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CHAPTER FOUR

[BHARGAVOPANISHAT (2)]

KAALA SPEAKS TO BHRGU MAHARSHI

afegrara
Vasishta spoke

HY qUEEHUT fEdd WAAR: I WAFATITEH FATTAG:| (10.01)
ATIRICY T FAAATTATAA HHd IJOTEART: oI HJfAd BATH| (10.02)

Then, after thousands of divine years, ‘Bhrgu, the great Lord’, woke up from his ‘enlightened state of
trance’. He did not see ‘his son, the master of excellent virtues’, ‘standing in front of him, like merit itself
personified, with his face bent in politeness’.

[The body that you pamper with excessive food, decoration, excessive grooming, comforts, and feel so conceited about,

has to meet its end some day, whoever you are and whatever your glorified-state is.

How does the body appear after death, what happens if it rots away when left to itself in the rains and sun and winds?
Mabharshi Vaalmiki describes the dead body in his own style for you to help contemplating on it, by presenting a mirror made
of beautiful poetry. Enjoy your beauty as the body!]

HUAchdel BrIDhgDhlel Q! A aegdIAdIANY SGRGITHG FHfdHAd, (03)
Instead, he saw a skeleton in front of him,

like misfortune personified as a body, like poverty itself taking a form;

ATIYEHAY: PRSRFHRATIIN FYChIA eI e aaAdagy, (04)

the body had dried up in the hot sun; the partridges were pecking holes in the skin;
frogs were resting in the shadow of the hole inside the dried-up stomach region;

AFIIHHADRIGIATDICh TYBTU>RATTBIR—IBRIH RIS, (05)

some worm was living inside the hollow eye-holes with hosts of its newborns;
spiders had made webs, all over the ribs;

TP U HIRI A BT Eheval URTI AT dgedel YCRITEAATET, (06)

the exposed bones of the body with the intestine washed off by the pouring rains, appeared like a ‘dry
bone-garland’, as if imitating the ‘worthless Vaasanaa-garland” which a Jeeva wears fulfilling its latent
desires, and suffers the consequent pleasures and pains;

RRTEee YoT FPUAegaaT e diucafag B, (07)

the skull was smooth and hairless and shone like a moon, and imitated the camphor-smeared top-portion
of a Shiva-Linga;

Focdl HYCHRAT FATFEIAFGAVIT FaATcATIgGAAT Srefigdicarpid, (08)

the ‘smooth hairless dried-up skull with its exposed bony structure’ extended out of the neck as if
following the ‘path of the Vaasanaa’, and had made the body appear stretched;

HOTTABIUTUZIAT URTTHAATHAT ATHATTEYHAT T FIHHTBIA S, (09)

the flesh in the face had loosened up and rotted by getting soaked in the rains; the face was pale and white
like the lotus-root; the nose was just an extended piece of bone as if bordering the area of the face;
ST JAHANDATFIAT YTHTOTIHG UToTIcshledldFa]iay, (10)

the neck looked thin and elongated; the face was tilted upwards as if looking at the Praanas which had
floated off into the hollow of the sky;

SEIMESTaIGUS fEaron Qreidr et ufasefdanned deafcasasifaa:, (11)

the four pairs of ‘Janga (part of the leg from ankle to the knee)’ , ‘ooru (thighs)’ ‘knees ‘and ‘shoulders’ had
doubled in size and looked like eight wooden logs stretched out in eight directions as if ready to run
away, afraid of the long journey to the other world;

SEXUTITARhel TAAYTT MO yeafgared geaeanfarEadi, (12)

the stomach-region was completely empty and was covered by the dried-up loose skin, thus resembling




the empty heart of the ignorant.

Ve TEhhSPIAATA WG ociel: JaTURURIANHAPI IRfcA: | (10.13)

Seeing that ‘dried-up skeleton which was now a stake for tying the elephant of pains’, Bhrgu stood up
immediately (in shock), without even analyzing the pros and cons of the his son’s death-state.

Hrelleh &bl & Ul dar 8o FRFehledsia: fb ACGAIsATATT &T0TTe
HRedad Tare HiaST Jad dd: ol Uid gane] PiT: GIHGRT:| (10.15)
The moment he saw the body, instantly a thought flashed in Bhrgu’s mind; “Has this son of mine been

dead for a long time?” Without even bothering to know the future events that his son had gone through,
he got terribly enraged at ‘Kaala, the consumer of all’.

3hlel TT AYAT Ared: ThRfATT I e MUHcHY HITAgu=shA | (10.16)

‘How dare my son be taken way at an improper time!’
With such an angry thought, Bhagavaan Bhrgu got ready to curse Kaala.

HYTHTITRUISH BTeT: hefoidyst: MAFTIRAEAT agsfaauraat| (10.17)

Then ‘Kaala the consumer of all beings’, who was actually without any form, took on a visible physical

body and appeared in front of the Muni.
KAALA’S FORM

TSI HMAT-HUS Phadlicad: USHeT: YUIE! Jecdl gd: fhghidaan

ToBINEACAT SATelTdTeled dodldl Peelich[haaTed THRIG: 3 91

T ETAAYETI A FNRTAATS o TERGFIGART: BIADNT FUSol:

JCRATATAETRNIERT AfCAHT: erefda FAMEGH: AW FoTar:

TcWIHATS G ATH TFd [Iaead: PeucIUsrgAudIpelidarasit| (10.18 to 22)

He had a sword and rope in his hands; was richly attired in ornaments like armour and ear-rings;
had six arms; had six faces; was accompanied by his huge army of servants;

with his body emanating ‘red flames’, he shone with the beauty of the mountain covered by the
blossomed Kimshuka trees;

by the ‘spheres of flames’ spreading forth from the Trident (Trishula) held in his hand, the directions
appeared as if they were newly decorated with ear-rings;

the peaks of the mountains all around lost their balance by his breath, shook violently and fell down
crumpled to pieces;

the lustre of his sword darkened the Sun’s form and the Sun shone ‘as ifthe smoke rising from the Earth
that was burnt by the dissolution-fires had covered his face’ and made it look dark and terrifying.

b 30cT HAearel $iUd d FASH HeusednicudFzil Alecaqddqdrd &l (10.23)
Hey Rama of mighty shoulders, he approached the angry MahaaMuni, who was like the ‘disturbed deep
waters of the dissolution-ocean’, and spoke these calming words.
&Tel 3dT

Kaala spoke
frTaeiEyda A TeUa: ey d Jafea 6 F & fadman:| (10.24)
Hey Muni! The realized ones have a ‘thorough understanding about the existence of the world’;
they do not get angry even if there is a reason to do so. How can they for no reason, get angry then?!

caHdeadur fau a3 fAafdurerl: a9 AYead oI Al dcRd=odn| (10.25)

Hey Brahmin, you are a ‘person of endless penance’. We are just the ‘Keepers of rules’.

Hey noble one, that is the reason you are worshipped (by people like us also), and you are indeed worthy of
worship; but not for any other consideration.

AT JU:ETUATSYg heUdladede: A F IAsfA & a7 fF o aua gaafd| (10.26)

Do not waste away the merit of your penance, and lose your wisdom-state. I have not been burnt by even
the ‘great fires of dissolution’! (7ime has to stay as the support of the “Creation and dissolution phases’ also!)




Do you think you can injure me with your curse?

GERIgeral FEdT Aol Tgeprea: i fasogeerfa oa o T ad A1 (10.27)

Rows and rows of Brahmaandas have been eaten; millions of Rudras have been swallowed; hosts of
Vishnus have been consumed; hey Muni, what are we not capable of!?

HHRT & a9 SRl goAeed: Tad fAafaer f& araaRadifeasl (10.28)

We are the ‘eaters,” hey Brahmin! People like you are our food!
This is just the rule that is to be followed; this is not something we do, because we desire so.

TIIALS PATReA: T Tlfed TARIY: ARPR Hioled A1fd ¥ arcdedsd: TIH] (29)
The fire burns upwards; the waters flow downwards; the food goes towards the eater; the Creation
moves towards destruction! (Who can transgress the rules ordained by the Creator?)

geidcy A ®U HAG WHCHA: FIcATA TIIAICHT T TF fapeFAd| (10.30)

Hey Muni, this form of mine is an expression of the Supreme Self. It shines in itself by itself from itself.
(I am just a ‘personified rule’ rising from the Reality-state without any ego or self-conceit.

You on the other hand have a faulty-vision, though renowned for your penance.

You still have attachment to your son, have not controlled anger and arrogance; have decided that staying in the Samadhi-
state is the culmination of your existence; have neglected the duty of being a proper guide to your son.)

A% Bl d HIBIET TSCAT AThASHAT ded: Ig BRI TSCATSAERASHAT| (10.31)

There is no ‘doer’ here, nor an ‘experiencer’ for the one who has been cured of his faulty vision.
Countless ‘doers’ exist here who are not cured of the faulty vision.

Bdiehqd Selechdel URGeUd IEIICIAAT o FAIGAAET | (10.32)
The ‘doer-ship’ and ‘non-doer-ship’ are both concepts imagined by the ignorant who do not have the

right vision; but you (as a ‘Great Muni’) are supposed to have the right-vision.

(“You have abstained from all the works, and are absorbed in penance; but have still the ‘doership idea’ in you; you have not
understood the principle of non-doership at all. Actually doership and non-doership also belong to the world of the ignorant
only; for they think that not doing any work physically is the non-doership.

That is what Bhaargava also believed in; and was doing mentally all the desire-filled works, though physically he was not
doing anything for the outside. Like father, like son!

You were a father who stayed in a blank state; your son stayed in a world-filled state. Both of you were wrong”. )

goUTioT de@usy HdTl Haay I TITARNed Alexile Hedd A R:| (10.33)

The ‘flowers on the trees’ and the ‘beings in the world” come and go (in course of time, bound by their own
situations or actions as per the rules set by the Creator); but the good and bad results are attributed to ‘Kaala’ as
the cause of it all (wrongly).

HATFITET Teg&T Tl Pebad d A Ald Tgdgeehloed FIRY| (10.34)
When the Moon that is reflected on the water-surface moves, if you suggest a ‘doer-ship’ for that action,

it is neither true nor false. (7t is just a natural action as per the ordained rules of the Creator; but is not done by anybody
with the idea of the doer-ship.) ‘Kaala’ also acts likewise in the Creations (as per the ordained rules of the Creator).

Al TRTATHATHN BdThqaTAAT I el Isodl HedsToT Safedrd| (10.35)

The ‘mind which is in a state of complete delusion’ conceives the ideas of ‘doer-ship and non-doer-ship’
in everything, like seeing a snake in the rope.
(For an ignorant man, movement of the physical body alone is an action. For the Knower; nothing moves but the mind.)

del AN A PIUATUGTHIELT: hal: JTAT daddry] FegATdbage:| (10.36)

Therefore, hey Muni, do not get into the state of anger in this manner, feeling apprehensive.
See for yourself, whatever has happened as it is.

a g gfaader AfFeraaiiagdn: Taar & ard aeem: sad Hadt uarn| (10.37)

We (Kaala and other controllers of the Creation) are not after fame; nor are we tainted by arrogance.
We are in full control of ourselves, and only follow the rules set by the Creator.

UPACITERE AT I AR FHATHA T ATTNATATEIAH: | (10.38)

Wise men always behave befitting their station in life, and strictly observe the ordained rules ordained by
Brahmaa. Never do they give in to the ‘great darkness of arrogance’.




Facada fAgd Fad RS gyRgReidca defted a ar| (10.39)

Those adept in the rules of ‘action’ have ordained that one should perform his prescribed duties properly
(without the idea of doer-ship). Do not perish by taking recourse to the ‘deep dark sleep of ignorance’.

g HT AHAAA T Fa Aged Fa IR AR Gaufdegsf ey sa Fqafdl (10.40)

Where is your vision filled with knowledge! Whither the greatness! Whither the courage! Though
well-acclaimed by all the wise ones in the path chosen by you, why do you act deluded like a blind man?

TIhAheIUThICATATIR &M A fh AW 3a |« AUT A AGATS| (10.41)

Hey Muni! Not analyzing well, the states arising out of consequences of one’s own actions,
hey ‘All-knower’, why like an ignorant fool, you want to curse me?

cfeanfae adwr ¥R fgfaw A9 fF a S F CeAPATAANTHUA| (10.42)

Hey Muni! Don’t you know that all the embodied beings here have two types of bodies?
One is the physical; and the other is termed as the ‘mind’.

a7 el ASIScTIATAARMIIAV: AAEIes I fAad dedifhad ddal (10.43)
The ‘physical body’ is inert and prone to destruction for the least of reasons (Aavinaasha) (as in the case of your

son).‘Mind’ is of a deluded nature (lowly) and is corrupted by all sorts of agitations (like anger, arrogance etc)
and stays like this till the attainment of ‘Moksha’, for you.

TIGROT JAT A IY: ARFAAGIS FdaT frsaa TeRealsd AT aAT| (10.44)

Like the talented charioteer driving the chariot diligently without actually doing anything (except being seated
in the chariot) with just being in contact of the vehicle (as the owner), the mind also directs the body likewise.

3AcHDT: fohdd HTolR fIARIA 4701 HAAAT UShyey: fRAEAT JAT| (10.45)

A child makes a clay-man and immediately destroys it, and runs after some other thing.

Likewise, the mind goes after what is not there, by destroying what is there.
(A mind is not satisfied with what is there; its only fiinction is to move from object to object.
When the body perishes it can make another one too, to only break it again.

That is what your son’s mind was doing; playing around with the bodies of various types.)

e QeuEdcdpd Podedd dgg Deleleal: Dol fagead| (10.46)

Mind alone is ‘embodied person’ here. The ‘action of the mind’ alone is considered as the ‘action’.
Mind alone conceives the unreal world, and gets bound; it alone is freed from the bondage (through the
knowledge of the unreal nature of the world).

(The actions of the body are not actions at all. Physical abstinence is of no use, when the mind still maintains the belief

1n the reality of objects and their pleasure-giving qualities.
When the vehicle mows someone on its path, the driver alone is punished; not the vehicle.)

3T ST SAFATATACHSITAE AT 3¢ THRIABR dedd TarfdNId| (10.47)
“This is what the body is like; these are the limbs, this is the head’.

In this manner, mind alone invents terminologies for all the shapes of the body.
(‘Body’ is just a perceived shape to which the mind has provided the name and identity.)

AT & Slarsaiiared [daaar & 3hRIsTHAdcareAar TaIAd &1 (10.48)

Mind alone is the ‘Jeeva’, because it experiences the life.
Mind alone is the ‘intellect’ because of the decisive nature.
Mind alone is ‘Ahamkaara’ (ego) because of the thoughts of possessiveness.

Mind alone attains different levels and is termed in various ways.
(Life is just a chain of experiences, or rather a chain of the three states of Jaagrat, Svapna and Sushupti.)

CTATHAAT ddEcd=ana Faifa deadr uifdarfa eRRifor aafea aRuafal (10.49)

Due to the Vaasanaa (latent desire) for a physical body, the mind perceives physical bodies (one after the other

after the death-faints) as per its whim and fancy; and identifies with them, though they are not real.

(The ‘main Vaasanaa of any Jeeva’ is the need for a form with limbs that can act as a connection to the other objects of the
world. A body made of elements is needed to connect with other objects made of elements.

The closest shape is owned by the mind, as its constant-fixed idea, and is labelled as the ‘I’. This shape called the ‘I’ as
the physical body, is stuck to the mind like a second skin, and helps the mind to go through various experiences. )
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ATelepafad Acdcd dar FegAAT Ael: WRATIAT Feedr TARTA FAFAFA1 (10.50)

If the mind understands the Truth, then it renounces the identity with the body and attains the ‘Final
beatitude’. (You also never understood the “Truth’; and did not guide your son also in the correct path of Knowledge.)

dedATEdd GAET ATl ol GieUd TIAARYATEIOT gueIe’ I1dH| (10.51)

Since you were absorbed in the ‘Trance of Nirvikalpa Samadhi (a blank state of no use)’, the ‘mind of your
son’ rode the ‘chariot of imagination’, and went further and further away.

SHARITH IFcdl &g Heclhead UATAl gy T ASISEA: @I ATl (10.52)
It (the mind) left the ‘body of this Ushanas’ in the ‘Valley of Mandara’, and went to the ‘palace in the
Heaven’, like a bird flying away from its nest.

9 HoRIAY UIRSTATAY T oA @Usy hUTelqRY o (53)
a9 IgYenel faarl dageedl 3dd HeIdo: Weug: URIAd| (10.54)

The ‘young man of great asceticism’ enjoyed the company of the ‘divine damsel named ‘Vishvaachee’
for eight units of four-Yugas like a bee enjoying a lotus, inside the bowers of flower-creepers filled with
clusters of blossoms humming with bees, under the bowers of the fragrant Paarijaata trees, in the various
enchanting grounds of Nandana garden, inside the cities of Lokapaalas and in various other places of the
Heaven.

AT EaHdheUIIdhodd 32 JUISTI Sd AeR 3 eMFer (55)

UFAAGgATE: @egamaddieed: ¥ qud aa1 919 Sreudd Hel JAT| (10.56)

When the ‘merits which led to the speedy fulfilment of his desires’ diminished like the ‘mist of illusion in
a magical feat’, he fell on the Earth along with her, like a ripe fruit from the tree, with the wreath worn on
the crown of the head fading off, and the limbs of the body suddenly losing their brightness (which are the
marks of a Deva-body dissolving off).

AqY deuRcasd anydd ARD HATHRFAYT F TG Smad| (10.57)

He left the divine body of the Heaven in the sky itself; took shelter in the body made of elements;
and took birth in the Earth (and went through many life-existences).

TEAfETT genoly Hraey Adufa: Dealsy Fgeed AU gIa Ju: ulug:
GRRATEAY SfAH: et AATe: MACHATTT HA: Fd: AGSIY ARUTEITEATTH TSl
arged 3fd TI: HASIREAC a1 (10.58 to 60)

He became a Brahmin in Dashaarna, and later a king in Kosala; then a fisherman in a huge forest;
then a swan on the banks of River Ganges; then a king in the dynasty of the Sun; then a valorous king
in Poundra; then a preceptor in Shaalva; then a prosperous Vidyaadhara for a Kalpa; and then he was
a wise son of a Muni; then a king in Madra; then again the son of a Muni who was practising penance.
Now he is residing on the banks of River Samangaa and is named Vaasudeva.

HegrEdiy fafEy araaard: 6 [AuArdd g Tareadiay| (10.61)

Your son wandered being pulled by his Vaasanaas, in various types of painful births of other types also.
Ffe=TA IF: I hehey T FRTAY FHATEIAY T IEH: (62)

aM[eH: TRy FRUMANASISIT FOgUEdregel daTel aagage:| (10.63)

(I mention only a few of his births.)

In the mountains of Vindhya, he was a hunter in Kaikata; then he became a subordinate king in Souveera;
a donkey in Trigarta; a cluster of bamboo in the hunter’s colony; a beautiful deer in the wild camphor-
forest; a serpent on the Taala tree; a wood-cock in the Tamaala tree.

3T ¥ QAT ! Hedl HeAtdal al: Yoty QI foam TaameRqruera| (10.64)

dTHaddesE-calFd Il #Aele FRPUSAhILelloldaTelleleh: (65)

ATRIBEATHAHT: qeuary Saray: faarereon gfidr T=UdqIauoT:| (66)




H FouTdiUATHRT gIeRNTecIUrATa ST HETAAWCT QreldT: Urdeh JAT| (10.67)

When he was with you, your son, a ‘master of sacred chants’ had recited the chants which bestow the life
of Vidyaadhara; so he became a ‘great Vidyaadhara in the Heaven for one Kalpa’ and entertained the
beautiful girls there with various love-sports and became their favoured hero by offering amazing gifts of
garlands, ear-ornaments, arm-lets etc; he was the ‘Sun’ for the ‘blossoming lotuses namely the
Vidyaadhara ladies’, was like another Manmatha with flower-bow, was the ‘beloved master of many
Vidyaadhara girls’, and was an ‘adornment of the city of Gandharvas’; yet, at the end of the Kalpa, the
twelve Suns appeared together, and he turned to ashes like a moth burnt by the fire (at the dissolution-time of
that Kalpa).

SfeARTIRTRD TER AR AT dd: I a8 g9 St fageft g (10.68)

His Vaasanaa (for penance was still alive and) was afloat in that ‘Creation-less phase’ like a bird without a nest.
Y Flod Folld [AFRTRIERT O rA TRl aiREfaadd (69)

T A IHAT dE ATedrafeldl Jol, Pd SEOTAACT SAlsd agardel| (10.70)
When again randomly the process of Creation started, in the mental-space of Brahmaa after the ‘night

of dissolution’, the ‘Vaasanaa of your son that moved by the force of Praana’, has attained the state of
a Brahmin and has taken birth on this Earth.

aESATTRUTAISE A [AUPARD: SaT ATAHA ALY FAATEAT: | (10.71)

O Muni! Now this son of yours is a Brahmin’s son of the name Vaasudeva.
He has conquered all the deluding senses.
He is born among wise ones and has mastered all the ‘Vedic Scriptures’.

ol fIaTeR) Heal FAIRFcY HATHA TURTT d GF: TASIARAC [EU: | (10.72)

Having lived as a Vidyaadhara for one Kalpa (to fulfil his passion-Vaasanaa) , he is performing penance
at present, residing on the bank of River Samangaa.

fafaufaugaraarggear @it izarerelnely
ST STSANAY JATA! IeeAcRg o hredAedely| (10.73)

Forced by various Vaasanaas, he in a Jagat lived inside the  (stinking) wombs in the bellies (of various types)
which were like the ‘hollows of dense thorny wastefiil bushes in the forest-lands’.

IARHARSMIHASHROANAS R Ta RFvarequeduiad a gd:1 (11.01)
Now at present, your son is performing penance on the bank of the ‘river which resounds with the loud
noise of the waves that rise very high moved by the wind".

SteraraeTdery Saadiceaser: a7 aderd=asl feudequiyy &R (11.02)

He now has matted locks; wears a rosary garland; has conquered the deluding senses.
He has been performing penance unperturbed, for the last eight hundred years.

(Since each birth carries its own clock and calendar, the time-spans mentioned by Kaala are to be taken as long or short spans
only; and not literally.)

TS A Y I TN AAHA deddediled Tl Ta] el (11.03)

Hey Muni, if you want to see him deluded and dreaming like this, open your ‘eyes of understanding’ and
observe him.




