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CHAPTER TEN

STORY OF PRAHLAADA’S REALIZATION (2)

PRAHLAADA’S VICHAARA-PRACTICE (1)

वसि�ष्ठो�व�च
Vasishta spoke

[Prahlaada refrained from his hymn-recitation and began the Vichaara-process as advised by his deity.]

विवष्ण�वन्तर्हि��त� दे�व� प�जा�यां�� क � म�ञ्जासि!� प�श्चा�त्यां� दे�नवस्त्यांक्त्व� मणिणरत्नपरिरष्क* त� 
पद्मा��नस्थो�ऽसितम दे� ह्यु पविवश्यां वर��न� स्त�त्रप�ठविवधा�वन्तणिश्चान्तयां�म�� च�त��। (34.06)
When Lord Vishnu vanished off, the Daanava offered the last bit of the flower-offering mixed with the 
precious stones and diamonds in the worship, and then, seated on the excellent chair with extreme joy, 
he started to do Vichaara in his mind, at the time when he had to recite hymns as per the routine.

विवच�रव�न�व भव�न्भवणित्वसित भव�रिरण� दे�व�न�क्तो�ऽणिस्म त�न�न्त6 कर�म्यां�त्मविवच�रणम 
। (34.07)
I have been told by ‘Lord Vishnu, the enemy of delusory appearance of the world’ that ‘you become 
a person endowed with rational enquiry.’ Therefore, I will now analyze in my mind about the Aatman. 
(First let me start by analyzing myself. Who am I? What am I? 
I know myself as talking, walking, and enjoying things, but have never paused to think what I am in actuality.)
WHAT IS THIS ‘I’?

र्हिकम�� न�म त�वत्स्यां�� यां�ऽणिस्मन्भ वन�डम्भर� वणि9म ग9छा�सिम सितष्ठो�सिम प्रयांत्न�न��र�सिम च। (34.08)
What is this thing which is known as the ‘I’ and refers to me as walking, talking, and sitting at one place 
and making effort to enjoy things in ‘this grand show of the world?’
AM I THIS WORLD?

जागत्ता�वर्हिदेदे� न��� �व*क्षत*णपव�त� यांद्बा�ह्युम!मत्यांन्त� तत्स्यां�� कथोम�� र्हिक!। (34.09)
I am not the ‘Jagat’ which is filled with objects like the tree, grass and mountain. 
How can I be that which is completely outside of me?
AM I THIS BODY?

अ�न्नभ्यां र्हिदेत� म�क6 पवनA6 स्फु रिरत6 क्षण� क�!�न�ल्प�न विव!यांD दे��� न��मच�तन6। (34.10)
The ‘body’ is falsely appeared since it is perishable. It is dumb and inert, and is kept alive by only the 
wind-movement at every moment. It perishes within a short span of time, and is not conscious.
I am not the inert body (since I am conscious). 
AM I THE FIVE SENSES? SENSES ARE JUST INERT SENSATIONS ONLY!

जाडयां� कण�शष्क ल्यां� कल्प्यांम�न6 क्षणक्षयांD श�न्यां�क* सित6 श�न्यांभव6 शब्दे� न��मच�तन6। (34.11)
I am not the Shabda (the disturbance in the silent emptiness) that is non-conscious. 
The ‘sound-sense’ is produced by the inert ear-canal, perishes the moment it rises (as words, sounds etc), 
is made of emptiness only and rises from the empty sky.

त्वच� क्षणविवन�सिशन्यां� प्र�प्यांमप्र�प्यांमप्यांथो सिचत्प्र��दे�प!ब्धा�त्मस्पश�न� न�स्म्यांच�तनम 
। (34.12) 
I am not the ‘Tvacha (that creates division in the undivided emptiness)’ that is non-conscious. 
The ‘sense of touch’ also perishes in a moment, produces the experiences of heat, hardness etc, 
now and then, and is experienced only because of the conscious nature of the Chit.

बद्धा�त्म� णिजाह्वयां� त 9छा� !�!यां� !�!�त्तायां� स्वल्पस्पन्दे� द्रव्यांसिनष्ठो� र�� न��मच�तन6। (34.13)
I am not the ‘Rasa’ (the disturbance that discriminates objects as taste) that is non-conscious. 
The ‘taste-sense’ is bound by the moving tongue that is always unstable, is lowly since it is the basic 
sense acting in all the creatures, and is connected to the ‘slight movement from the tongue to the throat’ 
as some idea of taste.

दृश्यांदेश�नयां�!Mन� क्षसियांक्षणविवन�सिशन�6 क� व!� द्रष्टरिर क्षDण� रूप� न��मच�तनम 
। (34.14)
I am not the ‘Roopa’ (the disturbance that produces varieties of shapes) that is non-conscious. 
The ‘image-sense’ is made of the ‘seen and the seeing’, perishes within a moment, and is produced 
in the ‘seer’, in order to perish only.
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न��यां�प्यांन्धाजाडयां� क्षसियांण्यां� परिरकणिल्पत6 प�!व�ऽसिनयांत�क�र� गन्धा� न��मच�तन6। (34.15)
I am not the ‘Gandha’ (the disturbance that discriminates the objects) that is non-conscious. 
The ‘smelling sense’ acting through the nose is blind and inert, perishes after the experience, is very 
fragile and is prone to change.

सिनम�म�ऽमनन6 श�न्त� गतपञ्च�णिन्द्रयांभ्रम6 श द्धाच�तन एव��� क!�क!नवणिजा�त6। (34.16))
There is nothing that I own (for the objects are experienced as the sense-knowledge only).
(If the world is removed, what is left back? Only my thoughts!)
I am not the agitating state of thoughts also. I am quiet when freed of thoughts.
I have lost the delusion created by the five senses, which produce the reality of the world.
I am the pure awareness which gives meaning to the sense-experiences also.
I am bereft of all the faults of the perception-state.
(If all the perceived is removed as just the sense knowledge obtained by the support of awareness only, then what is left 
back? And if I am not aware, the objects cease to be. Their existence is possible only because of my ‘knowing of them’.)

च�त्यांवणिजा�तसिचन्म�त्रम�म�षो�ऽवभ��क6 �ब�ह्यु�भ्यांन्तरव्यां�पD सिनष्क!�म!�न्मयां6। (34.17)
I am the ‘pure state of awareness’ which is without the sensed objects of the perceived. 
I am the one who lights up these objects through the senses. I am the one who pervades both the inside 
and outside as the ‘seer and the seen’. I am the taintless state that is always there. 

अन�न च�तन�न�म� �वU घटपट�देयां6 ��यां��न्त� अवभ�स्यांन्त� देXप�न�त्तामत�जा��। (34.18)
Like the objects revealed by the bright light, all these ‘objects like the pot and the cloth, up to the Sun 
shining above’, are revealed by my awareness-state only.
(No object has any existence apart from the ‘knowing self’.)

आ इदे�नD� स्म*त� �त्यांम�तत्तादेणि[!� मयां� सिनविव�कल्पसिचदे�भ�� एषो आत्म�णिस्म �व�ग6। (34.19)
Ah! I now understand the truth! All this is the shine of the Chit-state of pure awareness alone, that is free 
of all the disturbances (named the sense-experiences).
I am the essence of all, as their Knower. I am everywhere as their Knower.
(Every object is part of the ‘seer’ that ‘sees’ the ‘seen’. The ‘seer’ is in essence the ‘knowing nature’ of Reality, and is referred  
to by the term ‘Chit’. Without the ‘seer’, the ‘seen’ cannot exist; without the ‘seen’, the ‘seer’ cannot exist. 
Chit alone as the pure state of Reality-essence reveals all the objects as the ‘seer’, divided as the countless Jeeva-forms.)

अनAन�त�6 स्फु रन्तD� विवसिचत्र�णिन्द्रयांव*त्तायां6 त�जा��न्त6प्रक�श�न यांथो�णि\नकणपङ्क्तोयां6। (34.20)
By this (Chit) alone, the various sense experiences rise like the ‘rows of fire sparks from the lustrous 
blazing fire’.

अनAन�त�6 स्फु रन्तD� विवसिचत्र�णिन्द्रयांपङ्क्तोयां6 �व�ग�न सिनदे�घ�न यांथो� मरुमरXसिचक�6। (34.21)
By ‘this’ alone, the ‘various rows of sense-experiences’ raise like the ‘many mirages of the desert by the 
heat that is spread out everywhere’.

अन�नAतत्पदे�थो��न�� वस्त त्व� प्रसितप�द्यत� श क्!�र्हिदेग णवत्त्व� स्व� प्रदेXप�न�व व����म 
। (34.22)
By ‘this’ alone, the ‘existence of the objects’ is revealed (and they come into existence as the ‘known’), 
like the qualities of the clothes like the whiteness (colours) etc getting revealed by the light.

अ��व�व र्हि� भ�त�न�� �वUषो�म�व जा�ग्रत�� �व��न भविवत�भ�सिमर�त्म� म क रवणित्स्थोत6। (34.23)
‘This alone’ is the ‘stage’ for the various experiences of all the beings that are awake to the perceived, 
and it stays as their essence like a mirror, by reflecting their experiences on it. (I am aware of only the qualities 
as revealed by the senses; and the objects get falsely conceived as absolute independent realities.)

तस्यांAकस्यां�विवकल्पस्यां सिचद्दीXपस्यां प्र��देत6 उष्ण�ऽक� 6 सिशसिशरश्चान्द्र� घन�ऽर्हिद्रविव�द्र त� पयां6। (34.24) 
By the ‘grace of this Chit-light which shines faultless’, the Sun is hot, the Moon is cold, the mountain 
is hard, and the water is liquid. 
(World is revealed by the Chit; and so Chit is the cause of the world. What is the cause of this Chit?)

��तत्यां�न�न भ�त�न�� �वUषो�� जागणित्स्थोतc एतत्क�रणम�द्य� तत्क�रण� न�स्यां विवद्यत�। (34.25)
For the world-state which is experienced by all as a continuous experience, ‘this alone’ forms the 
‘first cause’, and it itself has no cause for its existence. 
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��तत्यां�न�न भ�त�न�� पदे�थो��न�मन�न तत्पदे�थो�त्वम दे�त्यां 9चA6 प्रत�प�न�व तप्तत�। (34.26)
For the objects which are experienced by all as a continuous experience, their very nature of being 
some object with qualities, rises because of this Chit only, like the scorched state in the Earth by the 
heat of the summer. (What another thing can be aware of awareness except itself?)

अन�क�र�त्क�रण�9च �व�क�रणक�रण�त 
 एतस्म�र्हिदेदेम त्पन्न� जाग9छाAत्यां� र्हि�म�र्हिदेव। (34.27)
By being the formless cause, and being the cause of all causes, this world has come into existence, 
like the coolness by the snow. 

ब्रह्मविवणिष्ण्वन्द्ररुद्र�ण�� क�रण�न�� जागणित्स्थोतc एतत्क�रणम�द्य� तत्क�रण� न�स्यां विवद्यत�। (34.28)
For this world to come into existence, Brahmaa, Vishnu, Rudra and Indra act as the causes. 
This Chit is the first cause; it has no cause for itself as such. 

सिच9च�त्यांद्रष्ट*दृश्यां�र्हिदेन�मसिभव�णिजा�त�त्मन� स्वयां� �क* णित्वभ�त�यां मह्युमस्मA नम� नम6। (34.29)
This ‘Chit’ is the ‘essence’ which actually is bereft of all the terms that refer to it as the perceiving Chit, 
perceived world, the seer, seen etc. 
This ‘essence’ shines by itself without any stop, and as my very self also. 
I salute my own self (from the mind-level). (It was difficult for Prahlaada to not to salute something, since he was 
habituated to the duality-state of the worshipper and the worshipped.)

एतणिस्मन्�व�भ�त�सिन सिनविव�कल्पसिचदे�त्मसिन ग णभ�त�सिन भ�त�श� सितष्ठोणिन्त विवविवशणिन्त च। (34.30)
Only ‘in this Chit-state, which is without any perturbation, which shines as the pure awareness of 
oneself as the world, and which is the Lord of all the beings (by staying the very essence of their reality)’ -
all these beings dominated by the three Gunas, exist and dissolve off also.

यांणित्क!�न�न कसि!त� च�तन�न�न्तर�त्मन� तत्ताद्भवसित �व�त्र न�तरत्�देविप णिस्थोतम 
। (34.31)
This ‘state of Chit alone’, which is the power of knowing itself as any object, becomes those objects 
at all places, as conceived by the inner mind at any present moment, and also in the later moments by 
the very same conception-power (as the memories). (The world exists in any mind as the form of conceptions only.)

यांणि9चत� कसि!त� र्हिक� सिचत्तादे�प्न�सित सिनजा� पदे� यांसिचत्ता�कसि!त� न�� तत्�देप्यांन्तम�गतम 
। (34.32)
That which is conceived by Chit; that alone is perceived as one’s state of experience; 
that which is not conceived by the Chit, that stays destroyed only.

इम� घटपट�क�र�6 पदे�थो�शतपङ्क्तोयां6 जा�गत्यां� विवप !�देशU ह्युणिस्मन्व्यां�मसिन विबणिम्बत�6। (34.33)
‘All these objects with various shapes as the pots and clothes in hundreds of varieties of names and forms 
that form the world-structure’, are reflected in this ‘expanse of awareness-state’ alone, as if in a huge 
mirror. (The changes like the increase and decrease or the growth or destruction are also ‘known’ by this awareness-principle 
only, though it never increases, decreases, grows or perishes.)

एतद्वृ*द्धा� व*द्धातर� क्षसियां क्षसियांणिण जा�यांत� पदे�थोU �दे�9च�विप प्रसितविबम्ब�क� वणित्स्थोतम 
। (34.34)
The ‘awareness of the increase and decrease’ in the objects as ‘their growth and destruction’ also, are 
seen as part of the reflection only, like the various stages of the Sun is seen in the mirror, though the 
mirror itself is always without any increase or decrease.

अदृश्यां� �व�भ�त�न�� प्र�प्यां� गसि!तच�त��� एतत्ताद्दी *श्यांत� �विद्भ6 पर� व्यां�म�सितसिनम�!म 
। (34.35) 
This state (of reality-essence) is invisible to all the ignorant beings (for whom the objects exist divided as the 
‘conception and the perception’) (though they are the same actually); but for the noble ones, whose minds are 
dissolved off (and free of all conceptions based on Vaasanaas), all this is seen as the ‘taintless undivided expanse 
of knowledge-awareness’ only.

इयांमभ्यां देयां� यां�सित न�न�दृश्यां� मञ्जारX आच�रचञ्चरXक�ढ्यां� एतस्म�त्क�रणद्र म�त 
। (34.36)
This ‘beautiful cluster made of the flowers namely the varieties of the perceived scenes’ that are 
decorated by the ‘swarm of action-bees’, blooms from this ‘cause-tree’ alone.

अस्म�र्हिदेयांम दे�त्यां 9चA6 ����ररचन�च!� विवसिचत्रतरुग ल्म�ढ्यां� शA!�र्हिदेव वन�व!D। (34.37)
From this ‘Chit-state alone’ raises high the ‘Mountain of Samsaara-formation’ abounding with the 
varieties of the tree-groves (of Vaasanaa-fulfilment states) , like the rows of forests rising from the hill all over.
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�वUषो�मविवसिभन्न�ऽ�c त्रA!�क्यां�देरवसित�न�� ब्रह्म�देXन�� त*ण�न्त�न�� सिचदे�त्म� ��प्रक�शक6। (34.38)
This ‘essence of awareness (Chidaatman)’ is not different from all, and shines forth revealing itself as 
Brahmaa to the lowest living being (seers), and all the objects from the mountain to the grass (the seen).

एक�ऽ��व�म�द्यन्तरर्हि�त6 �व�ग�क* सित6 चर�चर�ण�� भ�त�न�मन्त6 स्व�न भव6 णिस्थोत6। (34.39)
‘This alone’ is there, as the ‘I’ of all, bereft of any beginning or end, permeating all (as the revealed 
knowledge), and stays in each and every being as the individual experience. 

अस्यां तस्यां मम�त�सिन स्थो�वरणिण चर�णिण च परिर��ख्यां�र्हिदे�Xन�सिन शरXर�णिण ब��सिन च। (34.40)
‘This alone’ is the varieties of bodies that are beyond the counting level also, and is bound by the space 
and time factors as ‘this one’s body’, as ‘that one’s body’, as ‘my body’, and as ‘all other moving and 
non-moving bodies (living or inert)’.

एक�ऽ��वन भ�त्यां�त्म� स्व�न भ�सितवश�त्स्वयां� �व�दृ\द्रष्ट*दृश्यांत्व�त्��स्रकर!�चन6। (34.41)
‘This alone’ is endowed with thousands of eyes and hands, since it alone ‘sees’ ‘as all the seers and 
all the seen-events’ by experiencing everything through various mind-holes, as the ‘single experiencing 
state of awareness’.

एषो�ऽ��व�म�क�श� ��यां�दे���न च�रुण� विव�र�मDतर�ण�विप व�यां दे���न व�यां न�। (34.42)
This ‘I’ (the Chit-state shining through the limited mind-restriction of an appearance called Prahlaada) is moving in the 
sky with the beautiful body of the Sun; and also as Vaayu (wind) in another body that belongs to Vaayu.

ममAतद्वृप र�नD!� शङ्कचक्रगदे�धार� �व��cभ�\यां�Dम�न्त� ह्युणिस्मञ्जागसित वल्गसित। (34.43)
This ‘bluish hued body of mine (the Chit-state) (as the Vishnu-form) which is  holding the conch, discus 
and mace, which is the extreme limit of all prosperities’, busily moves about in the world, attending to 
its maintenance proper (as Naaraayana).

अ�मणिस्मन्�म द्भ�त6 पद्मा��नगत6 �दे� सिनविव�कल्प�म�सिधास्थो6 पर�� सिनव*�सितम�गत6। (34.44)
I (as the Chit-state) am the Brahmaa-form rising from the navel of Vishnu, am seated in the lotus posture, 
am always absorbed in the unperturbed Samaadhi state (of Brahman), and am in the supreme transcendental 
state (though existing as the Creation in the Viraat-form, as its body).

अ�� वित्रन�त्रयां�ऽऽक* त्यां� गcरXवक्त्र�ब्जाषोट्पदे6 �ग��न्त� ���र�मDदे� क� मnऽङ्गपट!� यांथो�। (34.45)
I (as the Chit-state) now have the form of the ‘Tri-eyed one (as Shiva)’, the bee hovering around the lotus-face 
of Gauri; I destroy everything at the end of Creation, like a tortoise destroying its skin-sheath.

अ�सिमन्द्र�ण रूप�ण वित्र!�कoमणि[!�सिमम�� प�!यां�सिम क्रमप्र�प्त�� मर्हिठक�सिमव त�प�6। (34.46)
I (as the Chit-state) ‘with the form of Indra’, take care of the entire Tri-world which gets handed over to 
one Manu after the other, like the recluse taking care of his hut that is owned by the previous dwellers!

स्त्रीDप म�न�म�वAतत्क म�र� ह्यु�सिमत्यांविप जाDणnऽ�� दे��धा�रिरत्त्व�ज्जा�त�ऽ�� विवश्वत�म [6। (34.47)
I (the Reality state of ‘knowing’) am what appears as the woman, man, child also; I become old by identifying 
with the body; I alone am facing all the directions as all the faces of all the creatures.

अ�� त*ण!त�ग ल्मजा�!� र�तयां� णिस्थोत6 उत्थो�पयां�सिम सिचद्भ�म�6 क� प�ऽन्तर!त�सिमव। (34.48)
Staying as the moist essence, I make the grass, creeper and bushes grow up, being the very essence of 
awareness that reveals them, like the creeper inside the dilapidated well.

स्व!D!�थो�सिमदे� च�रु जागदे�डम्बर� तत� मयां�सिभजा�तब�!�न पङ्कक्रoडनक�  यांथो�। (34.49)
For my own amusement (as my very nature), ‘this grand show of world’ gets produced by me, 
like a clever child makes toys out of the wet mud.

मयां�देम�प्यांत� �वs �त्ता� म�� प्र�प्यां ग9छासित मत्परिरत्यांक्तोम�त9च �देप्यां�व न र्हिक� चन। (34.50)
Everything is connected to me as the causal factor, and come into existence as real; and all these dissolve 
into me when they perish as the effect; if I renounce off all by knowing my truth, then all this is nothing 
at all, even if they appear to exist.

मसियां स्फु�र� सिचदे�देशU प्रसितविबम्ब� यांदे�गत� तदेणिस्त न�तरद्यस्म�न्मत्ता�ऽन्यांन्न�� विवद्यत�। (34.51)
I am the expanse of Chit-mirror; and whatever gets reflected as an object is not different from me, 
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since there is nothing that is other than me. (Reflection is also the mirror in essence.)

क � म�ष्व�म�म�दे6 प ष्पपत्र�ष्व�� छाविव6 छाविवष्व�� रूपक!� रूप�ष्वन भव�ऽप्यां�म 
। (34.52)
I am the fragrance in the flowers; I am the colour in the flowers and leaves; I am the beauty in the colours; 
I am the experience in that beauty.

यांद्यणित्क� सिचर्हिदेदे� दृश्यां� जागत्स्थो�वरजाङ्गम� �व���कल्परर्हि�त� तणि9चत्तात्त्वम�� परम 
। (34.53) 
Whatsoever is perceived as the world with its moving and non-moving objects, I am the principle of Chit 
shining forth as all that; yet I am bereft of all the conceptions.

आद्य� र�मयांD शक्तोo र�cघ� विवस्त*त� यांयां� �� यांथो� दे�रुक ड्यां�षो  तथो��� �व�वस्त षो । (34.54)
The ‘Rasa’ principle, the ‘essence of moisture that gives life to the objects’, is the main power that is the 
source of all life that spreads out in all the plant-life and makes them grow as varieties of plants and trees; 
so also, I am the ‘essence that is the main source’ that makes the existence of all objects possible by my 
mere presence (as the ‘knower of them’, as the pure awareness that has the power to know anything).

परम�� त�म�� �व�पदे�थो��न्तरवसित�त�� उप�त्यां ��विवद्वृAसिचत्र्यां� प्रतन�सिम स्वयां�9छायां�। (34.55)
I alone become the ‘essence of all objects’ (as something to be known), and produce the ‘strange state of 
Jeeva-consciousness’ divided as many (as myself divided as many), all by my own will (nature).

घ*त� यांथो�न्तप�यां�� र�शविक्तोयां�थो� जा!� सिच9छाविक्तो6 �व�भ�व�षो  तथो�न्तरम�म�णिस्थोत6। (34.56)
Like the ghee concealed within the milk as its essence, like the liquidity-essence in water (which alone 
appears as the many forms of liquids), I exist inside as all the objects (as the knower knowing something as known).

इदे� जागणित्त्रक�!स्थो� सिचसित मध्यां� च ��णिस्थोत� च�त्यां�पच�ररर्हि�त� वस्त जा�तसिमव�वनc। (34.57)
All the objects like the grass, stone, mud, tree etc are in essence the earth (mud) only; similarly, ‘this 
world’ ‘which is inert and thus stays unrevealed in the absence of a Knower, which is experienced as 
the three modes of time (as the mind’s conceptions only)’, exists ‘in me only’ as supported by my nature of 
revelation (as the awareness-principle).

भरिरत�श�षोर्हिदेक्क णिक्षस्त्यांक्तो��क�चविवभ्रम6 �व�स्थो6 �व�कत�� च विवर�ट् �म्रा�ड�� णिस्थोत6। (34.58)
I am the supreme Sovereign (the Ruler absolute), the Viraat (the totality-structure of the perceived state), 
the producer of all (as the knower knowing something as known), am in all (as their very essence of knowledge), 
filling all the directions uniformly (like one is aware of an ant and elephant without any change in one’s awareness 
of the objects), and am completely free of the delusion of limitation (of space and time boundaries).
(After remembering all the objects and Devas and others one by one; and understanding all the forms and names as the 
product of awareness only, Prahlaada who still has the Vaasanaa for conquering the worlds, feels that he has conquered 
all the worlds by staying as the cause of all.)

अप�व�मसिनबद्धा�न्द्रमशस्त्रीदेसि!त�मर� अप्र�सिथो�त� म� ��प्र�प्त� जागद्र�ज्यांसिमदे� ततम 
। (34.59)
The ‘entire kingdom of the expanse of Jagat’(the ‘perceived phenomenon’ containing the tri-world), which 
previously I never knew of, has been conquered by me without imprisoning the Indra, and without 
defeating the Amaras.

अ�� न  विवतत�त्म�णिस्म न म�म्यांप्यां�त्मन�त्मसिन कल्प�न्तपवन�धा�त एक�ण�व इव�ण�व�। (34.60) 
Ah! Like the’ single stretch of ocean’ where the ocean stays dissolved by the dissolution-winds (of  the 
process of Vichaara), I feel myself as one single stretch of ‘knowing only’ and cannot measure myself even 
by myself. (I am endless and beginning-less, because even these states are ‘known’ by me only.)

न�त्मन्यांन्तमव�प्न�सिम स्वस्थो�ऽन्त6 स्वर्हिदेत� स्वयां� क्षDरव�रिरसिनधाc पङ्ग 6 �रX�*प इव स्फु रन 
। (34.61)
I do not see any end in my state; am established in the joy of my own state, and am moving like a tiny 
lame serpent in the huge expanse of the Milk-ocean (as the mind of a Prahlaada lost in the bliss of the self-essence).

स्वल्प�यां� मर्हिठक� ब्र�ह्मX जागन्न�म्नD � ��कट� गजा� विबल्व इव स्व�ङ्ग� न म�सित विवप !� वप 6। (34.62)
This tiny mud-pot of Brahmaa (Brahmaanda) named the Jagat is so small that I cannot feel its existence 
at all, in my huge body of Reality-state (Brahman), like an elephant cannot feel the tiny Bilva leaf fallen 
on its huge body.

विवरिरणिञ्चभवन�त्प�र� तत्त्व�न्त�ऽप्यां��रत्पदे� प्र�रत्यां�व म� रूपमद्य�विप न सिनवत�त�। (34.63)
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Far from this tiny world created by this Brahmaa, beyond all the principles connoted by all the 
philosophical views (their measure of worlds and distances), my form (which is formless) keeps spreading 
far and far and still cannot reach the end, even now.

अयां� न�म��सिमत्यांन्त6 क त� सिनरव!म्बन� अपयां�न्त�क* त�र�षो� र्हिक!��Dत्स्वल्पत� मम। (34.64)
‘The very idea of myself having a name and form as a limited structure’; what was this meaningless 
idea supported on within me? My real state is limitless and I was imagining myself as a small limited 
object caught in the ‘place and time boundaries’.

भव�नयांमयां� च��सिमसित सिमथ्यांAव विवभ्रम6 क� दे��6 क�ऽप्यांदे��� व� क� म*त6 कश्चा जाDवसित। (34.65)
‘You are this’ ‘I am this’; all these are unreal illusions. 
Who has a body? Who is bodiless? Who is dead? Who lives?

वर�क�6 प�!वसिधायां� बभ�व मU विपत�म��6 यां� ��म्रा�ज्यांसिमदे� त्यांक्त्व� र�सिमर� भवभ�सिमषो । (34.66)
My ancestors were wretched  and unintelligent. 
They discarded this real kingdom (Self) and enjoyed the (unreal) perceived worlds. 

क्व�यां� र्हिक! म��दृविष्टभ�रिरत� ब्रह्मब*�र्हि�त� क्व �रX�*पभDम�श� भDम� र�ज्यांविवभ�तयां6। (34.67)
What comparison is there between - this ‘great vision of Truth that reveals the entire Creation as the 
undivided expanse of Brahman reality’, and the ‘enormous riches of the kingdom, which fill the directions 
that are like the crawling tiny snakes’!

अनन्त�नन्दे��भ�ग� पर�पमशमश�सि!नD श द्धा�यां� सिचन्मयांD दृविष्टजा�यांत्यांणि[!दृविष्टषो । (34.68) 
This ‘amazing vision of the Truth’, which shines as the ‘undivided expanse of knowledge-awareness’, 
is indeed very pure (untainted by any perception, similar to the ‘space’), is extremely peaceful, and renders 
‘endless blissful state’. It is glorious indeed!
(Which other deity is there to worship as a divided state of reality?)

�व�भ�व�न्तरस्थो�यां च�त्यांम क्तोसिचदे�त्मन� प्रत्यांक्च�तनरूप�यां मह्युम�व नम� नम6। (34.69) 
Salutations to myself (the Chit-state of Reality) which alone shines as world-perception in each and every 
Jeeva-consciousness, which is the state of ‘knowing’ freed of all perceptions, and which exits as the 
‘essence of all objects as the knowledge produced by the mind’!

जायां�म्यां�मजा� जा�त� जाDण�����र���*सित6 प्र�प्तप्र�प्यां� म��त्म�यां� जाDव�सिम च जायां�सिम च। (34.70) 
I am the glorious one! I have realized that I am birth-less! 
The world made of appearances has vanished for me, by revealing itself as the Brahman.
I have attained that which is to be attained! 
I am the supreme as the ‘Brahman-state endowed with a pure state of mind’!
I am truly alive now being deathless; and have conquered all, by being all.

इदेम त्ताम��म्रा�ज्यां� ब�धा� ��त्यांज्यां श�श्वत� न रम�ऽ�मरम्यां��  र�ज्यांदे 6[विवभ�सितषो । (34.71) 
Rejecting this ‘excellent eternal kingdom of knowledge’, I will no more enjoy the ‘prosperities of the 
kingdom’ ‘which are filled only with pain and are not pleasing’.
(Still Prahlaada’s mind is oscillating between the self-essence and the Prahlaada -identity.)

दे�रुव�रिरदृषोन्म�त्र� ! सि!त� यां� धार�त!� सिधा\वर�कमन�त्मज्ञं� त� क दे�नवकoटकम 
। (34.72) 
Fie on that ‘Daanava-worm (the previous Prahlaada-existence with his Daanava fathers and forefathers)’, the 
‘wretched one without Self-knowledge’, who wallows in the ‘earthly kingdom which is filled with 
the inert wood, water and stone’ (fortresses) (like the worms that take shelter in the wood, water, and stone). 

अविवद्यAक�त्मसिभद्र�व्यांAरविवद्य�मयांमङ्गक�  अज्ञं�न ��तप�यांत� र्हिक�  न�म ग रुण� क* तम 
। (34.73) 
By pampering and nourishing the ‘body produced by the deluded conception’, with food and pleasures 
sought through ignorance (like pampering a body in the dream), what great thing has been achieved by my 
father?

वषो��णिण कसितसिचत्प्र�प्यां जाग9छ्री|मर्हिठक�सिमम�� र्हिक�  न�म प्र�पदे सिचत� र्हि�रण्यांकसिशप 6 र्हिक!। (34.74) 
Having owned this ‘earthen hut of worldly splendour’ for just a few years, what great thing did the 
powerful Hiranyakashipu achieve?
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अन�स्व�द्य�देम�नन्दे� जागद्र�ज्यांशत�न्यांविप �म�स्व�देयांत� न�� र्हिक� सिचदे�स्व�र्हिदेत� भव�त 
। (34.75)
Without tasting this blissful state, even if one enjoys hundreds of worlds as his possession, no other 
taste gives as much joy as this. 

न र्हिक� सिचद्य�न ��प्र�प्त� त�न�दे� परम�म*त� ��प्र�प्यां�न्त6 प्रप�णUन �वU प्र�प्तम[णिण्डतम 
। (34.76)
Actually, without even attaining anything (as any possession), he who attains ‘this supreme nectar of 
knowledge’, attains fully ‘everything’ ‘without getting anything left out’.

त्यांक्त्व� पदेसिमदे� म�[n सिमतम�सित न पणिण्डत6 उष्ट्रो� र्हि� त्यांक्तो� !त6 कण्टक�  यां�सित न�तर6। (34.77)
Discarding this true knowledge of one’s existence, a fool alone will get satisfied, not a wise man.
Only an idiot-camel will leave the ‘good fruitful creeper’, and go in search of the ‘thorny plant’ (and
will bleed in its mouth while eating it); and not any other sensible animal!

पर�� दृविष्टसिमम�� त्यांक्त्व� दे\धार�ज्यां� रम�त क6 कस्त्यांक्त्व�क्ष र�� प्र�ज्ञं6 कट सिनम्बपयां6 विपब�त 
। (34.78)  
Discarding this amazing vision, who will enjoy the horrible kingdom? Which wise man will reject 
the sugarcane-juice and drink the bitter gum-liquid oozing out of the ‘neem tree’ (Nimba/picumanda)!

म�[�� एव र्हि� त� �वU बभ�व मU विपत�म��6 इम�� दृविष्ट� परिरत्यांज्यां र�सिमर� र�ज्यां��कट�। (34.79)  
All my ancestors were acting foolish; they discarded such a wondrous vision of the Truth, and enjoyed 
the painful state called the kingdom! 

क्व फु ल्!�नन्देनस्थोल्यां6 क्व दे\धामरुभ�मयां6 क्व�म� ब�धादृश6 श�न्त�6 क्व भ�ग�ष्व�त्मब द्धायां6। (34.80)
Where the gardens filled by plants covered with fragrant flowers, and where the hot scorching lands 
of the desert! Where this quiescent state of knowledge, and where the struggle to seek pleasures for 
the inert body!

न र्हिक� सिचदेविप त्रA!�क्यां� यांद्र�ज्यांमविप व�ञ्छात� �व�मस्त्यां�व सिचत्तात्त्व� तत्कस्म�न्न�न भ�यांत�। (34.81)
Even if the ruler-ship of the Tri-world is desired for, there is no happiness in it actually. The entire bliss 
of all the joys is already there in the Chit-principle; then why not experience it (by renouncing all the other 
desires)?

सिचत� �व�स्थोयां� स्वस्थो�मयां� सिनविव�क�रयां� �व�यां� �व�दे� �वs �व�त6 ��धा  !भ्यांत�। (34.82)
Chit state (like space) is everywhere (as the knowledge-revelation); is established in itself and is equally present 
in all; is changeless, is all in essence; and can be obtained by anyone anywhere at any time, very easily 
(since it is within all, as their true essence).
ALL THE POWERS ARE EMPOWERED BY CHIT ALONE

भ�सि�नD तAजा�D शविक्तोरम*तप्र�सिप्तरAन्देवD ब्र�ह्मX म�त्ता� म�तD श�क्रo त्रA!�क्यांर�जात�, (83)

परम� प�ण�त� श�वM जायां!क्ष्मDश्चा वAष्णवD म�न�D शDघ्रगसितत� ब!वत्ता� च व�यांवD, (84)

आ\न�यांD दे��क!न� प�यां�D र�सिनव*�सित6 मcनD म��तप6सि�विद्धाविव�द्य� ब���स्पतD तथो�, (85)

वAम�सिनकo व्यां�मगसित6 णिस्थोरत� च�विप प�व�तD गम्भDरत�थो ��म द्रX मAरवD च म��न्नसित6, (86)

शमश्रीःD6 �cगतD �cम्यां� म�र्हिदेरX मदे!�!त� म�धावD प ष्पमयांत� व�विषो�कo घनशणिब्देत�, (87)

यां�क्षD च म�यां�मयांत� न�भ�D सिनष्क!ङ्कत� शDतत�विप च तcषो�रX नAदे�घD त�पतप्तत�। (34.88)
These are the powers of Chit: Chit-power shines as all; reveals all; bestows the knowledge-nectar like 
the Moon; expands as the Brahmaa-body of Creation; is extremely great; is the highest; is the power of 
Indra as the ruler of the Tri-world; is the power of Shiva as the supreme state of completeness as the 
Brahman-knowledge; is the Goddess of victory with the power to bestow victory; is the power of Vishnu; 
is the mind-power which can move very fast; is the power of Vaayu which is very strong; is the power of 
the fire to burn all; is the power of moisture that makes the essence of the water; is the power the Munis 
who attain the powers through penance; is the power of learning in Brhaspati; is the power of the air-craft 
to float in the sky; is the power of the mountain to stay stable; is the power of the ocean to have deep and 
profound depths; is the power of the Meru Mountain to stay tall; is the easy effortless path (Sugati) towards 
Brahman-knowledge by removing all the faults; the power to stay calm and peaceful; is the power of 
intoxication in the wine; is the power of the spring-season to produce flowers; is the power of the monsoon 
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with its thundering clouds; is the power of sorcery in the Yakshas; is the power of the taintless-ness in 
the empty sky of autumn; is the power of coolness in the snow-season; is the power of heat in the summer. 

एतश्चा�न्यां�स्तथो� बह्वयां� दे�शक�!र्हिक्रयां�णित्मक�6 न�न�क�रविवक�र�त्थो�णिस्त्रीक�!�देर��णिस्थोत�6, (89)

विवसिचत्र�6 शक्तोयां6 स्वस्थो�मयां� सिनविव�क�रयां� सिचत� र्हिक्रयांन्त� परयां� क!�क!नयां क्तोयां�। (34.90)
‘Such and more powers of many varieties, inside many types of places, times, and actions of various 
categories which exist in the belly of the three modes of time endlessly’, and various other powers also 
are produced only by the ‘Supreme Chit alone which is established in its own essence and is changeless’,  
which empowers these powers to express in suitable manners.

विवकल्प�Xन� सिचत्�व�� पदे�थो�शतदृविष्टषो  �मम�व�सिभपतसित प्रभ� प्र�भ�करX यांथो�। (34.91)  
Chit is without any taint of perception; and falls in all the hundreds of objects, like the sunlight from 
the Sun equally falling on all the objects, and revealing them. 
(When the sunlight falls on the objects, there is a time-measure of the sunlight falling and the revealing of the objects. 
In the Chit-state, there is no such time-measure. At once the Chit-state exists as all, as its very nature.)
CHIT EXISTS AS THE WORLD-SCENARIO INSTANTLY, AS IT IS!

�व��श�क�शविवश्रीः�न्त�� पदे�थो�पट!D� म�X� क�!त्रयां���कसि!त�� यांथो�न भवसित क्षण�त 
 
तथो� �मस्त����रब*�द्दी *श्यांदेश�सिश्रीःयां� क�!त्रयांस्थो�मम!� सिच9च�तसित तदे�णित्मक�। (34.93)  
When the ‘taintless Chit-state’ reveals the ‘entire perceived phenomenon that is resting in all the 
directions, covered by various objects that are sensed by all the minds, in all the three modes of time 
stretching endlessly on both sides’ - at that very instant (without any separation of the time-span of two events) - 
it exists also as the very objects stuck in the ‘space/time frames’ of the entire world-state, at all three 
time-modes, as their very essence and support.

त ल्यांक�!पर�म*ष्ट� वित्रक�!क!न�शत� अनन्तभ वन�भ�ग� परिरप�ण�व श द्धासिचत 
। (34.94)  
The ‘pure taintless Chit-state’ exists as the ‘hundreds of experiences of three modes of time’, at the 
same instant, as the entire perceived phenomenon of any Creation anywhere at anytime, without 
swerving from its undivided state of wholeness. 

पर�म*ष्टवित्रक�!�यां� दृष्ट�नन्तदृशणिश्चात6 �मत�परपयां��यां� प�ण�तAव�वसिशष्यांत�। (34.95)  
‘Wholeness (Poornataa)’ alone remains, for the ‘Chit-state which at once exists as the past present and 
future of all experiences, and as the equal-ness undisturbed by any alternative state’.
SELF-AWARENESS STATE OF CHIT EXISTS AS THE AWARENESS OF ALL  EXPERIENCES AT ONCE

त ल्यांक�!वब द्धा�न स्व�दे न� कट न�विप सिचत 
 �म�न �मत�म�सित मधा सिनम्ब�न भ�सितवत 
। (34.96) 
The ‘Chit state of awareness’ is aware at the same instant, the sweetness and bitterness of an object, 
and is equal, and equally experiences both, like tasting the sweet sour lemon.
(This is how Prahlaada thinks; since for him, the taste-sense also is real; and he has to imagine as to how it would be to taste 
all tastes simultaneously.)
CHIT IS NOT ANY SUPER-MIND THAT CONCEIVES ANYTHING ANYWHERE AT ANYTIME

त्यांक्तो��कल्पक!यां�, 
The ‘Chit-state of existence’ (as the perceived world of any mind of any world), is freed of all conceptions (and is 
bereft of any mind-principle); 

��क्ष्मयां�, 
it is subtle (like the wind concealed inside the movement) (and does not exist as any entity); 

सिचद्व्यांवस्थोयां� �व�भ�व�न गतयां�,
it is commonly existent in all the experiences (from the worm to a Brahmaa) as the ‘self-awareness state; 

�त्ता�द्वृAतAकरूपयां�, (97)
it is non-dual and is undivided as any two principles of the ‘seer and seen’

विवसिचत्र�विप पदे�थो�श्रीःDरन्यां�न्यांवसि!त�न्तर� त ल्यांक�!�न भवन� ��म्यां�नAव�न भ�यांत�। (34.98) 
though all the objects of various types exist in the world-state, they stay enveloping each other (as 
the Chit-awareness) as a simultaneous experience, and experienced equally only.
[Chit is not the experiencer like a Jeeva. Chit exists as all the Jeevas and their experiences at once.]
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 (Prahlaada now understands the value of doing Vichaara.)

भ�व�न�भ�वम�सिश्रीःत्यां भ�वस्त्यांजासित दे 6[त�� प्र�क्ष्यां भ�वमभ�व�न भ�वस्त्यांजासित दे ष्टत�म 
। (34.99) 
Through Vichaara, the mind understands the non-dual state of the world, and the belief in the divided state 
of objects is removed; and so, the mind gets rid of all pains connected to the divided state of the world.
Through ‘that understanding of the non-dual state of the world (as Chit alone)’ as a natural experience, 
the mind gets freed of all its wickedness in the form of agitations.

क�!त्रयांमपश्यांन्त्यां� �Xन�यां�श्चा�त्यांबन्धानA6 सिचतश्चा�त्यांम प�णिक्षण्यां�6 �मतAव�वसिशष्यांत�। (34.100) 
Without seeing the three divided modes of time (as real), freed of all the bindings of the solid objects as 
real, the mind sees the Reality-state as penetrating through the perceived world; and remains equal always.

यां�सित व�च�मगम्यांत्व�दे�त्ता�सिमव श�श्वतD� नAर�त्म्यांसि�द्धा�न्तदेश�म पयां�त�व सितष्ठोसित। (34.101) 
Since it cannot be described by words, the self-essence stays always as non-existent only; and stays as if 
not attained, and unconnected to oneself.

भवत्यां�त्म� तथो� ब्रह्म न र्हिक� सिच9च�णि[!� च व� परम�पशम�ऽ!Dन� म�क्षन�म्न� पर�9यांत�। (34.102)
It is referred to as Aatmaa and Brahman (as a matter of explanation only; and nothing actually happens like the 
expansion-state as Brahman or a restricted state as the embodied Aatman). 
Nothing at all is there as anything of any world. 
The state of the complete quiescence (of the real nothingness) when is not understood, then only, it is referred 
to by the term ‘Moksha’, till the ‘state of separateness’ dissolves off in an imagined time-span (of Saadhana).
(If Chit is in all, then why it does not know of itself, as it is?)

��कल्पकसि!त� त्व�षो� मन्दे�भ��तयां� जागत 
, न �म्यांक्पश्यांतDदे� सिचद्दी *विष्ट6 पटसि!नD यांथो�। (34.103)
Covered by the conceptions, this Chit is seen as the Jagat, by its dulled brightness (ignorance).
It does not see properly, like the eyes covered by cataract (namely the form-identity).

ई��नD��मयांAरन्तयां�� सिचदे�वसि!त� म!A6 �� र्हि� न�ड्डसियांत � शक्तो� प�शबद्धा�व पणिक्षणD। (34.104)
The ‘Chit’ that is completely heaped upon by all sorts of likes and dislikes as dirt, cannot fly in the 
‘free expanse of quiescence’, like a bird that is tied up.

��कल्पक!न�नAव यां� क� चन जान� इम� पसितत� म��जा�!�षो  विवन�त्र� इव पणिक्षण6। (34.105)
‘All those people who are seen as fallen into the hosts of conceptions’, are trapped in the delusion-nets 
like the (blind) birds that are without the eyes. 
(My father and others of my clan were ignorant.)

��कल्पजा�!वसि!तAविव�षोयां�वटप�सितसिभ6 पदेवD गतब�धा�यां� न दृष्ट� मणित्पत�म�A6। (34.106)
This ‘great state freed of all pains’ was never understood, by my fore-fathers who were caught in these 
‘conception-nets’ and had fallen into the ‘deep pits of sense pleasures’.

र्हिदेनA6 कसितपयांAर�व स्फु रिरत� धारणDत!� वर�क�स्त�न यां� नष्ट� मशक�6 क �र�णिष्वव। (34.107)
Those wretched beings, who never tried to reach this great state, had perished within a few days of their 
life here, like the mosquitoes inside a dark hole.

यांद्यज्ञं�स्यांणिन्नम� तत्त्व� भ�गदे 6[�सिथो�नस्तदे� भ�व�भ�व�न्धाक� प�षो  न�पसितष्यांन्�त�शयां�6। (34.108)
Those wicked souls, who were only after the pains disguised as pleasures, would not have fallen into the 
‘deep dark holes of suffering namely the appearance and disappearance of objects’, if they had understood 
this principle of Reality.

इ9छा�द्वृ�षो�म त्थो�न द्वृन्द्वृम���न जान्तव6 धार�विववरम\न�न�� कoट�न�� �मत�� गत�6। (34.109)
They were creatures stuck to the base pleasures of the bodies, and were constantly tossed by the desires 
for heavenly pleasures and the hatred feelings towards others; and oscillating between the various forms 
of duality, had become equal to the ‘worms that remain sunk inside the dirty stinking interiors of the 
ground’.

ईर्हि�त�नDर्हि�त�क�र�6 क!न�म*गत*णिष्णक�6 �त्यां�वब�धाम�घ�न यांस्यां श�न्त�6 � जाDवसित। (34.110)
He alone really lives, for whom, the ‘mirages rising from the heat of the mind in the form of likes and 
dislikes’, are subdued by the ‘realization of the truth’ (that they are mirages only, and not real). 
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क त6 र्हिक!�स्यां�6 श द्धा�यां� अविवणि9छान्न�म!�क* त�6 चणिन्द्रक�यां� रुच6 क�ष्ण�6 क!ङ्क�6 क!न�णिश्चात6। (111)
How can the ‘splendorous shine of the Chit-moon which is pure, undivided, and taintless’, be even tepid 
or dull or tainted?

आत्मन�ऽस्त  नम� मह्युमविवणि9छान्नसिचदे�त्मन� !�क�!�कमण� दे�व सिचर�ण�सिधागत�ऽस्यां��। (34.112)
Salutation ‘to the Aatman shining in the form of this I’, ‘to the ‘undivided state of awareness,’ ‘to the gem 
which shines as the knowledge of the perceived world’.

पर�म*ष्ट�ऽसि� !ब्धा�ऽसि� प्र�र्हिदेत�ऽसि� सिचर�यां च उद्धा*त�सि� विवकल्प�भ्यां� यां�सि� ��सि� नम�स्त  त�। (34.113)
You have been attained after a long span of delusion. You have been well-analysed and obtained. 
You have revealed yourself in words after a long time. You have come out of all the disturbances (of 
perceptions). Salutations! Whatever you are, you are that alone!

मह्यु� त भ्यांमनन्त�यां मह्यु� त भ्यां� सिशव�त्मन� नम� दे�व�सिधादे�व�यां पर�यां पर�त्मन�। (34.114)
Salutation to myself and you who are endless, to myself and you who are supremely auspicious in essence. 
Salutation to the Supreme Lord of all the Devas (revealing oneself as all the deities), that which transcends all, 
the Supreme essence of all.

गतघनपरिरप�ण�सिमन्दे विबम्ब� गतक!न�वरण� स्वम�व रूप� 
स्ववप विषो म र्हिदेत� स्वयां� स्व��स्थो� स्वयांम र्हिदेत� स्ववश� स्वयां� नम�सिम। (34.115)
Salutation to my own true form which is now free of all the covering delusions, like the ‘fully shining 
moon-disc that has come out of thick dark clouds’! I salute ‘myself’ ‘who belongs to my own self’ 
‘who has manifested by itself’, ‘who is established in me’, ‘who is blissful in its own nature’.


