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CHAPTER TWELVE

STORY OF PRAHLAADA’S REALIZATION (4)

PRAHLAADA’S VICHAARA-PRACTICE (3)

  प्रह्ला�द उवा�च
Prahlaada spoke

आत्म� सवा�पद�ती�तीश्चि�र�त्स�स्म�तितीम�गती� दिदष्ट्या� लब्धो&ऽतिस भगवान्नमस्ती+ऽस्ती, महा�त्मन+। (36.01)
The ‘Self-essence’ which transcends all the states of joys experienced by any Deva or human (as a 
perceiver) has been remembered well now. I have obtained you hey Bhagavan, by my good fortune. 
Salutation to you hey Great one!

अतिभवान्द्या�थ च�ल&क्या तिचरम�तिलङ्ग्यास+ मया� क&ऽन्या� स्या�त्त्वादृती+ बन्धो,भ�गवान्भ,वानत्रया+। (36.02)
Having surrendered to you and having obtained your vision, you are embraced by me now, for ever (as 
my natural state of existence).Who else can be my close relative in the three worlds except you, hey Bhagavan!

हा�तिस प�तिस दद�तिस त्वा� स्ती9षि; या�तिस षिवावाल्गतिस अया� प्र�प्न&तिस दृष्टो&तिस दिक�  कर&षि; क्वा गच्छतिस। (36.03)
You destroy the ignorant (as the illusion of death) and protect those who surrender to you (through the knowledge 
of their deathlessness). 
You alone are the deity that bestows boons (to the devotees), and you alone are the one who sings hymns (as 
a devotee). You alone move about as all. You alone are engaged in the activities as all. 
Now you have been attained and seen; what can you do to me (who is not different from you), or where can 
you move (now as the illusory non-self)? 

स्वासत्ता�पBरिरती�श+;षिवाश्व षिवाश्वजन�न भ&� सवा�त्र लक्ष्यास+ तिनत्यामधो,न� क्वा पल�यास+। (36.04)
Hey! You alone fill the entire world with your essence (as the knowing principle).
You alone bring about the welfare of all the people of the world (supporting their existence) (Vishvajaneena). 
You alone are seen everywhere always (as all). 
Where can you escape now?

आवाया&रन्तीर� भBरिर जन्मव्यावादिहाती�न्तीर� अदBरमद्या स�पन्न� दिदष्ट्या� दृष्टो&ऽतिस ब�न्धोवा। (36.05)
The ‘great distance between us both which stayed all through the many births’ is gone and we are very 
close now (without any division of ‘I’ and ‘you’) Hey relative, you have been seen now, by my good fortune!

नमस्ती+ क� तीक� त्या�या कत्रH भत्रH नम&ऽस्ती, ती+ नम� स�स�रवा�न्ती�या तिनत्या�या षिवामल�त्मन+। (36.06)
Salutation to the one who has reached the fulfilment, to the agent of action and to the master! Salutation 
again and again to the ‘main stalk holding the Samsaara-leaf’, the eternal taintless essence of all!

नम�क्रा�ब्जहास्ती�या नम�न्द्रा�धो�धो�रिरण+ नम& षिवाब,धोन�थ�या नमस्ती+ पद्मजन्मन+। (36.07)
Salutation to Vishnu who holds the discus and mace! Salutation to Shiva who wears the half a part of 
the moon on his crest! Salutation to the ruler of Devas! Salutation to the Lotus-born!

वा�च्यावा�चकदृष्ट्याLवा भ+द& या&ऽयातिमहा�वाया&� असत्या� कल्पनLवा+;� वा�तिचवा�च्याम्भस&रिरवा। (36.08)
The difference between both of us is only in the words expressed by any speaker as another one.
The difference is not really there and is imagined only, like the wave and the wave-state of the ocean. 

त्वाम+वा�नन्तीया�नन्तीवास्ती,वाLतिचत्र्यारूपया� भ�वा�भ�वाषिवाल�तिसन्या� तिनत्यायाLवा षिवाज�म्भस+। (36.09)
You alone shine forth continuously as the ‘many endless varieties of conceived objects’, and as the 
‘absence and presence of objects’.

नम& द्राष्ट्रे+ नम� स्रष्ट्रे+ नम&ऽनन्तीषिवाक�तिसन+ नम� सवा�स्वाभ�वा�या नमस्ती+ सवा�ग�त्मन+। (36.10 ) 
Salutation to the one who conceived all this in the beginning! Salutation to the one who created all this!
Salutation to the one shines forth endlessly as all this! Salutation to the one who is the nature of all!
Salutation to the one who is in everything as the ‘common essence’ (of Bodha)!

प्रतितीजन्म तिचर� बह्व्या& दSर्घ�द,�खवाती� मया� त्वाया� मया&पदिदष्टो+न दग्धो+न�पहाती9जस� 
आल&दिकती� ल&कदृश& दृष्टो� दृष्टो�न्तीदृष्टोया�। (11,12)
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At each and every birth for long, ‘you alone’ suffered as ‘me’, moving through the wrong paths as 
guided by me (the Ahamkaara entity), and were burning like the fire and lost all the lustre of greatness; 
and countless worlds were seen and countless instances were observed.

न प्र�प्तस्तीत्त्वाया�ऽन+न दिक� तिचद�स�दिदती� भवा+त्सवाW म�त्क�ष्ठप�;�णवा�रिरम�त्रतिमद� जगती 
। (12,13)
Was there anything that could be attained by you which you had already not experienced once? 
This world after all is made of just the mud, wood, stone and water alone! 

न+हा�श्चिस्ती त्वादृती+ द+वा यात्प्र�प्त9 न�तिभवा�ञ्छतिती। (36.13 ) 
Hey shining one! There is nothing else but ‘you’, after attaining whom there is nothing to want at all!

द+वा�यामद्या लब्धो&ऽतिस दृष्टो&ऽस्यातिधोगती&ऽतिस च स�प्र�प्त&ऽतिस ग�हाSती&ऽतिस नमस्ती+स्ती, न म,ह्यतिस। (36.14)
Deva! Now you have been attained, seen, reached, obtained, and caught.
Salutation to you, for you are not deluded anymore! 

या&ऽक्ष्ण&�कन�तिनक�रश्चिZमज�लप्र&तीवाप,� श्चिस्थती� द+वा दश�नरूप+ण कथ� स&ऽत्र न दृZयाती+। (36.15)
How is it that the ‘one who stays as the form of the rays emanating from the tip of the eye-ball in the eye 
(as the seer of all images)’ is not seen at all?

यास्त्वाक्स्पश[ स्प�शन्सवाW गन्धो� तीLल� तितील+ याथ� स्पश�मन्ती�कर&त्या+; स कथ� न�न,भBयाती+। (36.16)
How is it that the ‘one who stays as the touch-sense and touches all the objects and like the sesame 
seed hiding its oil and smell absorbs all the touch-experiences’ is not experienced at all by the same 
touch-sense?

या� शब्दश्रवाण�दन्ती� शब्दशषि]�  पर�म�शन 
 र&म�ञ्च� जनयात्याङ्ग+ स दBरस्थ� कथ� भवा+ती 
। (36.17)
How can ‘that one’ stay far, when he alone reveals the power of sound within, by the sense of hearing, 
and produces horripilation by such sounds (as songs etc)?

श्चिजह्वा�पल्लवालग्न�तिन स्वादिदतीस्या�ग्रती&ऽषिप च स्वादन्ती+ यास्या वास्तीBतिन स्वादती+ स न कस्या च। (36.18)
He does not become an object of taste for anyone, though by his very presence the objects in front are 
endowed with taste, when in contact with the tongue-leaf.  

प,ष्पगन्धो�न,प�द�या घ्रा�णहास्ती+न द+हाक�  या आल&कयातिती प्र�त्या� कस्या�स9 न कर+ श्चिस्थती�। (36.19)
He does not come into the grasp of any hand, though he sees the body-thing decorated by flowers and 
takes the fragrance of the flowers with his ‘hand namely the smell-sense’.

वा+दवा+द�न्तीतिसद्धा�न्तीतीक� प9र�णग�तितीतिभ� या& ग�ती� स कथ� ह्य�त्म� षिवाज्ञा�ती& या�तिती षिवास्म�तितीम 
। (36.20)
How is it that the very Aatman who is understood as the ‘subject’ of all the songs in the form Vedas 
and the concluding portion of the Vedas (Upanishads) and the logic and the Puraanas gets forgotten?

सLवा+हा द+हाभ&ग�ल� स,भग�प�यामद्या म+ अन्तीन� स्वादती+ स्वाच्छ+ त्वातिया दृष्टो+ पर�वार+। (36.21)
Hey auspicious one! The array of enjoyments for the body, which I sought till today, do not interest me 
any more, after having your vision as the ‘Supreme state of purity’.

त्वाया� षिवामलदSप+न भ�न,� प्रकटती�� गती� त्वाया� श�तीती,;�र+ण चन्द्रा� तिशतिशरती�� गती�। (36.22)
By your taintless power of revealing the objects like the light, the Sun also is revealed; 
by your power of staying cold like the snow, the Moon becomes revealed as cold.

त्वायाLती+ ग,रवा� शLल�स्त्वायाLती+ द्या,चर� धो�ती�� त्वायाLवा+या� धोर� धो�र� त्वायाLवा�म्बरमम्बरम 
। (36.23)
By you alone the mountains are hard and huge; by you alone the birds and others (Siddhas and Devas) who
float in the sky are supported; by you alone the ground supports all; by you alone the sky stays as the sky.

दिदष्ट्या� मत्ता�मतिस प्र�प्त& दिदष्ट्या� त्वात्ता�महा� गती� अहा� त्वा� त्वामहा� द+वा दिदष्ट्या� भ+द&ऽश्चिस्ती न�वाया&�। (36.24)
By good fortune, you have become me; by good fortune, I have become you.
I am you; you are me, by good fortune. There is no difference between us both.

अहा� त्वातिमतिती शब्द�भ्या�� पया��या�भ्या�� महा�त्मन� तीवा वा� मम वा� श�ख� स�या,]�भ्या�� नम& नम�। (36.25)
The sounds ‘I’ and ‘you’ are synonymous actually, and refer only to the Supreme essence.
Salutation again and again to the one who branches out as the ‘mine’ and ‘yours’, though they both are
the same when realized as one!
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नम& मह्यमनन्ती�या तिनरहा�क�ररूषिपण+ नम& मह्यमरूप�या नम� समसम�त्मन+। (36.26)
Salutation to myself the eternal state! Salutation to the one who has no Ahamkaara!
Salutation to myself the formless! Salutation to the one who is equally present in all!

मय्या�त्मतिन सम+ स्वाच्छ+ स�क्षी�भBती+ तिनर�क� ती9 दिदक्क�ल�द्यानवाश्चिच्छन्न+ स्वा�त्मन्या+वा+हा तितीष्ठतिस। (36.27)
You are existent as yourself in my own self-essence undivided by the directions and time, 
are formless, are the witness of all, and are pure and equal.

मन� प्रक्षी&भम�या�तिती स्फु, रन्ती�श्चिन्द्रायावा�त्ताया� शषि]रुल्लसतिती स्फु�र� प्र�ण�प�नप्रवा�दिहान� (28)

वाहाश्चिन्ती द+हायान्त्र�श्चिण क� ष्टो�न्या�श�वारत्रया� चम�म��स�श्चिस्थदिदग्धो�तिन मन�स�रतिथमश्चिन्ती च। (29)

अया� स�षिवाद्वप,रहा� न क�तिचन्न क� ती�स्पद� द+हा� पतीती, वा� उद+ती, याथ�तिभमतीया+च्छया�। (36.30)
The mind agitates, the senses move about with their functions, and the flow of Praana and Apaana 
keeps empowering all; and the body-machines that are made of the skin, flesh and bone go on with 
their functions, pulled by the leather strap of desires, driven by the mind as their controller.
I am of the form of awareness only, and do not stay as any of these; let the body fall or rise as it wishes.

तिचर�दहामहा� ज�ती� स्वा�त्मल�भश्चि�र�दया� तिचर�द,पशम या�तिती कल्पस्या�न्ती+ जगद्याथ�। (36.31)

तिचर�त्स�स�रग�तिमत्त्वा�द्दीSर्घH स�स�रवात्म�तिन षिवाश्र�न्ती&ऽश्चिस्म तिचर� श्र�न्ती� कल्पस्या�न्ती इवा�नल�। (36.32)
I have been born after a long time (as my true self). The Aatman has been obtained after a long time.
The delusion subsides after a long time, like the Jagat at the dissolution time. 
Having walked for long, in the road of Samsaara, I am tired; now I am resting from now on, once and 
for all, like the blazing fire after the dissolution is over with.

सवा��ती�ती�या सवा��या ती,भ्या� मह्य� नम& नम� ती+भ्या&ऽषिप च नमस्ती+ऽस्ती, या+ म�� त्वा�� प्रवादश्चिन्ती च। (36.33)
Salutation to the one transcends all, the one who is all, to you, to me!
Salutation again and again to all the others, and those (learned in Scriptures) who talk of you and me. 

अश्चिखल�नन्तीस�भ&ग� न स्प�ष्टो� द&;वा�षित्तातिभ� जयात्याक� तीस�रम्भ� स�श्चिक्षीती� परम�त्मन�। (36.34)
The ‘entire hosts of enjoyments’ stay untouched by the ‘faulty thoughts’.
The ‘witness-state of the Supreme’ shines without getting attracted by any of them.

आत्मन्प,ष्प इवा�म&द& भस्त्रा�षिपण्ड इवा�तिनल� तितील+ तीLलतिमवा�श्चिस्म�स्त्वा� सवा�त्र वाप,षि; श्चिस्थती�। (36.35)
Hey Aatman! Like the fragrance in the flower, like the air inside the swollen bellow, like the oil in 
the sesame seed, you are everywhere, in each and every body.

हा�तिस प��तिस दद�तिस त्वामवास्फुB ज�तिस वाल्गतिस अनहा�क� तितीरूप&ऽषिप तिचत्र+या� तीवा म�तियाती�। (36.36)
You alone kill (making the objects perish), protect (by sustaining them through the mind-power), give (all the 
enjoyments and necessary life-sustaining things), thunder (as the ‘I’), jump about (chasing desire-fulfilment). 
Though you are not any ‘I’ state, this magic of the world is indeed amazing!

जया�म�शज्वालद्दीSतिप्त� सवा�म,न्म�लयाञ्जगती 
 जया�म्या,परती�रम्भ& जगद्भूBया& तिनम�लयान 
। (36.37)
Just by the minuscule lustre of yours, I shine as the Jeeva by making the world come into existence, 
opening the eyes (of perception); and with all things dissolved off at the time of dissolution (at the rise of 
Knowledge), with the cessation of Jagat-formation, I shine as one with you, closing my eyes (of perception).

परम�ण&स्तीवाLवा�न्तीरिरद� स�स�रमण्डल� वाटत्वा� वाटधो�न�या�� बभBवा�श्चिस्ती भषिवाष्यातिती। (36.38)
Like the’ tree-state inside the banyan seed’, this sphere of Samsaara which is inside you the subtlest 
atom - was there, is there and will be there always (simultaneously).

हायादिद्वपरथ�क�रLया�द्वत्ख+ दृZयाती+ऽम्ब,द� तीद्वद�ल&क्यास+ द+वा पद�थ�शतीषिवाभ्रमL�। (36.39)
The cloud in the sky is imagined as the horse, elephant and chariot etc; you are also seen as hundreds of 
objects that are imagined on ‘you (the pure emptiness of existence)’.

भ�वा�न�� भBरिरभङ्ग�न�मभवा�या भवा�या च भवा भ�वाषिवाम,]�त्म� भ�वा�भ�वाबदिहाष्क� ती�। (36.40)
Hey ignorant one! For all the transitory object-states to become the state non-existence (with their unreal 
nature understood) and to stay as the true state of Reality, you become freed of the belief in the reality of 
the objects and be out of both the presence and absence of the objects.
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जदिहा म�न� महा�क&प� क�ल,ष्या� क्राB रती�� तीथ�। 
Discard off the conceit, the sudden anger bouts, the dirty state of desires, and also the rudeness and 
cruelty towards other beings. 

न महा�न्ती& तिनमज्जश्चिन्ती प्र�क� ती+ ग,णस�कट+ प्र�]न�� दSर्घ�द9र�त्म्यादश�� स्म�त्वा� प,न�प,न� 
क&हा� दिक�  तीद्बभBवा+तिती हासन्म,]�च्छट�तिसतीम 
। (36.42)
The ‘noble ones’( who have realized the Aatman), do not drown in the ‘low level of experiences’ brought 
about by the ‘Gunas that act as the string of their life experiences’; and remembering again and again 
‘the previous state of wretchedness’, and wondering why they were acting in such idiotic manner with 
such false-identities, they laugh with the whiteness of the pearls (perception-states) shattering to pieces (and 
are free of the string of the Gunas). 

ती+ प्रया�ती�� सम�रम्भ� गती�स्ती+ दग्धोवा�सर�� या+;, तिचन्ती�नलज्वा�ल�ज�ल�कsणt भवा�नभBती 
। (36.43)
Those occasions of excitements are gone, those wasted days are also gone, where you were enveloped 
all over by the ‘flames of the fire of worries’.

अद्या त्वा� द+हानगर+ र�ज� स्फु�रमन&रथ� न द,�खLग��ह्यस+ न�षिप स,खLव्याtम करLरिरवा। (36.44)
But now (after the removal of ignorance), you alone are the king in this body-city, with the ‘mind-chariot’ 
extended as the ‘entire world-existence’. 
You cannot be caught by the miseries or the joys, like the space cannot be held in the fist.

अद्या+श्चिन्द्रायाद,रश्व��� श्चिजत्वा� श्चिजतीमन&गज� भ&ग�रिरमतिभती& भङ्क्त्वा� स�म्रा�ज्यामतिधोतितीष्ठतिस। (36.45)
Now you have brought under control the unruly horses named the senses; you have subdued the 
intoxicated elephant called the mind; you have defeated the enemy called the pleasure; and now 
are the ‘Sovereign ruler of the kingdom’. 

अप�र�म्बरप�न्थस्त्वामजस्र�स्तीम&दया� अवाभ�स्कर& तिनत्या� बदिहारन्ती� भ�स्कर�। (36.46)
You the Sun (the lustrous one) travel across the ‘endless expanse of the sky (of perception)’; rise and set 
countless times (as the Jeevas); you alone reveal all by your shine; you alone shine within and without.

सवा�दLवा�तिस स�स,प्त� शक्त्या� स�ब&ध्यास+ षिवाभ& भ&ग�ल&कनल�ल�थW क�तिमन्या� क�म,क& याथ�। (36.47)
You always are asleep only, my Lord (as the Nirvikalpa-state of Brahman)! 
You are woken by your very nature which exists as your power, like the passionate woman wakes 
up her lover to enjoy the pleasure of union.

दृक्क्षी,द्रा�तिभरुप�न�ती� दBर�द्राBपमधो, त्वाया� प�याती+ स्वा�क� ती� शक्त्या� न+त्रवा�ती�यानस्थया�। (36.48)
This Shakti (your power/your beloved) stays in the window of the eye (mind) and accepts the honey of 
the objects brought from far (in the endless space-expanse) by the lowly bees (senses) and you drink it (and 
become intoxicated with delusion).

ब्रह्मा�ण्डक&टरध्वा�न्ती�� प्र�ण�प�नपरLस्त्वाया� गती�गतीLब्र�ह्माप,र+ स�प्र+क्ष्यान्ती+ प्रतितीक्षीणम 
। (36.49)
Those who ‘control the Praana Apaana winds’ and travel through ‘countless nerves’ while practising 
the Siddhis, see you alone at every moment in the city of Brahman (Brahma-randhra).

द+हाप,ष्प+ त्वाम�म&द& द+हा+न्द9 त्वाम�ती�म�ती� रसस्त्वा� द+हाषिवाटप+ शLत्या� द+हादिहाम+ भवा�न 
। (36.50) (ऋती� अम�तीम 
)
You are the fragrance in the body-flower; you are the ‘Truth-nectar’ in the body-moon; 
you are the ‘inner moist essence’ of the body-tree; you are the coldness in the body-snow.

त्वाय्याश्चिस्ती षिवास्मयास्न+हा� शरSरक्षी�रसषिप�षि; त्वामन्तीरस्या द+हास्या द�रुण्याश्चिग्नरिरवा श्चिस्थती�। (36.51)
Because you exist, the proud joy of attachment to oneself exists like the ghee inside the body-milk.
You stay inside the body like the fire inside the wood.

त्वाम+वा�न,त्ताम�स्वा�द� प्र�क�Zया� ती+जस�मषिप अवागन्ती� त्वामथ��न�� त्वा� भ�स�वाभ�सक� 
स्पन्दस्त्वा� सवा�वा�याBन�� त्वा� मन&हाश्चिस्तीन& मद�, प्रज्ञा�नलतिशख�या�स्त्वा� प्र�क�Zया� तीLक्ष्ण्याम+वा च। (36.52,53) 
You alone are the excellent taste; you are the lustre in the fire; you alone understand the objects as 
the objects, you alone reveal those that get perceived.
You are the vibration in all the winds; you are the intoxication of the mind-elephant. 
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You are the (revealing) light and the sharpness of the flames of the Prajnaa-fire (which empowers the intellect 
to think properly). 

त्वाद्वश�दिदयाम�त्म�या� वा�च� स�प्रषिवाल�याती+ दSपवात्प,नरन्यात्र सम,द+तिती क, ती&ऽषिप स�। (36.54)
By your controlling power only, the words that are spoken dissolve off (at death), and again rise 
elsewhere (belonging to another Jeeva-state), like another light burning with the flame. 

त्वातिया स�स�रवातिती�न्या� पद�थ��वालयास्तीथ� कटक�ङ्गदक+ याBरया,]या� कनक+  याथ�। (36.55)
When you are revealing the Samsaara, the hosts of objects come into existence, like the various 
ornaments like the anklet, bracelet, armlet etc come into existence in the gold.
(Each and every one, each and every object is you only! You alone act as all the characters on the stage of the 
Samsaara, donning different types of Jeeva-costumes.)

भवा�नयामया� च�हा�त्वा�शब्दLर+वाम�दिदतिभ� स्वायाम+वा�त्मन�त्म�न� ल�ल�थW स्ती9षि; वाश्चिक्षी च। (36.56)
You alone hey great one, use the words ‘this, that, I and you’; and praise and speak using these words 
addressing yourself (as all) by yourself (as all), just for amusement. (But, everyone is unreal, everything is unreal.) 
मन्द�तिनलषिवान,न्न&ऽब्द& गज�श्वनरदृषिष्टोतिभ� याथ� स�लक्ष्याती+ व्या&श्चिम्न तीथ� त्वा� भBतीदृषिष्टोतिभ�। (36.57)
The cloud that breaks by the slow wind is seen as the elephant, horse, human etc in the empty sky;
so also, you too appear as the many beings. 

याथ� हायागज�क�रLज्वा��ल� लसतिती वादि};, तीथLवा�व्यातितीरिर]L स्त्वा� दृZयास+ भ,षिवा स�षिष्टो;,। (36.58)
Like the flames of the blazing fire are seen as the horses and elephants, you also are seen in the 
countless worlds as various names and forms by those Jeevas who are actually not separate from you. 

त्वा� ब्रह्मा�ण्डकम,]�न�म�श्चिच्छन्नस्तीन्ती,र�तीती� क्षी+त्र� त्वा� भBतीसस्या�न�� तिचद्रास�यानस+षिवातीम 
। (36.59)
You are the ‘unbroken string of awareness that runs through the pearls of Brahmaandas’; 
you are the ‘fertile-field filled with the nectar of Chit’ for the ‘plants namely the beings’.

असत्तादनतिभव्या]�  पद�थ��न�� प्रक�Zयाती+ त्वाया� तीत्त्वा� याथ� पक्त्या� म��स�न�� स्वा�दवा+दनम 
। (36.60)
Like the meat that is cooked gets the quality of taste (which was not existent previously), the non-existent 
objects come into existence because of you only. 

षिवाद्याम�न�षिप वास्ती,श्र�न� श्चिस्थती� त्वातिया न श्चिस्थती+ वातिनती�रूपल�वाण्यासत्ता+वा गतीचक्षी,;�। (36.61)
Though these objects seem to exist by themselves, they cannot exist unless you are there, like the 
beauty and charm of a woman cannot come into existence for a blind man.

सदप�हा न सत्ता�याL वास्ती, न�वाश्चिज�ती� त्वाया� ती�प्तया+ न स्वाल�वाण्या� म,क, र�त्प्रतितीषिबश्चिम्बतीम 
। (36.62)
Though looking real, that which is not made meaningful by you is not real at all, like the beauty that 
is reflected in the mirror cannot fulfil any passionate needs.

ल,ठतिती त्वा�� षिवान� द+हा� क�ष्ठल&ष्टोसम� श्चिक्षीती9 सन्नप्यासन्नग&च्छ्रा�या� Zया�म�श्चिस्वावा रषिवा� षिवान�। (36.63)
Without your presence, the body lies on the ground like a ‘dried up log of wood’ or the ‘lump of mud’; 
like the tall mountains though existing are not there (not seen) in the evenings if the Sun is not present.

स,खद,�खक्राम� प्र�प्या भवान्ती� परिरनZयातिती प्र�क�Zयाम�स�द्या याथ� तीमसस्ती+ज&ऽथवा� दिहामम 
। (36.64)
The joys and pains of the world when approaching you (as the realized state) perish instantly, like the 
darkness when in contact with the light, or the snow when in contact with the fire.

त्वाद�ल&कनयाLवा+ती+ श्चिस्थतिती� या�श्चिन्ती स,ख�दया� सBया��ल&कनया� प्र�तीवा�ण��� श,क्ल�दया& याथ�। (36.65)

लब्धो�त्म�न& षिवानZयाश्चिन्ती स�बन्धोक्षीण एवा ती+ ती+ तीम��स�वा दSपस्या दृष्टो� एवा व्रजन्त्यालम 
। (36.66)
By your light only, all these joys and pains come into existence, like the colours like white etc come 
into existence in the morning, by the sunlight; but the very instant the self is realized, they all perish 
the moment the contact with you occurs, like the darkness-states go off the moment the light is seen.

तीमस्ती� तीमस& दSप�सत्ता�या�� स्फु, टती�� गती� दSपसम्बन्धोसमया+ स� च&त्पद्या षिवानZयातिती। (36.67)

तीद+वा� स,खद,�खश्र�दृ�ष्ट्वाLवा त्वा�मन�मया� ज�याती+ ज�तीम�त्रLवा� सवा�न�श+न नZयातिती। (36.68)
The ‘darkness nature of the darkness’ comes into being when the light is absent, and at the time of the 
contact with the light, it rises to perish only. Similarly, the joys and pains of life rise by the presence of 
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you only, the un-afflicted one; and the moment they are born, they perish completely.

भङ्ग,रत्वा�दिदहा स्थ�ती,� क�ल� न�ण,मषिप क्षीम� तिनम+;लक्षीभ�ग�ख्या� तीन्वा� क�लकल� याथ�। (36.69)
‘Kaala, the change-principle’ exists as the ‘subtle change-span of atomic size’ as the ‘part of a winking 
time divided into millions of parts’; even this Kaala is not capable of existing even for the ‘micro-part 
of a second’ without your presence. 

ग�न्धोवा� नगरS तीन्वा� स,खद,�ख�दिदभ�वान� स्फु, रतिती तीत्प्रस�द+न त्वातिया दृष्टो+ षिवाल�याती+। (36.70)
The illusory city which is subtly filled with the states of joys and pains rises only because of you; 
and perishes when you are seen.

त्वाद�ल&क+ क्षीण&द्भूBती� त्वाद�ल&क+ क्षीणक्षीया� म�ती+वा ज�ती� ज�ती+वा म�ती� क+ न&पलक्ष्याती+। (36.71)
Who can see this unreal perceived state as real, which rises by your presence as ignorance, and which 
vanishes when you are known, since it comes into being as dead only, and is dead though born. 

क्षीणमप्याश्चिस्थर� वास्ती, कथ� क�या�कर� भवा+ती 
 तीरङ्गLरुत्पल�क�रLम��ल� कथमवा+क्ष्याती+। (36.72)
‘That which cannot be stable for even a second’ cannot be of any use at all.
How can one see a garland of the waves (as real and stable) though they look like lotuses?

याद� वा� ज�तीतिनन�ष्टो� दिक्राया�� वास्ती, करिरष्याती+ तीद� रम+ती ल&क&ऽया� म�ल�� क� त्वा� तीदिडद्गणL�। (36.73)
If the object can be of any use without ever getting perished after it is produced, then one can enjoy 
by ‘making a garland out of even the flashing lightning streaks’.

इम�� स,ख�दिदक�� लक्ष्म�� षिवावा+दिकजनच+तीतिस श्चिस्थती� सन्न+वा ग�ह्णा�तिस न जहा�तिस समश्चिस्थतितीम 
। (36.74)
Staying as the Knowledge in the minds of the Knowers, you accept the ‘Goddess who shines as the joys 
and pains’, but never discard your equal-state. (Knowers are not affected by the joys and sorrows of life.)

अषिवावा+दिक;, या&ऽतिस त्वा� सहाज�त्मन्यादृच्छया� तीद्राBपकथन+न�ल� मम�नल्पपद�स्पद। (36.75)
That state of yours where you stay in the ‘non-Knowers’ naturally as their random Vaasanaa thoughts,
I am not capable of describing, since my speech cannot find enough words (since their delusion-experiences 
are beyond count).

तिनरSहा+ण तिनर�श+न तिनरहा�क� तितीन� त्वाया� सती� वा�प्यासती� वा�षिप कती��त्वाम,ररSक� तीम 
। (36.76)
You are without wants, without parts, and without any Ahamkaara. 
You alone are the doer of all for sure, whether anything is existent or non-existent.

जया प्र&ड्ड�मर�क�र जया श�श्चिन्तीपर�याण जया सवा��गम�ती�ती जया सवा��गम�स्पद (77)

जया ज�ती जया�ज�ती जया क्षीती जया�क्षीती जया भ�वा जया�भ�वा जया ज+या जया�जया। (36.78)
Your form shines covering the entire expanse of the perceived! Glory be to you!
You always are in the quiescent state! Glory be to you!
You transcend the descriptions of all the Scriptures! Glory be to you!
You are attained through the guidance of all the Scriptures! Glory be to you!
You are born! Glory be to you! You are not born! Glory be to you!
You are perishable! Glory be to you! You are imperishable! Glory be to you!
You are existent! Glory be to you! You are non-existent! Glory be to you!
You are conquerable! Glory be to you! You cannot be conquered! Glory be to you!

उल्लस�म्या,पश�म्या�तिम तितीष्ठ�म्यातिधोगती&ऽश्चिस्म च, जया� जया�या ज�वा�तिम नम& मह्य� नम&ऽस्ती, ती+। (36.79)
I feel a unique joy! I feel very quiet! I am stable in my natural being! I have attained myself! Glory to the 
one who has become victorious! I am really alive now! Salutation to myself! Salutation to you!

त्वातिया श्चिस्थती+ मतिया षिवागतीमया�त्मतिन स्वास�श्चिस्थती9 व्यापगतीर�गरञ्जन+
क्वा बन्धोन� क्वा च षिवापद� क्वा स�पद& भवा�भवा9 क्वा शमम,पLतिम श�श्वतीम 
। (36.80)
When you are in me whose afflictions are completely gone, when I am in my own essence of truth 
with all the attractions and misconceptions gone, where is the bondage, where is the danger, where 
is the wealth, where is the sense of loss or gain? 
I will stay forever absorbed in this quiescent state! 


