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afasaa

Vasishta spoke

MIND AND BRAHMAN

RTATGUATT SEI0T: WATCYET, Hdedd dedd I g APRIfEd| (100.01)

This Chitta rises out of the Supreme state of Brahman, not one with it (because of ignorance) and
one with it also (since it is Brahman only), like a wave from the ocean (which is the ocean and yet
appears as if different from the ocean).

UgETAT FAAl TH SadE Aaid STAAHAGE I ATHeAAAEASITD: | (100.02)
The mind of the enlightened is Brahman alone and does not differ at all (since it is in the complete knowledge-

state); like the people who are aware of the common essence of water, in both the Ocean and the wave,
do not see the difference between the ocean and the wave.

HAT TATIGLTAT HHRHADROT HURTATSFLHTHATAAIATFNSIT: | (100.03)
Rama, the mind of the unenlightened is the cause of the ‘delusion of Samsaara’, for they fail to see the
common essence of (Brahman and the mind entity), like not seeing the common essence of water in the

ocean-water and the waves.
(Samsaara means that which slithers away fast; so fast that you cannot even catch the present moment at all; for it instantly is
gone the very instant it arrives .)

HUGGERAT UaT I had dredarahadedpdl Ae: Thetdd| (100.04)

In the case of the non-enlightened, the difference (between Brahman and the mind) is conceived (made up)
as connected to the ‘speaker’ and the ‘spoken one’ alone, for the sake of making the student understand
the truth.

POWER OF BRAHMAN-STATE

[There is nothing called ‘power’ that is attached to this Reality state like a divine entity that is all powerful.

However, in order to explain the wondrous nature of the Reality, the words like Shakti (power) are used, so that the student
can grasp the profound nature of the Reality.

How powerful must the Reality be, if it has to exist as a mind that is capable of analyzing reality itself!]

AT el fcaaquiaey

The Supreme Brahman is omnipotent (it can be anything anywhere at anytime), eternal (has no beginning or end),
whole or complete (needs no fulfilment), and imperishable (can never cease to be).

d defed o aleA=gigad faddreAtat| (100.05)

Nothing is there that does not exist in that all pervading essence, which is common essence in all.
(It can stay as any perceiver with the perceived object as the mind-phenomenon.)

AT ra=da a&d & g ATk arda Rgar uerrafa 99| (100.06)

Reality is the Supremacy (Bhagavaan/the most excellent) is all-powerful.
It is everywhere as the essence of all (like the same essence of knowledge is present in the Knower, knowing, and the
known object). Whatever power it chooses, it exhibits it as some spread-out perceived state.

Reafhdeon T iRcafdeedd, Feeafhy ardy SEfheadiue,
GAATHATFH - ATATBETLTsAA LrAATPETATHIY HraRIfhsTareyat,
SET0T: HAATBIE 7oA GeATEIaTar, ATAMATKIAAY MenrerihaT My,
AT difheaar #e, Ty FNATHY Hetled FAATBATI (100.07) to (100.10)

Rama, Brahman’s power of Chit (understanding or perceiving) is seen in the bodies that move about with
consciousness;
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the power of vibration (quivering) is seen in the wind;

the power of inertness in the stone; the power of liquidity (flow) in the water;

the power of luster and heat in the fire; the power of voidness in the expanse of the space;
the power of feeling in those who are stuck in the worldly existence;

Brahman’s all powerful nature is seen in all the ten directions.
(Whatever is there as anything with whatever quality; that is the Shakti of Brahman seen as those qualities.)

it is seen as the power of destruction in the destructive things;

the power of sadness in those who are sad; the power of happiness in those who are happy;
the power of courage in the soldiers;

the power of creation in the Creations, and the power of destruction at the end of the Kalpa.

[Practise the contemplation of Brahman not in closed rooms with closed eyes; but learn to see the hidden Reality made of
sheer emptiness in each and every object you see around you, even as you are engaged in your routine jobs of the world.
Make the world itself as a meditation hall. Make all your changing postures as ‘lotus posture’ in the mind.

Always see everything as the power of Brahman; as the ParaaShakti who hides the Brahman within her.]

SEED ALONE IS THE TREE
BATTAATGSURMEI I UHTdTaTdIel JAT FaTEdAE srerfor FEATH| (100.11)

Just like the entire tree with flowers, leaves, creepers, flowers, branches, trunk and roots existing inside

the seed of the tree, (as one with it and undivided), so does ‘this (world-appearance)’ exist in Brahman.

[What you see as the perceived is like the huge tree with its leaves, flowers and fruits, as one with and undivided from the
Brahman-seed. The seed is not visible at all to the mind. Develop the Knowledge-vision and see the seed that stays as all this
without sprouting; rather see only the seed and ignore the tree. This is the real contemplation, where the entire life exists as a
Samaadhi-state only.]

gfasraaenca ACFY Rdersadn: Saafdy Radaedssfor Tad| (100.12)

This Chitta-factor, which is also named as Jeeva etc, is seen in the Reality state of Brahman, as an
appearance only made of ignorance, and stays in-between the inertness and consciousness.
AT e coaNed: fAfddheuniaeard arsiaaidedeudrn| (100.13)

Because of the ignorance of the truth, this conception rises as manifoldness, like the manifoldness of trees

creepers bushes leaves etc (seen in the seed), though there actually is only the ‘unperturbed Reality-state
of awareness’ alone (as the undivided whole).

WHAT YOU SEE AS JAGAT IS BRAHMAN ALONE
SeldeHedcd STITcUITT M9,

Raaghava! See now (with the knowledge-eye) - the ‘I principle’, that shines in all (as identified with the body)

along with the Jagat-state, is Brahman alone.
(Everyone who is acting as the ‘I’ is Brahman alone, blocked by the mind-covering.)

| AcAT g4 A AcAfeaaeray:| (100.14)

That essence is everywhere, pervading everything (like space) (even pervading the space also).
It always shines forth as the support of all with its expansive nature.

(100.15 to 22)
MIND ALSO IS BRAHMAN ONLY

YeAAGIAAA ATh U4 dedAd 3TIA|
The least amount of ‘power of conception’ that it holds, is known by the name of the mind.

eoamfcaduea @ vararaadiier ufawasardas dar Naegarcaa|

When a magician shakes his peacock feathers, the vision of the rolling clouds appear in the sky;
likewise, the mind is just made of appearance only (as the magical extravaganza of Jagat-scenes),
and exists as the Jeeva (with the deluded divided-sense) inside the Reality essence (as one with it).

JdeHAAH FUATET AAATCHSD STENATHTE TEATCSRITTGGH|
Hey Vanquisher of enemies (enemies namely, the impure qualities in the mind)!




The ‘form of the mind” which rises as the continuous flow of thoughts, is the power of Brahman alone.
Therefore the mind is also Brahman only (since the power and the person do not differ).

‘EXPERIENCE’ EXPLAINED

(All our experiences are based on three main ideas - as that which is experienced in fiont (Pratyaksha), as that which
we believe is there out of our sight (Paroksha), and as the ‘I’ am the experiencer here who am of such and such a form
with such and such a life-story fiom birth to now.)

3¢ deefdicdd AT UfadrasT: A Seioilsea<d Ale TWADRUTH|

‘This my direct experience in front; that is out there out of my sight; [ am the individual with a
name and form who has birth, death, and change as my destined life’;

such an ‘tri-fold idea of division’ is produced from the appearance that belongs to the mind,
and is experienced as different from Brahman-state; and becomes the cause of delusion.

(All the emotions, wants, attractions, repulsions, beliefs that keep on changing and appearing in the mind also rise from
the power of Brahman alone.)

FqedeHAE A fhfcagaercas carfead qdrbed Afh s@rdr fag:|

Whatever gets variously described as any force of emotion or power that is seen as present and absent
within the mind, is the power of the omnipotent Brahman alone.

(Any plant-life, thorny or pleasant rises up in the ground by the power of the season only; so also the very presence of
Brahman allows the mind fo concoct any want or desire as per its Vaasanaa-seed.)

AT FalcHAD AH IVTAATE o IUal: rhaEagosidel saIfor f&ar:|
Mind is in essence Brahman only. Similar to where the season’s power alone is (expressed) in the

appearance of any plant-life; all the wants and thoughts (of any sort) that rise in a Jeeva, exist in the
Brahman alone (as the expression of its powers).

(Though the same Brahman powers express through any Jeeva, the minds differ and the actions differ and the results
also difter.)

ATHEISHGAT FAGATAAAGT: AT gurfad gearfor qr R et |

The season though spread all over, the flowers appear suited to the nature of the land and country;
so do the minds differ when conceiving the world.

FaRIcFaIcheldie dEAGHIed ABA: SRR fdraIcdice AT ed AT |

Like the ‘Shaala trees’ rising up from below the ground, these powers also manifest somewhere at

some time, as per the difference in time and place.
(However,)

J S ufaaaa adareda aafdl (100.15 to 22)

Nothing is actually produced from the Brahman as the appearance; nothing also is seen as another.

(The entire phenomenon of mind as perception is itself the Reality state; and nothing is produced fiom Brahman as a separate
thing. All the varied view-points and theories of philosophies that explain the perceived are also mind-made and are in essence
Brahman only.

UFAANCTaTScHETRUICTT I AA:AS: Uhetded salellesal fafg aretl (100.23)

All the words (sound-modifications) produced by the mind of the form of numbers etc (explaining the
perceived as numbered principles) to contradict the opponent, rise from Brahman alone and are Brahman only.

JAT JARY FAT: YA Uaddd a2 ada afad eeredisT fholeear:| (100.24)
In whatever manner the appearance spreads out of the mind, it stays as that only; the example is here of
the Aeindavas.



TITHLIUTIHT TUT TGl HAEFATH, HANDROT SHIETAT GWHTCHTA| (100.25)
Like the natural quiver in the huge taintless ocean that is without any perturbation, the Jeeva (the mind-

form) which is the cause of the Samsaara also, is in the Supreme essence (as one with it).
(Jeeva is Brahman alone, and the Samsaara imagined by the Jeeva is also Brahman alone.)

T @ RAd TF sElaadd de1 dedidiAaigaeRedstaadrcata| (100.26)

Rama, for a Knower, everything is understood as the single complete state (Chitam/Upacitam/collected-state),
and that Brahman alone rises as all the vibrations of all the minds at all times as the essence within,
like the hosts of turbulent waves rising inside the ocean waters.

fgiar afea dde ATHRTUTRATTCHANT W ATATRSIsedl deuad STeldT| (100.27)

There is no second; only the single essence of reality exists; the names, forms actions (in the form of the
mind) in the Supreme, is like the imagination of the waves that rise in the ocean as different waters.

SIa JAafa aur afeg anfa faefa, afeg sefor ser seom = f[adadl (100.28)

Whatever is born, perishes, goes, or stays, all that (which appears manifold), is Brahman alone rolling in
Brahman by Brahman.

TATcHIATAUENSN HITCOuTehar JAT fafeor fafea=isi urpacaredar aarl (100.29)

The extreme heat within itself rises as the mirage waters; so also the most amazing and strange
phenomenon (of a divided ‘I-sense) rises from the Aatman (the Brahman-essence within each mind as the
extreme state of self-awareness) though it is actually bereft of any name and form.

FROT BH Hdl T a4 FRoT TAf: Id s@éla Fai@a afgar deuaar! (100.30)

Tools of action, the action and the doer of action; birth and death; existence as an embodied person;
all this is Brahman alone; there is no imagination of a second also except that.

J AT T AT a Jooniea o ot
& HcHATCHAT HHAEICON HlRIsAT He:| (100.31)

There is no greed; there is no delusion; there is no thirst for pleasures; there is no entertainment.
How can the Aatman have greed, desire, or delusion towards Atman itself?

HCHAE SHCHIATCHT Belelshd: THATSIGAIAIATCAHIG A AAETAT| (100.32)

Aatman alone is the entire Jagat; Aatman alone is the process of the perceived; this Aatman alone rises
through the mind like the gold rising up as the armlet etc.

HYE Yo G1H dfead Siid 32 IR TarR] TeRRaeaa=ydi#| (100.33)

That mind-state which does not know the ‘Supreme abode’ (and is deluded) is known as the Jeeva.
Even a relative who is unknown stays as not related (so also, Aatman though so close to all the Jeevas as their
very self-awareness state, stays as an unknown stranger only).

RIcAAcAAS I TadbheUadl T AeTdT IPAAT Siadl Yehelpd|  (100.34)

By the Aatman which is self-awareness in essence, by imagining oneself as ignorant (as an individual
trapped in worldly existence), the Jeeva-state is manifested by itself, like the emptiness by the sky.



cHadrcHafiee Shar Safa Teid|

Aatman itself exists like the ‘non-Aatman’ and shines in the world-phenomenon as a Jeeva.

glegedidd ged: Heurded HHfcIa#| (100.35)

Like the double moon for the infected eyes, the real and the unreal (Brahman and Jeeva) have risen here.
(The Reality itself sees itself as the limited state of the ‘I’ centered Jagat, like looking at oneself in a tainted mirror, and
1dentitying with that ugliness.)

AT IR ATRTHHATCHIAGIHANT FTcAT dg: & HTIA| (100.36)

As there can not ever exist anything denoted by words like delusion (Moha) etc, and as the Aatman
alone is the Reality, how can be the Aatman bound, and how can it get liberated?

fAcIraHaTuEg aeisTAT FhoUdl TET BleUlaAheded HIgN fHLAT F drad:| (37)

He who imagines that there is ‘bondage’ when there is never ever a chance of bondage,
and who conceives wrongly the idea, ‘I am bound’,
for him alone, ‘liberation’ also exists as an imagined conception.

AT

Rama spoke

AN ¥ T wfa dagafa AT, dd dleufad! ATed ded: hATAS TAT| (100.38)

Whatever the mind decides, it becomes that very thing and none other!
Then, how do you say that the bondage imagined by the mind does not exist?

Vasishta spoke

fear Freufaday @ getdeyHr,

The idea of bondage maintained by the fools is unreal, and is just an imagined concept.
(The idea of bondage is also based on the ascertained belief of one’s existence as the ego, or individual with a name and
form. This is also a delusion-state only.)

fAAaragiear auiidayr #AlefeheudT| (100.39)

The idea of liberation also arises as a complementary thought, and is equally unreal.
(1t is similar to the pot-space feeling itself bound and seeking liberation.)

TAHARIADICH TTHIETEMSEH:, TEIAE] o deullsTed & HeNsTed HeHAd| (100.40)

Rama of great intelligence! For the one who does not understand the subtle meanings of the Scriptures,
ignorance alone causes the ideas of bondage and liberation.
In reality, neither bondage exists, nor the liberation.

U™ 3a¥dcd HUGHATd Uld ToodeRd & Uel deaggaid Ufd| (100.41)

Similar to the (non-existent) snake seen in the rope, the non-existent state (of the bondage, liberation and reality of
the perceived) that is produced through imagination (through sheer misconception) does not affect a person who
has completely understood the essence of it all, and who has realized the Supreme truth.

JeYAETIiCTAR o UEAIRd F¥4 TAlea-UaIaTe aaedaned Jad| (100.42)

The ideas of bondage and liberation are not there ever for a ‘Knower of truth’, Raaghava;
the delusion-state, bondage and liberation exist as real for the ignorant one only.




MGl AAEde aeUfIAITEE! TMTEHUSTTAT TR,

Hey Subhaga (one endowed with good nature)!

At first the mind alone appears (as a minuscule quiver in reality);

then follow the ideas of bondage and liberation;

then appears the creation of the perceived phenomenon made of five elements denoted by the name,
‘Bhuvana’;

gt RATaRT & a1 ufderereari€ieT gHer arersteiicadl (100.44)

a (misconceived) state like this has become deeply established as real,
like the ‘made up story narrated to a child, on the fly’.

[A child is always fond of hearing new twists in the story and is not worried about the logical or illogical statements that make
up the story. Here, a nurse-maid for the child narrates a story to it on the fly, making up the story as and when, by adding new
new situations, which though are never logically possible like the barren woman’s son’s story; yet the child has intense belief
in the story and accepts the story as real.

Mind is such a nursemaid which has created a child also and is the nursemaid also; and makes up your life stories on the fly,
adding new varieties of situations for your entertainment; somehow producing the logic for it also to make it sound real.
Perceived is just the ‘sense produced information’ in the emptiness; a mere disturbance that occurs in your brain that is
reflected in the ‘emptiness-mirror’ as an object (living or non-living, conscious or inert).

There is nothing going on as any life or world actually; but is just a made up story of the nursemaid who keeps adding new
situations which are beyond reason; and entertains the child.

Ponder about your own life-story and the situations in it; and it will shatter to pieces like a nurse maid’s made up story

that is narrated to an immature child.]

MADE-UP TALE ABOUT THE MADE-UP TALES OF THE MIND

TS

Rama spoke

fregeaa Afade aramreaRensa: HATT HAdded AAGUITHROTH| (101.01)

O Greatest among Sages! What is that you mentioned about the tale related to a child?
Explain to me in detail, as to how it describes the nature of the mind.

afasar

Vasishta spoke

s Feyafaaren art geofd T SifRAfgAET aat gt 6y A1 (101.02)

Raaghava! Some naive child requests the foster-mother,
“O Mother! Tell me now some interesting story”.

T ITered TaAIe 9l a8 A IMEATADT HAUITT THeAAYUERH | (101.03)

Hey MahaaMati! His foster-mother tells that child, a nicely-worded story to entertain him.

Faficaled FATICATA! TSTGATET: YHAT: aTfdtesr: MR,
Hegearafa gaa faEdol g,

“There lived, some three ‘noble princes, who had auspicious characters, who were followers of Dharma,
who were brave and bold’, inside a wholly non-existent capital-city, which was inside a country that was
wide-spread and empty.

(A Jeeva has three bodies, Sthula, Sukshma aand Kaarana- gross, subtie and causal.

He is a prince because he rises fiom Brahman only.)

[You as an individual are also a prince or princess living in a non-existent city. You are but a reflection of a quiver in the
emptiness; and not at all real. You, your name, your form, your family, your possessions, your individuality, your world
around you; all these are just thoughts and ideas produced in the mind falsely, and not at all ‘really real’.]




SAFAT ST,

They (the three princes) were like the stars seen in the water that is reflecting the sky.
(Jeevas are the reflections of the potential states of the Supreme Brahman in the Vaasanaa-waters.)

gl o Siat a¥deeq 9 Ta F G| (101.05)

Two were not born at all; one never even existed in the womb.
(Duallity state is never there at all; even the oneness is not there.)
[Impossible? What is your life but ideas and made-up words?]

HATGAAMHTY Sercadardd: faeeue: e Mepedday:
d TEATCGIAITRI AT ATdTeT:, IeTATia AT JURHA=RT:| (101.07)

Once, those three auspicious princes of taintless desires, having no relatives, and with faded faces, their
minds filled with sorrow, and with pale faces, joined together and with the purpose of attaining some
excellent goal (as imagined by them), left their empty city, like Budha (Saattvic), Shukra (Raajasic), and

Shani (Taamasic) planets getting detached from the sky.

(Why did they leave their city?

There 1s no reason but the mind felt sad and wanted to leave; similar to how all your actions are done for no purposefil
reason; but on the fly, as per the command of the mind from within, and as prompted by the three Gunas.)

ROVGHARTSIT: gEatshor aftar: #ARfsElA adr dfeadmrdt: geear sdl (101.08)

Those three princes with bodies delicate like the Shireesha flowers, were scorched by the Sun that was
shining at their backside as they walked on the road; and they faded like the leaves exposed to the

summer heat.

(Your physical body is also very delicate; feels discomfort at the smallest thing; and is ready to die any moment by anything.
You are also burning in the Sun (life filled with actions), with countless desires and wants, and are withering away daily through
mental and physical aftlictions.)

Their lotus-like feet was burnt by the hot sand covering the road;
(Though pure as Brahman-state, they were now deluded and suftéred because of ignorance.)

g drd Afd M=l Fom JUGAT 34l (101.09)

“Ah! Fate!” lamenting like this, like the deer lost to its tribe, (Zike the Jeevas removed fiom the good company
of the Knowers, and blaming the destiny for all their suffering)

CHTI AT RUTEATI AT Soalsed quaACard YfrgEHdd:| (101.10)

their feet cut by the sharp edge of the ‘Darbha’ grass (used in the religious rites), (stuck to the rites, rituals
and worship of stone and mud-made deities; without the protective shield of knowledge),

their body-joints feeling painful all over, because of the heat (afflictions of the world),

they walked across long distances (successive births for long),

with their bodies completely covered with dust and dirt (in the form of desires, selfishness, stupid beliefs, and
1rrational theories).

FzoNIStTelslicel heldeddATad FITATEIITONYN UIgAdl Jead| (101.11)

They reached three trees on the road, overgrown by a network of creepers.

The trees were filled with fruits and leaves, and supported many animals and birds.
(The Jeevas were stuck in the three worlds filled with many varieties of beings and objects.)

afAgea gait gl a Sat FAEI, dowe gdeT TaREe a f[Jadl (101.12)

Among those three trees, two trees were not born; the third one did not even in the least have a seed to
grow out of. (Actually none of three worlds exist except as ideas conceived by the minds.)
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fasearea aRSTeaET ey RRY: TIRSdde Tadl AhiTadalr gal (101.13)

Sitting under one of those trees, they rested and relaxed fully,

like Shakra, Anila, and Yama (Indra, Wind-deity, Death-deity) resting under the Paarijaata tree (heavenly tree).
[The bodies are made of - Indra (the Self as the master of Indriyas), the Praana force, and the death principle as connected to
the physical body. Identifying with the physical body, they rested under the Paarijaata flower tree.

‘Paari’ means ocean, that which has a limit; Paarijaata mean that which is born from the ocean; here it means that the Jeevas
rested under the Vaasanaas rising from the ocean of Brahmaa, the creator-mind; and felt happy in the desire-fulfilment.]

g dbeula ocdl Uieal T dgd Heal Jeoddral R faser O Ig:1 (101.14)

Having eaten the nectar-like fruits and having drunk the juice of those fruits, having made garlands with

the flowers of that tree, they rested for a long time, and started on their journey.
(Afier the experience of their Vaasanaa-fulfilment and the results of their actions, they collected the three-coloured flowers of
Gunas; and moved forward in their journey of births and deaths.)

[The same idea is repeated again and again explaining, how each of our experiences is just a conception within the mind-state
only, and nothing exists as any world anywhere at anytime.

All our experiences are as worthless as the dream-experiences that vanish when we wake up to the truth of the waking world.
All the experiences of the waking state also lose their hold and vanish off into nothingness, when the truth of the Reality is
realized; and we understand that they are not really real; but real only at the moment of experience.

As depicted in the story, scenes of various types rise in front of us as direct experience, freshly newly at each and every instant,
without any force of Karma, or divinity, or as a continuance.

The continuance of events also belongs to the mind only, as the ascertained memory-forms. Remove the memories, or the
sense-abilities from a person, or kill the mind through knowledge; where is the so-called world?]

EXPERIENCES (WATERS) ARE NOT THERE AT ALL IN THE LIFE-RIVERS EXCEPT AS MIND-NARRATED

QIR ITedl ATy FHAURYA ARICTIIAHGENSITRANGH | (101.15)
Having walked far, when it became noon-time, they reached the three rivers with waves, that were
flowing with great noise.

dAer aRyeha AARTCIFg o g3 g aRaR Buaa=aaIRal (101.16)

One of those rivers was completely dry; the other two had no waters at all, like the sight in the blind.
afResehT 97 A TET I FERIEAT: AT 3d AT SIS 4| (101.17)

They bathed excitedly in the river which was completely dry, as if to get relief from heat,

like Brahmaa, Vishnu, and Hara bathing in River Ganges.

(Belief in deities and the deity-worlds experienced by such devotional methods are non-existent except as results imagined by
the mind. Meritorious acts like charity, asceticism etc performed with a Saattvic mind are of course to be commended; but
they are not capable of bestowing true knowledge.)

R pear STerhisT Wicar &fRIUHA T3: SAEd AT UgEHAAE: TaIA| (101.18)

Having sported in the waters for a long time, having drunk the water which was tasty like milk
(meritorious worlds that bestow joy), those three princes felt very happy and continued their journey.

LIFE IS BUT A CHASE AFTER THE FUTURE HAPPINESS, BE IT A DESIRE-FULFILMENT OR HEAVEN OR LIBERATION
HANG AT oI fGarehl HiqsTeaaiaia o IR Fordie=A37e]] (101.19)

Then, as the day ended and the Sun hung down, they reached a city, which was high like a hill, and
which was to be built in the future.
UAThITEIATCATH AT G THH e TIIA—ATRATS | (101.20)

The city was filled with the ‘lotuses of flags’ everywhere covering the ‘blue lake of the sky’.
They heard the melodious songs sung by the citizens from far.

SEYETT FAIOr N0 Fgaarfa I ABEaadRa gamoha HR:| (101.21)

They saw there three beautiful mansions, tall like the peaks of great mountains and constructed out of gold
and gems.

3R § gea v AR, a7 & af@faFe are ufoeea a1 (101.22)

Two of those mansions were not built at all; one had no walls.
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Those three princes entered the beautiful mansion that had no walls.
(Jeevas spend their entire life in chasing some fiture pleasure only, building castles in the air.)

FufasaufaRany] faetedl auear: ug: AT dF dadsadaieuda | (101.23)
Those three handsome youth sat there for some time, wandered all over the place and found three pots
made of burnt gold.

o U I &, TDT YOI T, SIEHOTRUT df T o Sraged:| (101.24)
aldddedT dEaET QUi ;|

Of them, two had holes, one was in pieces. Those far-seeing men grasped the shattered one, and prepared
food in it, and filled it in many newly made leaf-cups.

o A g eud agHifafd: Maferareardeg smweon Teggi:|

There, hundred cups were not at all there and the rest was full of holes.

The princes filled them with varieties of dishes and invited three Brahmins to partake of the food.

gl [Adeadeey Agudg a9 uq, RuaEuaeds 4o gorrd gdl
Rama! Of those Brahmins, two had no bodies; one had no face at all.
The faceless one ate the food from the hundred leaf cups which were not there.

fTmady g e guicas: Rffed Togara wi fAgfaamra: |
The three princes ate what was left over after the Brahmins partook of the food.

The princes attained highest meritorious state by this.
(Even the acts of charity, performance of rites, ascetic practices, penance, and worship of deities etc, lead towards the
‘mentally conceived experiences’ only; and never towards the freedom from the unreal state of the world.)

AR afFAGSIgTEA & @ gEAT R GF FI—regaegiRon:| (101.28)

Those three princes still live happily in that city which is to be built in the future (made of ideas only),
Rama; and they are engaged in various sports like hunting etc (as desire-fultilment states).

TEITTABYT HIAAT HAT AT 99 TAT §ig $% U fagaeed Afasafd| (101.29)

Hey taintless one! This amusing story was narrated by me to you.
Understand the subtle meaning of this story Rama, and you will gain wisdom.

UrsATA HIAAT TH ATThIEATIADBI AT JT¥ STIMHA ATer™ YHTEATAHIATAAT| (101.30)

That is the wonderful story, Rama which the child listened to from the foster-mother and then felt very
happy by listening to this amazing story (Zike the Jeeva stays happy by the imagined life-narratives).

Tyl & HiAar TH RAredaar Uid areleredrideat ¢ #AT hAded | (101.31)

Hey lotus-eyed Rama, I have told you now the story narrated to a child explaining as to how the mind
makes the stories of life.

3T AT RUTARIHUNTAT aTeiepreafddrd): dhedtediodd: |
RpeusTerhady gfasmaicadTg s=aaeTiehaarcuer aRSFd| (101.33)

Anagha! This ‘Samsaara-formation’ has come into existence only like this, like the events in this story
narrated to a child, by the mere strength of conceptions and misconceived notions;
and exists as a mere appearance, making a grand show of bondage and liberation.

heUATTIGRIGId o fhad, Gheuaerd: frizaea fhRifcafea arl (101.34)

Nothing else exists here other than conceptions.
Whatever is there is there because of conceptions and is not anything at all as any thing.

dt: &TAT YT gIar: GRAT feer: Hheudiad Fddd Tataagica:| (101.35)
The sky, earth, wind, heavens, hills, rivers, directions are all formed because of conceptions, as in a
dream.
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TS Fa HIISTeIR JAT JAUT HehoUldel ddY & serfeedfd: (101.36)

The three princes, the rivers, the future city - are all just imaginations of the mind; so is this Jagat-state.
HhUATTATHT: TREPIA T>del: GAAATCHD! IFFATRRAAIcHATCHTT | (101.37)

This world also exists as ‘ made of conceptions’ only, like the ‘quivering Ocean made of only waters’
keeps moving the waters by itself in itself.

HheUAT YYAHICAT WHICHA: diee THRAT A1d cararféad Iuml (101.38)

Conception alone rose first in the Supreme self.

Later, it expanded like the actions of the day which makes the day appear lengthy.

HheUsiTeltheld STITcaad,

The entire world is just a network of conceptions;

understand that the play of the mind is there because of conceptions;
HheTATTHAHGo!

Cast afar the dirt called conception;

fafdeeu anfAcy Aagaacyfe Ua nfedd| (101.39)

taking shelter in the ‘perturbation-less state’, you will surely attain the peaceful state of the Supreme,
Rama.

[What is the meaning of conception?

All that is happening is just the ‘receiving of sense created information’ as people and objects.

What you receive as ‘sense information’ also is limited to the direct experience that you are having at one instance.

Rest of the entire world that is beyond your direct experience is concealed within you as ideas only.

Memories of events give a continuance to your life story; connections are made by the mind through emotions;

‘sense perceptions’ are defined as pleasure and pain.

Actually, nothing exists but some sort of information recycling.

You receive only the story-less inert information of the senses; mind makes the sense-information into some valuable story-
information connected to an imagined ego; and you see the outside with the coloured glasses of narratives as presented by
the mind.

The entire information that you receive is corrupted by the mind-produced coloured-glasses (different from what naturally is).
You always see something other than what is there. This is what is known as ‘delusion’, in other words ‘Maayaa’.]



