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Vasishta spoke

(There is of course the Reality that is taintless without perceptions; but the perceptions are what we really
experience and will experience always. To stay afloat as the unbroken ship in the turbulent ocean of
perceptions is the Mukti state.

Reality exists as the right or wrong knowledge states only.

Wrong knowledge is the reality of the world. It is known as Avidyaa or delusion.

Right knowledge is the reality of the Reality only as the true vision.

A Mukta is ‘the Reality state’ with the purest state of mind, and he does not get fooled by attaching realness
to whatever he experiences. He knows that everything he perceives to be a form of Bodha only (as a
whirling state of information only) as an established truth vision which does not need a thought process to
reason it out again and again. The vision becomes his natural sight.

The ignorant lack the truth vision and get caught in this information whirlpool, by becoming part of it, by
identifying with the steady information-input called the body.

This wrong understanding or absence of knowledge is known as Avidyaa, the opposite of Vidyaa, the right
understanding.

The Perceived-state when believed as real is Avidyaa, whereas the perceived state known as the Brahman,
Jjust the limitless probable states of Reality existing as the seer seen units, is Vidyaa.

When you are in the hold of Avidyaa and believe also that you are in the Avidyaa hold, and then if you
struggle also to come out of the hold of Avidyaa, and then come out of it also through the Vichaara
practice, then it is known as Vidyaa.

But Brahman is not the Vidyaa state or the Avidyaa state.

You have to remove Avidyaa with Vidyaa, but later stay without both the Avidyaa and Vidyaa.

Only when you believe the world and life as real, you have to reason out the truth; but when the truth is
known, what is there as the truth or the lie, but the quiet state of reality-state as it is, with the Chitta staying
always in the evaporated state of Sattva.

If Vidyaa and Avidyaa, both are part of the perceived only (in the form of right information and wrong
information), and if the Reality state is free of both Vidyaa and Avidyaa, then why this Avidyaa makes an
appearance at all? Vasishta explains.)
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In this forest-land of Samsaara, on the mountain slope of Chit, how did this (thorny) creeper called the
world-perception named Avidyaa came to be about, and when did it bloom up?

(Imagine the Chit-state as a huge mountain reaching beyond the skies and filling all the space-measures
that can be there, and growing in time forever limitlessly. This Mountain is always covered by the forest
land of the perceived all over, and the mountain looks green all over, though it is not green actually. And
these forest lands are thickly entwined by the creeper of Avidyaa.)
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(Chit-Mountain is described.)

The plant-stem is the tri-world; the nodes are made of huge mountains; the skin is made of countless
Brahmaandas; and is filled with the sprouts of beings. The joy and pain, the birth and existence, knowledge
and ignorance are the roots that grow daily and (rise tall as the huge tree and) yield the same as the fruits
also. (There is actually no ‘joy’ in the sense-created patterns that go by the name of the world.

Some desire-agitation rises randomly as if you will very happy by possessing something, the family or
object or whatever; and you imagine a joy-state by its attainment; but very soon that very joy you obtained
through the desired object becomes painful and unpalatable.

Pain alone you are seeking in the name of ‘joy’ and pain alone you will attain as a fruit.

This foolishness is the result of Avidyaa.)

Avidyaa rises high up from the (imagined) joy; and at the end, she gives back the same (imagined) joy.
She rises from the (actual) pain (disguised as joy) and fructifies as the pain alone.




(You believe that you are the inert body which you perceive daily through your senses. The body is born in
time and dies in time, and you are also firm in your ascertainment that you were born in time and will die
in time. This foolishness is the result of Avidyaa.)

Avidyaa rises from the conception of birth, and fructifies as the birth (accompanied by death).

(Whatever idiotic thing you believe in as the truth, that thing alone gets experienced as truth by you, be it a
god, or ghost, or miracle, or suffering or joy.

You are a mini wish-fulfilling Kalpa-tree yourself.

What you want to believe in, that alone is your realized truth. This foolishness is the result of Avidyaa.)
She (Avidyaa) becomes real by the existence (as the belief in the perceived as real), and fructifies as that
alone (as the firm ascertainment of the reality of the world).

She rises from ignorance and that alone rises again as the fruit also.

(To not be in the hold of Avidyaa, you must develop the courage to discard what is unreal and hold on only
to the truth, though the mind may feel pained by losing all that it held on to as real.)

Through knowledge the understanding rises, and knowledge alone is the fruit here also.

(If through Vichaara, you are able to understand the world as it is, as nothing but a perceived field of
mind-patterns, then you are in the state of Knowledge only. This is the wisdom that fructifies by the quest
for Vidyaa.)
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(Srshti, the creation has another name, namely Avidyaa; and it spreads out thickly without a gap, all over
the forest-land of Samsaara. This creeper is actually the Vaasanaa creeper which has a sprout at every leaf
and root at every sprout. It tempts everyone with the fruit of joy. And all the living beings are stuck to it all
over, wanting to obtain the illusory joy.)

The thorny creeper looks beautiful and spreads out in a variety of ways with her Vaasanaa pollen fallen all
over by the winds of actions, and gives joy (that turns into pain instantly), and is covered densely by the
leaves of the beings.

(Days flower again and again with the night bees covering them always.)

Her flowers are the days; the nights are the bees hovering around her flowers.

She moves in various ways beautifully, and the beings in the form of leaves fall down without stop (stuck
by the disease of Avidyaa.)

(However, if by chance the elephant of Viveka comes there with its Vichaara trunk, this Avidyaa creeper
spreading in the form of the world-reality gets crushed in no time; but if even some tiny roots are left back,
then the creeper will again revive and spread out more vigorously than before.)

The creeper moves wildly in the wind of actions and sometimes she falls in front of the elephant called
Viveka (and gets crushed). The tree of sense pleasures which she holds on to is shaken by the Vichaara-
trunk of the elephant, and all her pollen of the wicked Vaasanaas fall off; but when the elephant (Viveka)
moves away, she again stabilizes and hangs on to the tree more firmly.

(The Avidyaa in the form of the world is firmly rooted in the ‘I’ness produced by the mind.

This ‘I’ is the center of all actions and their results.

The entire world-reality is founded on this ‘I’. This ‘I’ the label that separates one from the other actually
exists as the ‘mine’ only. What you possess, that you are. The more you possess, the more you feel the
reality of this ‘I'. The body, the parents, teachers, friends, wife, husband, sons, daughters, grand-children,
lands, houses, fields, gold, diamonds, objects, position, status, family-name, gender, learning, fame, name,
all these and many more possessions act as the ‘I’ of a Jeeva. If even one of the ‘mine-pattern’ gets
destroyed, then instantly the Jeeva-entity feels immense pain, and suffers. A Jeeva is not just the body
centered ego, but the entire set of possessions only. You are what you own. This is the state of Avidyaa.)



She is filled with the desires for possessions as the young shoots, and she smiles with her thorny body with
the spiky sprouts of sons and grandchildren.

She blooms with the flowers of desire-fulfillment in all the seasons.

(When is the time that you do not entertain a desire? Desire has no season, or even reason!)

She is filled with all the various essences of pleasures.

Her knots of birth are filled with the snakes of ailments, mental and physical without a gap.

The holes in-between the rotting branches trouble her in the form of ailments that lead towards death.
She is filled with the moisture of wants and their fulfillment.

She perishes by the termite of Vichaara.

All around her rise up the row lights of the sun and moon and the stars daily (indicating the passage of
time). The flowers that move in the wind of actions are the nine planets (nine holes of the body) that keep
her in hold.

She grows very tall (as endless Vaasanaa-fields), and the buds appearing on her body are the stars
(countless birth states) that fill the entire sky Rama!

The bright shine of the burning moon and the sun (Jeeva state of Chit acting as the Chitta) are the pollen
dust, and because of the whiteness of the pollen dust she looks like a beautiful fair-hued girl (with
superimposed reality), and attracts the minds of one and all (and binds them forever).
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She (the creeper) shakes by the elephant of the mind attacking her all the time.

The Koel bird of conception sings from her branches (enticing one and all with delusion).

She is enveloped by the serpents of senses (and is harmful).

She is coloured by the Trshnaa skin (and the wants alone keep her growing well).

She grows tall by holding on to the Tamaala tree (beliefs) of the dark sky (ignorance).

Her trunk is the sky above (the emptiness) that acts like a pillar.

She stays in the garden of the earth (field of perception).

She is well-rooted in the water basin of the lower worlds (Tamas based minds).

She is sprinkled by the waters and milk of all the oceans (made of varieties of experiences belonging to
various types of minds).

The bees are those who are humming the hymns of three Vedas (wanting to suck the honey of Vedas).
She yields the cluster of flowers of beautiful women (in the form of passion).

She moves by the wind of Chit-vibration (agitation of Praana rising as the mind-agitation).

The white ants (termites) are the living beings that move busily at her feet engaged in various actions.
She is enveloped by the serpent of wicked (selfish) action.

She is the bower of flowers namely the beautiful heaven.

She is filled gapless with the Jeevas that live their lives struggling in a variety of ways.

(Everything is different from the other. Difference is her essence.)

She intoxicates with her various fragrances of joys and poisons the ignorant.

She shines forth with varieties of flowers giving out the pleasant smell of calmness for those endowed with
wisdom. She is covered by a variety of fruits for the various levels of minds.

She blooms with a variety of flowers and pours out heaps of dust from them as the actions bound by results.
She is enveloped by a variety of water basins of actions that keep her alive.

She shelters various types of birds like Siddhas and Devas who fly in the sky.

Her surface is rough with various types of pollen (Rajas- actions).

She is trapped by the various mountains and hills (as the solid reality).

She is covered with various types of flower buds ready to burst forth as actions bearing results.

She rises from various forest-lands of desire-filled minds.

She is rooted in various types of hills (of ignorant bound minds).

She is filled fully with the leaves of various sorts of beings.
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She is born already (for the ignorant before their birth itself), gets continuously born (by their foolish
actions), is dying continuously (through Vichaara) and dead already (for the Knowers of Brahman).

She is broken in half (as the concept of duality); not broken at all (as the Chit-state); and always is
unbroken (as the unchanging reality essence).

She exists as the concepts of the past and present, and always stays as the unreal.

(Every sense-pattern you see as the person or object is seen as having a past, present and future.)

She is always very young (as the conceptions of new Jeevas), and always keeps fading away (as they grow
old and die).
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She is a highly poisonous creeper; when tightly embraced (as real) she gives the faint of Samsaara poison;
when analyzed (and found out as unreal), she perishes. She melts off in the expanse of the self in a man of

enquiry; in the ignorant man she stays inside him as the solid reality in whatever way he conceives (as his

ego-based life-story).
EVERYTHING IS A FORM OF AVIDYAA ONLY
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(What she is not? Anything you see is a conceived reality superimposed on the sense-patterns painted on
the emptiness-canvas.)

She exists as - here as the water, here as the hills, here as the Naagas, here as the Suras, here she has
become the land, here she stays as the sky, here she has attained the state of the moon and the sun, and here
she has taken the form of the stars, here she is darkness, here she is the brightness, here she is the empty
expanse of the sky, here the crop filled landscape, here she is the scriptures, here she is the Vedas; here she
stays as freed of both (when realized).
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(She, the Avidyaa creeper is each and everything that gets experienced by the experiencing Jeevas.)
Sometimes she flies high in the state of the bird, sometimes she rises up as divinities, sometimes she is
firmly standing like the pillar, sometimes blows in the state of the wind. Sometimes she is one with the
hell-state, sometimes the pleasing state of heaven. Sometimes she is in the level of a Sura, sometimes she is
in the level of a worm. She stays sometimes as Vishnu, sometimes as Brahmaa, sometimes as Rudra,

sometimes as the sun deity, sometimes as the fire-deity, sometimes as the wind-deity, sometimes as the
moon-deity, sometimes as Yama.
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Dear Rama! Whatsoever is there in all worlds, spread out as some extreme point of greatness or extremely
worthless like a dry piece of grass; if it is a perceived phenomenon rising from even Gods like Hara and
others; understand all that to be only a form of Avidyaa.

By transcending that alone one attains the state of self-vision.

TAEarT

Rama spoke

IR & §ReUeATT faeddcae Hcal SeA-sHAaeT: |
Brahman! After hearing what you have stated that whatever has risen with a form, even if it be pure

(arising not out of past Karmas; but by free will), even if it belongs to Hari or Hara, it is only an expression
of Avidyaa, I feel as if I am confused about everything.
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Vasishta spoke

IS AVIDYAA REALLY THERE?
HACIATRIFSE Ao FAlcHD T AcccH TOUCTHHHIHENE SHolall >STcTH [FHeT T Tcsholl
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(‘That’ alone is; ‘this’ is just its nature.
As a potential state that can rise as any perceived experience of any seer and seen (human or Deva), the
unmanifest state has to exist always as the manifest state only.

‘That’ has to exist as ‘this’, like the desert with its mirage or the gold with its shape or the wind with its
movement. In ‘this’, you have to know ‘That’ always, that is the vision of Truth.
The undivided state of ‘knowing’ alone exists as the state of knowing the division.
This division can be vaguely divided as three types.)
That which is untouched by the perceived phenomenon, quiescent, and the essence of all; that existence
state which alone manifests as all the appearances of the Chit, that (Unmanifest Brahman) alone is here
devoid of any conception. From ‘That’ rises by its own accord the idea of division in the form of
conception, like the lines appearing on the water-surface by themselves as a natural quality of the water.
(Even a Shiva has to wear the Avidyaa as a serpent around his neck, if he has to exist with a form.
Any form, any name, any experience of anything for anyone is a form of Avidyaa alone.)
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(Nothing happens in time, or nothing happens as a methodical creation process. The Reality exists as the
potential state of all, as all the perceptions of all the levels at once in a timeless beyond. But when
explaining the same, a process gets described for the better understanding of the student.)

That ‘division’ is conceived as three types; subtle, middle and gross (like the three divisions of the sunlight,
the hot, mild, and shade, apart from the changeless burning fire of the sun).

(Subtle state of potentiality, and the agitation called the mind, then the gross physical level.)

First the subtle nature of the Creator (the potential to create) rises as a quiver of Reality; from that agitation
raises the HiranyaGarbha (the womb which contains the creation as a concept (with the very many potential
states of the Jeevas) with the creation ready to get conceived, as the probable states of perception of a
single creator of some world; then the world is perceived grossly in the ‘Viraat’ form, which is the physical
totality of that creation.

(The Jeevas themselves are not Taamasic, Raajasic, or Saatvic; but the levels of existence rise up as the
Jeeva states of Tamas, Rajas and Sattva, like the sunlight appearing in three ways of hot, mild and shady.
If you are good at heart, you with the name and form are not good actually, but Sattva is expressing in the
gross level as your Jeeva-state. The potential state of goodness alone rises as you a Saatvic level Jeeva.)
Even as the Chit keeps manifesting as these levels, the divisions in the creation get conceived as the three
levels of Sattva (bright), Rajas (misty), and Tamas (dark). This alone is known as ‘Prakrti’.

Know Avidyaa to be this Prakrti with three-fold natures. This alone is the changing phenomenon of the
worldly existence. The supreme state is beyond this level of Prakrti.

(Prakrti is nothing but the state of ignorance. Ignorance means the absence of Knowledge. This ignorance
level alone is divided as the three levels of Sattva, Rajas and Tamas, and Prakrti is not the second Reality.
Sattva-dominated mind is receptive to knowledge like the transparent glass allowing the sunlight to pass
through it, Rajas-dominated mind understands the truth in a wrong way, like the incorrect vision obtained
through a dust-covered glass, and a Tamas-dominated mind is completely opaque to knowledge, like a
glass that is painted fully with black paint.

Intellectual efficiency in the world may be found in the Taamasic minds also; but absorbing the truth of
Reality needs the purity of mind, which is already there in the Saatvic dominated minds to some extent.
That is why Sage Daashoora’s son was able to absorb the truth of Brahman, though he was cursed with
lesser intelligence. He was Saatvic in character. He was a Jeeva rising from the Sattva level of Prakrti.)
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Here I told you that there are three Gunas mainly, as the mind levels of Jeevas. However, they also are
divided further as three fold. Each Guna again separately gets classified as into the three Gunas of Sattva,
Rajas and Tamas. (No one can stay fully in the level of one particular Guna. Each Guna takes the
dominating position at some time or other in any Jeeva-state, and the other two stay in a faded state; like
the day is sometimes hot, sometimes misty, and sometimes dark with clouds.)

In this manner, Avidyaa is divided nine-fold according to the Guna-levels.

Whatever is perceived here as a world, is supported by Avidyaa alone.

(All these Guna-levels belong to the Jeevas who are ignorant of the truth and are dominated by Ajnaana.
A Mukta is not in any of these mind-levels, because his Chitta is in the Sattva state of extreme purity.
Gunas do not bind a Knower.)
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(It does not happen that gods are specially created with Sattva Guna and the humans exist in the lower
level of Rajas and Tamas, and as if some partiality is in vogue.

What belongs to the Sattva part of Avidyaa rises as the gods and the Sages.

Even in this Sattva state, there is a contamination of the other Gunas in some Devas and Rishis.)
Raaghava! Understand that Rishis, Munis, Siddhas, Naagas, Vidyaadharas, and Suras are the Saatvic part
of Avidyaa. In this Saatvic level also, Naagas and Vidyaadharas belong to the Taamasic part; Rishis and
Munis belong to the Raajasic part; and Devas like Hara and others belong to the Saatvic level.
(Realization state of Brahman is in different levels in these Saatvic categories. In the humans, the
realization stays as the level of Vaasanaa-destruction only, like clearing the field of all the weeds.)
Devas like Hari, Hara and others who are seen as different forms with different functions, manifest as the
Saatvic part of the Chit; and though endowed with the qualities of Avidyaa (as perceived forms undergoing
experiences) they are in the state of pure Sattva, since they remain always untainted by Avidyaa.
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(A realized man or a man who seeks realization naturally belongs to the Sattva part of Prakrti.)

He who is established in the knowledge-vision belongs to the Sattva part of the Chit (that shines as his
perceived), Rama! He does not take birth again as a Jeeva-state.

(He has no Vaasanaas or bindings of Karma.) He is said to be liberated.

Therefore, Rudra and others belong to the Sattva division, Rama.

(Rudra, Vishnu and others rise from the Brahman state itself as the natural shine of Brahman and are
never tainted by any Vaasanaa of any sort. Though they are with the forms and stay in the Avidyaa-state of
perception, they are never bound by the form and name others see them as.)

They stay as liberated always even if they are endowed with forms in this world phenomenon.

As long as they have to maintain the forms, these great ones remain as ‘liberated while living’.

(They are always established in the taintless state of Brahman.)

At the time of discarding forms at the end of creation, they just continue to remain in the taintless state of
Brahman, without the form-identity.

(The division of forms is maintained by a Mukta for the sake of the others only. He is formless whether he is
with a form, or without a form. Terms like Sadeha Mukti and Videha Mukti have no meaning for him.)

AT UY I U fAgIcaATeTd: disl BelcdAId BelATd dIsdrA|
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(Brahman exists as the two levels, Vidyaa and Avidyaa as the Ajnaana state, like the light and absence of

light, Avidyaa gives rise to Vidyaa; and Vidyaa gives rise to Avidyaa.
These states are complementary to each other. Brahman is neither Vidyaa nor Avidyaa; but just ‘is’.)




This level of Avidyaa-Sattva stays as the Sattva of the realized.

Avidyaa state alone acts as the seed and fructifies as the Vidyaa state also.

Vidyaa state alone is the seed for Avidyaa also, when it is absent in Jeevas.

Avidyaa rises out of Vidyaa like the bubbles rising in the water (and that exists as the perceived reality).
Avidyaa gets absorbed into Vidyaa like bubbles dissolving in the water (and that exists as the realized
reality).
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Because of seeing the water and the wave as two separate things, the difference (between them) is
observed. Because of seeing Vidyaa and Avidyaa as two separate things, the difference (between them) is
observed. In actuality, the water and waves are the same. So also, there actually exist no Vidyaa or Avidyaa
as different categories in Brahman.

(Brahman does not exist as the two states of Vidyaa and Avidyaa.

Avidyaa alone causes the Vidyaa state also as the ‘absence of Vidyaa’; and the Vidyaa state raises as the
absence of the absence of Avidyaa.)

faeaTiacaret caeFcar JeEds defed @ yiadifacgacseancdsteas |
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Removed of the concepts of both Vidyaa and Avidyaa, whatever remains left back is what ‘is’!

This division of Vidyaa and Avidyaa is there because of the contradictory counterpart of a term only, and
does not belong to the Brahman state.

The Vidyaa and Avidyaa divisions do not exist at all in actuality.

Remain bound to the state (Chit) that is left over.

There is no Avidyaa. There is no Vidyaa. Enough of all these imagined terminologies!

frfRefed o frRgaRacafefa afcryd aeafaftanmy sefagdcgeran|

(What is Avidyaa?)

Something is there (as the source of all this); not something as understood by the mind, but something that
exists as the principle of awareness only that is bereft of the agitation of any sort.

That Existence alone when not known is termed as ‘Avidyaa’.

(Darkness is not a reality by itself; it is just the absence of light; so also, Avidyaa is the absence of
Knowledge. Absence of knowledge alone exists as the entire perceived of countless worlds of countless
mind-states.

Absence of knowledge cannot exist at all since it is a negative term.

The perceived phenomenon that is based on this non-existent state also is non-existent actually.

Just like you cannot have the presence of sun and absence of sun states as two realities, Vidyaa and
Avidyaa also do not exist as two realities.

Sun alone is there! Reality alone is there!

If you block the sun of Reality, it is Avidyaa.

You yourself block the sunlight of Reality with your Vaasanaa screen, and are lamenting about the absence
of light. Get rid of the Vaasanaas, the darkness goes off by itself.)

fafed Gcacacafagamsadfaa Aeammacagareaiasdagfia Heger

Ay FErd RAREARBRATAUAIRT 3faqarar faemar &fior gd U seds |

(If Avidyaa is destroyed, Vidyaa rises; so they state.) It is stated that the Reality state of pure existence is
termed as the state where Avidyaa has been destroyed completely. (But the Reality state is unconnected to
Vidyaa or Avidyaa. It is always there as itself. You do not get it newly by destroying Avidyaa.)

When Vidyaa (knowledge) is absent, the term Avidyaa rises falsely as an imagined concept only.

The difference between the shade that blocks the sun and the heat of the direct Sun is in the mind alone.
(When there is the sun alone shining brightly and you with your foolishness block it with a thick screen,
then the sun and the blocked sun do not exist as two. Sun alone is there.

Blocking the sun and removing the blockage is your idiot state.

Blockage is not in the sun. Avidyaa or Vidyaa do not exist in the Brahman.

Remove the shade that you have created. See the already shining sun.)

When Avidyaa dissolves, both the imaginations vanish.
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T UEd dRA Aty aRfsad sfagaraarareeion fagamgaisi aaa|

Raaghava! When these two get dissolved, ‘that alone which has to be attained’ (state of Brahman), remains
left back. When Avidyaa is destroyed, even the concept of ‘Vidyaa’ gets removed.

et deot fhfRgar fhfRqardicarad ada Teaa wd & fFae o Tead|

(What is left back when Avidyaa is gone along with Vidyaa?)

Whatever is there that is beyond the Vidyaa and Avidyaa levels; that is not something that is ‘some thing’
as understood in the world-language; but it is not some non-existing nothing also; for it alone exists as the
something of this world-state.

(It alone is all, if Avidyaa prevails as all. It alone is nothing of this, if Vidyaa prevails.

Reality state is not what the Vidyaa presents or the Avidyaa presents, it is something beyond the levels of
Vidyaa and Avidyaa.)

JeRT U qahenerAsaaeiadd e aaufaaanemes awwcafs o 7
NS

Like the fig tree with all its flowers and fruits existing within the seed, seen yet not seen, the world exists
inside ‘that some thing’, seen yet not seen.

(The seed in the ordinary sense needs to be watered daily, and then it sprouts, and in some measure of time
grows into a tree. Seed is the potential state, and the tree is the experience state. Suppose the seed is both
the seed and the tree at the same time, and has no need of time and place to divide as two, then it just exists
as the seed and the tree, both at the same instant, as the inseparable essence of each other.

Brahman is the essence of the world; world is the essence of Brahman.

Brahman state at once is the experience of all times of all the Jeevas.)

It is all powerful since it can shine as any state of the world (like a magical seed which can stay as any
tree). It alone is the somethingness of the something we see as the world.

It is the casket of all powers (and shines as any world that can be conceived.)

But it is not made of the world also (as the Viraat Brahmaa, the Creator etc), and is emptier than the empty
state of the sky. It is not empty also, but is of the essence of awareness or knowing that exists as all.

e AT afgadar ek gd gur q3 d@fud @6 oA |
Like the fire inside the Sun-stone; like the ghee inside the milk; everything of this (manifest perceived
phenomenon) exists there (in the Unmanifest) manifesting in some space-time mode as some thing or other.

AT THIAGIT IAACTUT AT FearemTcc A TcadaAT fdiied TPieedr: HidaRed:|
Like the sparks from the fire (spark is not different from the fire), like the shine from the Sun (shine is not

different from the sun), these perceptions come out of the Chit which manifests as all this (and do not differ
from it).

FUTFN TR JATHAATN TN i fAcTF T aar deafaer feasre|

Like the ocean for the waves, like the taintless gem for the shine, ‘that’ is always the store-house for all the
delusory perceptions that shine forth as ‘this’.

¥ eI e aEratcdd aEqHcHAGaNdeTRITcH Tl 9T |

That exists as the essence of all objects outside and inside, as the reality which gives them the realness.
(Like the reading essence exists as all the books and readers, that something exists as all the seen and the
seers.)

The space inside the pot is not destroyed by the destruction of the pot. In fact, the space is not affected by
the existence or destruction of the pot at all. Reality shines through all the minds and looks divided like the
pot-space, but it does not perish by the death of the body.

YT HORG:TI, I GERIET Tl 3ehld & TUT ol dEF HLgd|

AOETATATITT TUT: Teed S8 dcdcadl d¥ar qgrddcaiaeay:|
When the iron reacts to the magnet, the magnet alone causes the movement in the iron, but actually the

magnet does not do anything; yet it is spoken of as the cause of that action. The inert iron-piece moves by
the very presence of the magnet; similarly this non-conscious inert body acts by the very presence of Chit.
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a7 g Fofee Foeadast ReaeT gRfeasicadecdad aaffarafag aifor s
greeawgata I7 « Fhfeied| aeat fhiteds SHcerateisa# o fhfgdar gred
Ffchiafefa Rfg 8177 FRea Foear smasTaraicas ake w7 Sharfe ad ¥ fFelgd|
HertlsTAAE-AE e A AR o o e §Y Tooausraied|

In the state of ‘lack of knowledge’, this entire world-phenomenon exists in that ‘single seed of the world’
named ‘Chit’, which perceives the conceived world-states one after the other like the patterns seen on the
moving waters. When known, it is more formless than the empty space; and nothing whatsoever exists,
other than that. Therefore nothing whatsoever is there as a world of moving and non-moving objects.
Nothing whatsoever has come into being, understand this Hey!

Whatever is there, that alone is!

Where nothing whatsoever has come about in the form of appearance and non-appearance of all these
Jeevas etc; that is this Brahman-state Rama! Why do you seek anything else for no purpose?

(When there is nothing at all as anything, but that only as anything, what else is there to feel confused
about? Snake is not at all there except as the incorrect knowledge; world also is not at all there except as
the incorrect knowledge.

Rope is something that has the potential to appear as a snake; but snake is not at all there.

All the philosophical view points of various minds that try to explain the Reality as connected to the world-
existence fail, because they are all trying to connect the real to the unreal.

They believe in the reality of the world, and then explain the Reality-state based on that belief.)

We will never attain the fulfillment of this connection which is felt in the mind (of the body-identity and
the world), like the snake cannot be obtained in the rope which is misunderstood to be a snake.

AR TcHd HAAT FHAUETT: AT HcHTAINT WA FaHTITH|
The self, which does not know itself has come into delusion (and sees the world as real).
Once it knows itself, it attains the end of all perceptions (by realizing their non-existence).

HfdeAcgead s Redega@oa Aar dcardidieadaia aafarafdatsrdr |

That is called Avidyaa which takes support in the tainted perceptions of the Chit.

When freed of all the superimposed misconceptions, it transcends the perceived phenomenon.
PURUSHA, THE JEEVA INSIDE THE CITY OF NINE HOLES

Ricaar J geveditd-se T @eafd Pyd fasefd arcar a¢ afd gew#|

(The embodied person is the entity which acts through the medium of a form of any kind or shape.

He is known as Purusha, one who is contained within the field of that form-location.

From a worm to a Brahmaa, all exist as some form or other only.

Form is a part of the perception, and it is the center of all perceptions.

You cannot get rid of it, but can stay without confusing the self with it.

See the body or forget it, it is just a memory-info; but do not stay as it.

Body is just an agitation of the Chitta, the perceiving process.)

A Purusha is just the Chitta-state (like a dream-you inside a dream).

(In all the Jeevas, Chitta exists as the producer of Vaasanaa-fields only.

In the Knower, it just is the window for Brahman-state and is known as Sattva.)

When this Chitta gets destroyed along with its perceived field of one type (of one form and one life-story or
one dream concocted by the mind), the embodied entity is also destroyed, since it also is part of the
Vaasanaa-field only.

(The dream-person as the unreal-you vanishes along with the dream, when the real-you wake up.)

If the Chitta is alive with its Vaasanaa-fields, then the Purusha also lives being identified with it (since the
Purusha is the Chitta).

But the self does not get destroyed if the Chitta (the Purusha) gets destroyed.

Aatman (when existing as the Purusha) is like the space contained within the pot.

It stays changeless like the space in the pot which is not affected by the presence or absence of the pot.
(Your form and your mind-concocted life-story is the pot with the ‘I’ self.

You, through ignorance exist as the pot only, and fear the death of the pot.

Actually you are not the pot, but the ‘I’ only that is free of the absence or presence of the pot.

If you are ignorant, then when one pot vanishes, another appears with another Vaasanaa-field and another
life-story. But the ‘I’ remains the same.
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It is the same ‘I’ with changing pot costumes for the ignorant; and they get born and die as the pot-
costumes. Knower stays as ‘no-1’ state always. The pot-costume stays destroyed always.

The Knower exists as the space inside the pot and is never affected by the presence and absence of the pot.
He is birthless and deathless.)

MES-ARITT Teoed U A FodYr Headaffie Id: TRAATHITATD o |
PIRIPRACIHT ATHATTIdedi: dSegedd dalsrasecalagedd |

Suppose an infant is getting carried by a mother or father; when the carrying person moves here and there,
then the infant also experiences the movement; and when the person stops moving, it experiences the
stoppage of the movement.
(If the person carrying the infant falls into a ravine, or gets drenched by the rain, or burns in a fire, the
infant also suffers the same. The infant has no purpose at all in any action, but the man carrying moves
with some purpose. The mind carrying the self alone runs after all the objects, and suffers. The self suffers
along with the mind.)
Similarly the self also experiences all the states of the mind and suffers through delusion.
(Why can’t the mind act sensible?)
Like the silk worm, the mind binds itself with the fine threads of Vaasanaas, and is trapped in its own
conceptions of family, possession world etc. (It has hypnotized itself with its own imagined stories like an
insane person.) It does not understand what has happened because like an idiot child, it is not capable of
thinking and analyzing the true facts.

NEICIC)

Rama spoke

AArAUTHAET FAGRETd FATNe o] Tred el Hafa &
Prabhu! How does the attainment of non-moving bodies (plant life/Sthaavara) happen, where one is filled
with extremely dense state of non-thinking and stays overcome by that?

graserarT

Vasishta spoke

PLANT-LIFE

IHACCTEICH HATcdled T =g ded TUATHE IS TRy Foref |7 gIiewrar
i degfael e geagdsed I7 RTCEIT g:@erdsl Hhetrsisdedd HedA@E0T fasefd|

(The state of Chit is in all the living things including the plant life; but plants do not have the thinking
capacity like the moving beings.) Non-moving things do not have a mind-state, and do not have the
agitation state of the mind as a reacting or conceiving process. Chit-state which is the essence of awareness
is stagnant in these non-moving beings.

Hey Best among Knowers! I am of the opinion that the state of liberation stays far from such a state, where
the Chit stays as the principle of existence only, like the dumb (no function of Karmendriyas), like the blind
(no function of Jnaanendriyas), and like an inert thing (no mental faculty); suffering much inside the
sleeping eight-fold-body. (It is the lowest level of existence where the mind does not exist.)

AT

Rama spoke

Hedlgddadr I HieYdr TRy I Tyl HiFaa-d dedider a3l

Where the Chit stays only as the principle of existence without duality, I am of the opinion that the state of
liberation is very close, Hey Best among Knowers.

(Chit is just a state of existence bereft of the mind-state, and therefore the plant stays liberated only, argues
Rama. Plants do not reason out the truth, says Vasishta.)



13

gfaserarT

Vasishta spoke

gieqd faurie FuraEcadeihalcHed ARSI J: H HIgTRueT e |

Only when one analyzes through the intellect; understands the truth about the perceived world; and attains
the enlightenment of the self which is the common essence of all; that alone is termed as the state of
liberation which is the state of changeless eternity.

AR IRAEN AT T Secdd: HedHHIRTcd deehdedde fag: |

That excellent state where one realizes the self which is the common essence of all, and completely gets rid
of his Vaasanaas, that is known as the state of Kaivalya (the left over state that transcends everything).

e FETele AT ACH A cH A d T sced Tccesied T fag:|
That alone is known as the Supreme state of Brahman, where one contemplates on the self which is the

common essence of all, by discussing about it with the Knowers, and studying the scriptures, with a desire
to attain the Supreme state.

3fod-Goar AT Heel I ST SASHT: AT AcgCclcd AT STede Jaf: |37 Helleaslelel
aRa: T I TSEH FA g TR TR W e T srufor:
ICATCATERGT FeAATaT: GoT-GoT: | J2AT oIy qoarty Aet Wit gey 72w qurea: S awe
TR FIAHAT T ARSI Tegyed o e BAdien awe=n a7 dcqd ffed wqa=]

(Plant-life is some potential state where Vaasanaas will have to become denser to raise as some particular
mind-levels, like the food that is to be cooked is not yet clearly conceived.)

Understand that the state where the Vaasanaa remains inactive and dormant inside like a sprout inside the
seed is like the (ignorant) state of deep-sleep, which will result in many births.

In the plant-state of Chit, though thoughts are in a subdued state (and do not exist at all), though enveloped
by the dormant Vaasanaas (with the basic Vaasanaa of survival alone dominant), though inert (like a stone)
and asleep, that birth (as the plant-life) will end up in countless sufferings.

All these plant-beings which remain fixed at one place have reached the state of deep sleep and are fit for
birth again and again (since the Vaasanaas remain dormant in them.)

(They can rise up as some Jeeva level at some time or other, in the churning vessel of Kaala.)

Like the flowers inside a seed (ready to manifest in proper time and place), like the pot inside the heap of
clay (ready to manifest in proper time and place), one’s Vaasanaa stays dormant in the plant-life also, Rama
(ready to manifest in proper time and place).

Wherever the Vaasanaa-seed is asleep, it does not lead towards the Supreme state.

Where the Vaasanaa has lost its seed-ness (by getting burnt in the fire of Knowledge), that is the
transcendental state leading towards the Supreme state.

AT TR UTCANUGaNAT Fgaiawon I: AW: FTFedlsi ared|

Even if very little is left over of the Vaasanaa, of fire, of obligation, of disease, of hatred, of friendship, of
enmity, of poison, that (left over residue) will surely take effect (and rise once more with full vigor).

TS aEIa-aaeT ar faggt a1 o s g-@sesad)

A person who is in the state of the self which is the common essence of all, has his Vaasanaa-seed burnt
(by the knowledge-fire) and will never experience any suffering (of worldly existence) whether he is with a
body or is without a body.

FreofFdaraaTdoeol Farufdoh ffyar Waar e FumeRey g qy|

The power of Chit in the form of the Vaasanaa-seed remains always dormant in the plant-objects as their

essence.
CHIT IS THE COMMON ESSENCE OF ALL

ATCATERITT ST TSEUY GeAY FeIHAA HISAANRY T AU AIEAT qrgearey
JorEol FRAASaRIdRYer RaURAATAY |3TcaT AfFa: gerdy qur geverfey ad
HedHATIRIATAT fasefd IsdaaAf@en TeacamaAT d S@fFuar Jur gever JgsrairaiFas
qur|
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(Chit exists as the ‘Knowing’ only; and so all the things with their particular qualities exist only as that
knowing essence. Whatever you as a Jeeva (Chit) know as the objects around you, all those objects have
the common essence of getting known by you a Jeeva, the Chit existing as the Vaasanaa based mind.)

In the ordinary seeds, Chit exists in a form ready to grow forth; in the inert objects as inertness; in the
objects of wealth as richness fit to be craved for; and in other objects as solidness. In the ashes Chit exists
as the destroyed form of other objects; in the mud particles in the form of atoms; in the tainted objects as
the taint; in the swords as the shining sharpness. The power of the Aatman exists as the common essence of
all everywhere in all the objects like the pot and the cloth also.

In this manner, this Chit exists completely filling all the perceived phenomena, like the monsoon covering
the sky with the clouds, or like a cloth covering a pot.

HMcATTSETE S HARUHACIAAT TSl Tl FHAOT g:WTAl &TIehIRof |

If the Self-state is not realized, it gives way to the delusion of the world.

If realized, it destroys all the sufferings.

IEAETed cdeidedegedd g 3Hidedr i} SeRgedd: @d Jadd |3ifaear sRfgdr
Fracargeedd draed Ielcane] @%m'{rér%naﬁl

Not realizing the true nature of the self is known as Avidyaa by the wise.
Avidyaa is the cause of the world. From Avidyaa alone everything rises forth. Avidyaa has no form as
such; but even as one observes her, instantly she melts away like the snow-particle in the sun.

YT R Aol ATdceholeddl HATFHAIRE dldieeial TG a1 FUr Hresasadiefd
rafgashecdd facar &fiad dracrelishalletrar JUT| Sragedr AT JAIsafeesarar qar
el |d dREAdygd TUT| o Heledd & dHaAl Tuleeea: 3efd dhae ealedeasar
TAACTAI AT | VAT AN FaTfd AT el 3T Egaeccdlgedd eI TaaRUMd | 3iTelleh
AT ATEFAATAGRAT AT ATsTEJcd cafdeRAFcadEded I Id [ATdeaATelFad dldes]
frfRei Tega smeiferd Fursfaqar deaur wfaugad Reararaieua-asrA-a: Tawgfafd g
IrafGaarid dracadAn] faeidd| HededdRagy e UNed §al HdieHewd I: AT
Afaemer faq:|

When a man waking from sleep thinks for a second what his state is, then instantly he wakes up.

When one starts analyzing, what sort of a thing this Avidyaa is, then immediately Avidyaa vanishes like the
blindness in darkness vanishing at the appearance of light.

When a person holding the lamp tries to see the nature of darkness (using that light) then all the darkness
dissolves away like the ghee by the contact of the fire. The nature of darkness cannot be ascertained in the
presence of light. Only the darkness gets destroyed (when the light is there) and everything is seen with
clarity. When observed like this, Avidyaa makes herself scarce.

She is of unreal nature and has no real existence. She is seen as existing because of non-enquiry alone.
When the sight arises because of the light, then one knows what the darkness is.

Since Avidyaa is non-existent, one knows its non-existence through enquiry.

As long as one does not observe, nothing gets seen.

When observed, Avidyaa is seen as what she is (as noon-existent).

If one enquires, “Who I am’ in this automaton filled with blood, flesh and bones, then all the ignorance

vanishes. If that non-existing Avidyaa is completely removed from the heart in all ways, from the start to
the end, then what is left over is known as the destruction of Avidyaa.

deet frfeaed fhfRiqar doagseda enedd deaeq dqued efdedn faadd |
T FGAFA AT A [l Fasias o f§ Seanrdeagasare seaeAcTdad [ATaer

FITACTITE TEHACHEUSH HEHhHAAERRAAY AT ATOSTH]|

That which is ‘not anything’ or ‘anything’, ‘that Brahman’ alone is eternal.

That alone is the real existing principle. That alone should be sought. That is blocked by Avidyaa.
Her (Avidyaa) nature is known by her very name. (‘Absence of knowledge’ can only be absent!)
She has no quality (since she is absent).
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The taste felt in one’s tongue cannot be experienced by any one else (like a dream belongs to the dreamer
only). (Avidyaa is your private dream, and belongs to you only as a delusion of delusion.)

Avidyaa is not there anywhere. All this is the undivided state of Brahman.

That alone has put forth countless decorations of existent and non-existent things.

TATECAIfaearaT Ag seAfa Aeay: vada &7 ITaT seAcfAfa Aead: |geucudeanase o
faaRcicgfeds a1 cafdear aevesmerasmasire faRia dearfoda ar cafagan

The ascertainment that “This is not Brahman’ is alone Avidyaa (of believing the world to be a separate
reality.) The ascertainment that “This is Brahman’ alone is her destruction.

‘All this phenomenon of appearances like pot, cloth, cart etc is not the Supreme’; when this understanding
rises, it is Avidyaa.

‘All this phenomenon of appearances like pot, cloth, cart etc is the Supreme’; when this understanding
rises, that Avidyaa melts away.



