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 CHAPTER  THIRTY NINE

[STORY OF VEETAHAVYA (2)]

VEETAHAVYA’S OTHER LIFE-EXPERIENCES AFTER ATTAINING MUKTI

    वसि�ष्ठो�व�च  
Vasishta spoke

तथा�पिप सितष्ठोतस्तस्य ��वत्�रशतत्रय� क�टर� पिवन्ध्यकच्छस्य यय�वर्ध"म#हू%त"वत 
।  (84.07)
Even as he stayed absorbed in the Samaadhi-state like this, in that hollow of the plantain-hut in that 
Vindhyaa Mountain, three hundred years passed off, like half of a second.
[When VeetaHavya was absorbed in the Nirvikalpa Samaadhi, he was not inside any time-frame; time was non-existent for 
him, like one is unaware of time when asleep. VeetaHavya was lost in the ‘sleep of Nirvikalpa Samaadhi’; but the ‘slight 
Jeeva-agitation’ that was left back kept his body intact without the Praana also; and for that ‘left-back VeetaHavya Jeeva-
agitation’, three hundred years passed off under the buried mud itself. The body was like a non-conscious costume forgotten 
by the Master; and was lying there itself, without deteriorating, by the Yogic-power of the Sage who had owned it.]

एत�वन्तम�( क�लं� ना�बु#द्ध्यत किकलं�त्मव�ना 
 जी/वन्म#क्ततय� ध्य�ना/ ना च तत्य�जी त�� तना#म 
। (84.08)
Till that time (of the passage of three hundred years), he never woke up, was staying absorbed in the self, 
had liberated while with a body; and though absorbed in contemplation, did not discard the body 
(by some negligence may be). (Life went on outside the body as usual, with deaths, destruction and change of landscape; 
but nothing affected the buried body of the Yogi.)

त�वत्क�लं� � �#भगो� ना प्र�बु#द्ध्यत य�गोपिवत 
 उदा�र4रम्बु#दा�र�व4र���रभरघघ"र47, 
पय"न्तमण्डलं�र्ध/शम;गोय�गोतबु;�किहूत47 पक्षि=व�नारसिनार्ह्ला�"दा4म�"तङ्गो�स्फो�टसिना7स्वना47, 
सि��हू��रम्भरकिटत4सिना"र्झ"र�र�व�/त्क; त47 पिवषम�शसिना��प�त4जी"नाक�लं�हूलं4घ"ना47,
प्रमत्तशरभ�स्फो�ट4भ%"कम्पतटघट्टना47 वनादा�हूर्धमध्व�ना4जी"लं(घ�हूसितवल्गोना47, 
महू�पलंतट�घ�त4र्ध"रण/तलंम;ज्जीलं47 जीलं(घ�न्दा�लंना�य�त4स्त�प4रनालंकक" श47। (09 to13)
For the long span of three hundred years, he had kept the body in tact by his power of Yoga, 
and did not  wake up at all -  
by the loud thundering noises of the clouds pouring down showers of waters with great noise; 
or by the enhanced sounds of the trumpeting of the running elephants dashing against all the things; 
or by the screeching cries of birds and monkeys when hunted by the chieftains of the hunter colonies 
that were situated at the outskirts of the forest; or by the loud roars of angry lions; 
or by the noisy waterfalls spraying waters, or by the huge flashes of lightning; 
or by the noise of the people who watched him with awe; 
or by the mad Sharabhas dashing against each other madly; 
or by the cracking of the ground in earthquakes; or by the sound of the blazing fire burning the forest;  
or by the noise of the floods destroying everything; 
or by the huge rocks falling over each other in the landslide; 
or by the muddy water rising from under the ground; 
or by the flooding rivers flowing all over the mountain; 
or by the fire-like heat of the summer sun.

क� वलं� वहूसित स्व4र� क�लं� गोसिलंतक�रण� परिरय�न्त/ष# वष�"�# लंहूरHक्षिIवव व�रिरक्षिण, 
स्वल्प�ना4व किहू क�लं�ना तक्षिस्मन्पव"तकन्दार� प्र�व;ड�घपिवना#न्ना�ना पङ्क� ना�वJतलं� क; त7,
तत्र���वव�द्भू%म( क�टर� ��कट�दार� पङ्क��प/किडतस्कन्र्ध7 पव"त�ष# सिशलं� यथा�। (14 to16)
‘Kaala’ like a river moved at his will as usual, with no purpose as such; and the years passed like the 
passing waves of the river; and soon he (the body that was left back by the owner) was slowly pushed 
underground, by the muddy waters of the monsoon flowing over that little plantain-cave of his. 
He stayed buried inside that mud that was thickly pressing him all over; and his shoulders were 
pressed hard by the dense hard mud, and he looked like one among the many rocks in the mountain.

शतत्रय� � वष�"ण�मथा य�त� स्वय�प्रभ#7 व्यबु#ध्यत�त्मरूप�त्म� र्धर�क�टरप/किडत7। (84.17)
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After three hundred years passed off, the lord who was powerful by nature (Reality-state), in the form 
of the self-state with a mind, woke up in the body that was buried under the mud. 

��पिवदा�व�स्य त� दा�हू� जीग्रा�हू�वJसिनाप/किडत� तना#7 प्र�णमयस्पन्दा7 प्र�ण���रण� पिवना�। (84.18)
There was no vibration of Praana, and no Praana moved through the body; but his will (Samkalpa) alone 
held the body, and kept it alive even under the buried mud. 
[Meanwhile, in his absorbed state of Samaadhi, where Brahman alone was there as the quiescent state, the slight mind-agitation 
that was left back, went through many lives within itself, and had many experiences good and bad. 
It was a rare occurrence where the body was kept intact, and no one owned it.
Brahman-state as per its nature expanded as many possible life-existences as the VeetaHavya-mind, through the slight trace 
of agitation left back in the body, as the will of the Yogi.]

उत्पपित्तप्र(किOम���द्य कलंना� हृदाय�न्तर� स्वमना�रूपिपण/ तस्य हृद्य�व�ना#बुभ%व ��, 
क4 लं��क�नाना� क�न्त� कदाम्बुस्य तर�स्तलं� म#सिनात्व� शतमब्दा�ना�� जी/वन्म#क्त�त्मसिनाम"लं�, 
पिवद्य�र्धरत्व� वष�"ण�� शतम�सिर्धपिववक्षिजी"त� य#गोपञ्चकसिमन्द्रत्व� प्रणत� �#रच�रण47। (19 to 21)
The ‘agitation of life’ rose up from the inside of the heart (central life-essence), became dense, and turned 
into the ‘agitation of the mind’, and ‘that agitation of life’ experienced there itself, a life of a Sage under 
the Kadamba tree in the forest of Kailaasa for hundred years, and the life of a taintless Vidyaadhara as 
a JeevanMukta for another hundred years, and as the king of Devas (Indra) freed of all ailments for five 
Yugas revered by the Suras and others (before it was taken over by VeetaHavya himself from another life-existence).

र�म�व�च
Rama spoke

(The body was buried for three hundred years; then how could Yugas pass as an Indra-identity?
And how could it experience a life in the Kailaasa-forest also, when it stayed buried under the mud?)

शक्रत्व�किदाष# त�Iवस्य प्रसितभ���ष# भ� म#ना� सिनायम�ऽसिनायमश्चै4व किदाक्क�लंसिनायत�7 कथाम 
। (84.22)
Hey revered Sage! In his experiences of Indra etc, how were the ‘boundaries of place and time 
of different measures’ could be experienced within the ‘small time-span of the life-agitation’, 
inside a body that was buried under the mud?

वसि�ष्ठो�व�च  
Vasishta spoke

(There is only the Reality-state and ‘no space and time expanses’ other than that. It can exist as any possible perceived world 
of any time and place measure of any mind.) 

�व�"क्षित्मक4 ष� सिचच्छपिक्तय"त्र�दा�सित यथा� यथा� तथा� तत्र�श# भवसित तथा�त्म4कस्वभ�वत7। (84.23)
Wherever, in whatever manner the ‘power of the Chit, the essence of all’, rises, it becomes that only,
in that very manner, there and all, by its very nature.

यथा� यत्र यदा� बु#द्धौ( सिनायम7 � तदा� क्षिस्थात7 दा�शक�लं�किदासिनायमक्रम�ण�� तन्मय�त्मत�। (84.24)
In whatever manner, in whichever place, in whatever time, the boundaries of space and time appear inside 
the intellect (as a perceived-field), that alone holds good at that time of experience, by the complete absorption 
into it (and appears real).

त�ना ना�ना�पिवर्ध�न्य�ष जीगोक्षिन्त परिरदृष्टव�न्हृकिदा ��व�दाना�क�श� व/तहूव्य� पिवव��ना7। (84.25)
That is how VeetaHavya who was rid of all the Vaasanaas, perceived all these various types of worlds in 
his heart, the expanse of awareness (not as the Jeeva experiencing Vaasanaa-fields, but as a state of Brahman who can 
become any perceived-state).
[What actually happens when a Yogi dissolves his ego in the Brahman-state?
There is no one left back, and only the Brahman-state is left behind, like the ocean alone is left back when the wave has 
dissolved off, or where the gold alone is left back when the idea of the bracelet is gone, or where the rope alone is left back 
when the snake-misconception is gone. However, VeetaHavya had not completely erased off the mind; he had entered the 
‘Nirvikalpa Samaadhi state’, like Prahlaada and was absorbed in the’ sleep of Nirvikalpa state’. His ‘ego-based mind’ 
had not vanished without a trace yet. It was still alive as a slight agitation; and that agitation rose up as those experiences; 
like Brahman manifesting as any possible world, depending on the impressions that were printed on that mind.]

��यग्बु�र्धवत�म�ष� व��ना4व ना व��ना� ज्ञा�ना�क्षिग्नादाग्र्धस्य क4 व बु/जीस्य बु/जीत�। (84.26)
For those who have attained the Supreme understanding, this Vaasanaa is not a Vaasanaa at all.
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How can the seed burnt by the fire of knowledge, ever sprout like a seed?
(Still, the deep impressions of the mind about the people he knew as Indra, Shiva and others rose up as the worlds of 
experience for him. Since he was Shiva’s devotee, he experienced a Gana’s life and served Shiva for a long time.)

कल्पम�क�  गोणत्व� � चन्द्रम(लं�श्चैक�र हू �मस्तपिवद्य�सिनाप#ण� पित्रक�लं�मलंदाश"नाम 
। (84.27)
He served ‘Lord Shiva with the crescent moon on the head’ for one Kalpa, staying as one of his Ganas.
He was a master of all learning then, and was capable of knowing the events of all the three time modes.
(This life was a better one than that of VeetaHavya, where he had to be just the brother of Brhaspati.)

य� य�दृग्दृO��स्क�र7 � त� पश्यसित त�दृश� जी/वन्म#क्ततय4व4तद्वीHतहूव्य�ऽना#भ%तव�ना 
। (84.28)
Whatever intense impressions one maintains, he experiences them in that manner only.
Even as he remained as a JeevanMukta, VeetaHavya had these experiences accordingly.
[His knowledge-journey did not end with that Samaadhi-state. That is why, he had to experience some meritorious worlds 
of pleasures like heaven, and also some knowledge-worlds as that of Shiva’s abode. In the Knowledge-world of Shiva, he 
reached the perfect state of a Knower and was able to look at all the lives he had experienced as of no value. 
All his impressions were erased off without a trace, through  the training in knowledge, in the presence of Shiva.]

र�म�व�च
Rama spoke

एव� क्षिस्थात� म#सिनाश्रे�ष्ट जी/वन्म#क्तमत�रपिप बुन्र्धम�=दृश7 �क्षिन्त व/तहूव्य�त्मना� यथा�। (84.29)
Hey Best among Sages! If that is the case, then even those JeevanMuktas get trapped in the experiences 
of bondage and liberation like VeetaHavya! Is that so? 
(Even JeevanMuktas are not freed of life experiences of many births; is it so?)

वसि�ष्ठो�व�च  
Vasishta spoke

यथा�क्षिस्थातसिमदा� पिवश्वं� श�न्तम�क�शसिनाम"लं� ब्रह्मै4व जी/वन्म#क्त�ना�� बुन्र्धम�=दृश7 क# त7। (84.30)
This ‘Vishvam’ as it is in reality, is the ‘taintless quiescent-expanse of Brahman’.
How can the liberated beings (who have reverted back to Brahman-state and have no ego as such) get caught in 
the experiences of bondage and liberation?

एतत्��पिवन्नाभ� भ�सित यत्र यत्र यथा� यथा� तत्र तत्र तथा� त�वत्त�वत्तकिद्वीन्दात� ततम 
। (84.31)
Wherever, however, this awareness expanse (Brahman) shines forth, there and all, in that very manner, 
at those times, it attains all those (experiences).
[All the worlds are Brahman -expression only; there is no second thing other than Brahman.
VeetaHavya’s agitation rose up as all those worlds from the Brahman-state only.]

त�ना�ना#भ%त�सिना बुहू%न्यना#भ%यन्त एव च जीगोक्षिन्त �व�"त्मतय� ब्रह्मैरूप�ण र�घव। (84.32)
Raaghava! Whatever is experienced by that awareness-expanse, many other JeevanMuktas experience 
the same in this world, as the ‘Brahman who is the essence of all’.
[VeetaHavya was not VeetaHavya anymore. There was only the Brahman-state of Reality, and the small agitation as 
the ‘VeetaHavya-Jeeva state’ was left back. This ‘Jeeva state agitation’ was the channel through which the Brahman-state 
manifested as many possible perceived states of worlds. Brahman alone is all that is there as anything or anybody.
Mind-agitation is like a machine that chucks out experiences after experiences as the ‘seer-seen states’, continuously and 
without stop, like a movie-making machine that is never switched off.
Nobody is the experiencer. 
The experiencer is imagined as the ego.
There are only two main possible states; ‘Vision of the Truth’ and ‘no Vision of the Truth’.
Knowers have the vision of the Truth and are Brahman in essence; they have no body-based egos; and even if they 
experience many lives like VeetaHavya, they are not bound, and their single state of JeevanMukta-consciousness 
continues as one. The ignorant on the other hand are only the egos that rise with any experience as a new character.
While the Knower-entity witnesses the experiences as the Brahman with a mind, the ignorant are produced as new 
egos by the experience itself. The ‘seen’ produces the ‘seer’ here, as a function of the Vaasanaa-fulfilment. ]

र्धर�क�टरसिनाम"ग्नाव/तहूव्यसिचदा�त्म�# जीगोत्�# त�Iव��ख्य�ष# ना/रूप�ष# महू�त्म�#, (33)

य7 शक्र�ऽनावबु#द्धौ�त्म� ��ऽद्य दाHना�ष# प�सिथा"व7 कत#d प्रव;त्त� म;गोय�� =ण�ऽक्षिस्मन्नापिप क�नाना�, (34)

य� हू���ऽनावबु#द्धौ�त्म� प�द्मे� प4त�महू�ऽभवत 
 क्षिस्थात7 � एव दा�श�न्द्र7 क4 लं��वनाक# ञ्जीक� , (35)

य� र�जी�नामवबु#द्धौ�त्म� भ%म�7 �(र�ष्ट्रमण्डलं� � एष�ऽद्य क्षिस्थात�ऽऽन्ध्रा�ण�� ग्रा�म� बुहू#लंप�दाप�। (84.36)
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VeetaHavya’s body was buried under the hollow of the earth, and VeetaHavya had dissolved himself 
in the Brahman-state. The state where VeetaHavya dissolved off was the Reality-state which exists as 
countless possible states of perception, that appear as countless expanses of worlds, as mind-agitations 
(seer-seen units), and are formless (and do not exist in any solid space and time). 
The Indra who never made effort to have the ‘Vision of the Truth’, is now the king of the people 
who needed a ruler, and at this moment is engaged in hunting in the forest; that swan who resided 
in the lotus in BrahmaLoka did not make effort to have the ‘Vision of the Truth’, and is the 
‘chief of hunters’ in the Kailaasa-forest; the king of Souraashtra who did not make effort to have 
the ‘Vision of the Truth’ is now living inside the ‘village of Aandhraas covered by many trees’.
[Brahman alone shone as the Knower and the ignorant states, through the mind-agitation of VeetaHavya; and 
the ego-factors of those experiences went through their own stories of ups and downs.
There is no individual Jeeva as such.
There is only the process of evolution in knowledge, or the process of devolution in ignorance. At every moment, 
at every experience, there rises the possibility of evolution or devolution, which decides the next scene of the life.
Indra, who was enlightened, went upwards in the knowledge-ladder and became Shiva’s attendant, where he would 
be always trained in dispassion and knowledge. Indra, who was not enlightened, went downwards to the state of 
ruling the ordinary people. So it is, with all the experiences experienced by the VeetaHavya mind.
It is as if at every event of your life, you have always two choices to make; to go upward or downward.
Each event splits as two, as two possible states, one going upward and one going downward.
You, if controlled, will choose the upward going possible state, and step up to the next ladder rung; 
if uncontrolled, will roll down without control, in the downward path of devolution to the worst possible state.]

र�म�व�च
Rama spoke

म�ना�7 किकलं �गोhऽ�( व/तहूव्यस्य तत्र य� दा�किहूना� भ्रा�क्षिन्तम�त्र� च�त्तद्दे�हू�क�रिरण7 कथाम 
। (84.37)
That world which was experienced by VeetaHavya was in his mind only, and those embodied beings 
(Indra, swan and others) were delusory things only; how can they have physical forms?

   वसि�ष्ठो�व�च  
Vasishta spoke

यकिदा भ्रा�न्त्य�कम�त्र�त्म व/तहूव्यस्य तज्जीगोत 
 तकिदादा� ना�म त� र�म किक�  भ%य7 परिरभ��त�। (84.38)

इदामप्यङ्गो सिचन्म�त्र� मना�म�त्रभ्राम�पम� तदापिप व्य�म सिचन्म�त्र� मना�म�त्र� भ्राम�पमम 
। (84.39)
If ‘that Jagat of VeetaHavya is just a figment of delusion’, then Rama, what is this world you are 
experiencing now here? Is it more real? Dear Rama! Even this Jagat also is just the ‘awareness-state 
of Reality’ and is similar to the delusion felt by the mind. That ‘world of VeetaHavya’ also is just the 
‘empty expanse of the awareness of Chit’, construed only by the mind, and is also a similar delusion.

वस्त#तस्त# ना तद्र�म जीगोन्ना4व� ना च�तरत 
 तव�पिप ना जीगोत्�त्त� ब्रह्मै�दा� भ�सित क� वलंम 
। (84.40)
Actually, that world is also not there; not any other also. Your world also is not absolutely real. 
Brahman alone shines as all this.

भ�पिव भ%त� भपिवIयच्च यथा�दा� च तथा�तरत 
 जीगोत्�व"सिमदा� दृश्य� ��पिवन्म�त्रमना�मयम 
। (84.41)
Whatever gets understood as the ‘present, past and future’ in this world; the same way it gets experienced 
in the other worlds also. All that is perceived anywhere at anytime, is just made out of the mind which is 
empowered by the awareness (Chit).

एव� रूपसिमदा� य�वन्ना परिरज्ञा�तम/दृश� वज्र��रदृO� त�वज्ज्ञा�त� �त्परम��बुरम 
। (84.42)
As long as one does not understand this ‘amazing truth’ like this, the world that is experienced is as hard 
as the diamond; but when understood, it is just the ‘Supreme expanse of the undivided Reality’.

अज्ञा�ना�न्मना एव�दासिमत्था� ��प्रपिवजी;म्भत� प्रत्य#ल्लं��पिवलं���भ्य�� जीलंम�बु#सिनार्ध�पिवव। (84.43)
Because of ignorance only, the mind shines forth like this, in all its grandeur, with varied experiences 
of birth, growth, death etc, like the waters of the ocean rising in various forms.

यथा�क्षिस्थात�ना4व सिचदा�बुर�ण स्वसिचत्तम�व4सित मना�सिभर्ध�ना� 
स्फो�र� क; त� त�ना जीगोच्च दाpश्यम�व� तत� ना4व तत� च किकक्षिञ्चत 
। (84.44)
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The Chit-expanse as it is and without swerving from its quiescent state, by its very nature of becoming 
any possible state of perception, is aware of the experiences, and that alone is known by the term mind 
which agitates as these experiences; that alone causes the worlds and their perceived-states which are 
spread-out in limitless divided-frames of space and time expanse; but (since they are possible states only, and 
are not really manifest as anything anywhere), nothing at all is spread-out as any expanse of space and time.

                       SUMMARY                            
 THE ABSTRACT TRUTH HIDDEN IN THE STORY OF VEETAHAVYA

[Previously Vasishta had mentioned the two paths of Jnaana and Yoga.
VeetaHavya was an example of a Yogi, who through Vichaara, attained Jnaana and dissolved in Brahman.
We saw how VeetaHavya the great Yogi practices Vichaara and absorbs off into the Brahman state of 
Nirvikalpa Samaadhi. He is no more an identity now; but only Brahman state of Kaivalyaa is there.
But it so happens that his Yogic power had held back the body from deteriorating, and the body lay buried 
under the ground in tact, though without the Praana. How? 
The physical body is an inert thing; has no power of its own, but it was held back by the minute agitation of 
the mind that was knows as VeetaHavya. This agitation was a storage bin of ideas like his identity as 
Brhaspati’s brother, his learning, his Yoga power, his favoured deities, and the scenes he had been familiar 
with as heaven, Kailaasa etc. This mind agitation went on vibrating, and with those impressions and ideas of 
VeetaHavya’s mind, it went on experiencing many more worlds and many more lives. One of them was the 
life in Shiva’s Kailaasa as Shiva’s attendant. This VeetaHavya had mastered many Siddhis through Shiva’s 
grace, and he 
could see all the past and future of any life-agitation of his. He just analyzed his past also by chance; and 
found that of all the lives he had lived, the Yogi’s life was far better, and saw that the body of that Yogi of 
his previous existence was buried and had not yet dissolved off. It was an incomplete work of that 
VeetaHavya; so this VeetaHavya of Kailaasa decided to finish off its mission in life and dissolve it off in the 
proper manner; and does it also.
It is almost like digging the treasure here with a sickle borrowed from the dream world.
So, was VeetaHavya liberated or not?
He was liberated; that means that VeetaHavya identity was no more there. 
Only the Brahman state of Reality was there.
VeetaHavya had dissolved off in Brahman through the Vichaara practice.
What was left back?
Brahman state alone was vibrating as also a VeetaHavya agitation that was like a costume left back by the 
owner. The costume namely VeetaHavya mind which was stuck to the body preserved by Yoga, continued 
its agitation as VeetaHavya stories once again; like another producer making stories out of the same plot, not 
owned by anybody.
These VeetaHavya incarnations as Vidyaadhara, Indra, or Shiva Gana were all just Brahman shining as those 
those worlds as its very nature; it was not that VeetaHavya was born once again.
There was no original VeetaHavya anymore; but only the agitation which shone as the stories of 
VeetaHavya.
Brahman alone is the Rama-agitation, Vasishta-agitation, VeetaHavya-agitation, Dasharatha-agitation, your 
agitation, my agitation and we all exist as the perceived worlds of those minds which have particular 
memories, impressions, learning etc. 
If you dissolve off in the Brahman state and stay as any Siddha anywhere, and your mind-copy of the Earth 
has its own recycling process of more possible states, what harm is there?
This alone is the truth explained in this VeetaHavya story.)]


