It is not known to anyone because of its subtle nature.

[The Reality-state is blocked by the ‘sense knowledge’.

Whatever you understand as the world-perception, is nothing but the image, sound, touch, smell and taste.

To see beyond these sense-pictures is not possible for a mind. That is why the Reality-state is described as subtle, in
comparison to the gross world that is experienced by the mind.
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A vRfegardia: ua: daicamsi a1 (80.09)

Though it exists as the common essence of all (Jeevas) (as self-awareness), it is beyond the reach of the

six senses as the mind.

[Though it is the essence of all (as the canvas to the pictures), it stays beyond the reach of the mind and its senses, similar
to where one never sees the canvas but is aware of the pictures only. Pictures block the canvas-reality, similar to where
the sense-perceptions block the Brahman-reality. ]

(PISTRTES ATTET T? (79.09)

Which is the subtle-atom, and also is not the subtle-atom?)

HalcAdhcdleardl a1 fafd Hifad,

Being the essence of all, it never is empty.
[Reality state is always the canvas shining as the picture of the perceived; like a mirror always shining as reflections.]

Jefed  deEdifa awr HAedl 3fa TFA:| (80.10)

Even the one who argues about its existence or the one who argues about its non-existence, is also
remembered as the Reality-state alone (as the awareness-essence shining as the ‘I’ in all).

HATIGTY JFcde FdlsHed d FoId HdTcAT FICHIYT HUoa I | (80.11)

Through any argument or logical methods, the Reality-state cannot be denied,
because it stays hidden within itself (as the awareness principle, the seer-essence in all, including the one who is
arguing against it), like the camphor hides its smell within.

(@ &@d F 7 Ffaa?  (79.11)

What is everything, yet not anything?)

RieaAT0): ¥ wdg 44,

It is the subtle state of awareness only. That alone exists as everything (as the awareness of all, as the
many minds with their many pictures of the perceived).

feh iarﬂaiﬁm,

It stays as ‘some thing’ (object of perception), as the ‘divided structure of the perceived’ because of
the mind-drawn lines. (Therefore, it is ‘some thing’ as the perceived.)

a fhRfTgardasucarcse: ua:| (80.12)
It is (something unknowable for sure, but) ‘not some thing’ that is pictured by the mind, since it is

not ‘some thing’ that can be sensed by the senses and described by the mind as an object outside.
That is why, it stays taintless (since it is not corrupted by the sense-drawings and the mind narrated descriptions).

(THTIARIETET..? (79.02)

It is one; but many..? How?)

d U FhIsAFT FIHcIcHAGAT|

He (the Brahman-state of Reality) alone is the ‘one’ (as the Reality) and the ‘many’ (as the divided

unreal); and exists as the ‘essence of awareness’ within all beings endowed with the self-awareness,
(where one reacts to the outside world as a separate being, to both the inert and conscious objects of the world).

(O HacHTISTTY Sgee JeeHd Hcd AT HEIeddioaledRd ga:? (79.29)

Inside which ‘equal-ness’ (Sama/Samataa/Saama)- does the great illusion of the hosts of Jagats bound by the past,
present and future exists, like the tree inside the seed? )

(T SIGADIA: TIHET DI AVSIITA?  (79.08)

Who is the treasure-box for the Jagat? For which gem the world acts as the treasure-chest?)
H Tde SHTEd srcdniRRrada &1 (80.13)

He alone holds this Jagat, and is the treasure-box for the Jagat.
[Even a rock stays as itself with its properties in tact. Man is just an evolved rock-form that is all.
Self-awareness of a human is just a more evolved state.
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Self-awareness is just the quality of reacting to the outside phenomena. This is termed as consciousness.
It is an outward brain reaction to the world outside. It is just a neuron-pattern which reacts to the world.
Chit is the basic essence of pure awareness that exists also as the ‘brain awareness and its objects’.

This cannot be grasped by the mind or and cannot just get intellectually comprehended.

You can just ‘stay’ as ‘That’, by withdrawing from the functions of the mind and the intellect.

‘Reality state’ alone supports the world as the awareness-factor in all; and is the box that holds the world within itself
as all the potential states of perception. Any perceived scene is just a potential state rising from the box of the Reality.
Whatever the mind needs; that stays as that perceived, by the magic of the Reality state.]

(FEAT fhfred quaEAida A a:? (79.26)

From whom nothing exists separated, like the waves from the ocean?)

(FETSAT QUFATT difdda HAeFHA:?  (79.26)

By whose will does the differentiation rise up like the wave-ness from the ocean?)

SHTRHAGFAIY FoTeddday: UAEdeAehdecaty gacdredshdl 3d| (80.14)

In this ‘great ocean of Chit state of awareness’, the ‘wavelets of the three worlds’ which are just the
perceived states of some few minds, rise like the ‘rotating patterns in the waters’ (not differing from the
Reality state termed Brahman).

(RFpremaaaaeacheaead: ad: g‘dd—lbqk-j‘élq-qv{-d-llq\&:\ddq HSTFHH:? (79.27)

From which ‘Reality-state’ ‘the one single principle with no differentiations of direction and time’ and which is non-existent
(because of not-knowing) - rises - the ‘duality-state’ as if separated, yet not separated, like the liquidity from the water?)

RfeaaraeeycarcalsT]: qrIEasydd,
That ‘subtle-atom which is the source of all perceptions (shining as the seer, seen and seeing)’

is like an ‘expanse of emptiness’, because it is beyond the reach of the mind and the senses.
[From the level of a Jeeva stuck in a world, if you try to see what is beyond the sense-pictures, you will imagine it as
some emptiness only.

Jeeva is part of the perceived; he is the perceived picture looking at himself, as the perceived picture.

How can a picture see anything outside of it? It is unaware of the canvas.

Unless it withdraws itself into the canvas state, it will be bound by the picture-state only.]

FaHdCATFIcdIeed ATCIY| (80.15)
Though it is emptiness-expanse when compared to the non-empty world state, it is not emptiness,

because it is not outside of the sense perceptions, but is the very awareness within everyone, that exists
as some or other sense perception.

(T HaeTeme RBAA:| (79.03)
Who is the ‘you’ staying as me?)

QIsg Had,

That Reality state is the ‘I’ and is also ‘you’.
[That Reality state alone which is beyond the grasp of the mind and intellect exists as a perceiver state known to me and
you and the others, as the ‘I’ and “you’, like the bracelet and the armlet made of the same gold.]

HAT=a Ul sgddGeTd,

‘I’ am ‘you’ in the non-dual state (like the gold knows no difference between bracelet and armlet).

H Hdled HdedTe STdl,

That Reality state (like the gold) has not become you (by changing itself); nor is it born as the ‘I’ (or ‘you),

(like gold does not change into the bracelet or armlet, by losing its original nature; but remains as it is).
[The names and forms are just conceptions of the minds built on sense-perceptions.]

SrUgEgy:| (80.16)

That Reality is just the knowledge-essence of all (as all the potential states of all the perceivers bound to
perceptions) that has swelled up like this (as the world made of many).
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cddredicas ad RAfaifaadiaa: 9 & a a ¢ 7 §d a1 #afa T&aI#q{!l (80.17)
If through the attainment of knowledge, when all that is ‘I’ and ‘you’ is swallowed off,

there is no ‘you’, there is no ‘I’, there is no ‘all’; or rather, that reality alone itself becomes all.
(When the wave dissolves off into the Ocean, the Ocean alone rises as the wave again.

Afier realization, a Yogi is no more an individual with the ‘I’ and’‘you’ concepts.

Brahman alone rises as the Yogi-identity also.)

[‘I” is the information that always stays as ‘an information-receiver of the sense-produced information collections’.
“You’ is also the information only, brought by the senses and explained by the mind.

If analyzed with reason, the ‘I’ the information-receiver, or the ‘Seer’ or the Jeeva is also ‘information” only.

Ego is nothing but the ‘I’ imagined by the mind based on the sense-information called the body.

Everything is just an ‘object of knowledge’, whether it is the ‘I’ or “You’.

Who ‘knows’ all these information collections?

It is the pure awareness-state which is not any information that is produced by the senses or explained by the
mind-imagination. This Awareness-state is variously known as Aatman, Chit etc.

It is nameless. It is not the name-information or mind-information or sense-information.

It just ‘is’; and the information-winds whirl around it, as it were.

By its very presence, all that is ‘I’ “you’ and the ‘world’ rise up as information waves.

When everything is just the information or knowledge-form, what is there to hate or love, or get attached to?
What is there to want also? What is there to avoid also? What is there to meditate or hide away from?

What is there to get liberated from?

Bondage is the information that needs liberation-information as its counter partner.

‘I’ is the information that needs the ‘you-information’ as a counter partner.

‘Seer’ is the information that needs a ‘Seen-information’ as a counter partner.

This is the Dvaita that rises as false information and goes by the name of Jagat (world).

When the needle of Vichaara pierces, instantly all the ‘grandeur of the perceived’ vanishes off into nothingness; and the
swollen bubble of Brahman, the swollen up nothingness, shatters into pieces and nothing is left back; or rather
everything stays as the awareness only.

A Mukta remains as a witness, a silent watcher for the information waves of the world; and is unaffected.
Even death and liberation for him turn into meaningless information produced by the idiot mind.

He also as an individual vanishes off and only the Reality-state remains as if with a mind.

The final beatitude is just the silence where the silent state of Reality as ‘Knowledge alone’ (Bhoda) remains.
It is ‘NiHshabda’; that means the disturbance of sense knowledge is not there in the ‘True Knowledge state’.]

MOVEMENT

What is movement actually? Analyze!

Any object with a form has to exist in some measurable space-span and time-span.

Time ideas may vary for beings of different dimensions; but any being anywhere from a worm to a Shiva have to exist
in their own idea of space and time.

An object can exist only in a ‘time and space measurement’.

Any form is measurable only.

Reality alone stays as a something which cannot be measured. That is why it is formless.

It is not in any space or time as a measurable quantity.

It is motionless because it has no place to move; or rather it is beyond the measures of space and time.

What is motion or movement?

The measurement of the body in different space and time numbers is understood as ‘motion’ or movement.
Remove these numbers; you are nowhere!

You are just ‘aware’ of the movement; you do not move. You ‘know’ that the body has moved,; that is all.
You are aware of different pictures of the perceived phenomena at every fraction of a second, as movement;
but, you do not actually move. Awareness does not move.

You are aware of the body in different places and times; but you do not move.

You are the very awareness which is aware of the ‘movement’.

This movement can be a minuscule step of an ant; or a giant step of a Karkatee.

Each has their own ‘place and time information as’ their private worlds.

‘Space’ is the mind-created sense information. ‘Time’ is also the mind-created sense information.

There is no absolute space and time, inside which beings live; rather each individual lives in his own world of ‘time and
place’ ideas. Time-span and space-span are different for different minds.

Every tick of the clock expands or contracts for each living thing as per its brain structure.]
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(AT T &:? (79.04)
What moves yet does not move?)

et TS ANSUATSIATEITAST T HIeAT Aiofelacd TEIUiNeR EIaH| (80.18)

It goes yet does not go even if it crosses countless Yojanas, because the very ‘perception of countless
Yojanas’ exists only inside this subtle-atom, as the awareness.

(pisfaseafa fasfa? (79.04)

What stays though not staying?)
I TTEAY AT TuEsT T ATd: TaadarhRIeddl T e | (80.19)

Though it goes, it does not move; though it reaches everything, it does not arrive as such;

since the ‘space and the time’ get their reality, only by existing inside it.
[‘Awareness of movement as measurements’ is the ‘movement’. Awareness need not move.
The knowledge of the fire burning need not burn actually. Knowledge is unaffected by the objects of knowledge.]

TF TE IREY &g fhemal wanfa R,

When that which is to be attained is in one’s own body (as the idea of movement and attainment),
where else is it to be reached?

[Reality-state does not produce the world outside of itself. It does not reach outside to reach the objects.

It does not have to move in space bound by time, to reach any object or be aware of it as second reality.

All that is perceived is, within the Reality itself, as varieties of potential states, like the tree inside the seed.]

PP GF: fh AT daad| (80.20)

When the child (Jagat) is hugging the mother’s bosom, why does the mother have to look elsewhere?
[Jagat is just made up of ‘measurement-variousness of space-span and time-span’, which are just changing information-
patterns perceived by the mind, within itself.]

TN TET AT ATACHHTHETT: Hed€d: Hdhdle H HY FId Taid| (80.21)
When the great lands to be reached are continuously rising within oneself (as perceived states),

where can the Supreme Self, the cause of all go, and how?

[At each and every moment, a picture created by the mind and painted with the sense brushes, rises anew and afresh
from within oneself, rising out of emptiness and dissolving off into emptiness.

What you see as time and distance is just an idea in the mind.

Any perceiver in actuality is just the Reality state existing as a perception state, like gold staying as some shape or
other. All the objects that exist in various forms and shapes are the various ornaments, like the bracelet armlet etc of
the ‘gold of Reality state’.

Reality alone is; ornaments are just mind-conceived divisions in the division-less gold of Reality.

The Supreme essence within all does not move at all; but stays as the movement and the space in the imagination of
the mind. There is no space that contains reality, but the very space of any distance is a potential state within the Reality
itself. What you see around you as objects and people at this very moment is a potential state rising from the Reality
state, as per the need of your ignorant mind.]

TUT SATRUTY HFH TFIHAIGT AGPIRET ITHADHA o JATCHA: | (80.22)

When a pot which is covered by a cloth in the mouth, is moved elsewhere, the space inside it does

not move; so it is with the ‘Reality essence’ (Aatman) within all.

[Space is everywhere spread out as the fullness of objects and the emptiness of objects.

When you move an empty pot, the space in the empty pot does not move.

There is only the conception of the movement of the pot.

It is like drawing the picture of pot in various points in the canvas; canvas need not move along with the pot-pictures.
Canvas is the support of all the pictures.

All the bodies move as it were, because of the binding space and time measures (that one is in such and such a place at
such and such a time.) Every form has to be somewhere at certain time. There is no escape.

But Reality is formless and does not need the space and time to measure its existence.
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This ‘formless Reality state’ is not something like an invisible person or the imagined ghost entity, for even these have
to exist at certain place at certain time.
Reality is not invisible; but is the very awareness which is aware of all.]

CONSCIOUSNESS AND INERTNESS
(FadaTs T grroT:?  (79.04)
What is conscious yet inert like a rock?)

Rrdar TAU Faeader TalsgHATcas IdET ST derdl gIRd T| (80.23)

The ‘mind which sees’ and the ‘inert pillar which is seen’, both stay as the experience within

oneself, as the mind and the pillar both; so the essence within is both (the conscious and inert).
[Consciousness of a mind (brain action) is just the reaction that rises at the presence of an object outside of it.

For example, if the mind perceives a pillar through the senses, it differentiates itself as the conscious entity that sees an
inert object.

Actually there is no mind and pillar separately existing as conscious and inert; but just a mind process that exists both as
the mind and the pillar.

Reality is not conscious like a conscious being as the Jeeva.

Jeevas are conscious because they are conscious of the outside objects.

Consciousness called the Jeeva, is just the consciousness of sense perceptions and the reactions thereof.

It is not the Reality state where the senses and sense perceptions are absent.

Reality state (Mukti) is the state of pure Knowledge where sense perceptions are understood as unreal.

A Mukta is also ‘conscious’ of sense objects; but ‘knows’ that they are non-existent.

The ignorant Jeevas live with the division of ‘I’ and the world; whereas, in actuality, both the ‘I’ (conscious mind)
which sees and the inert object that is seen, are parts of just an experience undergone; they both belong just to a
perception state. This experience is just a quiver in the motionless awareness. ]

&1 AdAUNIUTHABICHDAGY: deT Ided Tardl Uraror g TaTA| (80.24)

Hey Raakshasi! When the essence of both the rock and the consciousness is pure awareness alone,

then consciousness alone exists as the rock also.

[Perception state alone exists as the perceiver and the perceived object also; like the canvas existing as the painted
pictures of a man and a mountain. This canvas is not a wooden board; but the very 3D world you live in.

This 3D world is a huge screen, where all objects are made of screen pixels only; but appear to be inert and conscious
objects, as imagined by the mind of the viewer.

There is nothing called conscious; nothing called inert; but just a process of perception that rises like a quiver in the
silent state of Reality.]

(PReea@ fafeTpdr (79.04)

Who writes the pictures in the void? )

RADFIATed FReATTIRATCHAT fafaT Foweriad dacHpd | (80.25)

This strange picture of the tri-world, which is ‘not made’, is made, by the Supreme Self of the
nature of the ‘pure knowledge-awareness (the storehouse of all the potential states of perception)’, in the

Supreme Space without beginning or end.
[No Creator drew this picture of the world using any brush or colours.
‘That’ is there and the world is there; that is all. No one made the world.]

(afedreTelecdd & dfglered:? (79.05)

Which is that fire that burns not, yet does not discard the fire-ness also?)

dcHTaTT afgddl dalcadIetelpid: HaIstaGecdd ¥ Sllegedurddh: | (80.26)

The awareness-state is the fire that lights up everything and burns as the Jeeva experiences.
Without discarding its revealing nature (of the perceived), it is everywhere as the essence of all;
and does not burn also (as the Jeeva with his perceived); and is the sacred fire that shines as the

world of objects.

[Jeeva is just the state of ignorance, the ‘non-analyzing’ Brahman-state; and is non-existent like the barren woman’s
son. The Reality-state is not a state of ignorance, nor of knowledge.

‘Self-awareness’ is not a ‘known’ fact; but is the ‘silent awareness of existence’ which can exist as any experience
of the perceived.]
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(3de: I afg: HEAGSITeReaHA| (79.05)
Raajan! From ‘which non-fire’ is produced the ‘fire that burns without a break’?)

TedAGIERIPRI AN ATGIATGTY UsddTddadlcdl d¥AGEd: d Sad| (80.27)

The Supreme is the essence of understanding that is shining as the awareness of all.

It is purer than space even; and is untainted by any perceived.

It is the blazing light which reveals even other lights like the sun and the moon.

It is of the lustrous form since it is free of delusions and ignorance.

From this pure state of Knowledge, the fire of Jeeva rises forth, revealing the perceived,

but burning at the same time by consuming the fuel of experiences.

[That ‘pure awareness state alone’ is the ‘perceiver state of the Jeeva’ which is referred to as the ‘fire-power’.
(Fire is a symbol for revelation and heat.

The deluded Jeeva is a fire because he burns, consuming the firel of experiences.)

This ‘self-awareness state of Reality’ does not discard its nature of perceiving (fire-ness); and is everywhere as the
perception-state of every Jeeva; yet it does not burn and eat the fuel like the Jeeva fire. (It is cool and unaffected.)
It just reveals the objects of the world (as per the mind conception).

If the Reality-state is cool and unaffected, from where forth does the fire of Jeeva rise forth?)]

(ITTegIRRAdRISTT Sisfaarerds: geerem:? (79.06)

Though not the sun or the moon or the stars, who lights up everything and remains without getting extinguished? )
HACATICH [GHDTIET ThIRID: o ATITCHATEA! HeheurFgexial (80.28)

That ‘awareness state, which reveals the light of the sun or the moon’, shines as the inner essence of
all, and never perishes even by the great dissolution waters (whereas the other light sources perish at the end
of the Kalpa).

(FATASTCHEATTT JhIRT: TYIIA? (79.06)
From what spreads out the light that reveals the objects, though it has got no eyes (and sees nothing)?)

HATAFANSTHIRA! Fgoaluh: FIHAIGIseAed: TehIM: UL: Fd:| (80.29)

This ‘light of awareness’ cannot be seen by the eyes (like the sun or the moon or the star).

It is of the nature of experience (which every Jeeva experiences as his own reality as the ‘I”).

It lights up even the mind-house (because of which, the mind is able to perceive the objects through
the senses). It bestows the quality of reality to anything that is perceived.

It is endless (unlike the perceived objects which appear and disappear).

It is the Supreme light (which reveals the light, and also the darkness, the absence of light).

TaddsEAcen A vEfegafaad Iaeaui avqer Ter LrIgdAPia:| (80.30)

This cannot be imagined by the mind or understood through senses (like the other lights).
From it alone even the ‘understanding power raises (which reveals other lights, which again reveal
the existence of objects)’.

Without the lights also one is aware of the objects as a ‘perceiver of darkness’ also.
[One dos not need any light to know of one’s own existence which exists as a self-revealed light in darkness also.
One’s own existence is self-revealed, and need not be revealed by any other light. This is a common experience.)

(TATCHATSIIEIAT ST VT T HAVHTIASTUNHATGAD: & FdIA:? (79.07)

Plants, trees, sprouts, blind creatures or those who lack the senses also see by which excellent light?)
TAR[CHTSERICIATHAGTON T UI¥eh:,

This ‘Supreme Reality state’ is also the caretaker of creepers, bushes and sprouts which do not have

senses (like the humans).
(Like the space allows the trees to grow by its very presence, all the plant-life also grows by the very presence of the
Supreme essence within them also. They lack the senses; yet are the pure awareness-states without the mind as such. )

SCHYAGATDR: FhriTsFHaTcHd: | (80.31)

It stays as the revelation of their growth (as a mere witness). It is the ‘awareness principle’ which is
experienced as their growth.
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(STdh: PISFIEAT, TART: h: TIHTAE:? (79.08)
Who creates the sky etc? Who bestows the nature of existence to all?)

PTATRIRATHITTAT STIAANTA deet, TATHT Bl AT HIBT Acdcdred a fhaa| (80.32)

‘Jagat the perceived phenomenon, which is made of ‘the expanse of space, time and action-measures’,
is in the ‘awareness state of Reality’ only.

That Reality alone is the Lord, doer, father, enjoyer; yet nothing also, because of being just the essence
of all.

(BT STITEADI: FThET DI HAUSITA? (79.08)

Who is the treasure-box for the Jagat? For which gem the world acts as the treasure-chest?)
HU[caASTECHSU[STITGAH G-,
This subtle-atom is the casket which contains the gem named Jagat; and does not discard its subtle state

of the atom.

[1t does not change into Jagat; but is a storehouse of any potential-state of the perceived Jagat.

It is not that the solid world is contained within a solid atom-like thing; but the very potential state of the world exists as
the atom of the Reality-Chit. This very potentiality exists as the world in the awareness-state of Reality.

Nothing happens; nothing appears; nothing changes.

As it is, Brahman alone is seen as the world, by itself, as if another.]

ATTATATAITCH SIeATEANTT hael | (80.33)

In the state which is bereft of everything (Kevalatva), the ‘measurable state of the world’ does not exist
at all. (How can the unreal exist in the real?)

¥ Td FASHIA 9T hafd TP TaT SicadqsEATIGE! qeal AfO:| (80.34)

When ‘That alone’ shines everywhere in all the worlds certainly, then ‘That alone’ is the ‘Supreme

Gem’ shining inside the ‘casket of the world’.

[Does the world contain the Reality, or the Reality contains the world?

‘World’ when seen with clear vision is Brahman. Brahman. when seen with the corrupted vision is the world.
Brahman is the casket that contains the world as its false information.

World is the casket that contains Brahman as the right information.

There is not the oneness or two-ness or one looking like two; but only the difference in understanding.

Ignorant men live with the belief in the reality of the world which is just a flow of false information.

Knowers live with the vision of truth even when false information is flowing around them like floods of waters.
Ignorant are the grass pieces carried away by the flood waters of false information.

‘Knower is the rock that is unmoved with the stabilized intellect” amidst torrents of tainted waters.

A knower always acts in a determined way. He is stabilized in the intellect and is perfect to the most.

Ignorant always act as ‘discontinued chemical processes’ and are always unpredictable in their behaviour. They keep
swaying with anxieties and apprehensions, wants and hates, anger and irritation, attachments and dislikes; and of course
last but not the least, remain sunk in their own self-made philosophies and form-worships.]

(PTSUTETATRIRA-FATChISURTET AT T2 (79.09)

Which subtle-atom lights up the darkness? Which is the subtle-atom, and also is not the subtle-atom?)

gaTIearde: WsUARATCATCIEIIE D,

That ‘subtle-atom that is not in any measurable place and time’ is difficult to understand (unfathomable)
(because of the blockage produced by the sense perceptions,) and therefore, you can refer to it as darkness.

It is pure awareness which reveals the perceived made of sense perceptions also; and therefore, you can
refer to it as ‘lustre’.

AIsfea dfafasucarcardiasayr @ &1 (80.35)

It is just the understanding nature, the ‘I’ behind every perceiver; and it is beyond the reach of senses.
(‘I the pure awareness is the ‘seer of the seen’ and always misunderstood as the body.)

Since it is not reached by senses, it is not the ‘darkness where objects are not seen’; it is not also the
‘light, which is sensed by the eye’.
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[Reality or Brahman-state is not some dark-state where nothing exists; it is not also some blazing light-state which
shines as some divine light.

Reality is not an entity also. It is something always blocked by the sense perceptions. It is beyond the sense-reach.

You can grasp it as an abstract knowledge only. You cannot go and stay in a Brahman-state (like in a heaven) through
the performance of meritorious and ascetic practices.

It is just the very awareness-state which is shining as the false ego in you. You can experience it as the Knowledge-state
where you nullify the sense-perceptions as false knowledge, and keep only the truth of Reality as your stabilized state.
It is like identifying the real person hidden by the costume, without removing the costume.

That is JeevanMukti, where Brahman is recognized beyond the ‘costume of sense-perceptions’.]

(PISTEISTIGY T? (79.09)

Which subtle-atom is far yet near? )

X HisAaTIsIcdTedgedles gldr:,

That ‘state of Reality’ is far because it is not obtained as a knowledge of senses.

It is not very far also, because it is the very awareness which makes the perceived understood
(as one’s very self-awareness).

(ISTRT HSTAR:? (79.09)

Which subtle-atom itself is the great mountain? )
FIHAEATCS Al FHAIRT HeA| (80.36)

Though this one is there as the subtlest essence in all, it is the huge mountain because everyone
know it always as the ‘I’ sense (I-ness, that is stuck to every thought and action).

dcHdeAAT Idiee A ST,
That which is shining as the Jagat is just the awareness-state only; is just the knowledge of the
perceived (knowledge presented by senses and mind).

J TcgAred Yenfe A=momda F2dTl (80.37)

The (solid objects like the) mountain etc are not real.

The huge Meru Mountain itself, that supports a Brahmaa’s creation, is inside this subtle-atom
(of awareness) only, as its object of awareness, as its own essence (like a casket aware of its gem).
[Jagat is not real, because it is produced by the mind-entity and stays only as the ideas and memories.

The mountain you see is not a real solid mountain, but just a picture produced by the senses, named by the mind and
ascertained by the intellect as hard and huge.)

TIME
(80.38) to (80.46)

[What is ‘“Time’ actually?

Is it the earth rotation time, or sun-rise and sun-set time, or star movement-time, or is it the continuous ticks of the clock
or is it the numbers in the calendar?

Time starts for us from the moment of a body’s birth and ends at its cessation; and exists as a life in-between these two
points, long or short.

If the sun was not there, or the earth stopped its rotations or stars disappeared out of existence how will you calculate
the time? If the perceived was not there at all, how will you know of any time concept even?

What is time actually?

Time is a measure created by the mind to measure its perceived states.

Time is a concept that is co-joined with the ideas of beginning and end.

Something begins and ends. That is what is known as time.

We measure our time on this earth-planet with the ticks of a clock.

One tick begins and ends, and then the next tick starts. That tells us the movement of time.
Time did not move; but the measures only changed actually.

Time varies for everyone.

For Brahmaa, the world lasts only for a single tick of his clock.

It begins and ends that very instant. Within the ‘beginning and end’ of a tick of Brahmaa’s clock, stretch out the
expanse of our world with its Yugas and Yojanas.
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Each mind has its own clock. Each tick of the mind expresses itself as some experience with a beginning and end.
For some, the ticks last for countless life-times (being ignorant); for some, the ticks are not there at all (as for the
Knowers of the Truth).

Brahman (Reality state) has no clock as its time keeping device.
There are no ticks at all in that state; there are also no numbers at all that measure time and space.
It is the silent-state without any experience. No sense perceptions corrupt its existence.

Where is it? How to go to that state?

To reach it you need not do any penance or meditation; but have to catch the real ‘I’ in you.

The ‘I, which experiences the perceived, between (the false) ticks, is the false ‘I’ and not real.

The ‘I which is not bound by ‘ticks’ is the real you.

You never hear the clock ticking away there (in your true essence).

That is the Reality state that is hidden by the senses and the mind.

The mind hides the ‘Reality of the true essence’ by creating a false ego.

This ego is connected to the body; and so is based on the sense-perceptions only.

A JeevanMukta is always in a chamber where no clock ticks; yet watches the tick o the clock in the perceived world,
like a silent observer. He may not know of it also. What he thinks as the time-span is his time-span.

That is why, such Knowers complete a lot of work in the short time of their stay on earth, because time stretches at their
will. Clocks obey their commands. Clock is nothing but another picture (of the Jagat-scenario) on the Brahman-canvas,
like a tree or a bird; another mind-concept; that is all.

Time is not an independent absolute reality; and you are not inside ‘time’.

Past, present, and future are just ideas imagined by the mind for the flow of sense-information that surrounds you.

Past is memories only; future is imagination only; present is already gone before it arrives.

Where is time?

Time is just an idea of a beginning that ends already. That is why, Brahman is referred to as beginning less and endless.
A Jeeva is just the idea of beginning and end joined together as one.

Whatever is stretched out as experiences between this beginning and end is the life you live as a Jeeva.

Your world (or life) stretches or contracts within these two co-ideas of beginning and time.

Mind decides the time-span of every experience of every mind, with its own ticks.]

([AAY g &: FHed: F: deulsi AATH:? (79.10)

What passes as a minute (wink-span) in a Kalpa (Creation-span)?
What though Kalpa, yet passes in a minute?)

AAvufdam & @av sfa F2ad, seufd ufaamar ® deureea H2adl (80.38)

(What the mind says, that alone is right for that mind.)
What shines conceived as the ‘time passed in a second’ is known as the second.
What shines conceived as the ‘time passed in a Kalpa’ shines as the Kalpa.

eufhaTderd & fAAT: gfasmaa qgiisiad ey Faeda ABYLE| (80.39)

Even the ‘events of a Kalpa-span’ shine within a second (like the stretched-out thread of experiences
between the beginning and the end).
The great city covering hundred thousands of Yojanas is in the mind only.

AR Fevana: Faefa & FAeaRiAaor ggiseaiamae| (80.40)

In the belly of a second, the events of a Kalpa-span occur, like the great city built inside the taintless

mirror (as just a reflection).

[In the taintless mirror of awareness, a small stone can also be reflected; a great city also can be reflected.
What the mind thinks, that the Jeeva is aware of as the time-span.

Mind can stretch and contract the time like an elastic string.

Any experienced event stays as an ‘idea’ only, with its own time-measure.]

TR e yRaSaded: IFSUMaT faed a7 §aaad $a:| (80.41)

When the (time-measures like) ‘second’, ‘Kalpa’, (space-measures like) ‘huge mountains’, ‘hundred
thousands of Yojanas of space’ exist in the chit-atom of awareness itself (as only the conception of division,
which is false) then where rises, the question of the two-ness or oneness (which are also just conceptions only)?

podleuPeHAR AT gergafd &,

The memory ‘I did this in the past’ rises in the intellect (and that alone is the proof of its reality).
(Memory is not such a trustworthy factor also.)
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STUCHIATT T TEed: TACATAHA: | (80.42)

For example, in the dream experience, what we consider as real becomes unreal within a second
(when we wake up from the dream).

g P Gardl & GW TgaR: Hel AHgTeRrauiion gRaee Aifear| (80.43)

When in suffering, the time appears lengthy, and when happy, the time moves fast always.
In a single night, king Harishchandra experienced the span of twelve years (of suffering).

) T 3ecTed: AITCHT O Ta I o dedliced I va RAfd Toal (80.44)

The ‘ideas of the reality of the events that occur in some particular time-span’ are produced in the mind
alone, and are considered as real for that mind alone, like the reality of the bracelet seen in the gold.

a ANSTET &l dedl Ay o ¥ g¥ar Reuuiaddd Rudr aeaegasgad| (80.45)

There exist neither second nor the Kalpa, no closeness or distance.
The ‘shine of the Chit-atom alone’ (as the understanding principle) appears as the multifarious objects,

though not another, but as another.

[Mind alone writes the stories of time and place.

Each mind is an author of a fiction called life with its own time and space measures, like a dream-event experienced
within oneself at some time at some place, as imagined.]

URIIAHAIGIEIAN: STUTheUdl: UhAeedRd  Halsied FARIY| (80.46)

‘Light’ and ‘darkness’, ‘near’ and ‘far’ ideas, ideas of ‘second’ and the ‘Kalpa’ - all belong to the

one single principle of Chit. There are no differences at all in the least.
(Awareness-state alone reflects the mind’s concepts as if real.)

(fh UcgetHagy &b Adaaaada1? (79.10)
What is directly experienced as not existent? What is conscious, yet non-conscious? )

UcTeTHETIRcaTd,

Reality is directly experienced being the essence of sense experiences.
(What is sense-perception but the direct awareness of some object?)

HUcgel ddrsfaT,

Reality is not directly experienced because it transcends them (since it is not perceived by the senses).
[Reality exists as the perceiving entity and perceived object both; as the seer and the seen.

The rose flower that is perceived and the perceiver of a rose are one single process of perception only.

There are no two different things as the rose and its perceiver. Awareness alone exists as the perceiving state of all the
objects. There are no individual or objects as separate realities.)

TRYAAY Al AaT 89 HgY:| (80.47)

It rises as the perception-state itself as the perceiving entity, or rather the perceiver is alone is directly
there as one’s own self.

(FeHEIA goaiafadiot &bl T FIH? (79.25)
By whom are the threefold principle of ‘Seen, Seer, and the Seeing’ pervaded like the bracelet seen in the gold? )
ATdchehH AT d &7 dl ATaed TRATUTRIEATdeATEdd a7 el (80.48)

As long as the idea of the bracelet is there, gold is not there as if. As long as the world is perceived
(as real), that Chit-essence, the very substratum of the world is not there as if.

hehcdsPpdst? FaoTcafdarad dad Aefe U< sdta uReadl (80.49)
When the bracelet-ness (a mere conception of the mind), 1S not conceived, and not seen (ignored),

the gold-ness alone is left back; similarly the taintless pure Brahman alone is understood as left back
and spread out (as the world-perception).

Hdcared dgur,

Since ‘That alone’ is everything (whatever is there as the world made of objects, people, thoughts, ideas,
experiences etc), it alone is real thereof.
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gﬁ&ucalaaag:,
It is not observed to be there (covered by the false idea of the self based on the body-identity), so it is deemed
as unreal thereof.

AT TcHcdTd,

It is understood as the conscious-state because of the perceiving nature (being conscious of everything).
AATHATTEATAA| (80.50)

Since the perceived state does not occur at all, it is ‘Achit’ (not any conscious awareness also).

[When a man appears in the costume of a monkey, you are able to see the monkey alone as real; and react to it as you
would to a monkey (maybe with fear).

Why do you see the monkey as ‘real’? Because the man who is wearing the monkey-costume is real!

Reality of the monkey (false information) is there because of the reality of the man (right knowledge) who is in disguise.
The man alone is real; he can appear covered by the monkey costume alone.

You cannot see the man removed of the costume ever.

You have to know him by piercing through the disguise (through reason) and understand that the man alone is real,

and act fearless of the monkey which is non-existent.

This is how the Knower acts; he is always in the knowledge of the Reality that is covered by the sense-perception.

He may also see the monkey of sense perceptions; but knows that it is just a disguise; just some false information that is
concocted by the mind.

Brahman-state is the Reality that is disguised as the perceived patterns of the sense-drawn world.

The Reality of the perceived is understood because of the Reality of the Reality-state alone.

Ignorant believe in the reality of the disguise; Knowers know the truth behind the perceived.

Mukti is just that; to always be aware of the Reality that is concealed within the costume of the perceived.

It is a state where you see the monkey; play along with it; but yet have the knowledge within your heart of hearts, that
there is no monkey at all; but a man alone is covered by a costume.

Being everywhere as everything, Reality alone stays as the real.

It is not understood because of being blocked by sense perceptions; so it is not there as it were (like the mirror is not
seen when reflections fill it completely.]

CONCLUSION

CHIT-CHAMATKAARA/CHIT-MAGIC

[Reality is always mentioned as the Chit-state because it is aware of the perceived.

Since the perceived is just a mind-construe and not real, where is the question of awareness also?

All these words conscious, inert, awareness etc are used from the level of the perceived only.

Reality cannot be described as inert or conscious; but just is the reality-principle that holds the entire unreal as real.]

R AChRAACH AT CHTAHTCHT ST Toge Fedcdeheld $a:| (80.51)
In this “Jagat - which is grandeur of the Chit-magic, which 1s just a reflection of Chit-Reality, which

1s unstable like a tree hit by stormy winds’ - how can the ‘consciousness’ and the ‘(imagined) inert
objects which it is conscious of” exist at all (as two separate entities dependent on each other)?

JAGAT IS LIKE A MIRAGE-RIVER
JAT JUET NI A FIGOTehT, vd NraRaAgd aar Rgraa seId) (80.52)

The excess of heat alone appears as the mirage-river sought by the deer.

Similarly, the non-dual reality swells up in knowledge, and the Jagat shines as a state of Chit.
[Non-duality can exist when there is the sense of duality as opposing it.

Heat alone appears as the water in the desert, as an opposing principle.

When Reality is aware of its non-dual nature, it shines as the duality of the world.

When Reality is aware of itself as many; the ‘many’ comes into existence as it were.]

JAGAT IS LIKE GOLDEN SHINE OF THE CHIT-SUN
HPIYTH: EAATAATIT JEATHT HTEIAANEAS TF beuigRa Ha &:| (80.53)
How can there be the question of ‘existence or non-existence’in the ‘subtle-lustre of golden light

(golden disc) that is formed by the sun rays’, where the sun remains unaffected and changeless;
like the Kalpa (Creation-span) where also, such a question does not arise.
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[Our eyes only see the shine as gold; not the sun. Sun is as it is. Our mind alone sees the Jagat; Reality is as it is.
Brahmaa is also part of the perceived only and is an imagined concept as connected to the reality of the perceived.
He is as real as the perceived only; or rather as unreal as the perceived itself.]

HARIAIYAUNSh & AT Pafd B>l dUT SHITiee HAd Fedcddhed $:| (80.54)
The gold-ness glitters in the empty sky with the minutest lustre of the Sun; so also, with the minutest

lustre covered by Avidyaa, this Jagat also glitters (as an appearance only).

Where is the so-called perceived as experienced by a perceiving entity as another?
[The very disturbance or agitation or excess of knowledge exits as the perceiving state, like the heat existing as
mirage-river or the white lustre of the sun appearing as gold.]

THE WORLD IS NOT A SOLID ABSOLUTE REALITY
[ S AN AN hd 3
TICHIITHDRCUAIN PTG o TecATHaAT AGIGTE ST STl (80.55)

Solidity (blockage) that is felt in the ‘cities’ of imagination or illusion or dreams’ is not there, but is
experienced as real. Understand that this Jagat is also like that only and is a prolonged illusion.

qAT JAAIAIHTTATFATH AT, [eraprr o faaifa Femardefi=: | (80.56)

For the one who sees the Brahman-Reality alone as the substratum of everything, as it is, and has
attained the taintless state by the logical analysis of the given examples in the intellect again and again,
the illusion (realness in the ‘Seen’) completely vanishes off, never to re-appear again (for, even the Creation
does not happen for his knowledge-vision).

o PeAHREHE TRIHdCATEd,

There is no difference between the solidity and the empty expanse - except as the ‘sense of division
experienced in the perceived (as varieties of objects)’.

HTSTETSaheldldge ®edd | (80.57)

Such an idea of division which is well-rooted ‘from the state of Brahmaa to a pillar’, is well-rooted

indeed.

[The solidity of a rock is the repelling state of touch that is experienced by both the rock and you as a human or an ant.
Rock has no mind factor; but that is all the difference is. You are a solid thing for the rock; rock is a solid thing for you.
Solidity exists as the delusion in the form of a Jeeva and its perceived object. Solidity is an experience of a mind in
emptiness; and not real.]

gfdHTAITTgGn Heared Haled dTr:,

The objects in the ‘perceived shine in the Chit expanse’ are just appearances only (as surface patterns);
and have nothing inside them as solid.

ypdica afautean: ganftvs g gam:| (80.58)

They are indescribable (except as sense-patterns); since they are just the mind-conceptions, and shine
like the rays that are the ‘dense form of lustre’.

GADATIHEET TITHACDHRAIN:,

[Mind’s function is to produce divisions.]

Because of its own power of Chamatkaara (magic),

the very nature (Pratibhaa) of the ‘pure awareness’ that is shining as the mind,
exists as the separateness of the objects.

Faifeaa & ufasr o gateaAdsad! (80.59)

Since it alone is the essence of all the objects shining as the perceiver and the perceived,
similar to the essence of the tree inside the seed is not separate from the seed,
yet is the countless trees which are its potential states.

oAU gaTed AATSATAT Jdeheeh AATSHEISTIGSE AMecTATDIRIDBIAAA| (80.60)

The tree-state inside the seed is not many;
but still is many (as the future potential states of that seed), and is seen as ‘one’ only,
without the division of the seed and the tree as such.
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Reality-state of Brahman also is the quiescent state like the empty expanse without divisions;

yet is the potential state of countless perceived worlds that stay divided.

[Tree has to grow in a time-span when planted inside some fertile soil. Brahman-state is not a seed that needs the place
and time to burst forth as worlds. It is at the same instant the seed and also the countless trees of worlds, as all the space
and time boundaries. It does not grow into a world-tree; but exists as the worlds though undivided as the worlds.]

I aTUGaTET AATedT RUfATUT Feoiseaegsrd: afficareaicedfaeadrn| (80.61)
[Seed is just a seed all over; you cannot see a tree inside it.

The seed and the tree stay as the complete essence of each other.]

The tree inside the seed is the ‘undivided oneness’ of ‘one single expanse’.

Similarly, the world inside the Reality state of Brahman is also undivided and stays as oneness as
the non dual state; and as the witness-state only of the perceived.

KNOWLEDGE-STATE OF REALITY

Med FHATAASTHBAANCHLT ABed Drded PHellhell HATA|

There exists nothing but the quiescent, unborn state without beginning or end; there exist not any
perturbations of any sort.

[Knowledge is without beginning and end; is unshaken and uncorrupted by any perceived; has no beginning or end.]
g g TedAf AR P AN ATSHATHIARTHSTH D [ TPTHATE | (80.62)

It is a state without any duality sense (that is felt as real).
It is quiet because the perceived world has no effect on this knowledge (like a painted picture of a fire
does not burn actually).

It is the excessive state of overflowing knowledge.
(It is a state where you stay amused by knowing the trick used by the magician, whereas all others stay deluded by it.)

It is very pure, since no incorrect information can corrupt it.

It is a state where everything is perceived as the information produced by the mind through the
sense-tools. It has no beginning point (since it is mere knowledge essence only).

It stays as the beautiful bloom of this perception.

TeTEGdrd

Demoness spoke

3R o WHTRh: Urael da AT TS TSfau=1aT SeAY HuarH| (81.01)

Aha! The speech given by your minister is sacred and filled with Supreme essence.
O King with the eyes like lotus petals! Now you speak!”

The king spoke

REALITY STATE NAMED BRAHMAN, THE ‘SUBTLEST ATOM’ THAT IS WITHIN ALL

(G JeqdT Hg HeId Tal ATITH]) (81.05)
(Bhadre! O good lady! That Brahman-state (swollen state of Knowledge) which 1s ‘existence only’ and which is eternal
(without beginning or end) - ‘That alone’ is referred to by you (in all your questions);)

(81.02) to (81.05)

SARTAYCIITHTE TEHITE: Uoedd W,

‘That is the state’ where rises the unshaken ascertainment about the absence of the realness of the Jagat;
JIhcITITHNTET IR,

‘That state’ is fully attained by that mind alone, which has renounced all the conceptions (based on the
realness of the Jagat);
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YCHPTATIBHTIAT STICTTIHED:,

by just the contraction and expansion of ‘That state’, the dissolutions and creations of the worlds occur;
feT deleddre Ay ararHMR:,

‘That state’ is the subject-matter of the Upanishads, but yet is beyond the reach of the words;

PICEATaTATAHY PIfcgAHY,

‘That state’ (as the subtle awareness which is indescribable) -

is in-between the two extreme ends (beginning and end-point of any cognition); (and shines as the sensed object
also which is not there actually) (and knows the two ends also though they are not really there);

yet exists as the knowledge of the two ends as divided by space and time (as the magic of joining the
conscious and inert to rise as a perception-state);

TET RIAAA il ST aTa’Iaid,
‘That state’ which is sporting as the minds, is this Jagat with the moving and non moving things;

T6g TAuTcAmcds @usaa Awfuusdr,

in ‘That state’, the dense state of one-ness does not get broken by existing as the ‘entire world made
of divisions (Vishvam)’;

TedTH doddT He BT §eT AMATH| (81.05)

Bhadre! O good lady! That Brahman-state (swollen state of Knowledge) which is ‘existence only’ and
which is eternal (without beginning or end) - ‘That alone’ is referred to by you (in all your questions).

[Brahmans-state is the Jagat, yet the Jagat is not really existent. How?

This is how! Imagine the state of Brahman as some one who analyzes oneself and understands oneself as so and so.

Since Brahman-state is the potential state of any experience made of the ‘I and the object’ (seer/seen), it instantly knows
what all probable states it can rise as.

This state alone is known as Brahmaa/Aakaashaja, which exists as the countless experiences with countless Jeevas that
are stuck to those experiences, and the Jagat is there as if; but the Jagat is not really there, because it is just the
‘self-awareness state’ of Brahman. That is why, this ‘self-awareness’ is the common essence of all the Jeevas.

Each Jeeva is Brahman glimpsing its own potential state and experiencing the same, because of forgetting one’s true self.]

THE FLUCTUATING STATE AS PRAANA

(P IAGIATG™ h:? (79.11)
Who is the wind (Vaayu/that which blows)? Who is not the wind?)

UNIsULdaeATgg: FIHTTdT IR,
This one is the atomic (source) essence of all; it (though motionless) feels the ‘movement’ as the wind

within itself, and by its own delusion sees itself as the moving wind (the principle of Praana which exists
as the movement-power and agitates as the mind).

3 J fhRgRae dad qgadaH!l (81.06)

Therefore, there is nothing called any movement, and what exists is pure awareness only.

SHABDA, THE DISTURBANCE IN THE SILENCE

(AeGTsAeE TT &:? (79.11)

What is the sound (shabda/disturbance), yet is not the sound)?

ACHIGATEOEG: AGET HIfededd dalsT AEACETITEIAN I1d: | (81.07)

Being aware of the agitation (Shabda), it itself is the disturbed state, and sees the disturbance as the
world. Therefore it is far beyond the reach of the ‘sound and its meaning’ (words made only of sound-
modifications that belong to the perceived world).

(@: ¥d a7 7 fFRaar disg a% 7 & #7aqe (79.11)

Who is the ‘I’ and what is the ‘not-I’? What is everything, yet not anything?)

sty v 9 e,

That ‘atomic essence’ alone stays as all (the perceived) (as if real through the medium of mind);

yet it is not anything at all (since it is not produced through the mind-medium).
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g ¢ § g =,

It exists (or is seen) as the ‘I’ talking to you here as the king (and also ‘you’ talking to me as a
demoness); yet is not the ‘I’ (or ‘you’ or anything else) (because it is not bound by the measures
of space and time like the ‘you’ or ‘me’); yet I am that only (for, what else is there?).

FAAFATHAI ST UfAHPTT HRUTH| (81.08)

The cause for such a state of the perceived is the natural power of the Reality-essence to exist as

any perceived state (such that any potential state stays as the experience instantly).

[Any idea in the mind has the potentiality to become an experience. If you are a victim of bad experiences, it is brought
about by your own anxiety-states of the mind which imagines various possibilities of events and suffers.

A Jnaani does not have any anxiety or imagination. His mind is empty of any potential state. He just goes through life,
as if walking through an empty expanse filled with the ghosts of others.]

(7S IR Teealiy agsieaial ot o fhfogald, fheq ¥d o 37| (79.12)

What though obtained after hundreds of efforts in many lives, nothing is obtained actually, but not completely attained also?)
AT JFATUTAT T sTTHT T fohaa oy 1afq,

This essence within, the Aatman, even if it is obtained after hundreds of effortful practices, nothing gets
obtained (since it was always there and never was non-existent). (It is already gained; but you do not know of it; that is all).

deddem’e ar F fhad| (81.09)

It is the Supreme gain, for it is the only real thing that has to be obtained; or rather nothing at all (for why
you have to ‘obtain’ your own self?)

dldssled a8=dy FGIAIAfdRR fapacgfedr I die FAhuhdl (81.10)

Till the time the true knowledge (Bodha) rises like the axe which cuts off the root, the creeper of
worldly-existences (as the non-stop rise of Vaasanaa-fields) will keep on blooming for long, in the
‘spring-seasons’ namely the ‘various forms that are newly produced’ (after the illusion of death).

(TgEdT Shfaaares: darcdamsRa:? (79.13)

By whom the Self itself is taken away by remaining in its own nature?)

HUAAT ®Ucd TRAATHI ISl dUATFIR—IAE FaEdAdueiiad# | (81.11)

By this atom alone, the natural state is lost as it were, by taking on the form of the perceived,

like the heat appearing as the ocean (in the desert).
SEEING ONESELF OUTSIDE OF ONESELF

(PATIATed: Shad ABTEHaA oH? (79.13)

Which subtle-atom keeps the ‘tri-world with its Meru Mountain’ within it as a mere piece of straw?

AT HIAGUAT ATEHIA JoT affical Ifeeaey A—FcHBAIETA| (81.12)

This ‘atom of awareness’ only, sees itself as bound by delusion, (as a Jeeva limited by space and
time boundaries), by throwing out the grass-pieces like Meru and the Tri-world (as objects

perceived in an ‘outside), by seeing an ‘outside’ within itself (like you see yourself on a mountain in
imagination, outside of yourself) (though there is no ‘outside or inside”).

U JaefEa dgRad dfe: FheUtdliagare eeledisT f& ufaon| (81.13)

‘Whatever (potential state) is inside this Chit-atom’ is seen outside as it were,

like for example, a passionate man experiences the embrace (of a lady) etc in his imagination.

(All the Jeevas experience an outside-world as per their intellectual-state, in the similar manner.)

[A totality of random potential states of experiences collect together as a totality-mind, like water drops joining together
to form a huge wave, and rise as a Creation-span with a beginning and end, bound in time and space concepts.]

snfeadt FIThRTINdTeAAT qURY TRITT/S Hhod Tdd: Fad:| (81.14)

Whatever the ‘omnipotent Chit’ conceived with the ‘concept of beginning’ as the ‘perceived’,
it sees everything as that only (like a sugarcane is the same from the sprout to the fruit),
like seeing itself as a mountain (with all the required characteristics from top to bottom).
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ST gEaeadayr ufasaa daar aradardt eeearsT frneda: | (81.15)

In whatever way it wants the perceived to be (as per the conceptions), it sees that only as it were (seeing

the reality of the objects in its front only, in an ‘outside’), like a new born child (with no thinking capacity).

[Creations are countless, and the nature of Creations is based on the nature of the totality-mind.

Therefore, some Creations may have no lives at all, some may be just rocky terrains , some filled with demonic beings only,
some with realized Sages only, some with beings with body-based ideas only, some with superstitious beliefs only, some with
beings given to rational scientific thinking only, and so on.

Similar Vaasanaas collect together to rise as a totality-mind, and the Creation exists as those Vaasanaa-fields experienced by
those Jeeva-things of that Creation.]

(PISURT HaeHTIT ATSTAATTATA? (79.14)

Which staying as the atom itself cannot be measured even in hundreds of (countless) Yojanas?)

WA RIeATIUUATAT TRGEATAAT faaidad ugRa#| (81.16)

The ‘entire perceived phenomenon’ is filled up by the tri-fold form of -
the ‘utmost divisible point of atom’ in ‘space’,

the ‘subtle-atom of time’ as change,

and the ‘awareness-atom’ that perceives’.

HURE & ACAY AT AASAY HTcaTGeATiGeagRIcarcerepia: | (81.17)

This ‘Reality-state’ acting as the ‘three forms of atoms (space, time and awareness)’ cannot be
measured in hundreds and thousands of Yojanas also; since it is everywhere as the very space; as it is

2

the ‘beginning-less support’ behind all the ‘beginnings’; and is the ‘formless’ that supports the ‘forms’.

‘THAT’ DIRECTS; AND ‘THIS” DANCES

TAT Yol RSN GaT dTel: Ta-id GHOPRATATAATomaa R

RIeTelihed g FUAAGUT ST ACTASTRA dglegediRad Fall (81.18,19)

A deceitful young man provokes the mind of an innocent girl (and makes her move as he likes) through his
various actions of the eye brows, love-filled glances, eyes expressing longing and other movements.
Similarly by the presence of the Chit and its conceptions, this entire Jagat (like a senseless girl) dances along
with its mountains and grasses without a break, expressing various gestures accordingly, at all times.

(FEATUNEER Hied fhemafaeyar gen? (79.15)

Inside which belly of the atom are concealed countless pots holding the Earths (worlds)? )

AAITATRUCATGU[AT aTHAT JAUT HAGT TEETE Pl AaGal®aa| (81.20)

By ‘this atom’ alone, whatever is conceived inside (as potential states) by its awareness state,
that alone is seen as if outside, filled with mountains like Meru (the central pillar that supports a Creation).
(AcTATEDISU[FRT: EYARIPId: ATATAATHINCHT, Disvfeed: Raiead:? (79.16)

Which subtle-atom appears gross like the Meru Mountain, by discarding its atom-ness? Which ‘subtle-atom that is
subtler than the one hundredth part of the tip of a grain of sand’ is like a high-rising mountain? )
HOW CAN YOU COMPARE ITSELF WITH ITSELF? WHAT IS THERE OTHER THAN ITSELF?

feerepTelaa St Ucaled ! Jod aTdERITHPICATCIY FEH: TAsTh: | (81.21)

It is bigger than Meru even, since it is undivided by the directions and the time-factors; but it is
supremely subtle-atom, even than the one hundredth part of a hair’s edge (smallest atom-size that can be
imagined).

(Since 1t is existence alone, how small can you imagine it to be in your mind?

Whatever is the smallest for your mind, 1t is subtler and smaller than even that.)

YGHIGATHIRIETET WHTIAT MAT o & Fredifcheieavuaiial (81.22)

It is of the nature of pure awareness (bereft of any second thing) and so is referred to as the supremely
subtle-atom: though it is not proper to compare it with any atom-structure (which is obtained by dividing
an object into smaller things) like comparing the Meru with the mustard.

ARTHATUATcd fAATT WaATeATa dFAa dhedhedd AT FHAAT HA (81.23)
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All these words like atom, subtle, gross, etc belong only to the world-vocabulary of the perceived only,
and appear in the Supreme state of reality with its power of delusion.

Like imagining bracelet etc in the gold, and comparing the bracelet itself with the gold, is not proper;
the ‘many’ (shapes that are made of gold) that are conceived in the ‘oneness of the gold’ are not comparable

to each other.

(‘Many’ (Naanaa) refers fto objects that are different, but not to the same thing that is differently seen.)

[In reality, Reality is not an atom or source-state also. What can act as the source for something (namely the Jagat)
which is non-existent, like referring to the mother of a barren woman’s son?]

‘SELF-LIGHT’ LIGHTS UP BOTH THE LIGHT AND DARKNESS
(ISUL: YRTRATHAT ET: Geheaue:? (79.17)
Which subtle-atom is the lamp that lights up both the light and the darkness?)

Uehelsael EIae UehRMseHaTcHAT FaaaRgdl & faares #aea:| (81.24)

Through this ‘lamp of awareness’, the light and the darkness both exist as the experienced.

If this perceiving light was not there, then the other lights will remain non-existent.
(What other light can be there? You do not need a light to reveal your own existence.)

afe FEifes T THeHd I8 Hdd ad: fhdcas 0 garn: Trcra ard el (81.25)

If the sun and all the things of the world were made of only inert matter (and had to reveal the perceiver
as an object), then how can a perceiver know of himself (as a person perceiving an object), or what can

reveal the other (inert) lights (if the perceiver is absent)?

[If you were not there to see, how can an inert world come into being ever? Unless you are there to understand, the very
history of the world remains non-existent; since the world is there as ‘your counter-part of understanding’ only.

Even to form a theory of creation, you as an ‘understanding entity’ are needed to conceive it.]

YEHATARITT Tckad: FlcHT AT dGAGUAT doll €€ afeaieAdd| (81.26)

The ‘pure awareness state’ is alone the essence of a perceiver.
By that ‘atom-source’ only, the (ordinary) light is seen as if outside.

Aol ghegdgiel o fHeaa duard vdaeaya felsfed Jgol daeapeurd| (81.27)

The light of the sun and the fire are not different from the dense darkness (everything is inert only as part of
the perceived); the only difference between these lights and the darkness is the white and black colours.

TR FFoTAAeR ATAERATHAA dreFImIeIaaasiar At aar: afa:| (81.28)

Mist, if it is dark is known as a cloud (mist alone is the cloud also); so also, the light and the darkness

are not different actually.
(The capability of the eye to see objects alone is referred to as light. The darkness is its incapacity to see the objects.
This ability varies from animal to animal. For some animals, what we know as darkness is the light that helps them see.)

STSARUAFATT [RAerieed: fohelddl: Iar aufd dad deuddadn ad| (81.29)

The ‘Sun of Chit’ (Chidaaditya) burns (lights up) them (these inert light sources of sun and fire) for perceiving
the inert objects; and that is how they gain their existence.

dUAsRIGIfecar UHGaadicad: edafe: ReteRcaaeaadica: | (81.30)

The ‘Chit-sun’ alone burns (reveals) the night and day without ever taking a break, inside and outside
(as concepts and their revelation) without rising or setting, like the ‘dense inside of a rock’ (changeless and silent).

Ferhr arfd dad Slaea gi¥dcad: AAUcFERHTISIEAT $el Hidddiedn| (81.31)

The tri-world, like the ‘hard hollow of a hut filled with varieties of objects’ shines, because of this

Jeeva’s nature of ‘awareness essence’ (burning like a fire inside consuming experiences).
[The ordinary darkness exists as the absence of light; the Jagat is also a darkness-body that exists because of the absence of
true knowledge. |

dHECT T SEATAATMIATHAT ATAISHTHAT HH HIATHEIS JH:| (81.32)
The ‘state of darkness’ (the absence of light) of the darkness-body (named Jagat), shines forth without

perishing (as long as the light is absent), through the ‘ignorance-state of one’s true essence’.
This darkness (the absence of true knowledge) lights up the entire world (as real).

TSl JUTHUT dUaT Ul UhrRidaan: I fAdd gweipd| (81.33)
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The sun burns and opens up the petals of the lotus; so also, Chit-state burns as it were and opens up
the petals of light and darkness.

3P PdeAoNTT SAIPId JAT, FATA: FEadT Pedr dTTPpld TUTI (81.34)

Sun (the source of physical light) by its very presence (and absence) makes the day and night; and

reveals the objects. Chit also reveals the perceived form of the world, by being absent and present.
(World exists where the ‘Self-Knowledge’ is absent; and is non-existent where the ‘Self-knowledge’ is present.)

(FEAUNTEY Hied HATGHATOTE:? (79.17)

Inside which auspicious belly are contained the subtle-atoms of experiences?)

R’ Afed FHAITIHATOTE: JAT AYIHEITed: JOUUAHHIAT: | (81.35)

Inside the Chit-atom stay all the atoms of experiences (of the perceived scenes) (as potential states like
unformed waves), like the ‘riches of flowers and leaves’ stay inside the ‘essence of the spring season’.

3gfed TRIGUING HAITGHATOTS: AYATHETIA 3 GUSUTFIT:| (81.36)

The ‘entire hosts of experience-atoms’ rise in the ‘Chit-atom’, like the ‘beautiful forests filled with
varieties of trees and bushes’ rise by the ‘essence of the spring season’.

(BISURTed ol TG HEGGASTAAA? (79.18)

Which subtle-atom though extremely tasteless, tastes without a break?)

[Chit is not a joyful experience by itself, yet it supports the joy-experiences of the Jagat-state, like the tasteless water
allows the varieties of tastes to be enjoyed in all the liquid-forms.]

RATCHATIR Tl {1 Falg: FEHAATARN,

The ‘Supreme atom of Chit’ is completely without any taste (‘joy’ as defined in the perceived world),
because of its extremely subtle nature (because it is beyond the reach of the mind and the senses).

FHIEAIGH D oIADh: Tdad TIIH| (81.37)

It itself produces the entire experience of taste in everything (in objects, people etc), and enjoys itself,
(as if divided, as if tasting oneself, as if enjoying one’s own image reflected in countless mirrors of Jeevas).

aQr A ATH T BIRCHATASIAEIRYT: ufafdeafdacet d ar aecgal Taa:| (81.38)

Whatever taste is there (as enjoyed), is in the tasteless pure water only (so the taste, the enjoyment in the
objects exist only in the ‘tasteless Chit-state’ which itself cannot be enjoyed as an outside thing).

The reflections in the mirror can exist only in the pure state of mirror only. Without the mirror the
reflections cannot be there; without Chit, the world of experiences cannot be there.

(P eIt FIAUAT FIATTATH? (79.18)

Which subtle-atom discards everything yet shelters everything)?
[Self-awareness (Chit) is not affected by the absence or presence of objects.
It is everything as their awareness; but is not any thing, because is without afflictions.]

IordT GieYd 4 ReATT oA,

The ‘Supreme atom of the pure Chit-state of Reality’ exists as everything, yet discarding everything
(is unaffected). [A ‘Knower of Chit’ also stays as everything, yet discarding everything (is unaffected)].

cIh STGHTATAT HiaedT HAATATH| (81.39)

By not perceiving (it as real), the Jagat gets renounced.

When perceiving (it as real), everything is supported by it (rendering its realness to the perceived objects)
(like an inert costume is made alive by the person who wears it).

(PATCATTBIGATRBATIATTSIGH STITA? (79.19)

By which ‘subtle-atom which has not the power of covering itself’, the world is covered?)

3AHAT FATHIE FIATDIGd ST Rao[aida T 9 fadraad| (81.40)

Like a canopy spread out covering all, the ‘Chit atom’ itself covers the ‘entire perceived phenomenon’,
‘concealed within itself as the divided’, in its ‘potential state of delusion’;
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and 1s powerless (as a deluded Jeeva, who is ignorant of his true self).

HcHIH! F AT WHATCHTFRIGT: AATINY &TOTHATY AT gatdel TATI (81.41)

Like an elephant cannot be away from the Doorvaa forest (which it is fond of) (and eats them, only to get torn by
the thorny plants), the ‘expanse of supreme Reality-state’ (which is the deluded state of a Jeeva), has no power to
remove itself even for a second, from the ‘perceived’ (world of people and objects looking real and attractive)

that is concealed within itself (as ‘the ready to open up, non-stop Vaasanaa experience fields’).

[A child which is asleep, is not aware that its precious grain-piece is lost; but the child which is awake is very careful, and
hides off the grain-piece, and never allows it to get lost. So also, a Knower who is awake in knowledge never allows the
Aatman-awareness to slip off; but the ignorant one is always lost in his painful life-dream, and is forever lost to the
attainment of true knowledge.]

dUTCIRhledaifead AT MU §T0Td STITGIAThUT 34,

A child which wakes up from the dream (or searches for the grain-piece), hides off its precious grain-piece,
so it will not get lost ever; but not the sleeping one, whose grain-piece remains lost because he is not
aware of it.

Similarly, though covering the entire Jagat like this (within itself, as the divided deluded state of existence),

it hides off the Aatman when it knows itself (through the Vichaara process supported by dispassion) (but not so,
when it is lost in the dream of ignorance).

el gAATRAT] (81.42)

(Why the Supreme acts as if stupid?) Aha! This is wonder of Maayaa, the dense delusion-state.

(STeel & HEON: A Siafd? (79.19)

When the Jagat gets absorbed, how does it not remain alive, though it exists as real by the realness of the subtle atom?)
RIeATATIIAAAE =T afd, aieaaada Afa3a adrach| (81.43)

Through the support of the ‘Chit alone’ (ChinMaatram), the Jagat even if it dissolves off (at the end of
the Kalpa), stays alive (ready to sprout again), like the ‘array of forests’ (which fade off in the snow-season,
again appear) at the rise of spring essence.

Rracaafae aar srfeafed, AYaaREcddeaN & aa@usa:| (81.44)

The same dissolved state of the perceived (potential state) rises as the Jagat, like the ‘forest areas’
appearing in various colours and varieties, through the essence of spring season.

Tl TReagdde sirfedd faeead, adeciadid od fafg Teoaiesisha]| (81.45)
Understand that Chit-state of reality alone is real and is seen as the Jagat.

Understand that the ‘essence of spring’ alone is the appearance of leaves and the blossomed bushes.

(TSATATIE: PIST]: FeHDBLeldd:? (79.20)
Which subtle-atom though never having limbs, has thousands of hands and eyes?)
gagafauRcacde g araed:,

The ‘state of Reality’ is the ‘supreme subtle essence’ of ‘all the limbs that are active anywhere and
everywhere’ (as all the Jeeva-states anywhere and everywhere whenever wherever) and so, is endowed with
thousands of hands and eyes.

WAVRET fAcareTazaie: | (81.46)

‘That subtlest atom-essence’ alone’ (as all the states of Jeevas) exists as if with all the limbs, though it
never actually has any limbs as such.

(P AT AZTPeU: deUdlfelrdilad I? (79.20)

Which is the ‘Nimesha’ (the minutest time-span/ wink-span) which is the great Kalpa and also hundreds of Kalpas?)
fAduiemaaraY & fReon: ufasrad aa: seuasdla: Taa ardhdaredad| (81.47)

The winking span (the very same instant, as the very nature) of the Chit-atom, shines forth as hosts of
thousands and thousands of Kalpas of all the Creations of all the time-modes at once, like the ‘old
age and boy-hood (of many years)’ seen in the momentary span of a dream.
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dd: Asf fAAWY]: Seupierdedd Faaariderda gfader fasFrd| (81.48)

The ‘subtle-atom of the winking-span’ alone shines forth as millions and million thousands of Kalpas,
by the (effortless unaffected) ‘play of the Reality,” which shines like this, by exhibiting its wonderful nature.

HYPaAd JAT PehdeTo Acdd AT YcIIEAG oY PHedicrd: | (81.49)

Though not eaten, sometimes the feeling comes that ‘I have eaten well’ (in a dream); so also, the ‘idea
of the time as passing a Kalpa’ rises in the ‘timeless span’ of a ‘winking instance’.

T HhaTiEHIcdd YcARAMTeled: TRTed ATAATAET: FIC FFHAIOT JAT| (81.50)
For a man who has not eaten and who believes that he has eaten (without the actual event happening) (but
by the trick of the mind), the ‘world events are also perceived as if occurred’ (because of the mind’s power)

when living through the Vaasanaa fields (as at some place at some time), like seeing one’s own death in
the dream. (An event that has not occurred appears as if occurred by the mind’s power of imagination.)

@t sfea faefea wffacds sa ga: danfa Asddrearfa spereagiaaie (79.21)

In which subtle-atom the Jagats exist like a tree inside the seed (without differing from the seed) after the dissolution,
like the seeds which are without parts, and are non-sprouting?)

soifea uRfasfea wenott Rigreaf@, gfasmm: gyaded aad va & S| (81.51)

The ‘Jagats’ stay established in the ‘Supreme essence of Chit-state of Reality’.
The entire hosts of the perceived-worlds rise from that alone.

Iefed 9 daEACHAGd ded od,

‘Whatever is there’, ‘wherever as conceived’- rises in the ‘spaceless timeless formless reality state’,
‘there itself’, ‘then itself” instantly’, ‘as if experienced’ (as a joint- state of the perceiver and the perceived as one).

AR [OaRIG T8 a IasHe | (81.52)

The ‘divisions of forms and other changing patterns’ are not at all seen in the ‘taintless state of the
Chit-expanse’.

fafa safa safa aderenfa dufa wfewaa @ gafa afea @9 gar sa1 (81.53)
All that are in the past as having occurred, all that are seen in the present as occurring now, all that

will occur later; all these are already in the state of ‘already experienced’ in the Chit-state, like the
tree inside the seed.

[For example, if the demoness Karkatee crosses one mountain to another mountain in one single step, the road is already
crossed for her; but an ant or a worm (say even a bacteria form of Karkatee will take may be thousands of years to cross that
distance. For that tiny worm, the already finished single giant step of the demoness, is many many phases of past, present,
and future, with its own struggles and hardships entwined in the journey.

What is potential in the Chit reality is already a completed state. When stretched to the maximum, the ‘already completed
state’ becomes a ‘long stretch of Vaasanaa-completion’ with an ‘in-built Jeeva-entity’.

Any potential state of the perceived is a complete experience of the past present, future and place measures.

For example, ‘seeing a beautiful flower in the garden’ is a small potential state which stretches out as a seer (a Vaasanaa
trapped Jeeva) with his own memories of his life and identity, and “all the things that are connected to the flower like the
gardener for the garden, the owner of the garden, the ground, the time taken for the plant to grow, the maker of the fertilizer,
the maker of a gate for the garden, other people who visit the garden with their own memories’ and so on.

It is a full form of a ‘stage-setting” with all the props in perfect arrangement.

It is the seed which exists also as a full blossomed tree at the same instant.

If a small potential state needs such a huge stage of experience, then imagine the vastness of the perceived which is the
stage set for countless Vaasanaas acting as one huge network; and that is the Viraat, or Aakaashaja, or Brahmaa.]

(Few: HET AT g Rad:?  (79.22)

In which ‘subtle second (Nimesha)’ does the Kalpa-span exist like a seed)?

fAATGeUIdd UUITeThUNTdd afeidraucaTegTAT]: FalcATSIh 3d:| (81.54)

The ‘span of winking and the Kalpa-span’- both are like the ‘husk covering the rice grain inside’
(as the natural state of the rice-grain), and cover this subtle essence, and are supported by it.
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& ummdmcirqd-lt-qdl@FJ hRP:? (79.22)
Who is he, who acts as the cause (of the Creation), without creating anything on purpose? )

SErAIAIGRAl J HYE AN T Hlpeddded: TlcAT FIIcay  (55)

Though staying the basic essence of the entire world, this ‘Reality-state of Chit’ remains untouched
even in the least, by the ideas of enjoyer-ship and doership, and stays ignoring all;

StaTeEdied I & YGTICURATILT: LA Hipedeheied el A (56)

the ‘enjoyment and doership’ rise as the ‘reality of the world’ from the ‘supremely subtle state of
Chit-atom’, and yet the ‘supremely subtle state of reality’ stays bereft of them both;

st fhfRAfSrad wdda a Fafadq fadad o A fhReAgsaaEsaA| (81.57)

something called the Jagat (filled with actions and enjoyment) is never made by anyone, and does not
dissolve also; and though such actions are non-existent, the Upanishads mention them by observing
the level of ignorant humans only (and not from the level of Supreme Reality-state).

TS FAGATHTHIRCHTRIRIDIRG SHAres T fegard fAemaRt| (81.58)

Hey night-walker demoness! Understand that, everything is only the ‘uniform shine’ of this
‘Revelation-store house’ that has no beginning; and is just denoted by another sound-form as ‘Jagat’.

CHIT ‘SEES” WITH WHAT EYES?
(FIHUTY BT FAICHT TRIAT AT TT URTEITATCHTA Dl & UTcTATAA? (79.23)

Who is that one who sees bereft of eyes, and perceives all that is seen, by making his own self as the perceived, and
sees his own self as the seer?)

RIgureafigeadaeall Readcpid a8vudar gad FarcaAfa TREREIAH] (81.59)

‘Chit-atom’ holds the ‘inner miraculous power which is innate within it’ (which conceives the ‘outside’),

as the ‘outside’, to produce the ‘perceived’ (as if outside).
(Is there an inside and outside for the Chit? No!)

UG REATEYATET Aed o TE SUSAT Hedledl RgUcdreotaread| (81.60)

The ‘outside and inside states’ are in the words (sounds with meaning) only, and not actually existent,

and are mentioned to instruct the people only; since the ‘tri-world’ is just the ‘Chit-form” alone (Bodha
alone) (without any outside or inside).
(Who is the perceiver? Is he real or unreal?)

SEISTEUC IetedlcHTd AUUIfa aFeIrdurdia

The (formless) perceiver (the essence in all) stays unperceived (by the senses and the mind); and sees oneself
(as the perceived), as if seeing the outside world through the eyes;

gearafea TEaa#| (81.61)

The real (formless awareness) alone stays as the unreal (perceiving entity called Jeeva).
(One’s own state of conceptions appears as if solidified outside.
Physical eyes are also part of the perceived. Mind alone sees the ‘imagined outside’ through the imagined eyes.)

d T TSI €Tcd g8 FdedrEdd,

The Chit-state does not attain (or turn into) the state of the perceived (as a separate changed entity);

since (the imagined limited state of) the perceiver is not real, and is non-existent.

[Perceiver as a body-entity is unreal, since the body is inert like a log of wood that is filled with air.

The real perceiver is the awareness-essence that is the common to all perceiving entities. It is undivided and whole like
the sunlight spread out everywhere; but appears divided as if, when channelized through the mind-windows.]

IMcHAAT J IfchRaadfa U | (81.62)

How can that which is not there in oneself, attain another state (as that)!
[When the pure state of Reality alone is the perceiver as such, how can it become a Jeeva trapped inside a body-identity?]

(Does Chit have eyes?)

g I’ T afdled fAs a9g:, TEFudAT T Pedl Pl (81.63)

The “perceiving nature’ itself is the pair of eyes; and that state is made of the Vaasanaa-body;
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and it rises as the perceived, by producing the ‘perceived state’ as if outside.

a e ggafea wxyaar sUTa Agda faar g3 fgadegud faar (81.64)

The ‘perceived world’ cannot exist without the perceiver-state ever, like a father-state cannot be there
without the son. They both are a pair without being one.

g¥a Taaafa d gyed faea ad,

The ‘Perceiving entity alone’ attains the state of the perceived (in the outside) also; and that entity

cannot exist without perceiving.

[‘Perceiver’ means the one who ‘perceives the perceived’; therefore a ‘perceiver’ cannot exist without the ‘perceived
world of objects’. This ‘perceiver’ is actually a Vaasanaa-bundle; and his Vaasanaas rise up as the perceived.

A perceiver cannot exist without the perceived, and the perceived cannot exist without the perceiver.]

e g aaar faar dea Jeaanl (81.65)

The son cannot be there without a father and the enjoyment cannot be there without the enjoyer.
[For example, you as a ‘Vaasanaa for sweet delicacies’ and the ‘sweet things that you eat’, both co-exist like the father
and the son. The sweetness manifests for you alone in that sweet, and not for the others.

“You and your object of enjoyment’ co-exist as a single unit of perception-experience.]

GOLD AND THE BRACELET
GELRITATAATOT RIcaIgEcAd Ahdl HABEATIGIATT dhehliapdiad| (81.66)

The ‘possibility’ of producing the ‘perceiver and the perceived from the Chit-state’ is there,
like the bracelet etc from the pure gold. (Gold stays as any shape you desire for.)

TITT GEAAUI FAScATeATed Pl HChET J eATT TAT PeAdhfaAiaidi | (81.67)

The ‘perceived’ cannot produce the ‘perceiver’ because of its inertness, like the bracelet made of gold
cannot itself produce the gold.

AIATEATAATT RehicaTea T HPRUT Alged oHd DChHAA| (81.68)

‘Chit-state of Reality’ produces the ‘unreal state of the perceived’” without any cause as such,

except as through ignorance, like the gold appearing as the bracelet only (for the non-knower of gold).
[Bracelet is just a round shape; for you maybe, it is an ornament; but it will look like a handcuff for some one else.
Gold does not know the bracelet or hand-cuff. It stays as it is; as gold only.]

HEHcATH & TUT &A1 J gAAT HeAd Yehdcdd gEeRITEYA! ag:| (81.69)
When the bracelet is seen in the gold, ‘the non-gold’(not seeing the gold) alone glitters forth as real;

similar is the state of the ‘perceiver and the perceived’ (where the non-self alone is seen as real).
[The gold-ness is blocked by the limited vision of the bracelet, the true Self is blocked by the ‘sense-created
world-phenomena’ as connected to the ‘body-1.]

[Gold alone gives the reality to the bracelet, but is ignored or non-known by the bracelet-seer. Self alone gives the
reality to the perceiver and the perceived, but is ignored as non-existent, by the body-identified perceiver.]

G8T TIAAT fAgeggarEusidid, T shehdldal &7 Hraddnadl (81.70)

When the bracelet-idea is there, the gold becomes a secondary aspect of the bracelet that has gold in it
(like saying that the bracelet is made of gold); similarly, the perceiver (as the deluded Self-state) stays as the
‘perceived’, and experiences the state of the perception and thinks of himself as a secondary object,

who is experiencing an already existing object-world.
(1t 1s like saying ‘I am seeing a bracelet that is already made, and that has gold in it.)
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THAHTANY & T T gZeRIA: QUcIAUhda & UUcAAIGT: | (81.71)

When shining at once as the gold and bracelet, the reality becomes relative (losing its importance in
the presence of the bracelet which gains importance by its attractiveness).
When a man alone is seen (in some moving thing situated afar), how can the animal-idea rise up there?

7T NRIEIATCHT of GET AUURIT,
The perceiver sees the perceived only (as real and absolute that is already there independent of his presence);

and does not know of his true inner self.
(He is an absorbed state that is stuck to the perceived; and cannot know of anything else but that.)

ggft Teadud! wsEaa faefal (81.72)

When the perceiver is engaged in the perceived, the ‘realness of the perceiver’ stays as unreal only.

Greddifodeed & T AcAHAATUST TRIATHITT TRIYA 2T o geafd? (79.24)

With all the conceptions having melted off (with the complete absence of the Seen), who is he who sees only his own self as
the undifferentiated principle, and does not see the conceived world in front?)

NUTETITTIET GF: g ATHA, g Dheh TIET gFaAlstheehdl JAT (81.73)

When the perceiver dissolves off the perceived through the ‘Knowledge gained through Vichaara’, then
the ‘Reality alone’ shines; like when the bracelet is not seen, the gold stays as itself, without the bracelet.

Y AT d BT 3T gER HEq,

Only when the ‘perceiving act’ is there, can the perceiver be there;
since the ‘perceived’ shines within the ‘perceiver’ only.

g3 T faar a% dAeaAaRRa aaan:| (81.74)

Without both existing, one of them cannot exist as a single factor.
Both do not have independent existence as single factors.

T TAT TG G I HATCHAT ATATHATANY FATS fehragaraniedd| (81.75)

After knowing everything as it is (in truth) as the essence of pure awareness, something which is
very pure alone remains which is beyond the reach of words. (7 is indescribable.)

(3TcAT & T Pl HEATT TRIIAI? HEPHIGIA gadidehiol bl T FIH? (79.25)
Who is he who himself shines as the ‘Seer Seeing the Seen’?
By whom are the threefold principle of ‘Seen, Seer, and the Seeing’ pervaded like the bracelet seen in the gold?)

HTcHA & 7T GAAGaHid Pd FaAdA FReATTIATIAT| (81.76)

The ‘supreme atom of Chit’ makes itself the ‘perceiving state and the perceived’ -
known as the ‘measurer, measure and measurable states’, like the lamp-light lighting up itself.

AGAATAATET gul ATRTT T §Ad dhedhliecamadeAIqUEATH| (81.77)

The ‘Knower’ swallows all these three (‘measurer, measure and measurable states’), like the gold
swallowing off the non-existent bracelet that is (imagined) in it.

(FEAT [hfeg QU AEEHd:? FEITSA JUFRIed dfdda AeEdd:? (79.26)
From whom nothing exists separated, like the waves from the ocean?
By whose will does the differentiation rise up like the wave-ness from the ocean?)

JAT o STe3gaNe: GUTFDTAATIT dITEATCEHTETN FhRIcqaied fel (81.78)

Except these five elements of water, earth etc (in different combinations), there is nothing else in the world
in the least.
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b

So also, there is nothing that is separate from this Reality which is by nature the ‘empty expanse’.
A HATcHATCHAIHIRUT: TehcdIHa=a & Fdhdred &l (81.79)

‘Through the experiences in all the perceiving entities anywhere and everywhere’, as the ‘very
experience of all’, it is the ‘oneness of all’ by experiencing it all as a single experience.

TS qUEARd N FAeFnd: scorgruauanifadrdadar el (81.80)

Like the wave does not differ from the ‘ocean waters’, it exists as all this by itself, as what is
conceived, since the ‘desire and desired object’ do not differ.

THERE IS NO ‘DUALITY’ OR ‘ONENESS’; ‘THAT’ ALONE IS ‘THIS’

(RFpraaa TSI chEAcTd: Id: édaquqq-ch{—d-ilqudq HIFHT:? (79.27)

From which ‘Reality-state’ ‘the one single principle with no differentiations of direction and time’

and which is non-existent (because of not-knowing), - rises -

the ‘duality-state’ as if separated, yet not separated, like the liquidity from the water?)

T foee: WAICHTRT dhadl: FdlcAcdlcH HdlcAT FalgHad: Tdd:| (81.81)

There is only the ‘Supreme essence’ which is ‘undivided by direction and time’.
Staying as the ‘essence of all’, it is ‘all the beings’, experiencing all, by itself.

e AdATcHCARRIATINYd: gy a7 fOda gdwu FelcAfI | (81.82)

Because of its ‘knowing nature’, it understands the scenes unfolding in front of it. (‘Knowing’ is the world.)
There is no two-ness or oneness here in the ‘supreme Reality-state’ which itself exists as ‘all the forms’.

It RGN TAGhEIDdT Hdd, saagafdiy: RAfgudueoraRal (81.83)

If there is a second reality, then the singleness of one gets proved; since two-ness and oneness get

proved by each other like the hot sun and the shadow.
(Shadow proves the heat of the sun; hot sun proves the coolness of the shadow.
Both are realities in comparison to each other only.)

I3 aAifed fgdt R TP edr Y ThaEERe gadd J fAad| (81.84)

When there exists not, a second one, how can the one-ness gets proved?

If the one does not get proved, second also gets disproved.

(The number ‘second * proves the number ‘one’. Reality 1s not one or two; for the ‘second’ does not exist at all.)

Td RYd g IRAETAAEHicdIed &, dE€Aled AT dgy d SarFad:| (81.85)
When this is how it is, the Reality-state exists as the ‘duality and oneness’ as if ‘the one is divided
as two’, though nothing exists as different from it, like the liquidity in the water.

(ATcAT g T TeaTd ST, Piseadiiddledsd yd:, fear Fdreen? (79.28)
Who keeps - ‘himself as the Seer, Seen and the Seeing’, ‘existence’, ‘non existence’,
without any systematic process - as a seed inside himself, at all three modes of times?)

ATARFHTAATN T FFIATRUFUT: PEAeaEded saoised: EUd STl (81.86)

With varieties of ‘beginning-phases and destruction-phases’, yet staying equal without any perturbance,
the world stays inside the Brahman-state like the tree inside the seed.

SAACIYUHEARFA: hedhdl JUT, FFgoggraardl & §d, doa a F=AI| (81.87)

The bracelet is not different from the gold, though it is seen as a state of duality of the gold and the
bracelet. ‘Duality’ is a state which is known ‘when the correct understanding is absent’; and is not real.
JAT Gdcd TIH: Tecad ATNAT: SF: Yedcddd e d GUTGIAARTA (81.88)

Like the liquidity from the water, the movement from the wind, the emptiness (hollowness) from

the space, the ‘duality state of the world’ also is not different from the ‘Supreme lord’ who stays as
the ‘single essence of all’.

g TeFH & g-ud fharcaa FAquisueenl IEcddaredci fag:| (81.89)

The ‘false view of duality and non-duality in the active entity named Jeeva’ leads to pain only.
Not accepting such a false view is the intelligent stand, which transcends these two views.
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PARAMAANU/SUPREMELY SUBTLE ATOM

(O HacHTISTTY Sgee JeeHd [cd FATY HEIeddioaledRd ga:? (79.29)

Inside which ‘equal-ness’ (Sama/Samataa/Saama) does the great illusion of the hosts of Jagats bound by the past,
present and future exists like the tree inside the seed?)

ATTAIYAAIEGEGAATIAT UdTdsoidleded Al RAfa fFaa#| (81.90)

Jagat (World) is just made of the ‘measurer, measure and measured’, the ‘seer seeing and the seen’;

and it stays inside the ‘supremely subtle-atom of Chit’.
(Senses are known also as ‘Maatras’, the measuring tools. The world we experience is nothing but the ‘measurer as the
perceiver’ measuring the disturbances or agitations in the emptiness, and seeing the objects as presented by the senses.)

3T FICUfATATATIGATON FUeGed Uaaleld TSI TG Pelpd:| (81.91)

This ‘tiny atom of Jagat’ is always produced and dissolved within itself (as not different from itself),
by this ‘giant atom equalling the Meru mountain’ (Aatman-essence), like the movement produced and
dissolved inside the wind.

38 o WA ARGAYAT ATIAT W WHTUIRATEd TcAIFIuTT | (81.92)

Aha! This is the delusion of the greatest proportion; or is the peak-point of delusion, that the succession
of tri-worlds exist inside this subtle-atom only.

HAHHTA TR dacadel RId R caam=aa serfeedfd:| (81.93)

It always stays as this (world-phenomenon); as if happening, though not happening at all.
The world-existence is just the ‘supremely subtle-atom of ChinMaatram’.

A gATAAR] gl AT T FIABHATegUHc TGS H:1 (79.30)

Who, without discarding his own nature of oneness, ‘rises’ ‘though not rising’, as the seed with the tree-ness, and the tree
with the seed-ness?)

Hed TSI STANIST]: HFIATS (Ao dqegs @i HUSIEY TAT| (81.94)

This subtle atom, though containing the network of worlds within it, does not discard its equal nature,

and stays inside a ‘tiny pot’ (inside the Jeeva-atom) like the ‘seed that contains the huge tree (as its essence)’.
(Nothing stays inside nothing. It is just a way of explaining the emptiness which exists as the huge world; yet is reachable
within oneself.)

dolseagaTfaear: Ud: haucdd: WRAT TIA TOCAT Siored guER|  (81.95)

‘Inside the seed’ is the ‘vastly spread-out tree with all its fruits and leaves’, and is seen as if different
(from the seed); so also, the ‘world’ gets seen inside the ‘belly of the Chit’ through the ‘supreme vision
of knowledge’.

(You cannot actually see the world inside the Chit like a magical vision, but can have only the subtle understanding of this
truth.)

H AMETHYSy FaASTEaISIhley IAT d%: Eyaeagigm @ Rgoisiog
AU godAga dieTepIer 54 g,
Along with the fruits and flowers, the tree stays inside the seed (as one with it), without throwing itself

out of it; so does the blooming state of the world of the form of duality and non-duality, stays inside
the Chit-atom.

ST dcURATTTea: UIAta I gIfd| (81.96,97)

He, who sees the Jagat made of duality and non-duality inside the supreme atom, like a tree inside the

hollow of the seed, sees the truth as it is.
(Dvaita needs Advaita to disprove it. Actually these words namely duality and non-duality have no meaning when referring
to the ‘Supreme state of Reality’,)

FORGET ALL THE WORDS AND MEANINGS; AND STAY AS THE SUPREME SILENCE ONLY
J8d dAd Ied A T Al F AZP: T YA T T a1 &H Al ATdHT | (81.98)

There is no duality, no non-duality, no seed, no sprout, no gross or subtle, no unborn or born.
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AT & T ARG o T &I 1 =, AeericaguiRed: @ara 7 fhaa| (81.99)

It is not there; it is not, ‘not there’ also. It is not calm and quiescent, nor disturbed also.
The tri-world is inside the Chit; but there is no space or wind also.

d STt ed

There is no Jagat; not ‘no-Jagat’.

faad Rcawr s gafers Jer a9 a1 gUefd dadnl (81.100)

‘Chit alone’ which transcends all these, exists as the ‘auspicious state’, as the ‘essence of all’;
and stays in whatever way it rises as.

S GAISTAY FIFAGASIFH: IWHICHTURDICHT FHATCHATIT W (81.101)

Though not rising, it rises expanding its own awareness.
This subtle-atom is the ‘single essence’ and is the ‘essence of all’ in the ‘empty expanse’.

NOTHINGNESS ALONE EXISTS AS SOMETHING

[A tree which grows out of the seed is itself the seed for more trees.

It is the seed that is the tree; the tree that is the seed. They are not one or two but just the same.

So it is with Jagat and Brahman. There is no difference between Jagat and Brahman.

The difference is only in the ignorant level of the mind.

An ordinary seed has to exist bound by the rules of time and space measure; not so the Brahman which is at once,
the seed and the tree.]

frHdegerewel Tsi-acuarn avg HEdleY ied AvdAeeIdIed:? (79.31)

Hey Raajan! ‘Mahaa Meru Mountain’ is mere lotus stalk (with no solidity at all), for ‘want of which principle of
Reality’? In whose belly exist, the crores and crores of Meru and Mandara Mountains?)

gl ot Tadeca g cagecary,

The tree (inside the seed) that is inside the ground is the ‘seed of itself’, and stays rising and not rising
(is a tree and also not a tree).

W ded STl STl Edigdd Tl (81.102)

The ‘supreme principle of Chit’ rises as the world and attains the world-state, like the seed itself existing

as the tree (without sprouting as a tree).

[A seed discards its seed-nature and becomes a tree in course of time. A tree discards its ‘tree nature’ and stays as a seed.
Brahman-seed does not discard its seed-nature or the tree-nature; but is the uniform state of quiescence.

It is the seed which is the tree; and the tree which is the seed.]

gl fISTAAaTY] J HeIhHATITT: [TEcTTITaE U T aNeIETRISUIHh: | (81.103)

Like the tree itself staying as the seed, the ‘supreme Chit atom’ does not discard its uniform nature
(like the ordinary seed sprouting and growing into a tree in course of time); but stays without any quiver also
(it is the undisturbed state of quietness); and stays discarding the ‘discarding-state’ also.

e degaerae: UIATOIRUSTT,
The great (hard) Meru Mountain is just an extremely delicate lotus-fibre, for the want of this ‘Supreme
atom’ only.

T fehel TaRATeTeRATETT WIUAT] (81.104)

Because of this ‘supreme atom’ only, the delicate lotus-fibre which cannot be seen with the eyes, gets
seen as the huge Mountain.

fradeqHieds: AN fhelcAd: d€da agan: Faed: f&udr Aaifddrea:| (81.105)

The great Meru Mountain is an extremely delicate lotus-fibre, because ‘countless Meru Mountains’
as dense solid objects stay inside the ‘Supremely subtle atom’ only.

(FacATdaAadraed 94 fF a) vaafdacata & oifa
fhedaad a HaTgyar F¢a g0 HaTTAEIae: FaMecd? (79.32)

By whom, is this world pervaded as many selves? Which essence in you makes you act, care for the people and kill the
wicked ones? By seeing what, do you become or not become one with a ‘taintless face of perception’?)
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Uhel e HAEdT WAV T &1 dd faRfEad Jfad $d =,

By that ‘one great supreme single atom’ alone, the ‘Seen’ is - completely pervaded; is spread out
(by the principle bereft of elements); created (as the phenomenon of the world that is made of elements); produced
(as the various species of Devas, humans, animals, plants etc); and made (as the objects of experience).

T9F UUstRied AHAd [0 eIcadAoATHd: TRTUAT| (81.106)
and, such ‘Seen phenomenon’ like the space is without the mixed-state of elements, is like a world seen
in the emptiness alone (like a an illusory city), is just a void-state, very pure; all around, and already attained.

$a FraXak FAGSIAA §U GUAHEAA JATGETe
R 91 FATAITANTHARAGTHCY [d de Soremandfios:| (81.107)

More beautiful than the duality, without discarding one’s true nature, by the state equal to the deep-sleep,
being the single principle due to enlightenment, free of ‘going, coming and staying’,
the ‘Supreme principle’ remains as this ‘ordinary phenomenon of the world’, in this manner.

afaEara

Vasishta spoke

ST TSTHETTZT AT Hhe! qAHDE! IJaggUeled ¥ STel AcaAdadH | (82.01)
Having heard these words from the mouth of the king, Karkatee, the ‘ape of the forest’ remained in

the state of knowledge, and discarded the restless nature of envy (the demoness nature).
(Understanding through the ‘proper logic-filled words of wisdom’ that were uttered by the king and the minister, Karkatee
felt refreshed in her own state of Knowledge.)

Hed:MNdeddey a1 fasnfeqauaradr urar urgquaglla gsdicead FAgA (82.02)
Having obtained the coolness of her mind, she reached the ‘state of Supreme rest’,

like the ‘peacock in the monsoon’, like the ‘night lotus in the beautiful moonlight’.

dUT TSR TEAT 3o SGHEH TMHsed: W Tolrehal @O TAa: | (82.03)
She felt extremely happy by listening to the words of the king,

like the inner womb of the ‘Balaaka bird’ by the sound of the thundering cloud.




