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 CHAPTER THREE

 AVIDYAA - THE ABSENCE OF KNOWLEDGE
VIDYAA - THE ‘ABSENCE’ OF THE ‘ABSENCE OF KNOWLEDGE’

[There is of course the ‘Reality that is taintless without perceptions’; but the perceptions alone are what we really experience, 
and will experience always. 
To stay afloat as the unbroken ship in the turbulent ocean of perceptions, is the Mukti state.
Reality exists as the right or wrong knowledge-states only.
Wrong knowledge is the reality of the world. It is known as Avidyaa or delusion.
Right knowledge is the reality of the Reality only, as the true vision.
A Mukta ‘is’ ‘the Reality state’ with the purest state of mind, and he does not get fooled by attaching realness to whatever he 
experiences. He knows that everything he perceives to be a form of ‘Bodha only’ (as a whirling state 
of information only) as an established Truth-vision which does not need a thought process to reason it out again 
and again. Such a vision becomes his natural sight.
The ignorant lack the Truth-vision and get caught in this information-whirlpool, by becoming part of it, by identifying with 
the steady information-input called the body. This wrong understanding or the absence of knowledge is known as Avidyaa, 
the opposite of Vidyaa, the right understanding.
The ‘perceived-state’ ‘when believed as real’ is ‘Avidyaa’; whereas, the ‘perceived state’ ‘when known as the Brahman’, 
as just the ‘limitless probable states of Reality existing as the seer/seen units’, is ‘Vidyaa’.
When you are in the hold of Avidyaa, and believe also that you are in the Avidyaa-hold; and then if you struggle also to come 
out of the hold of Avidyaa, and again come out of it also through the Vichaara practice; then it is known as Vidyaa. 
However, Brahman is not the Vidyaa-state or the Avidyaa-state.
You have to remove Avidyaa with Vidyaa, but later stay without both the Avidyaa and Vidyaa.
Only when you believe the world and life as real, you have to reason out the truth; but when the truth is known, 
what is there as the truth or the lie, but the quiet state of reality-state as it is, is left back, with the Chitta staying always in 
the ‘evaporated state of Sattva’.
If Vidyaa and Avidyaa, both are part of the perceived only (in the form of right information and wrong information), 
and if the Reality-state is free of both Vidyaa and Avidyaa, then why this Avidyaa makes an appearance at all? 
Vasishta explains.]

�सि�ष्ठः���च
Vasishta spoke

[Imagine the Chit-state as a huge mountain reaching beyond the skies and filling all the space-measures that can be there, 
and growing in time forever without any limit. This mountain is always covered by the forest-land of the perceived all over, 
and the mountain looks green all over, though it is not green actually. And these forest-lands are thickly entwined by the 
enormous thorny creeper of Avidyaa.]
AVIDYAA-CREEPER

�&��र��खण्डे*ऽस्मिंस्म&स्मिं-त्पू��ततटे* स्मिंस्/त� क0दृशी� ��ष्ट्योवि�द्या�ख्यो� लत� वि�क�सि�त� क��। (08.01)
In this ‘forest-land of Samsaara’, on the ‘mountain-slope of Chit’, how did this ‘(thorny) creeper called 
the world-perception named Avidyaa’ came to be about, and when did it bloom up? 

बृ�हत्पू��तपू���ढ्यो� ब्रह्मा�ण्डेत्�क्�म���त� �*हयोवि=रिरयो& योस्यो�स्मिं?ल�क0 ल�कक�सि���। (08.02) 
The ‘plant-stem’ is the ‘Tri-world’; the ‘nodes’ are made of ‘huge mountains’; the ‘skin’ is made of 
‘countless Brahmaandas’, and is filled with the ‘sprouts of beings’.

�@ख& �@�ख& भ�� भ��� ज्ञा��मज्ञा��म*� च अत्रैEत�न्यो@रु��त्ता�सि� म"ल�सि� च फल�सि� च। (08.03) 
The joy and pain, the birth and existence, knowledge and ignorance, are the roots that grow daily and
(rise tall as the huge tree and), yield the same as the fruits also. 
(There is actually no ‘joy’ in the sense-created patterns that go by the name of the world. 
Some desire-agitation rises randomly as if you will very happy by possessing something, the family or object or whatever; and 
you imagine a joy-state by its attainment; but very soon, that very joy you obtained through the desired object becomes painful 
and unpalatable. Pain alone you are seeking in the name of ‘joy’ and  pain alone you will attain as a fruit.
This foolishness is the result of Avidyaa.)
WHATEVER YOU STRIVE FOR, THAT ALONE FRUCTIFIES AT THE END

�@ख��वि�द्या��*त्यो@च्चEस्त�*��न्त* प्रयोच्छसित �@�ख��वि�द्या��@त*त्यो@च्चEस्त�*�E�� फलत्योलम $। (08.04) 
Avidyaa rises high even from joyous states (for no one is ever content, and the craving for joy never ends); 
and (this Avidyaa) fructifies as that alone at the end (whatever one imagined as happiness) (when acquired 
through proper effort).
Avidyaa rises high even from sorrowful states (leading one towards wicked actions); 
and gives that alone at the end (as some other sorrowful states).
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(Whatever idiotic thing you believe in as the truth, that thing alone gets experienced as truth by you, be it a god, or ghost, 
or miracle, or suffering or joy. You are a mini wish-fulfilling Kalpa-tree yourself.
What you want to believe in, that alone is your realized truth. This foolishness is the result of Avidyaa.)

भ���वि�द्या��*त्यो*�� तम*� फलसित स्फ@ टे& 
Avidyaa rises from ‘Bhava, the realness experienced in the world-phenomenon’; and fructifies as that alone 
as a firm ascertainment (making the world appear more and more real, by the increase of ignorance).

भ���त्�त्ता�म��प्��सित तम*� फलसित क्षणीम $। (08.05) 
By the belief in the realness of the world, the world also becomes experienced as more real than ever; 
and that alone fructifies instantly (as a deep rooted sense of the solid world existing in some fixed space 
and time points).

अज्ञा���द्वा�विNम�यो�सित त�*� स्यो�त्फल& स्फ@ टे& 
She rises from ignorance (absence of rational analysis) and that alone rises again indeed as the fruit also 
(as an aversion towards rational thinking).
(To not be in the hold of Avidyaa, you must develop the courage to discard what is unreal and hold on, only to the truth, 
though the mind may feel pained by losing all that it held on to as real.)

ज्ञा��*��यो�सित �&वि�वित्तास्त�म*��न्त* प्रयोच्छसित। (08.06) 
Through the right knowledge (attained through rational analysis), the understanding (about the unreal 
nature of the world) rises, and the Knowledge alone is the fruit here also (where one slowly ascends 
the ladder of Knowledge by developing dispassion and discrimination).
(If through Vichaara, you are able to understand the world as it is, as nothing but a perceived-field of mind-patterns, 
then you are in the state of Knowledge only. This is the wisdom that fructifies by the quest for Vidyaa.)
SRSHTI – THE AVIDYAA-CREEPER
[‘Srshti, the Creation’ has another name, namely ‘Avidyaa’; and like a limitless creeper, it spreads out thickly without a gap, 
all over the forest-land of  Samsaara. This creeper is actually the Vaasanaa-creeper, which has a sprout at every leaf, and root 
at every sprout. It tempts everyone with the fruit of joy; and, all the living beings are stuck to it all over, wanting to obtain the 
illusory joy.]

����वि�र्ध�ल्ल���त� ����� म��शी�सिल�� घ�प्र��लतरल� त�@रस्यो� वि�जृ�म्भत*, (07) 
The ‘thorny-creeper’(Creation/Avidyaa) looks beautiful, and spreads out in a variety of ways with her 
‘Vaasanaa-pollen’ fallen all over by the ‘winds of actions’, and gives joy (that turns into pain instantly), 
and is covered densely by the ‘leaves of the beings’. 
(Days, flower again and again, with the night-bees covering them always.)

दि���व्यो"हक@ �@म� यो�सिम��ल�ल�ट्पू��, 
Her flowers are the continuous array of days; the nights are the bees hovering around her flowers (days). 

अजृस्रं& स्पून्�म��E�� प्रपूतत्भ"तपूल्ल��, (08) 
She moves in various ways beautifully, and the ‘beings’ in the ‘form of leaves’ fall down without stop 
(stuck by the disease of Avidyaa.)
(However, if by chance the elephant of Viveka comes there with its Vichaara trunk, this Avidyaa creeper spreading in the form 
of the world-reality, gets crushed in no time; but if even some tiny roots are left back, then the creeper will again revive and 
spread-out more vigorously than before.)

आगत्यो�गत्यो पूतसित वि��*ककरिरणी�& क्�सिचस्मिंत्�र्ध"योत* र्ध"तरजृ�� प्र�विU&  पू@�र*सित च, (09) 
The creeper moves wildly in the ‘wind of actions’; and sometimes, she falls in front of the ‘elephant 
called Viveka’ (and gets crushed). 
The ‘tree of sense pleasures’, which she holds on to, is shaken by the ‘Vichaara-trunk of the elephant’, 
and all her ‘pollen of the wicked-Vaasanaas’ fall off; but when the elephant (Viveka) moves away, 
she again stabilizes and hangs on to the tree (of sense-pleasures) more firmly.
[Avidyaa in the form of the world, is firmly rooted in the ‘I-ness’ produced by the mind.
This ‘I’ is the centre of all actions and their results. The entire world-reality is founded on this ‘I’. 
This ‘I’ the label that separates one from the other, actually exists as the ‘mine’ only. 
What you possess, that you are. The more you possess, the more you feel the reality of this ‘I’. 
The body, the parents, teachers, friends, wife, husband, sons, daughters, grand-children, lands, houses, fields, gold, diamonds, 
objects, position, status, family-name, gender, learning, fame, name, all these and many more possessions act as the ‘I’ of a Jeeva. 
‘I’ is the synonymous term for ‘mine’.
If even one of the ‘mine-pattern’ gets destroyed, then instantly the Jeeva-entity feels immense pain, and suffers. 
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A Jeeva is not just the body- centered ego, but the entire set of possessions only. ‘You’ are ‘what you own’. 
This is the state of Avidyaa.]

जृ�योम��प्र��ल�ढ्यो� �&जृ�त�ङ्क@ र�न्त@र� 
She is filled with the ‘desires for possessions as the young shoots’, and she smiles with her thorny body, 
with the ‘spiky sprouts of sons and grandchildren’. 

���त@�क@ �@म�पू*त� �मग्रर�शी�सिल��, (10) 
She blooms with the ‘flowers of desire-fulfilment’ in all the seasons. 
She is filled with all the ‘various essences of pleasures’. 
(When is the time that you do not entertain a desire? Desire has no season, or even reason!)

जृन्मपू���दिह��रन्ध्रा� वि���शीस्मिंच्छद्रचञ्च@र� 
Her ‘knots of birth’ are filled with the ‘snakes of ailments, mental and physical’, without a gap. 
The ‘holes in-between the rotting branches’ trouble her in the form of ‘ailments that lead towards death’. 

भ�ग�भ�गर��पू"णी�� (भ�ग�भ�ग - भ�ग आभ�ग)
She is filled with the ‘moisture of wants and their fulfilment’. 

वि�च�रEकघ@णीक्षत�, (11)
She perishes by the ‘termite of Vichaara’. 

वि�क�न्त्यो� प्रसितदि��& चन्द्र�क� �लयो�ऽसिभत� व्यो�स्मिंम्�, ��तवि�ल�ल�सि� पू@ष्पू�ण्योस्यो�� दिकल ग्रह��, (12)
The ‘nine planets (nine holes of the body)’ are her flowers which ‘move in the wind of actions’ and 
bloom up daily, surrounded all around by the circling lights of the moon and the sun in the empty space. 

अस्यो�� प्रस्फ@ रिरत�क�र�� क�रकत्�म@पू�गत�� पू"रिरत�क�शीक�शी�यो�स्त�रक� रघ@�न्��, (13)
She grows very tall (as endless Vaasanaa-fields), and the buds appearing on her body are the stars 
(countless birth-states) that fill the entire sky, Rama! 

चन्द्र�क� �ह��ल�क� योस्यो�स्तत्क_�@म& रजृ� अ�*�*यो& दिह ग_र�ङ्ग� ?�� च*त�&सि� क��सित। (08.14) 
The bright shine of the burning moon and the sun (the Jeeva-state of Chit acting as the Chitta) is the 
pollen dust (wasted actions), and because of the whiteness of the pollen dust, she looks like a beautiful 
fair-hued girl (with superimposed reality), and attracts the minds of one and all (and binds them forever).

म��म�तङ्गवि�र्ध@त� �&कल्पूकलक�दिकल� 
She (the creeper) shakes by the ‘elephant of the mind’ attacking her at all times.
The ‘Koel bird of conception’ sings from her branches (enticing one and all with delusion).

इस्मिंन्द्रयोव्यो�ल�&बृ�र्ध� त�ष्णी�त्�ग@पूरस्मिंञ्जृत�, (15) 
She is enveloped by the ‘serpents of senses’ (and is harmful).
She is coloured by the ‘Trshnaa-skin’ (and the unfulfilled wants alone, keep her growing well).

��ल�क�शीतम�ल�ङ्ग�&श्रीयो*णी�न्�सित& गत� 
She grows tall by holding on to the Tamaala tree (beliefs) of the dark sky (ignorance). 

र����जृ��@�@स्तम्भ� भ@���द्या��भ"स्मिंस्/त�, (16)
Her trunk is the sky above (the emptiness), that acts like a pillar. 
She stays in the ,garden of the Earth, (Bhuvana) (field of perception). 

अर्ध�भ@��खण्डे*�@ स्��ल��ल*� जृ�सिलत� वि�र्ध�त�शी*�जृलसिर्धजृलक्ष�र�दि��*च��, (17)
She is well-rooted in the water-basin of the lower worlds (Tamas-based minds). 
She is sprinkled by the waters and milk of all the (seven) oceans (made of varieties of experiences 
belonging to the various types of minds) in the countless entwined roots (of ignorance) that are growing 
below the ground.

त्रैयो�वि�ल�लभ्रमर� रमणी�पू@ष्पूपू@स्मिंञ्जृक� 
The ‘bees ‘are those who are humming the hymns of three Vedas (wanting to suck the honey of Vedas).
She yields the cluster of flowers of beautiful women (in the form of passion).

सिचत्स्पून्���तचसिलत� 
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She moves by the ‘wind of Chit-vibration’ (agitation of Praana rising as the mind-agitation).

दिbयो�वि�पू@लपू@वित्ताक�, (18)
The white ants (termites) are the living beings that move busily at her feet, engaged in various actions. 

क@ कम��जृगरव्यो�प्ता� स्�ग�श्री�पू@ष्पूमण्डेपू� 
She is enveloped by the serpent of wicked (selfish) action. 
She is the bower of flowers namely the beautiful Heaven. 

जृ��जृ�����रन्ध्रा� ����म��म�प्र��, (19)  
She is filled gap-less with the Jeevas that live their lives, struggling in a variety of ways.
She intoxicates with her various fragrances of joys, and poisons the ignorant.
(Everything is different from the other. Difference is her essence.)

����पूशीम�Eसिचत्र्यो����क@ �@मभ�सि��� 
She shines forth with varieties of flowers giving out the pleasant smell of calmness for those endowed 
with wisdom. 

����फल��ल�व्यो�प्ता� 
She is covered by a variety of fruits for the various levels of minds.

�������वि�क�सि���, (20)
She blooms with a variety of flowers, and pours out heaps of dust from them as the actions bound by results.

����ल��ल�लयो� ����वि�हगर्ध�रिरणी� ����पूर�गपूरु�� ����भ"र्धरजृ�सिलक�, (21)
She is enveloped by a variety of water-basins of actions, that keep her alive. 
She shelters various types of birds like Siddhas and Devas who fly in the sky.
Her surface is rough with various types of pollen (Rajas- actions).
She is trapped by the various mountains and hills (as the solid reality). 

����कल�क@ ड्मसिल�� ������गणी�स्मिंत्/त� ����सिगरिरतटे�रूढा� �����लसि�रन्तर�, (08.22) 
She is covered with various types of flower-buds that are ready to burst forth as the ‘actions bearing  
results’. She rises from various forest-lands of desire-filled minds.
She is rooted in various types of hills (of ignorance-bound minds).
She is filled fully with the leaves of various sorts of beings.

जृ�त� च जृ�योम��� च सिhयोम�णी� त/� म�त�, 
She is born already (for the ignorant, before their birth itself), 
gets continuously born (by their foolish actions), 
is dying continuously (through Vichaara) and dead already (for the Knowers of Brahman). 

अर्ध�स्मिंच्छन्�� त/�ऽस्मिंच्छन्�� सि�त्योमच्छ* दि��� त/�, (23)
She is broken in half (as the concept of duality); not broken at all (as the Chit-state); 
and always is unbroken (as the unchanging reality-essence).

अत�त� �त�म��� च �त्यो*���त्यो�त्���, 
She exists as the concepts of the past and present, and always stays as the unreal. 
(Every sense-pattern you see as the person or object is seen as having a past, present and future.)

सि�त्योमत्योन्ततरुणी� सि�त्यो& शी��म@पू*यो@��, (24)
She is always very young (as the conceptions of new Jeevas), 
and always keeps fading away (as they grow old and die). 

मह�वि��लतE�� दिह �&��रवि��म"छ���& ���सित रभ��स्मिंi=�, पूर�म�=� वि��श्योसित, (25)
She is a highly poisonous creeper; when tightly embraced (as real), she gives the faint of Samsaara- 
poison; when analyzed (and found out as unreal), she perishes.

स्फ0त*ऽन्तग�सिलत� तस्यो अज्ञा*ऽन्त� �&स्मिंस्/त�स्मिंन्�त�, 
She melts off in the expanse of the self in a man of enquiry; in the ignorant man, she stays inside him 
as the solid-reality in whatever way he conceives (as per his ego-based life-story).
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EVERYTHING IS A FORM OF AVIDYAA ONLY
(What she is not? Anything you see is a conceived reality superimposed on the sense-patterns painted on the emptiness-canvas.)

इत� जृलसिमत� शीEल� इत� ��ग�� �@र� इत� इत� पू�थ्��त्�म�यो�त� त/*त� द्या@तयो� स्मिंस्/त� 
इत� चन्द्र�क� त�& प्र�प्ता� त/*तस्त�रक�क� सित� इतस्तम इतस्त*जृ इत� खसिमत उ��र� 
इत� शी�?सिमत� �*�� इत� द्वायोवि��स्मिंजृ�त�, (26,27,28)
She exists as - here as the water, here as the hills, here as the Naagas, here as the Suras, here she has 
become the land, here she stays as the sky, here she has attained the state of the moon and the sun, and 
here she has taken the form of the stars, here she is darkness, here she is the brightness, here she is the 
empty expanse of the sky, here the crop-filled landscape, here she is the Scriptures, here she is the Vedas; 
here she stays as freed of both (when realized).
(She, the Avidyaa-creeper is each and everything that gets experienced by the experiencing Jeevas.)

क्�सिचत्खगतयो�ड्डेm�� क्�सिचद्दे*�तयो�स्मिंत्/त� क्�सिचत्स्/�णी@तयो� रूढा� क्�सिचत्पू��त�& गत�, (29)
Sometimes she flies high in the state of the bird, sometimes she rises up as the divinities, 
sometimes she is firmly standing like the pillar, sometimes blows in the state of the wind;

क्�सिचन्�रक�&ल��� क्�सिचत्स्�ग�वि�ल�सि��� क्�सिचत्�@रपू�& प्र�प्ता� क्�सिचत्क� सिमतयो� स्मिंस्/त�, (30)
sometimes she is one with the hell-state, sometimes the pleasing state of the Heaven; 
sometimes she is in the level of a Sura, sometimes she is in the level of a worm;

क्�सिचदिद्वाष्णी@� क्�सिचद्ब्रह्मा� क्�सिचद्र@द्र� क्�सिचद्रवि�� क्�सिच�स्मिंp�� क्�सिचद्वा�यो@� क्�सिचच्चन्द्र� क्�सिचद्याम�। (08.31) 
she stays sometimes as Vishnu, sometimes as Brahmaa, sometimes as Rudra, sometimes as Ravi, 
sometimes as Agni, sometimes as the Vaayu, sometimes as Chandra, sometimes as Yama. 

योस्मिंत्क& चन्��ङ्ग भ@��*�@ मह�मदिहम्��व्यो�प्ता& जृरत्ता�णील�म@पूगत& �� 
दृश्यो& स्फ@ रन्��@ हर�द्याविपू त�मवि�द्या�& वि�विN क्षयो�यो त�त�ततयो�त्मल�भ�। (08.32)
Dear Rama! Whatsoever is there in all worlds, spread-out as some extreme point of greatness, 
or some extremely worthless thing like a dry piece of grass; even if it is a perceived phenomenon rising 
from Devas like Hara and others; understand all that to be only a form of Avidyaa.
By transcending that alone, one attains the state of Self-vision.

 र�म���च
Rama spoke

आक�रजृ�तम@दि�त& शी@N& हरिरहर�द्याविपू अवि�द्या*�*त्योह& श्री@त्�� ब्रह्मान्भ्रमसिम��गत�। (09.01)
Brahman! After hearing what you have stated that -
‘whatever has risen with a form, even if it be pure (arising not out of past Karmas; but by free will), 
even if it belongs to Hari or Hara, it is only an expression of Avidyaa’ -
I feel as if I am confused about everything.

�सि�ष्ठः���च
Vasishta spoke

IS AVIDYAA REALLY THERE?
[‘That’ (Unknown Reality-state) alone ‘is’; ‘this’ (perceived phenomenon) is just its nature.
Since the potential state can rise as any perceived experience of any seer (human or Deva or a worm), the unmanifest-state 
has to exist always, as the manifest-state only.
‘That’ has to exist as ‘this’, like the desert with its mirage, or the gold with its shape, or the wind with its movement. 
In ‘this’(which blocks the Reality-state), you have to know ‘That’ always; that is the (subtle) vision of the Truth.
The undivided state of ‘knowing’ alone, exists as the state of ‘knowing the division’.
This division can be vaguely divided as three types.]

�&�*द्या*��पूर�म�=& शी�न्त& ����त्मक&  च योत्तात्�स्मिंच्च��भ��मयोमस्त�ह कल��स्मिंञ्qतम $। (09.02)
That which is untouched by the perceived phenomenon, which is quiescent, which is the essence of all; 
that ‘existence’-state’ which alone manifests as all the appearances of the Chit, 
that (Unmanifest Brahman) alone is here, devoid of any conception. 

�म@�*सित स्�तस्तस्म�त्कल� कल�रूविपूणी� जृल����त�ल*ख*� स्फ@ रज्जृलतयो�दि�त�। (09.03)
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From ‘That’ -  rises by its own accord the ‘idea of division in the form of conception’, 
like the lines appearing on the water-surface by themselves, as the natural quality of the water.
(Even a Shiva has to wear the Avidyaa as a serpent around his neck, if he has to exist with a form.
Any form, any name, any experience of anything for anyone, is a form of Avidyaa alone.)
[Nothing happens in time, or nothing happens as a methodical Creation-process. 
The Reality exists as the potential state of all, as all the perceptions of all the levels, at once, in a ‘timeless beyond’. 
But when explaining the same, a methodical process gets described for the better understanding of the student.]

�"क्ष्म� मध्यो� त/� स्/"ल� च*सित �� कल्प्योत* वित्रैर्ध� 
That ‘division’ is conceived as three types; subtle, middle and gross,
(subtle state of potentiality, the agitation called the mind, and the gross physical level) (like the three 
divisions of the sunlight, as the hot, mild, and shade, apart from the changeless burning fire of the sun). 

पू-�न्म�स्तयो� त*� ज्ञा�तE� �पू@�� पू@��। (09.04)
First the subtle nature of the Creator (the potential to create) rises as a ‘quiver of Reality’; 
from that agitation raises the ‘HiranyaGarbha (the womb which contains the Creation  as a concept 
with the very many potential states of the Jeevas) with the Creation  ready to get conceived, 
as the probable states of perception of a single Creator of some world; 
then the world is perceived grossly in the ‘Viraat’ form, which is the physical totality-state of that Creation. 
[The Jeevas themselves are not Taamasic, Raajasic, or Saattvic; but the levels of existence rise up as the Jeeva-states of Tamas, 
Rajas and Sattva, like the sunlight appearing in the three levels of hot, mild and shady.
If you are good at heart, you with the name and form are not good actually, but ‘Sattva’ is expressing in the gross level as your 
Jeeva-state. The potential state of goodness alone rises as ‘you a Saattvic level Jeeva’.]

सितष्ठःत्यो*त�स्��स्/��@ भ*�त� कल्प्योत* वित्रैर्ध� �त्त्�& रजृस्तम इसित ए�E� प्रक� सित� स्म�त�। (09.05)
Even as the Chit keeps manifesting as these levels, the divisions in the Creation  get conceived as the three 
levels of Sattva (bright), Rajas (misty), and Tamas (dark). This alone is known as ‘Prakrti’. 

अवि�द्या�& प्रक� सित& वि�विN ग@णीवित्रैतयोर्धसिम�णी�& ए�E� �&��सितजृ�न्त�रस्यो�� पू�र& पूर& पू�म $। (09.06)
Know this Avidyaa to be this Prakrti with the three-fold nature. 
This alone is the changing phenomenon of the worldly-existence. 
The Supreme state is beyond this level of Prakrti.
[Prakrti is nothing but the state of ignorance. Ignorance means the ‘absence of Knowledge’. 
This ignorance-level alone is divided as the three levels of Sattva, Rajas and Tamas; and Prakrti is not the second Reality.
Sattva-dominated mind is receptive to knowledge, like the transparent glass allowing the sunlight to pass through it;
Rajas-dominated mind understands the truth in a wrong way, like the incorrect vision obtained through the dust-covered glass;
and a Tamas-dominated mind is completely opaque to knowledge, like the glass that is painted fully with black paint.
‘Intellectual efficiency’ in the world may be found in the Taamasic minds also; but absorbing the truth of Reality needs 
the extreme purity of mind, which is already there in the Sattva-dominated minds to some extent.
That is why, Sage Daashoora’s son was able to absorb the Truth of Brahman, though he was cursed with lesser intelligence. 
He was Saattvic in character. He was a Jeeva rising from the Sattva-level of Prakrti.]

अत्रै त* यो* त्रैयो� प्र�U� ग@णी�स्त*ऽविपू वित्रैर्ध� स्म�त�� �त्त्�& रजृस्तम इसित प्रत्यो*क&  सिभद्यात* ग@णी�। (09.07)
Here I told you, that there are three Gunas mainly, as the mind-levels of the Jeevas. 
However, they also are divided further as three-fold. 
Each Guna again separately gets classified into the three Gunas of Sattva, Rajas and Tamas. 
[No one can stay fully in the level of one particular Guna. Each Guna takes the dominating position at some time or other 
in any Jeeva-state, and the other two stay in a faded state; like the day is sometimes hot, sometimes misty, and sometimes 
dark with clouds.]

��र्धE�& वि�भU* योमवि�द्या� ग@णीभ*�त� यो��स्मिंत्क& सिचदि��& दृश्योम�योE� त��सिश्रीतम $। (09.08)
In this manner, Avidyaa is divided nine-fold according to the Guna-levels.
Whatever is perceived here as a world, is supported by Avidyaa alone.
(All these Guna-levels belong to the Jeevas who are ignorant of the truth and are dominated by Ajnaana.
A Mukta is not in any of these mind-levels, because his Chitta is in the Sattva-state of extreme purity; he is beyond the Sattva 
Guna also, and is a Gunaateeta, one who transcends the Gunas. Gunas do not bind a Knower.)
[It does not happen that the Devas are specially created with Sattva Guna and the humans exist in the lower level of Rajas and 
Tamas, as if some partiality is in vogue. Every Jeeva is a random state dominated by some Guna.
What belongs to the Sattva-part of Avidyaa, rises as the Devas and the Rishis. 
Even in this Sattva state, there is a contamination of the other Gunas in some Devas and Rishis.]
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ऋ�यो� म@�यो� सि�N� ��ग� वि�द्या�र्धर�� �@र�� इसित भ�गमवि�द्या�यो�� ��स्मिंत्त्�क&  वि�विN र�घ�। (09.09)
Raaghava! Understand that Rishis, Munis, Siddhas, Naagas, Vidyaadharas, and Suras are the Saattvic part 
of Avidyaa. 

��स्मिंत्त्�कस्यो�स्यो भ�गस्यो ��गवि�द्या�र्धर�स्तम� रजृस्त@ म@�यो� सि�N�� �त्त्�& �*�� हर��यो�। (09.10)
In this Saattvic level also, Naagas and Vidyaadharas belong to the Taamasic part; Rishis and Munis belong 
to the Raajasic part; and Devas like Hara and others belong to the Saattvic level.
[Realization-state of Brahman is in different levels in these Saattvic categories. 
In the humans, the realization stays as the level of Vaasanaa-destruction only, like clearing the field of all the weeds.]

�त्त्�जृ�त_ �*�यो����वि�द्या� प्र�क� तEग@�णीE� सि�म�ल& पू�म�यो�त�� �त्त्�& हरिरहर��यो�। (09.11)
Devas like Hari, Hara and others who are seen as different forms with different functions, manifest as 
the Saattvic part of the Chit; and though endowed with  the qualities of Avidyaa (as some perceived forms 
undergoing experiences), they are in the state of pure Sattva, since they remain always untainted by Avidyaa.
[A realized man or a woman who seeks realization, naturally belongs to the Sattva part of Prakrti.]

��स्मिंत्त्�क� प्र�क� त� भ�ग� र�म तज्ज्ञा� दिह यो� भ�*त $ � �म@त्पूद्यात* भ"योस्त*���_ म@U उच्योत*। (09.12)
He who is established in the Knowledge-vision belongs to the Sattva-part of the Chit (that shines as his 
perceived-world), Rama! He does not take birth again as a Jeeva-state. 
He is said to be liberated (Mukta). (He has no Vaasanaas or bindings of Karma.) 
[Rudra, Vishnu and others rise from the Brahman-state itself as the natural shine of Brahman and are never tainted by any 
Vaasanaa of any sort. Though they are with the forms, and stay in the Avidyaa-state of perception, they are never bound by 
the form and the name, the others see them as.]

त*� रुद्र��यो� ह्ये*त* �त्त्�भ�ग� मह�मत* सितष्ठःस्मिंन्त म@U�� पू@रु�� यो��द्दे*ह& जृगस्मिंत्स्/त_। (09.13)
Therefore, Rudra and others belong to the Sattva division, Rama.
They stay as liberated always, even if they are endowed with forms in this world-phenomenon.
As long as they have to maintain the forms, these Great ones remain as ‘liberated while living’.
(They are always established in the taintless state of Brahman.) 

यो��द्दे*ह& मह�त्म��� जृ��न्म@U� व्यो�स्मिंस्/त�� वि��*हम@U� �*ह�न्त* स्/�स्योस्मिंन्त पूरम*श्वर*। (09.14)
At the time of discarding forms at the end of Creation, they just continue to remain in the taintless state 
of Brahman, without the form-identity.
(The division of forms is maintained by a Mukta for the sake of the others only. He is formless whether he is with a form, 
or without a form. Terms like ‘SadehaMukti’ and ‘VidehaMukti’ have no meaning for him.)
[Brahman exists as the two levels - Vidyaa, and Avidyaa as the Ajnaana state, like the light and absence of light.
Avidyaa gives rise to Vidyaa; and Vidyaa gives rise to Avidyaa. 
These states are complementary to each other. Brahman is neither Vidyaa nor Avidyaa; but just ‘is’.]

भ�ग ए� त्�वि�द्या�यो� ए�& वि�द्यात्�म�गत� बृ�जृ& फलत्�म�यो�सित फलम�यो�सित बृ�जृत�म $। (09.15)
This ‘level of Avidyaa-Sattva’ stays as the ‘Sattva of the realized’. 
Avidyaa-state alone, acts as the seed and fructifies as the Vidyaa-state also.
(Vidyaa-state alone is the seed for Avidyaa also, when it is absent in the Jeevas.)

उ�*त्योवि�द्या� वि�द्या�यो�� �सिलल�दि�� बृ@द्बु@�� वि�द्या�यो�& ल�योत*ऽवि�द्या� पूयो��� दिह बृ@द्बु@��। (09.16)
Avidyaa rises out of Vidyaa, like the bubbles rising in the water (and that exists as the perceived reality).
Avidyaa gets absorbed into Vidyaa, like bubbles dissolving in the water (and that exists as the realized 
reality).

पूयोस्तरङ्गयो�दिद्वा�त्�भ�����*� सिभन्�त� वि�द्या�वि�द्या�दृशी�भ{�भ�����*�  सिभन्�त�। (09.17) 
Because of seeing the water and the wave as two separate things, the difference (between them) is 
observed. Because of seeing Vidyaa and Avidyaa as two separate things, the difference (between them) 
is observed.

पूयोस्तरङ्गयो�रEक्यो& यो/E� पूरम�/�त� ��वि�द्या�त्�& � वि�द्या�त्�सिमह दिक& च� वि�द्यात*। (09.18) 
In actuality, the water and waves are the same. 
So also, there actually exist no Vidyaa or Avidyaa as different categories in Brahman.
[Brahman does not exist as the two states of Vidyaa and Avidyaa. Avidyaa alone causes the Vidyaa-state also, as the ‘absence 
of Vidyaa’; and the Vidyaa-state raises as the ‘absence’ of the ‘absence of Avidyaa’.]



10 

वि�द्या�वि�द्या�दृशी_ त्योक्त्�� यो�स्त�ह त�स्मिंस्त दिह प्रसितयो�सिगव्यो�च्छ*��शी��*तद्रघ"द्वाह। (09.19) 
Removed of the concepts of both Vidyaa and Avidyaa, whatever remains left back is what actually ‘is’!
This division of Vidyaa and Avidyaa is there, because of the contradictory counterpart of a term only 
(and does not belong to the Brahman-state).

वि�द्या�वि�द्या�दृशी_ � स्त� 
The ‘Vidyaa and Avidyaa divisions’ do not exist at all, in actuality. 

शी*�* बृNपू�� भ� 
Remain bound to the state (Chit) that is ‘left over’(Shesha).

��वि�द्या�स्मिंस्त � वि�द्या�स्मिंस्त क� त& कल्पू�यो��यो�। (09.20)
There is no Avidyaa. There is no Vidyaa. Enough of all these imagined terminologies!
(What is Avidyaa?)

दिक& सिच�स्मिंस्त � दिक& सिचद्यास्मिंच्चत्�&वि�दि�सित तस्मिंत्स्/त& त�*��वि�दि�त�भ��& ��वि�द्या*त्यो@��हृतम $। (09.21) 
Something is there (as the source of all this); not some thing as understood by the mind, but something 
that exists as the principle of awareness only, that is bereft of the agitation of any sort. 
‘That Existence alone’ when ‘not known’ is termed as ‘Avidyaa’. 
[Darkness is not a reality by itself; it is just the absence of light; so also, Avidyaa is the ‘Absence of Knowledge’. 
‘Absence of knowledge’ alone exists as the entire perceived-state that is made up of countless worlds of countless mind-states. 
‘Absence of knowledge’ cannot exist at all, since it is a negative term. 
The perceived-phenomenon, that is based on this non-existent state, also is non-existent actually. 
Just like you cannot have the ‘presence of the sun and absence of the sun’ states, as two realities, Vidyaa and Avidyaa also 
do not exist as two realities.
Sun alone is there! Reality alone is there! If you block the Sun of Reality, it is Avidyaa.
You yourself block the sunlight of Reality with your Vaasanaa-screen, and are lamenting about the absence of light. 
Get rid of the Vaasanaas, the darkness goes off by itself.]
(If Avidyaa is destroyed, Vidyaa rises; so it is stated.)

वि�दि�त& �त्ता�*�*�मवि�द्या�क्षयो�&स्मिंज्ञात& 
It is stated that the ‘Reality-state of pure existence’ is termed as the state where Avidyaa has been 
destroyed completely. 
(However, the Reality-state is unconnected to Vidyaa or Avidyaa. It is always there as itself. 
You do not get it newly by destroying Avidyaa.)

वि�द्या�भ����वि�द्या�ख्यो�सिमथ्योE���*सित कल्पू��। (09.22)
When ‘Vidyaa’ is absent, the term ‘Avidyaa’ raises falsely, as an imagined concept only. 

सिम/� स्��न्त* तयो�रन्तश्छ�यो�तपू�यो�रिर� 
The difference between the ‘shade that blocks the Sun and the heat of the direct Sun’ is in the mind alone.
[When the sun alone is shining brightly, and you with your foolishness block it with a thick screen, then the sun and the blocked 
sun do not exist as two. Sun alone is there. 
Blocking the sun and removing the blockage is your idiot-state. Blockage is not in the sun. 
Avidyaa or Vidyaa do not exist in the Brahman. Remove the shade that you have created. See the already-shining Sun.]

अवि�द्या�यो�& वि�ल���यो�& क्ष�णी* द्वा* ए� कल्पू�*। (09.23)
When Avidyaa dissolves, both the imaginations vanish.

एत* र�घ� ल�यो*त* अ��प्यो& पूरिरसिशीष्योत* अवि�द्या��&क्षयो�त्क्ष�णी� वि�द्या�पूक्ष�ऽविपू र�घ�। (09.24)
Raaghava! When these two get dissolved, ‘That alone, which has to be attained’ (the state of Brahman), 
remains left back. When Avidyaa is destroyed, even the concept of ‘Vidyaa’ gets removed.
(What is left back when Avidyaa is gone along with Vidyaa?)

योस्मिंच्छ=& तन्� दिक& सिचद्वा� दिक& सिचद्वा�पू��म�तत& तत्रैE�& दृश्योत* ��} � दिक& च� च दृश्योत*। (09.25)
Whatever is there as ‘left back’ (shishtam), ‘that’ is beyond the ‘Vidyaa and Avidyaa levels’ -
is not ‘some thing’ (like an object); or rather is something too (as the really-existent something);
‘that’ which is spread out like this, is everything that is seen like this; 
or rather, actually nothing is seen at all!
[Na kimchit - ‘not something that is some thing’ as understood in the world-language (as an object of the senses, mind and the 
intellect.]
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(It alone is all, if Avidyaa prevails as all. It alone is nothing of this, if Vidyaa prevails. 
Reality-state is not what the Vidyaa presents or the Avidyaa presents; it is something beyond the levels of Vidyaa and Avidyaa.)

�टे- �टेर्ध���यो�सिम� पू@ष्पूफल�दि�म�� $, 
Like the fig-tree with all its flowers and fruits existing within the seed, seen yet not seen, 
the world exists inside ‘that something’, seen yet not seen. 
[The seed in the ordinary sense, needs to be watered daily, and then it sprouts, and in some measure of time grows into a tree. 
Seed is the potential state, and the tree is the experience-state. 
Suppose, the seed is ‘both the seed and the tree’ at the same time, and has no need of time and place to divide as two, then it 
just exists as the seed and the tree, both at the same instant, as the inseparable essence of each other.
Brahman is the essence of the world; world is the essence of Brahman.
Brahman-state, at once is the experience of all the time/space-measures of all the Jeevas.]

���शीविUदिह� दिक& सिचत्त्�& ���शीविU�म@द्गक& , 
It is all powerful since it can shine as any state of the world (like a magical seed which can stay as any 
tree). It alone is the ‘something-ness’ of the ‘something’ we see as the world.
It is the ‘casket of all powers’ (and shines as any world that can be conceived).

�भ��प्योसिर्धक&  शी"न्यो& �च शी"न्यो& सिच��त्मकम $। (09.26,27)
But, it is not made of the world also (as Viraat-Brahmaa, Creator etc), and is emptier than the empty-state
of the sky. It is not empty also, but is of the ‘essence of awareness or knowing’ that exists as ‘all’.

�"यो�क�न्त* यो/� �दि�यो�/� क्ष�र* घ�त& यो/� तत्रै*�& �&स्मिंस्/त& ��} �*शीक�लbम��यो*। (27,28)
Like the fire inside the sun-stone; like the ghee inside the milk; 
everything of this (as the appearance of the manifest perceived-phenomenon) exists (in the Unmanifest), 
as if manifesting in some space-time mode, as something or the other.

यो/� स्फ@ सिलङ्ग� अ�ल�द्या/� भ��� दि���कर�त्तास्म�त्ता/*म� सि�यो��स्मिंन्त स्फ@ रन्त्यो�� �&वि��स्मिं-त�। (28,29)
Like the sparks from the fire (where the spark is not different from the fire), 
like the shine from the Sun (where the shine is not different from the Sun), 
these perceptions come out of the ‘Chit-awareness state’ which manifests as all this (and do not differ 
from the Chit-awareness). 

यो/�म्भ�सिर्धस्तरङ्ग�णी�& यो/�मलमस्मिंणीस्मिंस्त्���& क�शी� सि�त्योम�न्त���& त/� तत्�&वि���& स्मिंत्���म $। (29,30)
Like the ocean for the waves, like the taintless gem for the shine, 
‘That’ is always the store-house for all the delusory perceptions that shine forth as ‘this’.
(Like the reading-essence exists as all the books and the readers, ‘that something’ exists as all the seen and the seers.)

� बृ�ह्ये�भ्योन्तर* ��} �स्त@न्योस्त्यो*� �स्त@�त $ ����E��वि���शी�त्म क@ म्भ���& गग�& यो/�। (30,31)
‘That’ exists as the ‘essence of all objects outside and inside’, as the reality which gives them the realness.
The ‘space inside the pot’ is not destroyed by the destruction of the pot. 
In fact, the space is not affected by the existence or destruction of the pot at all. 
Reality shines through all the minds and looks divided like the pot-space, but it does not perish by the 
death of the body.  

यो/� मणी*रयो�स्पून्�* अयोस्क�न्तस्यो कत��त� अकत@�र*� दिह त/� कत��त� तस्यो कथ्योत*। (31,32)

मस्मिंणी�&सि�सिर्धम�त्रै*णी यो/�यो� स्पून्�त* जृडे& तत्�त्तायो� त/E��यो& �*ह-*तत्योसिचद्वापू@�। (09.32)
When the iron reacts to the magnet, the magnet alone causes the movement in the iron, but actually 
the magnet does not do anything; yet it is spoken of as the cause of that action. 
The inert iron-piece moves by the very presence of the magnet; similarly this non-conscious inert body 
acts by the very presence of the Chit.

तत्रै स्मिंस्/त& जृगदि��& जृग�*कबृ�जृ* सिचन्��स्मिंम्� �&वि�दि�तकस्मिंल्पूतकल्पू�*� 
ल�ल�सिम�जृ�लसिम� ��रिरस्मिंणी सिचत्रैरूपू& ख��प्योरूपू�सित योत्रै � दिक& सिच�स्मिंस्त। (09.33)
In the state of ‘lack of knowledge’, this ‘entire world-phenomenon’ exists in that ‘single seed of the 
world’ named ‘Chit’, which perceives the conceived world-states one after the other like the patterns 
seen on the moving waters. 
When known, it is more formless than the empty space; and nothing whatsoever exists, other than that. 
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WHY WORRY ABOUT THE SNAKE IN THE ROPE?

तस्म�न्� दिक& सिच�*�*�& जृगत्स्/��रजृङ्गम& � दिक& सिचद्भू"तत�& प्र�प्ता& योस्मिंत्क& सिचदि�सित वि�विN ह*। (10.01)
Therefore, nothing whatsoever is there as a world of moving and non-moving objects.
Nothing whatsoever has come into being, understand this, hey you! Whatever is there, ‘that alone’ is!

योत्रै क�सिचन्� कल�� भ���भ��मयो�स्मिंत्मक� तदि��& र�म जृ���दि� ��} व्यो/} दिकम�ह�*। (10.02)
Where nothing whatsoever has come about in the form of appearance and non-appearance of all these 
Jeevas etc; that is this Brahman-state Rama! Why do you seek anything else for no purpose?
[When there is nothing at all as anything, but ‘that only’ as anything, what else is there to feel confused about? 
The snake seen in the rope, is not at all there except as the incorrect knowledge; world also is not at all there except as the 
incorrect knowledge. Rope is something that has the potential to appear as a snake; but the snake is not at all there.
All the philosophical view-points of various minds that try to explain the Reality as connected to the world-existence fail, 
because they are all trying to connect the real to the unreal.
They believe in the reality of the world, and then explain the Supreme Reality-state based on that belief.]

�&बृन्र्ध�ऽयोम���न्तहृ�दि� यो� व्योपूदि�श्योत* � त& लभ�मह* �पू} रज्जृ@�पू�भ्रम�दि��। (10.03)
We will never attain the fulfilment of this connection which is felt in the mind (of the body-identity and 
the world), like the snake cannot be obtained in the rope which is misunderstood to be a snake.

अपूरिरज्ञा�त आत्मE� भ्रमत�& �म@पू�गत� ज्ञा�त आत्मत्�म�यो�सित ��म�न्त� ����&वि���म $। (10.04) 
The ‘Aatman which does not know itself’, has come into ‘delusion’ (and sees the world as real).
Once it knows itself, it attains the end of all perceptions (by realizing their non-existence).

अवि�द्या*त्यो@च्योत* ल�क*  सिचच्च*त्योमलम�सिश्रीत� च*त्यो�त�त�त्मत�म*सित ���पू�सिर्धवि��स्मिंजृ�त�। (10.05)
That which is is spoken as Avidyaa, takes support in the tainted-perceptions of the Chit.
When freed of all the superimposed misconceptions, it transcends the perceived-phenomenon.
PURUSHA, THE JEEVA INSIDE THE CITY OF NINE HOLES
[The embodied person is the entity which acts through the medium of a form of any kind or shape.
He is known as Purusha, one who is contained within the perceived-field of that form-location.
From a worm to a Brahmaa, all exist as some form or other only.
‘Form’ is a part of the perception, and it is the centre of all perceptions. 
You cannot get rid of it, but can stay without confusing the self with it. 
See the body or forget it, it is just a memory-info; but do not stay as ‘it’. 
‘Body’ is just an agitation of the Chitta, the perceiving process.]

सिचत्ताम�त्रै& त@ पू@रु�स्तस्मिंस्मन्�=* च �श्योसित स्मिंस्/त* सितष्ठःसित च�त्म�यो& घटे* �सित घटे�म्बृरम $। (10.06)
The ‘Purusha’ is just the Chitta-state (like the ‘dream-you’ inside a dream) (the Aatman identified with 
the Chitta) (like the limitless space identified with the pot-space inside the pot).
 When this ‘Chitta (mind-faculty)’ gets destroyed along with its perceived-field of one type, 
(of one form and one life-story, or one life-dream concocted by the mind), 
then the embodied-entity, the Aatman is also destroyed (as it were), (like seeing one’s death in a dream).
If the Chitta is alive with its Vaasanaa-fields, then the Purusha also lives on, being identified with it.
Only if the pot exists, the pot-space (identified with the pot) also exists (as it were);
(if the pot is destroyed, the pot-space also is destroyed as it were).
[Your form and your mind-concocted life-story is the pot with the ‘I’ self.
You, through ignorance, exist as the pot only; and so, you fear the death or destruction of the pot.
Actually you are not the pot, but the supreme ‘I’ the self-awareness, that is free of the absence or presence of the pot.
If you are ignorant, then when one pot vanishes, another appears with another Vaasanaa-field and another life-story; 
but the ‘I’ remains the same. It is the same ‘I’ with the ever-changing pot costumes for the ignorant; and they get born and die 
as the pot-costumes, and do not know of the imperishable ‘I’.
The Knower stays as ‘no-I’ state always. The pot-costume stays destroyed always. 
The Knower ( as the limitless expanse of Aatman), though existing as the pot-space, is never affected by the presence and 
absence of the pot. He is birth-less and deathless.]

गच्छन्पूश्योसित गच्छन्त& स्मिंस्/त& सितष्ठःस्मिंञ्छशी@यो�/� भ्र�न्तम*�सिम�& च*त� पूश्योत्यो�म��म�क@ लम $। (10.07)
Suppose an infant is getting carried by a mother or father; when the carrying person moves here and there, 
then the infant also experiences the movement; and when the person stops moving, it experiences the 
stoppage of the movement. 
Similarly, the self also experiences all the states of the mind, and suffers through delusion.
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(If the person carrying the infant falls into a ravine, or gets drenched by the rain, or burns in a fire, the infant also suffers 
the same. The infant has no purpose at all in any action, but the man carrying it, moves with some purpose. 
The mind alone, while carrying the Self, runs after all the objects, and suffers. The self suffers along with the mind.) 
(Why can’t the mind act sensible?)

क�शीक�र���त्म��& �����त�@तन्त@सिभ� �*=योच्चE� च*त�ऽन्तबृ��लत्��न्���बृ@ध्योत*। (10.08) 
Like the silk-worm, the mind binds itself with the fine threads of Vaasanaas, and is trapped in its own 
conceptions of family, possession world etc. 
(It has hypnotized itself with its own imagined stories, like an insane person.) 
It does not understand what has happened; because like an idiot child, it is not capable of thinking and 
analyzing the true facts. 

र�म���च
Rama spoke

म_ख्यो�मत्योन्तघ�त�म�गत& �म�स्मिंस्/त& स्/��र�दि� त�@प्र�प्ता& क0दृशी& भ�सित प्रभ�। (10.09)
Prabhu! How does the attainment of non-moving bodies (plant life/Sthaavara) happen, where one is filled 
with extremely dense-state of non-thinking, and stays overcome by that?

�सि�ष्ठः���च
Vasishta spoke

PLANT-LIFE
[‘Chit’ is in all the living things including the plant life; but plants do not have the thinking capacity like the moving beings.]

अम�स्त्�म�&प्र�प्ता& म�स्त्���विपू च च्यो@त& तटेस्/& रूपूम�सिश्रीत्यो स्मिंस्/तE�� स्/��र*�@ सिचत $। (10.10)
Chit-state which is the essence of self-awareness stays as the stagnant-state in these non-moving beings, 
which do not have a mind-state and which  do not have the ‘agitation state of the mind’ as a reacting or 
conceiving process.
(It is the lowest level of existence where the mind does not exist.)

तत्रै �"रस्मिंस्/त� म@विUम�न्यो* �*द्यावि���& �र, �@प्तापू@यो�=क� योत्रै सिचस्मिंत्स्/त� �@�ख��सियो�� 
म"क�न्र्धजृडे�त्तात्रै �त्ता�म�त्रै*णी सितष्ठःसित। (10.11)
Hey Best among Knowers! I am of the opinion that the state of liberation stays far from such a state, 
where the Chit stays as the ‘principle of existence’ (Sattaa) only, inside the sleeping eight-fold-body,
like the dumb (no function of Karmendriyas), like the blind (no function of Jnaanendriyas), 
and like an inert thing (no mental faculty); suffering much (having no control over their lives).

र�म���च
      Rama spoke

�त्ता�द्वाEततयो� योत्रै �&स्मिंस्/त� स्/��र*�@ सिचत $ तत्रै��"रस्मिंस्/त� म@विUम�न्यो* �*द्यावि���& �र। (10.12)
Where the Chit stays only as the ‘principle of existence without duality’, I am of the opinion that the 
‘state of liberation’ is very close, hey Best among Knowers.
(Chit is just a state of existence bereft of the mind-state, and therefore the plant stays liberated only; argues Rama. 
Plants do not reason out the Truth, says Vasishta.)

�सि�ष्ठः���च
Vasishta spoke

बृ@विNपू"�} वि�च�यो{�& यो/��स्त्��ल�क��त्�त्ता���म�न्योबृ�र्ध� यो� � म�क्ष-*��न्तक�। (10.13)
Only when one analyzes through the intellect; understands the truth about the perceived world; and 
attains the enlightenment of the self which is the common-essence of all; that alone is termed as the 
‘state of liberation’ which is the ‘state of changeless eternity’.

पूरिरज्ञा�यो पूरिरत्यो�ग� �������& यो उत्ताम� �त्ता���म�न्योरूपूत्�& तत्कE �ल्योपू�& वि��@�। (10.14)
‘That excellent state’ where one realizes the self which is the common-essence of all, and completely 
gets rid of his Vaasanaas, that is known as the ‘State of Kaivalya’ (the left-over state that transcends everything).

वि�च�यो��यो�� �ह�ल�क्यो शी�?�ण्यो�ध्यो�त्मभ����त्�त्ता���म�न्योसि�ष्ठःत्�& योत्तात्ब्रह्मा पूर& वि��@�। (10.15)
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That alone is known as the Supreme state of Brahman, where one contemplates on the self which is 
the common-essence of all, by discussing about it with the Knowers, and studying the Scriptures, 
with a desire to attain the Supreme-state.
(Plant-life is some potential state of Reality, where Vaasanaas will have to become denser to raise as some evolved mind-levels, 
like the food that is to be cooked, is not yet clearly conceived.)

अन्त��@प्ता� स्मिंस्/त� मन्�� योत्रै बृ�जृ इ��ङ्क@ र� ����� तत्�@�@प्तात्�& वि�विN जृन्मप्र�& पू@��। (10.16)
Understand that the state where the Vaasanaa remains inactive and dormant inside like a sprout inside 
the seed, is like the (ignorant) state of the deep-sleep, which will result in many births again.

अन्त� �&ल��म��& पूरिरत� �@प्ता����& �@�@प्ता& जृडेर्धम��विपू जृन्म �@�खशीतप्र�म $। (10.17)
In the plant-state of Chit, though the thoughts are in a subdued state (and do not exist at all), 
though enveloped by the dormant Vaasanaas (with the basic Vaasanaa of survival alone dominant), 
though asleep and inert (like a stone), that birth (as the plant-life) will end up in countless sufferings.

स्/��र��यो एत* दिह �मस्त� जृडेर्धसिम�णी� �@�@प्तापू�म�रूढा� जृन्मयो�pयो�� पू@��पू@��। (10.18)
All these plant-beings which remain fixed at one place, have reached the ‘state of deep sleep’ and are 
fit for birth again and again (since the Vaasanaas remain dormant in them).
(They can rise up as some Jeeva-level at some time or other, in the churning-vessel of Kaala.)

यो/� बृ�जृ*�@ पू@ष्पू�दि� म��� र�शी_ घटे� यो/� त/�न्त� �&स्मिंस्/त� ��र्ध� स्/��र*�@ स्������। (10.19)
Like the flowers inside a seed (ready to manifest in proper time and place), 
like the pot inside the heap of clay (ready to manifest in proper time and place), 
one’s Vaasanaa stays dormant in the plant-life also, hey Rama (ready to manifest at proper time and place).

योत्रै�स्मिंस्त �����बृ�जृ& तत्�@�@प्ता& � सि�Nयो* सि�बृ�जृ� ����� योत्रै तत्ता@यो} सि�विN�& स्म�तम $। (10.20)
Wherever the Vaasanaa-seed is asleep, it does not lead towards the Supreme state.
Where the Vaasanaa has lost its seed-ness (by getting burnt in the fire of Knowledge), that alone is the 
‘transcendental-state’ leading towards the ‘Supreme-state’.

�����यो�स्त/� ��*ऋ� णीव्यो�सिर्धदिद्वा��मविपू स्�*ह�Eरवि���णी�& यो� शी*�� स्�ल्पू�ऽविपू बृ�र्धत*। (10.21) 
Even if very little is left over - of the Vaasanaa, of fire, of obligation, of disease, of hatred, of friendship, 
of enmity, of poison -  that (left over residue) will surely take effect (and rise once more with full vigour).

सि���pर्ध�����बृ�जृ�त्ता���म�न्योरूपू��न्��*ह� �� वि��*ह� �� � भ"यो� �@�खभ�pभ�*त $। (10.22)
A person who is in the state of the self which is the common-essence of all, has his Vaasanaa-seed burnt 
(by the Knowledge-fire) and will never experience any suffering (of worldly-existence) whether he is 
with a body or is without a body.

सिचच्छविU������बृ�जृरूविपूणी� स्��पूर्धसिम�णी� स्मिंस्/त� र�तयो� सि�त्यो& स्/��र�दि��@ �स्त@�@। (10.23) 
The ‘power of Chit’ in the form of the ‘Vaasanaa-seed’ remains always dormant in the plant objects, 
as their essence.
CHIT IS THE COMMON-ESSENCE OF ALL
[Chit exists as the ‘knowing’ only; and so, all the things with their particular qualities exist as that knowing-essence only. 
Whatever you as a Jeeva (Chit), know as the objects around you, all those objects have the common-essence of ‘getting known’ 
by you a Jeeva, the Chit existing as the Vaasanaa-based mind.]

बृ�जृ*�"ल्ल��रूपू*णी जृ�ड्यो*� जृडेरूविपू�@ द्रव्यो*�@ द्रव्योभ��*� क�दि�न्यो*�*तर*�@ च 
भस्मन्यो/�सि�त्योरूपू� पू�&�@ष्�प्योणी@रूविपूणी� असि�त*ष्�सि�तस्मिंस्/त्यो� सि�तर्ध�रतयो�सि��@। (10.24,25) 
In the ordinary seeds, Chit exists in a form ready to grow forth; in the inert objects as inertness; 
in the objects of wealth, as richness fit to be craved for; and in other objects, as solidness. 
In the ashes, Chit exists as the destroyed form of other objects; in the mud-particles, in the form of atoms; 
in the tainted objects, as the taint; in the swords, as the shining sharpness. 

आत्म� शीविU� पू��/{�@ त/� घटेपूटे�दि��@ ���त्रै �त्ता���म�न्योरूपूम�सिश्रीत्यो सितष्ठःसित। (10.26) 
The Aatman alone, with its power (to exist as anything), exists as the common-essence of all, everywhere, 
in all the objects like the pot and the cloth also.

इत�योमस्मिंखल� दृश्यो�शी�म�पू"यो� �&स्मिंस्/त� यो/� घटे�पूटे� प्र���डेम्बृर�लस्मिंम्बृ�� त/�। (10.27) 
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In this manner, this Chit-power exists completely filling all the perceived phenomena, 
like the monsoon covering the sky with the clouds, or like a cloth covering a pot.

स्�रूपूमस्यो�-E�Eतत्कसि/त& प्रवि�च�रिरत& 
The state of the Chit-power alone, was explained and analyzed like this.

अ��} ���त� व्यो�विपू �दि����न्मयो�त्मकम $। (10.28) 
It is not ‘all’; yet spreads out as ‘all’, and though appears real, is unreal in essence.

आत्मदृवि=रदृ=E�� �&��रभ्रम��सियो��, दृ=� �त� �मग्र�णी�& �@�ख���& क्षयोक�रिरणी�। (10.29)  
If the Self-state is not realized, it gives way to the delusion of the Samsaara.
If realized, it destroys all the sufferings completely.

अस्यो�स्त्��शी��& योत्ता�वि�द्या*त्यो@च्चत* बृ@र्धE�, अवि�द्या� दिह जृगN*त@स्तत� ��} प्र�त�त*। (10.30)
Not realizing the true nature of the self, is known as Avidyaa by the wise.
Avidyaa is the cause of the world. From Avidyaa alone, everything rises forth. 

अवि�द्या� रूपूरदिहत� यो���*���ल�क्योत* त���*� गलत्यो�शी@ त@दिह��णी@यो�/�तपू*। (10.31)
Avidyaa has no form as such; but even as one observes her, instantly she melts away like the 
snow-particle in the sun. 

यो/� �र� गलस्मिंन्�द्र� यो��त्कल�यो� म��स्मिंक्�म�शीत्यो�शीयो& त��स्मिंन्�द्र� तस्यो वि�ल�योत*। (10.32)
When a man waking from sleep thinks for a second what his state is, then instantly he wakes up.

यो/� क0दृग�स्त्�*तदि�सित यो��दिद्वाकल्प्योत* अवि�द्या� क्ष�योत* त����ल�क* ��न्र्धत� यो/�। (10.33)
When one starts analyzing, ‘what sort of a thing this unreal Avidyaa is’, then immediately Avidyaa 
vanishes, like the ‘blindness in darkness’ vanishing at the appearance of light.

�mपूहस्त� यो/�भ्यो*सित तम�रूपूदि�दृक्षयो� त/� वि�ल�योत* ��} तमस्त�पूEघ��त& यो/�। (10.34)
When a person holding the lamp tries to see the nature of darkness (using that light), 
then the entire darkness dissolves away, like the ghee by the contact of the fire.

� च �&लक्ष्योत* �mपू* तम�� रूपूसि�-यो� उ�*सित क* �ल& ध्��न्तध्�&�� वि�मलम"सित�म�� $। (10.35)
The nature of darkness cannot be ascertained in the presence of light. 
Only the darkness gets destroyed (when the light is there), and everything is seen with clarity.

ए�म�ल�क्योम��E�� क्��विपू यो�सित पूल�योत* अ�द्र"पू� ह्ये�स्त@त्��द्दे �श्योत* ह्येवि�च�रणी�त $। (10.36)
When observed like this, Avidyaa vanishes off somewhere, instantly.
She is of unreal nature and has no real existence. She is seen as existing because of non-enquiry alone. 

आल�क आगत* यो�दृUमस्तद्दे �श्योत* त/� यो�ऽ�स्त@त्�* त्�वि�द्या�यो�स्त्��स्त@त्�& प्रत�योत*। (10.37)
When the sight arises because of the light, then one knows the darkness as non-existent. 
Since Avidyaa is actually non-existent, one knows its non-existence through enquiry. 
(Absence of light causes the blindness.)

यो��न्��ल�क्योत* त��न्� दिक& सिच�विपू दृश्योत* आल�दिकत* यो/�ऽवि�द्या� तत्ता/� प्रसितपूद्यात*। (10.38)
As long as one does not see (with the help of the light), nothing gets seen. 
When observed, Avidyaa is seen as what she is (as non-existent). 

रUम�&��स्मिंस्/योन्त्रै*ऽस्मिंस्मन्क� स्यो�महसिमसित स्�यो& यो��दिद्वाच�यो�त* त��त्���म�शी@ वि�ल�योत*। (10.39) 
If one enquires, ‘Who I am’ in this automaton filled with blood, flesh and bones, 
then all the ignorance vanishes, very soon.

आद्यान्तयो�र�द्र"पू* �"�& पूरिरहृत* हृ�� ���स्मिंस्मन्�*� यो� शी*�स्त& अवि�द्या�क्षयो& वि��@�। (10.40)
If that non-existing Avidyaa is completely removed from the heart in all ways, from the start to the end, 
then what is left over is known as the ‘destruction of Avidyaa’.

तन्� दिक& सिचच्च दिक& सिचद्वा� तत्�द्ब्रह्माE� शी�श्वत&, तद्वास्त@ त�@पू��*यो& यो�वि�द्या� सि��त�त*। (10.41)
That which is - ‘not anything’ or ‘any thing’-  ‘that Brahman’ alone is eternal.
That alone is the real existing principle. That alone should be sought. That is blocked by Avidyaa.
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रूपू& स्���म्� ए��स्यो� ज्ञा�योत* सि��स्�भ��क&  � दिह स्मिंजृह्वा�गतस्��द्यास्����ऽन्योस्म�त्प्रत�योत*। (10.42)
Her (Avidyaa) nature is known by her very name.  (‘Absence of knowledge’ can only be absent!) 
She has no quality (since she is absent/non-existent). The taste felt in one’s tongue cannot be experienced 
by any one else (like a dream belongs to the dreamer only). 
(Avidyaa is your private dream, and belongs to you only, as the delusion of delusion.)

��वि�द्या� क्�सिच�प्योस्मिंस्त ब्रह्माE�*�मखस्मिंण्डेत& ���त्कल��स्फ�रमशी*�& यो*� मस्मिंण्डेतम $। (10.43) 
Avidyaa is not there anywhere. ‘All this’, is the ‘undivided state of Brahman’.
‘That alone’ has put forth countless decorations of existent and non-existent things.

एत���*��वि�द्या�यो� �*�& ब्रह्मा*सित सि�-यो� एत�*� क्षयो� योस्यो� ब्रह्मा*�सिमसित सि�-यो�। (10.44)
The ascertainment that ‘This is not Brahman’ is alone Avidyaa (of believing the world to be a separate 
reality). The ascertainment that ‘This is Brahman’ alone is her destruction.

घटेपूटेशीकटे��भ��जृ�ल& � वि�भ@रिरत�त्यो@दि�त*ह �� त्�वि�द्या� 
घटेपूटेशीकटे��भ��जृ�ल& वि�भ@रिरसित च*द्गसिलतE� �� त्�वि�द्या�। (10.45)
‘All this phenomenon of appearances like pot, cloth, cart etc is not the Supreme’; 
when this understanding rises, it is Avidyaa. 
‘All this phenomenon of appearances like pot, cloth, cart etc is the Supreme’; 
when this understanding rises, that Avidyaa melts away.


