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afasaa

Vasishta spoke

SfAeEE w7 IUr fAgcy taar RIS a' 3 gurcaga=an (119.01)

Like the gold forgets its gold-ness and sees itself as a limited form of a ring and cries saying 7/ am
not the gold’; so does the individual Jeeva suffer by the conception of the limited ego (as oneself).

TS

Rama spoke

STABHTIGET: HY §Fll TUT FA el dlcH i JUTaSsfe H THT| (119.02)

How does the ‘idea of the ring’ rise up in the gold?
How the ‘I’ness’ rises in the Aatman? Explain Hey Muni.

Vasishta spoke

T TaRTATATA el dAMEd: AdT HecdHidAdlicd d Tl d o darad| (119.03)

You should question about the appearance and disappearance of the real, not the reality of the unreal!
The ‘I’ ness and the ring-ness never are there at all!

tH TFYAS T @ IEmOgiedr I IRTd AfFduT daefea J d@:1 (119.04)

When you tell anyone to accept the gold which is shaped as the ring, the value assessed by the buyer is
for the gold only (and not for its shape).

Rama spoke

Td AAUAT b FaGfdhicd g dreer serdardfaficar Seafd sEron ag:| (119.05)
If it is so, then how and what is this ring-idea?

I will know then the nature of Brahman by understanding this.
(If the world (co-joined to the ego) is unreal and non-existent, then how does it gets seen?
If we know why we see the world, then we can cure ourselves. Why does the ring gets seen in the gold?)

afasaa

Vasishta spoke

(You are asking me to explain the ring which is not real at all, except as imagined by some stupid mind.
How can I prove the non-existence of something which does not exist at all?)

T TG ACTAATH AR TgeLATAAATDRIVIET FHETR | (119.06)

Raaghava! If the form of the unreality has to be proved formless, then illustrate well the qualities of
the barren woman’s son. (A barren woman can never have a son. Can you describe her son’s qualities?)

( Some circular shape in the gold is understood as a ring, by a person who wants to wear it.
A goldsmith sees no ring; but values the gold only. For him, any shape of the gold is meaningless.)

SfHBIcd AUT HTeadARIT FETHION F dededredn: Uffdr I TId| (119.07)

The ring-ness is a worthless delusion. Because of Maayaa, the delusory power, the world appears real

(like the ring alone looks real for the fool). Her form is not seen at all, when observed carefully.
(Do Vichaara; Maayaa vanishes along with her delusion. One who sees the gold is not bound by the ring-idea.)



FITTUFART EleaaeddIRudIeY Tdaed §U IcUEIAT F TFTd| (119.08)
The waters of the mirage, the double-moon vision, ‘I’ ness, all these have the same nature;
they cease to be seen when properly observed.

g: Yehl TGN YaTd TGIaed H: o HUTEAICIUIATY ol &TUTHTY dFatad | (119.09)

He who sees the silver in the conch-shell can never ever obtain even a tiny bit of it; not even for a

second! (Seeing is not the proof of any silver shining on the beach-sand. What is there is the conch shell only.
Just because ‘you’ ‘see’ the world-scene as real, it cannot be proved as some absolute reality.)

AUl AfGaTafgIeId TAT bl ISTadT STl ATAATAY| (119.10)

When not observed (understood) only, does the unreal shine as the real,
like the waters in the mirage or the silver in the conch shell.

YT dET ATEAcd UEIATOT YehIld HUSIHTOT TP HITJSOMIEaarage: | (119.11)

That which is not there, its ‘unreality’ shines forth when observed (analyzed) properly.
When not observed (through reason), the water alone is seen in the mirage.

3T T HepRa Hdfd T TRR ard«l FRoT ddradfeda@sd: | (119.12)

The ‘unreal’ alone affects as if it is ‘real’, and remains firm like the imagined ghost frightening the

children to death, by making them scream and cry.
(Where did the ghost come from? It is just the imagination rising out of fear in the mind.
Remove the fear and analyze, then the ghost is not there at all, because it was never there at all.)

AT Jolfdcddl [T §ied ddid SAdhedliced dellig Ridaneadl (119.13)

Apart from the gold-ness nothing else exists in the gold.
The ring and bracelets are in it like the oil in the sand (and are non-existent).

deIfed G A e Igur gfasraa daurdfearaiy arerastfasdrad] (119.14)

There is nothing called ‘real’; nothing called ‘false’! Whatever is conceived as whatever, that that

acts like that that way, like the ghost imagined by a child.
(There exists the Reality-state only, nameless and formless, without a second one.
All other explanations about it also are false because they are sourced from the mind.)

el HIcadglU &6 g & I TacIiharepy fawedaradafehan| (119.15)

Real or unreal, whatever idea is well-established in the mind; that alone affects, like the poison acting

like the nectar.
(Mind concerves and exists also as the perceived for that mind.)

g ar foar sw agfaerdt sy Awfaes Jeeecasg da=#1)| (119.16)

She is herself Vidyaa (knowledge) the supreme.
She is Maayaa, the deluding power also, as this world-phenomenon.

The ‘I’ feeling is based on the unstable unreal appearances only.
(Ego is also part of the perceived only, and is non-existent like the ring.)

e IEd AfFARIEcadsd™iEd AlcAa eadisHadcdd TaTe Aed {d W (119.17)

In the gold there exists not the ring. In the Aatman there exists not the ‘I’ ness.
In this quiescent pure taintless Supreme state, the ‘I’ ness is a non-existing phenomenon.



I HATAdT Pifdeed I HIATGREAAT F I FENUSAT Hifdedd T Hriacgdrear! (119.18)
 Sdleddl Hfded TIMGAT Fafdd F AT AGIAT F FAAecd o cadll (119.19)
o HSIHIAT Plidedd d HRUAT i o T TIhToleholed] F HTATHTGIEIAT] (119.20)

cadTeedIcH T Tl FATSHAT o Plrad o Faidgadeldl o @ J T Gotar| (119.21)

There is nothing called ‘ancient-ness’; there is nothing called ‘Brahmaa-ness’;

there is nothing called ‘cosmic egg-ness’; there is nothing called the ‘sons of the Creator’;

there are no universes of various natures; there is no heaven or hell; there is no ‘Meru-ness’;

there is no ‘Sura-ness’ there is no ‘mind-ness’; there is no ‘body-ness’; there is no ‘element-ness’;

there is no ‘cause-ness’; there is no network of three time phases of past, present and future;

there is no existence or non-existence of objects; there is no ‘you’-ness, ‘I’-ness, ‘self’-ness, ‘that’-ness;
there is no ‘existence’ or ‘non-existence’; there is no classification or division;

there is no occurrence; there is no colouring (as perception)!

[Since there is no way to refer to the Reality through any word with meaning; we have to refer to it as “TAT’ (That) only.
‘That’ is not seen because of ‘This’ namely the ‘world appearance that is created by the senses’.

‘Sense-produced information’ of image etc, is the ‘ring idea’ that blocks the ‘gold of Brahman’.

Practise seeing beyond the sense perceptions, with the third-eye of knowledge.)

Td Aed ATaFd Soted A AT TATHIAATHIHAATHBHDR T

J HedlTHed Aed J TG AT T AAGANIRIATE YeaToged JEeg@H | (119.23)
There is only ‘That” which is -

everything; quiescent; unsupported; world-ness; eternal; auspicious; bereft of afflictions; unchanging;
nameless; causeless;

‘That’ which ‘not produced and perishing’; ‘not staying and getting destroyed’; ‘not perishing in the
middle’; ‘not everything’ and ‘everything’;’

That’ which is beyond the grasp of mind and words; emptier than emptiness; more blissful than bliss!

qHAETT

Rama spoke

HaqE §H SIET FaAT FAATYAT AT T HAT T [l dewaadl (119.24)
Yes! Now I understand that there is only the state of Brahman and nothing else!
However, explain to me how this Creation gets perceived as such?

afasaa

Vasishta spoke

[That Reality which we refer to with terms like Aatman, Brahman, Chiti, Chit, Param, is actually nameless.

We can never know of it through our intellect or mind or senses.

We call it as ‘Param’ (Beyond) because we surmise that something is there that is beyond the screen of sense-perceptions.
This world which we experience is there because ‘that unknown Reality’ is there as its support.

This world-appearance which is a product of Avidyaa does not exist at all as real when analyzed.

“This world-appearance’ is the very nature of that ‘That’ something called ‘Param’, like the water is the nature of the Ocean.
But the water quivers because of it s fluidity, the ‘Param’ does not quiver like that.

The world-appearance shines because of ‘That’; but ‘That’ does not shine like some light or luster or even darkness.
Nothing as the perceived exists in ‘That’; but everything as the perceived is there because of ‘That’.]

(We are stuck here as perceivers only, like trapped inside a cage of sense-information with no escape.
We somehow try to analyze the (unknown) Reality behind this screen of perceptions and name it as ‘Param’ — something that
1s beyond this screen that 1s stuck to us always.)

W Aed W a1 ErdfdcufdgTa

The term ‘Supreme’(Param) refers to that ‘transcendental quiescent state’ because of what gets seen in this
manner, like this.



(What gets seen as the world is actually non-existent, and the ParaBrahman does not shine like this at all, as this perceived
world-appearance. The Creation does not exist at all, though experienced by us.)

% Tt F FIEAr FIRERRT derad| (119.25)

There actually is no Creation! Something termed ‘Creation’ is never there.

AEUTAFRHTF] GiEUdT WA, STel gdcdiceiead fd¥Ues WH | (119.26)

‘All this’ is in the ‘Supreme Lord (Parameshvara)’ like the water in the huge ocean (as its very nature).
However, the water moves because of its fluidity; but the Supreme state (ParamaPadam) is bereft of any

movement.
[Brahman-state is the ‘Lord’ (Paramshvara) since it is the essence of all that is perceived. ‘That state’ is still and motionless
as compared to this perceived state which is made only of continuously changing sense-patterns.

T: TATCHAT Pafd o PIcAd dcle,

The light shines because of its own innate nature (as a part of the sight).

‘That state’ does not shine like the light. (You cannot see it like some lustrous light.)
(1t is not something that shines with luster. It is not darkness also.
1t is the awareness that exists ‘without any perceived to be aware of.)

HET ocd & Pad e cadhad fag:| (119.27)

The principle of light is to ‘shine’ (as opposed to darkness).

(However), ‘That state’ is non-shining (and is not the light as opposed to darkness).

(The principle of light is to reveal the images of the objects to the eyes, so as to enable the formation of images and colours.
Objects appear because of the Vaasanaa-contents.

The Supreme state is beyond the reach of such illuminating sources like the sun or the moon or fire, and is bereft of all the
objects and their image-realities.

Is it darkness than? No, ‘Darkness’ is just the absence of light; the Supreme is neither lustre nor darkness.)

HY F¢F gIR¥car JUEYTER U: TPIcdd W FRAedifee dAad TeuH{| (119.28)

The waters are said to rise in the central part of the ocean leaving out the bottom and surface.
All these multifarious things also are said to rise from the Supreme (the central essence of all) (though the
Supreme has no above, below or central portions in it, and is not contained in space).

[How to describe ‘that” which cannot be described at all?]
Suige: ¥ TRcdredcddiiAd Teaid geedd W91 scdd AT mudH| (119.29)
(Rama!) You are still not in the ‘full state of Knowledge-realization’.

You are only aware of sense-perception and that is understood by you as the world (that is solid and real).

Once the truth is realized as an experience, you will see everything as Reality state only; (and see each and
every sense-perception including the ego as rising from emptiness only; and then only you will be established in the

quiescent state).

e WASET Geicda fafas:,

‘Creation’ is a term denoting the Supreme; this is an ascertained fact.
(‘That’ alone is ‘This’! We, because of ‘Avidyaa’ are seeing ‘That’ as ‘This’. Therefore ‘This’ 1s ‘That’ only!)

ATATET AFTHTTHIET JATFIRHA| (119.30)

There does not exist at all the division of many (as seen by the ignorant), like a sky cannot be covered by
another sky. (Blue sky above us is not covered by the dark sky beyond; both are the same, and are undivided. )

[A ‘man without the vision of truth’ is a ‘shape-seer’ only, in essence. He sees himself as a divided shape seeing the divided
shapes; and is only a false entity receiving false knowledge.

The coloured sky above is just the empty expanse; it cannot have another empty expanse to contain it.

Divisions are just mind-made; Reality is not mind-made. Therefore, the world is nothing but Brahman alone; rather, the
world is not there at all in actuality.



What you are aware of as sense perceptions (world), is just the knowledge-essence named Brahman.
‘That’ is just pure awareness, or Self-awareness. ‘This’ is what ‘That’ is aware of as itself.]

RaTcT AR RAcas e I WAAATd 31 dhehda:| (119.31)

Because of the mind, there occurs the delusion of the world.
By the absence of the mind, the (reality felt about the) world vanishes in the state of the ‘Supreme
Quiescence’, like the delusion of the ring vanishing when the gold alone is understood.

(The world does not vanish off like a dream, 1f Brahman-state 1s realized.)

Teadd It Tcdeddiad RAaEied AcadEditaia Tad: Jdeaigd| (119.32)

Even as the world-scenes continue to be seen (the same way as before), they are seen as the Reality-state
only, when the mind is kept quiet (without conceiving false interpretations).

When the mind perceives, the unreal is seen as what it is, as the Reality state alone.

(It 1s a wonderfil experience of the truth, where everything including the perceiving-ego is seen as an expression of
Brahman-state; a ‘unique uniform oneness’ prevails even as the world scenes go on with their chaotic noises; but the silent-
state prevails as one’s true essence.)

HAGAAGAdHNTHAGHH: HHAGAARNd W ATg T doorsdl (119.33)

The turbulent state of the world is actually the ‘I’ state experiencing the mind-fields.

When the I and the mind-fields are removed, there is left back the ‘pure awareness state of Reality’
alone as ‘all’, where the ‘false knowledge of the world’ is ignored (like a mirage-river) and there is a state

of wonderful quietness; and the world is seen, not as inert but as sizzling with awareness (like the vision
of the completeness of ocean without divisions; an all encompassing vision, where there gets experienced the complete
silence of all the sense-perceptions amidst the noise of sense perceptions).

g ot JEa FEPICHATAATCH P

The ‘world’ appears as if divided as many (for the ignorant mind); for the Knower, it is the ‘single complete
essence of the auspicious state’.

JEcapAfhar A1 Feadt Rifeuar aml (119.34)

The sculptor makes the complete army containing various shapes (of soldiers, elephants, horses etc) in various
manners using his excellent skill, which look so real and as divided; but in reality the whole thing is

‘clay’ only in essence. (An immature child may see the various shapes of the clay-army as different objects; but the
mature adult knows it all as clay. Suppose you see a heap of gold objects of various shapes and designs; you will see it as only
the gold and will ignore the divided shapes. The heap is a ‘complete heap of gold’ only; and divisions are meaningless.)

[1t is always a fulfilled state.]

3¢ QUTHAIRFNAAdHTEIGY QU QUITRTYY: qoidamafeal (119.35)

This world is a complete-state (without divisions). It never began at any time (as produced by any divine entity
or as any random occurrence). It has no end also (since it has no beginning).

It is taintless essence (without the corrupted state of perceptions). (How can truth be with the untruth?)

In the ‘whole (completeness)’, ‘whole’ alone exists, filling it completely with ‘whole’

IeT &I FIEdCTE S ReUd A Anfy fased oed wed R RaaA! (119.36)

What is seen as ‘the world’ is the ‘undivided state of Brahman’ alone, and exists in Brahman itself.
The sky rests in the sky; the quiescence in the quiescence; the auspiciousness in auspiciousness.

AP TIFIEY IR TGS FAT GIAGY o TAA dAgedcsha: | (119.37)

When a city is reflected in the mirror, the nine Yojanas reflected in the mirror is a short distance;

but is very long when seen just in front of you; so is the world that looks so big; yet is just an idea inside
the mind.



FacHgied fau agegfed dar
The world has risen as the ‘unreal’ (as a mind-construe); the Supreme is always in the risen state (without
setting). (When is self-awareness lost in you?)

TTdHTATCHGIHAATEIcAIGHATH | (119.38)

The unreal (the world-appearance) shines as real because of the differentiations seen; but as it does not exist
(except as mind- construes), it 1S unreal.

HEAAITRTHR FITSUMFIHAREDR fgaeafasamems @ifsfaeha dcadr (119.39)

What truth can be seen in this world-phenomenon, which is like a city reflected in the mirror; which
shines forth like the mirage water; which is seen as the double-moon illusion?

ARTOTARAUEYAT AP WHA: dUT Gfafe HOR: FRISARA HEA | (119.40)

When the magician scatters his magical powder, the on-lookers get deluded into seeing a city in the sky.
Likewise, the worldly-existence appears in the consciousness as real (and meaningful) yet is essence-less.

JrafgaReene THcGE GIUT & SfoRkeldd dollgiad

AMAIATHAINEAN T e aeafe gug:@a=a a1 (119.41)

As long as the ‘old creeper of ignorance’ is not forcefully burnt away by the ‘fire of proper enquiry’ along
with its roots, it will keep on producing ‘multifarious forests of pains and pleasures’ that are dense with
the thick branches enveloping everything.




