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CHAPTER TWENTY THREE

JAGAT IS NON-EXISTENT! SO WHAT?

afasiara
Vasishta spoke

SIcHUTHAE, HUedd fhi>dgd o YeIdd T AT AATIAId ITH| (45.01)
The Jagat has formed like this; yet nothing has formed at all.

It is emptiness alone; just an appearance; a play of the mind.
(This Brahmaanda is not fixed in particular time or space-fiame as an absolute solid thing, with a beginning and end.)

T GRAPIATdA FEMUSATgdl Il AATIY ATRUGATCITRIIEIOT| (45.02)

The ‘time and space’ do not in the least envelop the Brahmaanda that is seen as a huge solid structure
filling the expanse of space.

UdcHbeUAMCHT TICILEYIUH AT 7 deged hael aIH HITATA| (45.03)

It is made of the essence of conception only (as ideas). It is like a city seen in a dream.

Wherever you perceive, it is just emptiness. Only the empty-expanse exists.
[A world needs no Brahmaa to create it actually; delusion alone is enough!
You just have to see everything in the incorrect way; the world rises by itself with its Brahmaa. ]

HIATRINTAATT TEAFHT hd padddecdliea T fafaTea] (45.04)
Though not made of solid walls or colours, though unreal, it is still perceived.
Though not created, it is created as if in emptiness! Strange indeed!

AT Pfedd T SEMEHITTI FEHA! BRUT IdTIGRTeAIbA JAT| (45.05)

All that is seen as the physical bodies of the inert and conscious natures and the tri-world phenomenon -
all these - are conceived by the mind only. The world is founded on ‘remembrance’ only (since the present
becomes the past in an instant, and memory alone sustains the stability of experiences).

When you open the eyes, immediately in an instance, all the images come into being;

so also, the ordinary sense-perceptions of sound etc, bring forth the ideas of the world instantly.

HTHTHAT & STITgeraeucHd: add, F AgUcqdapsdied: | (45.06)

The world is whirling with the illusory forms of pots, trees, and clothes (as all the shapes with names) and

is just an appearance only. The objects do not exist as different solid things (independent of the perceiver).
(Every object is just Bodha only; just the knowledge produced by the senses, and the mind-construed narrative.)

ATAG R & ardArd gepfoud HiABIMUBRUT EATcHDIA Id FAIH| (45.07)

Mind has conceived this body (as a conception) to fulfil the Vaasanaas, like the silk-worm building a
cocoon around itself.

d TEfed TJeAid Id: HheUdadl 7 RIT  ACAT gAACTTIGERH| (45.08)

There is nothing Rama, that the mind does not conceive in the emptiness; nothing it does not do, nothing

it does not attain, even if it is extremely difficult.
(Any world of any type can exist because of the power of the mind to conceive.)

FAAFBUY &I P ATH A ABT: o GHAeATATed ATTIFRAHAIET: | (45.0)

What powers do not rise there in the ‘Reality-state (Deva, the glittering state of the perceived) that holds all
the powers that can ever be there, that do not inhabit the dark mind-caves!

AT USIATAT Gau gdda & Agemel axad: gdmn fast afdl 45.10)

The realness of all the objects at all times hey Rama, is experienced, only because of the omnipotent

omnipresent Reality-state itself!
(Chit-essence within the ‘unreal you’ is real; so whatever the mind conceives becomes real by the presence of the Chit only.)

URY AT UTH HALdTcHS aY: TEANchorAl T FaAThGel fag:| (45.11)
Observe your body also as the result of your conception only (which also looks real).
That is why Rama, the conception is said to be very powerful.

TIHBUPAT: T GGG TTHDeUUAHAS MeFTecd&Teqraad| (45.12)
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The (body-identities) of Devas, Asuras, humans and others are all created by one’s own conceptions.
When the conception ends, they all (identities) dissolve away, like the lamp-light in the absence of oil.

HTRIAATA T BeUATHTASFHT STIcUT ALg Fard TIAHCATH| (45.13)
Everything is equal to the empty expanse of the sky, shining in the light of imagination.
Hey Intelligent Rama, see the world like the rise of a prolonged dream.

d Sa & f3ud 38 fhfRicherad wenda gaa f@ear ¥d g @ad| (45.14)

Nothing ever gets born. Nothing ever dies here in reality. Hey Sumati! Everything exists indeed as false.
d gigRfd a1 g o1 fhficmerad 6 a1 a sdaT &1 a1 @WousAT| (45.15)

That which is not a thing at all (that can be sensed by the mind), that which does not increase or decrease at

anytime (but stays the same always as the witness-state in each and every being), what can fade there?
How can ‘slicing’ (division) ever happen in that (division-less) state?

HANT TIBRICAATITAYUT TAT ToalsHeAT Fdled: fhaA<l 3 HATA| (45.16)
Raaghava! Why do you get deluded like the ignorant by having a lowly vision, without getting the
‘subtle vision of the essence’ ‘which looks as the many and which rises from its own body (made of
potential states only)’?

HITISUT JAT dUTeHFH [ATAIAT 3Hed TT T—ed T SRIGAISTIA| (45.17)

Just like the mirage of the river rises from the heat, Brahmaa and others also are seen though non-existent,
by the certainty felt by the mind.

feaeafasauear FARYagfcdr: Ao § SOTCATRIUA: | (45.18)

The ‘heaps of forms in the world’ are ‘densely shaped by the incorrect knowledge’ only, and have risen
as a ‘mind-chariot, like the ‘illusion of the double moon’.

TUT AR fHLAT TAV U ATIETYT AN AT FATATBRION TTF| (45.19)

The succession of forms has risen falsely, like the movement of the pillar (on the ground) for the travellers
in the moving ship.

ST TG 1A AIRIAIAUSOR AAIAGAAATT o Heelrfed FATH| (45.20)

Understand this to be just a magical feat, or a cage created by the delusory power of Maayaa, and
produced only by the ideas in the mind, and staying as real but unreal in essence.

SR STCHIA=IdTaEdd: $d: GHSI: hreer: Msa o ar @ aRfasfal 45.21)

This entire world is Brahman alone! Wherefore can the possibility of difference be there at all?

How, what type of, which difference can exist at all?

[The ‘Reality’ is empty of the emptiness also, and is seen as the empty-expanse filled with various lines of divisions.
The shapes appearing in-between these lines are referred to as the objects with names.

What difference is there except for the names and qualities superimposed on these meaningless shapes?]

31 TR TAREAERTAEH: A AITGIGICHodd a8 | (45.22)

“This is the mountain, this is the pillar’ - such sort of boundless delusions look as if real though unreal,
by the firmly held belief of the mind (about the reality of the shapes and names).

UUsAUdARFH UHATET 3¢ I HPHAJUIHAAS cIFcdleIGIA HIaT | (45.23)

For a deluded man, this world marks the beginning of the ‘fall’ (countless births), Rama!
Renounce the thoughts of lust and sense pleasures, and think of the other one (the essence of Aatman).

JYT TICA! FAeRHA HTfecka T a¥da: doead adag ffg Rauufean) 45.24)

Just as the dream-experience of even great undertakings is just a delusion and not real, understand that
this world also is a long dream created by the mind.

TRIAAHCIAI I HATOTHAEh PIAARMITSINAT HHRISFIR 1| (45.25)

Discard completely (the belief in the reality of) this grand show of world (made of emptiness),
which looks tempting with its attractive looks, which vanishes when you hold on to it,
which is a hollow hole for sheltering the serpents of desires.

Facafefa dcar ArsT d1d fAdm, Agurafa a g Iy FITuTenta | (45.26)




Understanding its unreal nature, do not ever get attached to it. A wise man does not chase the
‘mirage waters’ (to satisfy his thirst), when he understands its unreal nature.

TIHHATCEIRUIGTT FHARYAAT B Ars e HelcdT §:EEdd § HIST=H| (45.27)

The fool, who follows the ‘riches, (namely the perceived shapes with names) produced by his mind-chariot

out of its own conceptions’, ends up in great pains only.

(Suppose the world alone was real, then no harm in believing in the world; but through reason it has been proved that the
world is nothing but the state of sense-agitation. How can the mind-agitations differently rising fiom different minds be
understood as stable or have a universal reality-status?)

TEIIETA dApIsT I PIAAGE] A, TE I&] TRcIST Trcdaed F AId| (45.28)

If the ‘Reality-state is not at all there, then a man can desire the non-real.

(Reality state’ is indeed there, on which this unstable universe gets written on.

If'the costume alone is seen, then there must be a man who wears 1t and is hidden by the costume.
Therefore, there must be something beyond the picture presented by the senses and the mind.)

But he, who discards the reality and goes after the unreal, is sure to perish.
AAIATHAIE TG oA JUT ATGATHTAG saTfeaRaAaad S| (45.29)

This world is just a ‘delusion of the mind’, like the fear of a snake when seeing the rope.
This world keeps rolling on because of the wrong conceptions only.

HHCHYfEdHTASTded M gd=dcl: a><ad Il Udg o ded<ll HATERr:| (45.30)

A child can get fooled into believing the moving-moon seen in the waters.
A wise one like you should not get fooled by misconceptions.

T 3H UIHUT Hed=g@Hed UANE H 3 A2 dfgHId=dT TaTl (45.31)

He who believes in the ‘collection of sense-information’ as objects, and feels joy in their contact, is
an idiot who tries to remove the cold by imagining the fire.

IFSASHTNN TIUT FIUsoR AAHATATAAUTEEY FIR JAT| (45.32)

All that is seen as the solid perceived, is a ‘cage of foolishness’ only, like a ‘city seen within’ ‘through
the imagination of the mind’.

s Raeediela g defacaar Al geaa Tfid I=Udaer IaT| (45.33)

This ‘world-reality’ rises by the ‘wants that fill the mind’; it dissolves by ‘maintaining no-wants’.

This world is falsely perceived as solid, like the huge structure of a ‘city of illusion’.
(Rama, why should you feel distressed if the world is proved as unreal?)

TH A8 STAREA fh>aeit aafd s a Soreaien bFaei goad| (45.34)

Rama, nothing perishes if this world gets destroyed; nothing increases if this world keeps growing also.
(The reality seen in the world is destroyed through Vichaara, but the reality of the world increases through non-Vichaara.
The world-mirage is just a delusion surviving through ignorant minds.

Nothing is gained or lost if you understand the truth of its unreal nature.)

HAT:Uhfedd HIa gle aEdoiuaa gfg auera gfe 6 gg e fh atddl (45.35)
If a city built in the mind through imagination perishes or develops, what loss can be there for anyone,
tell me!

e gAefa arerr gfd add Aaar dgeagHAcaRd STl (45.36)

This Jagat is just a continuous creation in the mind, similar to where the children while playing, make up
‘stories after stories of a family etc’ (on the fly).

d fhRcreafeasficgsose Tar 78 a8 ddaTa-aar faaafcad| (45.37)

If the water created by magic disappears, there is no loss felt by anybody.

Whether this meaningless world vanishes or perishes, there is no big loss.
JeadacHcEdTded b Hed fhel &7d, ddl eufauierel SR AT AFueaH| (45.38)
If what is ‘unreal’ is ‘unreal or not’, what harm befalls anyone?

There is nothing to feel happy or Sad about this world (which rises like the vision of the infected eye).

3T Teched qEATIch AH AT, ARMAN & g@ed fh ydsm HAgAd| (45.39)
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When extreme non-existence is alone perceived, then what is there to perish at all?
When there is no destruction at all, what is there to lament about, hey Intelligent one?

e a1 Yecded oy foh a1 Faafd sl Socad gue:d fhagfeud| (45.40)

When what exists is extremely real (as the Reality-state), what destruction is possible for it?
Brahman alone is this entire perceived world. What is there to be happy or sad about?

3G TecTed qfe: TIAET hreell, JEIHT TET &h: AN FRAT| (45.41)

When it is extremely unreal, how can it ever increase (or change into something else)? When it cannot
increase, then where is the question of happiness (that can arise by the change), hey Intelligent one?

AT RATISADIeIBIR 0T HAR U Ureil TS fHa=og| (45.42)

This world-appearance that is made of the five elements, and seen everywhere in all the directions is
fully unreal and is perishable (through knowledge). (What can anyone want or discard in this unreal information-
whirlpool?) What is there in this world for a wise man to want anything?

T G sREAsRacdamdsiU o 6 wafeagaa &7 urem: aReteq Iql (45.43)

When the ‘Supreme principle of Brahman’ alone shines as the reality everywhere, what is there that is
wretched enough to be discarded by the wise?

HACHET SHEET Al GUg:TAN: 30T Ud, HEE] digeads g:fad:| (45.44)

Whether the Jagat is real or unreal, the pains and pleasures cannot affect a wise man.
Only the fool worries about its destruction (as at death) (and is afraid of Moksha also).

3EIded T TeaTied adAAsT aadr, AsTRaScITqge dTIdd 2T | (45.45)

That which is not there in the beginning or end, it is not there in the present also.
One, who craves for this unreal, sees only the ‘unreal’. (He can never comprehend the Reality-state ever.)
HEded T TcHcd dddAlld Hed dd, I¥T Fd ed TI[MET AT 2T | (45.46)

That which is there in the beginning and end, it is there in the present also. He, for whom everything is
‘real’, sees only the ‘real’. (He is never bothered about the unreal which does not exist at all.)

IFTHA dARedegealAdGdn arell Ud fHamoled AARAIGHT AT | (45.47)

Only the ‘immature children’ will want the ‘moon and the sky-reflections in the water’, by believing
them to be real, and feel satisfied as if they have got the real moon and the sky; but not the wise ones.

arell & TaddreRdaegRT: Tailsler: FAVATAd gu J U g1 (45.48)

Only an immature child will feel happy with the varieties of toys with their various functions;
yet he will only end up crying and lose his joy in the end, when they break into pieces.

dEATAT cd HdT drell TH Toldeiradd Hdaridereeyd Heaasa geala| (45.49)

Therefore, do not become an immature child, hey Lotus-eyed Rama.
Observe the imperishable here (as the support of this perceived), and take shelter in the stable reality.

Jrafeeafle a1 gad feafd faerorea fawrfgareg & di
afee & dhd #A1 GAd feafd g Qoo Rwifgareg &1 a1 (45.50)

‘All this along with me (ego of name and form) is unreal’ - understanding this fact, be without sadness.
‘All this along with me (as the Brahman-essence) is real’- observe this truth, and be without sadness.

aTedAIfhedrd
Vaalmiki spoke

Scghdcdy A fEaal SH AT f[ausEa AT S

AT GHT PAAHEDION FINH JATATETI AL FEISTINHA| (45.51)
As the great Muni spoke these words, the day ended;
the people assembled in the court saluted the Muni
and retired to finish their evening duties of sacred bathing etc;
and, after the night ended they returned along with the Sun’s rays.




