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(Is the world a divided state of Chit, and a second reality within the Chit-state itself, like the seed etc inside the fruit?)
Chit principle does not divide itself like the fruit and stay as another world-reality.

The world was said to be asleep (as the lotus-groves) inside the Chit, ready to rise as any conceived state for any ‘I’
state in ignorance. This sleep (of the world as the probable states) is not the Chit-sleep of quietness; but is the dream-
like state which rises through ignorance.

World is a dream-state of ignorance only, and is not a divided state of Chit.

The place, time, action etc that are seen in this ignorant-dream are all of the nature of Chit alone, like the lotuses also
are the lines of the rock alone (since the lines on the rock alone are seen as lotuses). Therefore, ‘this is different, this
one is different from that’; such statements are not valid, since there exists nothing but the divisionless Chit.

(What is the world-state but words denoting division and wants creating experience fields?)

All the words with meaning referring to the objects, and all the wants which rise as experience fields; all are just the
‘seen seer seeing’ units, like the sculptor’s conception; these various concepts do not affect the Chit in any manner (like
the lotuses seen by you on the stone, do not affect the stone).

Then, is the world unreal? The question of unreal cannot rise at all, since the world is just the probable state of Chit
only, and is Chit in essence.

(World-appearance is the entwined network of probable States, like the lotus-grove, and is the very nature of Chit. How
can it be real or unreal; it is just Chit alone.)

How can it be unreal? How can the unreal exist ever?

The flesh inside the fruit is the fruit only and is not different from it; it is the very nature of the fruit to stay as the outer
shell, flesh etc. The very state of Chit as the ‘knowing’ exists as the ‘many known’; and there does not exist the ‘many’
as a separate reality.

The fruit, though ‘not-many’ stays as ‘many states’, like affected, but not affected as its own nature; so also all the
probable states that rise as the world-experiences are Chit alone.

SARATGST fHa: @ ufafafed sadiarsaaaft fRrem:d@faad)
The city of Jagat is the reflection of Chit-mirror of itself (and is the Chit-mirror only); and shines as the world, though
actually not shining as the solid world, as explained in the rock-example.

g=H fAuft af STchifesramaft Reamomer=ar hamtartdarae)

Millions and crores of Jagat-formations exist in the supreme Chit-gem, (ready to become experiences) which fulfills
any conception and rises as that, like even the ordinary Chintaamani bestows countless fruits when wished for.

frcgen Uad dagichofardd srratfherTeial déemam=ed)
The pearl-shell is the casket of the pearl, and the pearl is made of that alone, spreads out as that alone, and yet shines as

the pearl as if different from the shell. The Jagat-pearl also rises from the Chit-shell, made of Chit alone, yet shines as if
different from it.

STERT [AearaeATdeTed el Rt SRaTsshTegea o afa|

The Sun produces the day and night by his presence and absence, and reveals the objects of the world; so also, the Chit-
sun creates the probable states of ignorance and knowledge by its presence and absence (as self-knowledge), and shines
forth revealing the objects called the worlds.

G ehI R U: T-< Il add, M T AT Rfedararafderad)

The Chit state of ‘knowing power’ is not divided, but appears divided (by knowing the ‘many’); like the deep hollow
water bowl named ocean, though undivided looks as if divided by the waves; and like the superimposition of the
divided lotuses placed on the undivided rock-surface that is naturally covered by the lines.

gefey afRafa fAmRR emerafssteT, aafe afRafa fRAemrR emavafsstar

Whatever is perceived as existing in the present, is the superimposition of a statue (conception) on the Chit-rock, in the
presence of the ‘I, as a deluded probable state. Whatever is not perceived (as a past occurrence or a future occurrence)
is also the superimposition of a statue (conception) on the Chit-rock, in the presence of the ‘T’.

(‘I can conceive only a little at a time; or rather can process only tiny bits of information at a time.

The ‘I’ limits itself to a constricted conception state of what is directly perceived momentarily, or rather is capable of
receiving only limited information in a limited framework of space and time.

Chit-state is a fountain that can produce enormous information without stop.
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The ‘I’ which itself is an information produced by the mind, is not capable of receiving and reacting to such an
information-load, and so accepts only some tiny information-bits at a moment. The rest of the information that is not
received becomes the past as memories, the future as wants, and the unknown as not existing at all.)

HEATHIAY, T FAASsTeheddd dId, AeeTaRT ardsiea—wd @eq 31

Whatever realness is seen in the perceived objects is because of the Chit-flesh only as shown in the Bilva fruit example.
The essence of the flesh alone is grandeur of the world filled with objects. Whatever is made of Chit, is Chit alone!
(Chit is the ‘knowing state’ and ‘I’ is the ‘knowing entity’ and the world is a ‘known’ superimposition, like the lotuses
are ‘known’ by the sculptor namely ‘I’. Unlike the example, the Chit-rock itself exists as the information called ‘I’ and
also the superimposition state of lotus-seeing. Nothing exists outside of Chit-state.

Chit is an enormous state of growing information which has no end.

The information whatever it is (as superimposition on Chit), when received by any ‘I’ (another information that is
constant) is accepted as true, because of the ‘knowing entity’ who is empowered by the ‘knowing state’, which alone is
real.

What you perceive is considered as real, because you are real. The problem is who is the ‘real you’!

Unless the ‘knowing state’ is there as the self, the knowing entity namely ‘I’ cannot receive any information at all, since
‘I’ is also a ‘known’ entity only, is just some information maintained for long, in ignorance.

But for the existence of the ‘knowing state’ of Chit, no object as information -set can come into existence.

The lotuses cannot exist, if the rock with lines is not there.

Chit is the rock with the lines of probable states; these probable states exist as countless ‘I’s with their countless world-
conceptions as the deluded state.

The world is not there at all; but is also there as the probable state of ‘known’.)

JEAMICRIeaTIRI R Tgedeias AT dgies AT ded~+aHgaH |

‘Lotuses’, ‘many’ etc are all sounds with meaning only; these terms alone make the rock look as if covered by many
lotuses, and as if divided; but if these words are discarded, then what is left back but the quiet state of rock alone with
its lines, and nothing else! (This is the state of a Knower).

The manifoldness seen in the world also is, just the manifoldness produced by the use of the words alone; where one
sees the shapes as divided, and names them with particular sound-structures.

Actually everything is the knowing state of Chit alone, and is made of Chit alone.

(The information producing capacity, and the information receiving capacity, both belong to the knowing power alone,
which is referred to by the term ‘Chit’.

This ‘Knowing state’ can exist as any information; that is its nature; but it itself is not any information. It cannot be
received as any information. Brahman cannot be experienced as an outside thing.

The ‘Knowing state’ alone exists as the ‘I’; and also exists as the ‘information of the world’ as connected to the ‘I’.
This I’ is nothing but the conception of the body, parentage, wants, beliefs etc; so is just an information-set only; like
another huge lotus seen on the lotus-less rock.

There is no ‘many’ except as the word invented in the delusion state.)

AFTARIITSATT UsIfons fRIeER T dEfr T dus RIgarRH| aUTSAAud:ehiRn: WA g WIgT: Sdaratadd
e < geagy:|

Though seen as ‘many’ actually there is no ‘many’ in the dense rock, where soft lotuses are seen, as if separated from
the rock; but actually the lotuses are also the rock only, because the lines alone appear as the lotuses. The dense chit-
state is also like that only.

(The ‘knowing’ can ‘know many things’ and the word ‘many’ also; but it is not ‘many’.

When it can ‘know many’, it is the ignorant state; when it does not see ‘many’ then it is the Knower-state.

The Knower stays one with the rock, and is unhurt; but the ignorant conceive reality in the lotuses, get attracted by
them, and fall over the hard rock believing it to be soft, and thus get injured.

The ignorant man is himself a lotus imagining lotuses; and has no existence at all as anything; he is a false entity who
lives in a false world, or rather, a dream person drinking mirage waters as Ishvara says.

The ignorant are themselves the mirage-forms living happily inside a mirage city, drinking mirage waters, though
actually it is a hard ground covered by hot sand only, and they are always getting scorched through many anxieties and
frustrations.)

For those wise men who see only the ground and understand that, the river seen in the desert to be the hot sun alone,
there is no pain. By understanding the false nature of the mirage, the mirage does not vanish off; it stays as it is, since it
is the nature of the desert that is burning in the hot sun. Mirage is there as the mirage; but is not real as the cool water-
flow. You are also there as Rama, as existing and non-existing both (non-existing as Rama, but existing as Chit shining
as the probable state of Rama); but you are neither existent, nor non-existent, but are beyond these concepts as the Chit-
essence (since you have transcended the unreal state of the probable state of Rama).
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(Sunlight is not the cause of, or dependent on the mirage seen in the desert; yet it itself stays as the mirage in the
desert; but is untouched by the mirage or the desert; the desert and mirage do not exist for the sunlight at all, in its
original state. Chit is also unconnected to the ego based world that rises as the mirage in the ignorant mind.)

T FRIFIIRIA: IR B GTATRIGAST< dUE RAIgAma=A|

The calm waters kept inside an undisturbed cavity also quiver, since the liquidity alone makes it quiver like that; but
actually the waters do not move; so does the dense state of Chit as the ‘knowing’ is the quivering state of ‘knowing’
only. (Either you ‘know’ the world as a lotus grove growing on the rock; or ‘know’ the rock, and stay as the rock that
knows no lotuses at all.)

RfagEuita~d swawa: Sfgfs guanfeuerf R

The conches and lotus-groups seen on the ShaalaGraama stone are actually the stone only; but yet are not the stone;

since the shapes with names are superimposed on the unique line formations that belong to the stone, and are not the
stone. Understand the Jagat also to be made of objects like conches and lotus-groups that are seen on the Chit-stone.

TeTIeTEIs Ay fRgaet et sresht Fgatswatss: derw: dfdead)

(Chit is not a rock-like existence.)

True! I mentioned that Chit is like some dense rock where lotuses get seen; but it is not the rock actually, and cannot be
carved like a rock. It is the dense state of knowing (like the limitless probable states of knowledge (as seer, seen seeing
states) (in a compressed state as it were) (and it does not exist in any space or in time, like the rock).

(This knowing state is in each one of us as the ‘capacity to know’; exists as our true essence; but what we know, or
rather what we want to know is the question here; do we know the lotuses or stay as the lines, is our choice. What we
‘know’ as the ‘knowing state of the self’, decides our fate.

To stay as the lotus imagining lotuses, or stay as the rock where not even a single lotus can make its appearance, is the
freedom given to each probable state of knowing, namely ‘Jeeva’.)

Chit is the dense state of nothingness which can rise as any probable state of the seer and seen.

(It is the ‘seeing’ alone as mentioned in SiddhaGeeta in Janaka’s story.)

It is without holes, like a carved rock having pores. It is without duality, and does not exist as the dual-state of the rock-
lines and the lotus-groves. It is very pure and untainted by any conception (like the space is not affected by the objects it
contains.) It is not produced at some time-point, like a rock, and is unborn.

It does not make any noise or disturbance like the rolling rock, but is quiet and motionless.

It appears as the world that is superimposed, as its probable state of knowing alone, and does not turn into the reality of
the conceptions.

(The world you see is your mind-kingdom, and does not dffect the knowing state in you.

A swimmer for example is the talent of swimming alone in essence; whether he chooses to float in the pure waters or
dirty mirage waters is his choice; his ‘swimming talent essence’ is not dffected by whatever choice he makes.)

YIS SHTESIE] IR FaTHe THIClG STesig] H1R: 91 39 ga: |

(Brahman and Jagat do not exist as two. Brahman is actually the Jagat-Brahman, the knowing state shining as the
Jagat. One who does not see the duality, but knows the Jagat-Brahman, enjoys both the Jagat and Brahman as one.)
Jagat-Brahman burns like the pure cloudless autumn sky (for the Knower established in the truth-vision).
Jagat-Brahman shines also as the calm pleasant cool moon at the same time (for the Knower who sees Brahman alone
in all, and lives as a worship state of Aatman only, as Ishvara instructed.)

SgToNE GYTATH A1 fRAeTTesTad, sigled sIglfor gur d9dae SHfcydH|

The various states of experiences as the Jagat are asleep in the Chit as it were, ready to become an experience by any
agitation called the Jeeva-state. The lotuses seen on the rock cannot perish, for they rise as the conceptions only (as the
mind-content only). (What is not there cannot perish!)

The very nature of Brahman shines in Brahman as the sleeping state of conceptions.

Jagat rises newly at every moment as an experience for you, like a lotus springing from the rock-surface, as if by magic.
(The lotus of experience is your own making, like a face seen on the cloud.)

A eI aTGuala AT SHTwilg A= fR&aTehd: | HaTHTETe TRANT 9T 39 Hhara- Sald SHarTe
AU TAT ST | TEATAhATeg g, WA JUTAU:, A RUR AT ATGONTAISTY T | IRARYAWRH Jgy daR fag:
TaggwIedre g Avqunieed) Iierdsit fg Rt et ORR g adl

There is no difference between the Brahman and Jagat (like the water and its quiver).

The difference is only in the terms invented as different sound-structures, where the words ‘Taru’ and ‘Paadapa’ both
mean the tree alone. (Jagat is Brahman, and Brahman is Jagat; both the words are actually synonymous.) The worlds
that exist as conception states are not separate from the Chit-nature.

The existence and non-existence is not there for Chit; it is also not there for the Jagat.

Brahman alone is the appearance of the Jagat, like the heat of the desert alone is the water seen there.



(How to know that Brahman? It is already there; but the mirage-water is blocking the view; understand the unreal
nature of the mirage; then the heat alone remains as the true state of the desert.)

Through the practice of reasoning and proper analysis, the mirage-water in the desert turns into the heat.

Similarly, the Meru mountain itself along with all the grass and bushes, the Chitta which produces the world as a
process belonging to ignorance, the Jagat that looks as solid as a diamond; all these also turn into Brahman, if one
analyzes and makes use of reasoning.

When one keeps breaking the objects of the world again and again till their innermost essence is reached, till it cannot
be broken any more subtly, then what is left back as the nameless state is known as the supreme state that forms the
essence of all.

All the objects are groups of elements only, which still can be broken to see their subtle states.

Through thorough analysis, we find out that the Meru etc are there as conceptions only on these grouped elements; or
rather that conceptions alone appear as the grouped elements like the huge Meru mountain or a tiny grass; and this
conceiving process which produces the conceived object, we name it as Chitta. When the conception itself gets
analyzed, then we end up in the subtlest state of the gross object (as just something that is ‘known’.)

(When the ‘known’ is analyzed we end up in the ‘knowing entity’ which ‘knows’ and thus produces the object. When the
‘knowing entity’ is analyzed, we reach the subtle state of ‘knowing’ or ‘awareness’ or ‘understanding state’ as the
essence which is common to all the knowing entities. Since that nameless essence of ‘knowing’ alone expands as the
‘known-state’ of the world, we name it as Brahman, so that we can discuss about it with others.)

T TR Afeh: RATIATSTH fRAAT STcaerdy urgdt Sgrar dem | JFARAIT AHATGURIeHATTRIET JT AHTaatGld
dardaq g

(The water when analyzed, is the subtle form of liquidity alone (the loosely moving atoms); that alone is experienced as
the gross water by the senses, and that alone is carried inside the more grosser objects like the pots and cups (tightly
grouped atoms.)

The subtlest form of liquidity or wetness stays as the common essence of all the waters of the world; and the Brahman-
state is also the common essence (of ‘knowing that knows”) in all the objects of the world. The subtle liquidity-state
alone rises as the varieties of grasses, bushes, creepers and waters, and stays as their very essence of existence; so is the
Brahman state in all.

AYT EUAGHTHTA TR URHTUIAT U UG A THE 0T URTHdT|

When all the varied images that are seen are analyzed, the sight alone is understood as the subtle essence of all that is
seen. The sight alone, which is the common essence of all the images, rises as the varieties of objects with varied
qualities. The subtle essence of even all these is the ‘essence of knowing ‘which alone rises as even the objects that rise
from the sight.

Rfa R Aqife gefreassmar fRffefifdargsst mue gur gur amifad ga sgiveddiod [dddhgear g8 &
T ST SHITITH | TSI JATSUEHAEUT: SGAGATATHT TAT SIETHTEHH: | TUT Taddr: T
AR Id: Gead! ¥4 Hewi fAfg d oA TSR fE agyd 7 dvd Rseiga+ usa Sgivs w[afgum|
The huge mountain like Meru etc, are inside the conception state of the Chitta, ready to manifest at any time,
empowered by the Chit state of probability; like the plumage of the peacock made of so many feathers stays subtly
inside the tender essence of the peacock egg, ready to burst forth as the hard body of the peacock with it huge plumage.

(The mountain that you see in front of you was subtly inside you only as Chit-probable state, and manifests as an
outside-object that is seen by you, as if already there with its own past and future states. So it is with all the objects of
the world.)

(Peacock’s egg contains a peacock as its essence; but is there a peacock with many limbs hidden inside the egg, as
separate from the egg? Egg is just the egg, and is not divided as the various limbs of the peacock. Egg is a state of
existence, which can rise as a peacock in an outside. We can see only the peacock with its plumage and body, outside of
the egg, and do not know the inside of the egg; and so we imagine the many-limbed peacock to be inside the egg also.
We see the ‘many’ of peacock, and imagine the egg also as containing the ‘many’.)

If you analyze and divide, then the limbs of the peacock are seen as ‘many’ only, inside the egg-essence also which is
‘not-many’; so also, the world stays as the ‘many’ in the Brahman.

(The inside of the egg is just the ‘ready to become a peacock state’ and has the peacock only as its essence; so is the
Brahman the ‘ready to become any perceived state’ always, and has the Jagat as its essence.

(You can imagine the egg as having ‘many parts’ inside it, though the egg is not actually the ‘many-parts’.) Though
appearing divided as the ‘many’, the peacock-essence within the peacock’s egg is not divided as many. Similarly, the
delusion of Jagat with its manifoldness in Brahman also, rises as non-dual and duality states at the same time.
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The reality of even the concept that ‘one is real and the other is unreal’ also is the state of equal-ness only (where all
these conceptions stay asleep and as one single essence), because that supreme state alone is the really existing state,
where these real and unreal concepts rise up when the diversity of the world is seen as real.

(Unreal can be there, if the real is there! If the real alone is there, where can the unreal exist at all?
So, how can you say that the world exists but it is unreal? The reality alone is there; and real and unreal concepts also
are just conceptions belonging to the delusion-state.)

Therefore, the Jagat that is experienced as many, but is not many; such a thing is not possible, as shown in the example
of the peacock, where the peacock-essence stays as the essence of the peacock-egg, as the single undivided essence; so
is the Jagat in Chit.

T ST Fadcd i assTTadT ATSAHTcHeheh 9 HYRIUSE! JeT|

The Chit-principle is the essence of the Jagat, and the Jagat is in the Chit-principle; the many and not-many are one in
it, like the essence in the peacock-egg.

AT AUS YUl STV YaTe, AgREU AR Id1U fafsg FHarsf #a:

The Jagat-peacock dances beautifully with its plumage of various feathers in the form of the delusion of many objects.
The basic reality state of Chit is the essence of this peacock’s egg.

The form of the peacock has no form at all inside; there is only the Reality state!

Where is the difference?

FAfGITUTH FIAEINGHIAd AR 39 dSts-aedegdiieie =1 o= Angfed fehfes ad 9 faerd deamafgn: wifg@aro
forarfe | (Srgmit Taa: - ifgRn: - uTon:) qur 9 gt &a1 Tom: g e saTey=: W U ¥aT giue R |

All this that is spread out as the beautiful plumage of the peacock in the form of ‘I-ness’, directions etc, is not formed at
all, and is in the Chit like the unformed peacock inside the peacock egg.

Nothing at all has risen there, yet everything exists there.

And here in the body also, ‘that alone’ stays as the Praana (the power of movement); and gets reflected (like a moon in
the crystal mirror) enjoying all the pleasures of heaven etc in the delusion state; whereas those Munis, Devas, Ganas,,
Siddhas, and Maharshis, who have realized the truth, always remain in the state of Turyaa (Knowledge-vision),
enjoying their own true nature as Chit.

Td & WeygEal AR & geaesrage<art eaafeydr:, ifar wieHr dui fRammf sy
gfecderdieraeg<ant 9 3 fRAdT:, uron  wWsd i Rereaquifia 941 9 w<d aui fRerereaguiag)
RmaEaT & @ug (R wWerae-g iRy au1 ada Reaanfi<rgdt~ affam) aur greafa
WY: Uoetd fRIR<E: TUTHT Gled =16 aeiama, fawgy varaw fAaaufiaw = afe=idsal 0 dagd gdfae: |
9 g% FIYSATE AT 7 G haarHauTe Rigd (AT : | 7 <81 Ao 9 R< 9 = argen 7 Shat 710 o W=t 9
Gff & S, 7 T=9E Aed 9 R A 99 R 7 Serepreraeants deana T Fard)

(Many are engaged in various ways to reach that state; some control the Praana; some control the mind.)

These Yogis have fixed their glance on the nose-tip, stay without closing their eyes, and are engaged in renouncing
completely the state of the ‘seen getting seen’ by the control of Praana; for these Yogis, the Praana does not move, like
for the person who is inside the painting as a picture. There are these others, who do not see any reality at all in the
perceived world, and are engaged in the renunciation of the ‘perceived getting perceived’, though they are doing the
duties that belong to them by their position or station in their life; for these, the mind does not move, like for the person
who is inside the painting as a picture.

These Knowers are established in their own essence and have renounced the contact of the ‘seer-seen states’ of the ego,
and yet do their duties in contact with the perceived, without getting affected by the perceived, by slightly taking on the
deluded state.

Like Ishvara taking care of the world, being established in the self-essence itself, with the Maayaa shining outside, they
also stay as a part of the world connected to the agitation of the seer and the seen.

(How can they be in the quiet state and yet function with the intellect, mind, body etc in the perceived world?)

The moon, well-established in the sky, reaches forth for the tree on the ground, and caresses the tree leaves with his
rays; similarly, the Aatman state of bliss keeps caressing them, even when they are engaged in the seen-seeing
phenomena of the world. The moonlight that is moving away from the disc in the sky, and that which falls on the wall
on the ground, is the same, and not lessened by reaching out to the earth; so is the bliss of the self in the Knowers who
are engaged in the duties of the world.

(How to know these Knowers? What special marks are there for the Knower?
The Knower is like the rock with lines; how can he explain his state to those around him, who are seeing only the
lotuses?)
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This bliss of the Chit they experience as the self, is their own private experience, and cannot be seen by the others by
any significant conduct (as a joyous expression or some intoxicated state, or the exhibition of magical powers); it
cannot be described by them also (for it is nothing like what you experience in the world); it is not near (like a statue of
a deity) or far (like an unseen Deva of the heaven), but can only be experienced by the rise of true knowledge.

(What is that knowledge?)

It is the realization ascertained through reasoning that, there is no physical body or even the Aativaahika body, that
there are no senses, that there is no Praana, that there is no Chitta, that there is no Vaasanaa, that there is no Jeeva, that
there is no agitation also, that there is no perceiving state, that there is no perceived world, that there is nothing that
exists or not exists, that there is nothing that exists in the ‘in-between state’ also, that there is nothing that is void or no-
void; that there is no place or time or object; and that ‘that alone’ is there and nothing else!

Ta: gdffeeh gfe direrae aaddau<d g3 Ixerdus 9aq|
That alone is known as the ‘state of the Self’, which vibrates as the phenomenon of the perceived world in the ‘heart’
(mind-principle) of countless body-hollows, yet remains free of all these (bodies).

g ATel 7 hedT= 7 ST S: 38 I Tgure-=adT Jafd Fafd)
That, which is not at the beginning, which is not at the end of the Kalpa, which is not any air or any other object in the
world, here or hereafter; ‘It’ exists not as anything else other than as the principle of existence ever.

S T g T SR T89S GARME~REIT AR GUET|

Thousands of body-pots get born and die (as conceived realities); the expanse of the Self which is outside and inside,
never gets broken.

Ied LTS eheTHTEaTHAGT AR chdet STUaw@TNgufia fae |
Hey Best of Knowers! All the perceived objects of the world like the body etc remain slightly separated as it were
because of the incorrect understanding.

farmarTd s A1d S GRigan Usaeraiy wriy fAafon et o)

The world is filled by the all pervading principle of Chit. The ‘Vishva’ is perceived by the intellect through its own
tools of senses. Shining in all the actions, (perfectly doing everything) be free of all the coverings; be without the mine-
ness.

gfec gad fhfRserTeruTeRsi dod sigy el frjur fAeerares Mfderemme R =t aareren)
Whatever is seen here in the Jagat as the moving or non-moving, all that is Brahman alone; which is free of rules and
qualities; of a taintless nature; changeless; without beginning or end; eternal; quiescent and of equal nature.

HIAThATRUTeh e bRISHRAfAUaadeRNTE 94 sgifd gead ga darsigean yarsiy fah yHumg a9 ga|

All that is there as a part of the perceived world, variously named and divided as Kaala, Kriyaa (rites), instrument of
action, doer, cause, action, birth, life, and destruction, memories that make the ego, all this is Brahman alone (like the
huge peacock with its plumage is the essence in the egg only).

When you have attained this vision by your hard effort at Vichaara, what is there to feel apprehensive about?

Dear Rama, you are ‘Samanga’ indeed, one who is always one with the inner essence without break.



