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CHAPTER EIGHTEEN
VASISHTA MEETS SHIVA (3)

THE MAGIC OF CHIT-GODDESS

ईश्वर उ��च
Ishvara spoke

अक� वि*मम��द्यन्तमदिद्वात�योमखण्डि/0त1 अबृदिह���र्ध����ध्यो1 �3ख1 तस्म����प्योत5। (30.03)
The bliss which is non-artificial, which is beginningless and endless, which is unparalleled, 
which is unbroken, which is not attained through external means, which cannot be ‘attained as such’ 
(as it always-attained), is obtained by worshipping him (the Self) - 
(whereas the fruit of the worship of a deity with form, is always action-based, has a beginning and end, 
is limited by the limitedness of the mind, needs external means for the completion of the worship like 
reciting hymns, offering of flowers etc).

प्रबृ3द्धस्त्�1 म3सि�श्री5ष्ट त5�5�1 त� कथ्योत5 ��सित�5��च��5 यो�ग्यो� पू3ष्पूर्ध"पूचयो� मह�� $। (30.04)

(असितशसियोत� �5�� – असित�5�� - one who is superior to all, who surpasses all)

Hey Best among Sages! You are already enlightened, and are qualified to receive this knowledge.
That is why I am explaining this to you, as to how to worship the Deva who is your very self. 
Flowers and incense are not the suitable ingredients in the worship of this Deva, who surpasses all the 
other Devas. 
WORSHIP OF DEITY WITH FORM IS ORDAINED FOR THE IMMATURE ONES ONLY
[God-worship, in the form of visiting temples, worshipping statues as images, is a recent trend only that has been developed, 
after the Dvaita philosophy came into vogue. 
In the ancient times, hard penance was performed in forests for many years if anyone really wanted a Trinity or a Deva to grant 
them a boon; and the kings performed Yajna for the welfare of their country. 
Statue-worship and temple-glorification were never a part of the ancient India.]

अव्यो3त्पून्�सिर्धयो� यो5 दिह बृ�लपू5ल�च5त�� क� वि*म�च��मयो1 त5��1 �5��च��म3��हृतम $। (30.05) 
For those of immature intellects, and for those who are too emotional and weak like little children, 
for such people alone, the worship of the carved statue with material ingredients has been suggested, 
and also shown as the ‘Devaarchana practice’.

शमबृ�र्ध�द्यभा��5 दिह पू3ष्पू�द्यC���च�योण्डिन्त दिह सिमथ्योC� कण्डिल्पूतCर5�म�क�र5 कण्डिल्पूत�त्मक5 । (30.06) 
Only when, the agitation-less calm state of the mind and the proper understanding of the higher truths 
are not possible, then these people who are of restless nature, worship the ‘forms of deities’ as conceived
(or favoured) by them, by offering flowers etc, which are falsely imagined as the necessary ingredients 
of worship. 

स्��1कल्पूक� तC� क� त्�� क्रमCरच��म�दृत�� बृ�ल�� �1त��म�यो�ण्डिन्त पू3ष्पूर्ध"पूल��च��C�। (30.07) 
Having performed the worship methodically, with great care as conceived by their own minds, 
the immature childish minds feel happy by offering flowers, incense etc (and feel that they have pleased 
their  favoured deity).  
(These people are akin to the children who invent new games with their own set of rules as imagined by them. They themselves 
imagine the form of deities, imagine the method of worship also, and imagine the fruits also of such worships.)

स्��1कल्पूक� तCरर्थैःG� क� त्�� �5��च��1 म3र्ध� योत�क3 तण्डिHण्डिन्मथ्यो�त्म फलम�*1 �योण्डिन्त त5। (30.08)
They do the ‘Devaarchana’ as per their own conceived rules and wasteful actions (as the movement of the
Karmendriyas) with imagined fruits, and get the fruits also in imagination only (and feel satisfied).

पू3ष्पूर्ध"पू�च��1 ब्रह्मन्कण्डिल्पूत1 बृ�लबृ3विद्ध�3 योत्स्यो�द्भ��दृश�1 यो�ग्योमच��1 तद्वा��म्योहम $। (30.09) 
Brahman! The worship that is performed by using ingredients like flowers, incense etc is imagined by 
the undeveloped childish minds only. 
That real worship which is fit for people like you (who are enlightened), I will explain now.
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THE SUPREME DEVA 

[In the delusion state of Dvaita, we have to conceive our own self-essence as a Supreme Deva, and worship him through the 
practice of Vichaara.  I, the Shiva-form is not worthy of worship as the auspicious one, for I as MahaaDeva still have to appear 
with an auspicious form for others; but the common essence that is in you and me and all the others, is the most auspicious one, 
because it is free of the taints of auspiciousness and inauspiciousness. That alone is the true Shiva.]

अस्म��दि�स्त्��N कण्डिHद्दे5�� मसितमत�1 �र �5�ण्डिPभा3���र्ध�र� पूरम�त्मC� �5तरत $। (30.10) 
Hey Best among the wise! This someone whom we refer to as the Deva, is conceived by us as our cause, 
and is the support of the Three-worlds and is the Supreme essence of all; and no one else.

सिश�� ���पू��त�त� 
That Shiva is the most auspicious one, for he is beyond the concepts of auspicious and inauspicious.  
He transcends all the four states of the mind (from Jaagrat to Turyaa). 

����1कल्पू��सितग� ����1कल्पू�सिलत� 
He is beyond the conception of anyone; yet is indeed bound by all the conceptions (and appears as the 
world-appearance).  

� ��Q � च ���क�। (30.11) 
He is not all (for he is the only one that exists, and stays undivided); 
he is not the ‘whole’ made of all also (like a form which comprises all the beings as his parts).

दि�क्कल�द्य��ण्डिSTन्��
Hey Muni! He is undivided by the expanse of directions and time 
(and so, cannot be visualized by the mind or the senses); 

����रम्भाप्रक�शक� त $ 
he alone makes possible all the enterprises (as the ‘knowing state’ in all); 

सिचन्म�*म"सित�रमल�
he is taintless (without the agitations of the mind or intellect), 
and he is just the ‘Pure principle of awareness’;

�5� इत्यो3Sयोत5 म3�5। (30.12)
He alone is referred to as the Deva,
(He is just the ‘knowing’ which can know anything and exist as any ‘known’.)
SAMVIT-GODDESS

�1वि�त्���कल�त�त� 
The Goddess named ‘Samvit’ is indeed the perceiving awareness only (which knows the world-appearance 
as the the divided states of Jeevas). She is beyond all the divisions (since your knowing-state does not get 
divided by the variety of things you get to know). 
(Knowledge of the division does not divide the knowing-state of the self.) 

���भा���न्तरण्डिस्र्थैःत� 
She is in all the objects (as the knower of them all).
[Any object that you perceive exists, because you ‘know’ of it. 
Nothing can exist (as an object connected to past and future history) if it is not known by some mind-form or other. 
When you ‘know’ an object, you are in that object as a knower-essence, and give it the reality of existence. 
When no mind knows it, the object loses its reality and does not exist at all.] 

����त्ता�प्र�� �5�� ����त्ता�पूह�रिरणी�। (30.13)
She gives the realness to all the objects, and takes away their realness also.
[Brahman the Reality-state exists as the unreal state of the world, like the gold existing as a bracelet.
Since, gold has to exist as some shape or other, we name it as the bracelet or armlet as per our mind-imaginations. 
Bracelet is real since you can wear it on you; but it is unreal since it is only the superimposed reality on the gold-reality.
All that you see around you, as the objects and people, are all the Brahman-gold appearing as the Jeeva-bracelets and 
Jeeva-armlets. Practise the art of seeing Brahman-gold only in all these various shapes.
The world you see and experience all around you, conceals within it the real Deva-form of the formless Brahman.
He is also the ‘you’ who are ‘knowing’ all these. Worship all this perceived as the statue of Brahman and see him alone, 
shining as all the Bodha. Be the self which is shining as all the Bodha. This alone is the true worship of a true Deva.]
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ब्रह्म ब्रह्मन्���त�म�ध्यो1 तद्दे5� उSयोत5 
Hey Brahman! Brahman-state is in between the real and unreal. 
That Brahman alone is known as the Deva. 

पूरम�त्मपूर�सिभाख्यो1 तत्���सिमत्यो3��हृतम $। (30.14) 
That ‘Sat’ the ‘principle of existence’ alone is known as  -
Supreme Self (Paramaatman), Supremacy (Param), and ‘Aum’.

मह��त्ता�स्�भा��5� ���* �मत�1 गत1 मह�सिचदि�सित �1प्र�क्तं1  पूरम�र्थैः� इसित श्री3तम $। (30.15) 
By its nature of existence, it is equally in all. It is spoken of as ‘MahaaChit’. 
It is well-known as the Supreme Reality (Paramaartham).

ण्डिस्र्थैःत1 ���* ��Z त3 लत�स्�न्तयो�र्थैः� र�� �त्ता���म�न्योरूपू5णी मह��त्ता�त्म��विपू च। (30.16)
Like the moisture inside the creeper (which makes the existence of the creeper a reality), 
it exists everywhere, in all, as the common-essence of all (as the awareness of existence) 
of even ‘Great ones’ like us, who are in a higher level of existence.

योण्डिSचत्तात्त्�मरुन्र्धत्यो� योण्डिSचत्तात्�1 त���घ योण्डिSचत्तात्�1 पू���त्यो� योण्डिSचत्तात्�1 गणी5�3 च 
सिचत्तात्त्�1 योन्मम5�1 च सिचत्तात्त्�1 योज्जगत्*यो5 तद्दे5� इसित तत्त्�ज्ञा� वि��3रुत्तामबृ3द्धयो�। (30.17,18)
Hey Taintless one! 
That principle of Chit which belongs to Arundhati (and knows you as her Lord),
that principle of Chit which belongs to you (and knows her as Arundhati your spouse),
that principle of Chit which belongs to Paarvati (and knows me and my Ganas),
that principle of Chit which is inside all the Ganas (who know me and my spouse),
that principle of Chit which belongs to me (who knows the entire perception-state as Brahman),
that principle of Chit which is inside all the beings in the three worlds (who see a world of their own 
through their own limited minds),
that principle of Chit alone is known as the real ‘Deva’, by those of excellent wisdom.
[Take the closest relation itself, as an example.
You and Arundhati are two people who are related to each other, as the married couple.
What makes Arundhati know you as the husband, and what makes you know Arundhati as your wife? 
That inner knowing-essence alone is common in both of you, and sees each other through the divided states of two minds. 
If that knowing-essence was not there, you will not be able to know Arundhati or Arundhati will not be able to know you.
You are giving reality to your wife, and your wife gives reality to you.
You are an object of knowledge for your wife, and your wife is an object of knowledge for you.
You both are Bodha-forms only, as connected to each other; and are inseparable also as one.
Each information or Bodha makes the other information real; since all the Bodha-forms are Brahman alone.
You are the information-set known and made real by her mind, and she is an information-set known and made real by your mind. 
If the minds are absent, then the Chit alone remains knowing itself. That is the state of the self. 
Staying in that state, still you can live a life with your wife; as you the self existing as the Vasishta-Arundhati couple. 
The entire world can be similarly understood as the self, and you as the self-state can always shine forth as the entire world.
You can always stay in the division-less state (Knowledge-vision) and shine forth as the divided world, namely the Bodha that 
rises as objects and people for your mind.]

[Shiva does not refer to his spouse as his Bodha-form. 
Gouree is his very Sattva-state of the mind, the shine of his own Shiva-state. 
She alone exists as the form of Shiva as his inseparable essence. 
That is why, it is mentioned in the Puraanas that Shiva gave half of his body to his spouse.
Even Naaraayana appears as the beautiful form, because of his Sattva-essence known as ‘Shree’, and she is said to reside in 
his heart always. ‘Vaani’ also is the essence of Brahmaa that shines forth as his speech.
Trinities always exist as Brahman with forms; their forms manifesting as the essence of their inseparable spouses.

पू��पू�/यो�दि�म��न्यो� यो� �� �5�� प्रकल्प्योत5 �1वि�न्म�*�दृत5 ब्रह्मण्डिन्क1 ��र� दिकल कथ्योत�म $। (30.19)
Even that other Deva (the deity with form) who is conceived as having feet and hands, 
tell me hey Brahman, what other thing is his essence but this knowing state of Chit (where Chit-essence 
in the the devotee ‘knows’ the deity and the same Chit-essence in the deity ‘knows’ the devotee also)?

सिचन्म�*म5� �1��र��र� �कल��रत�1 गत� 
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The essence of the world-existence is Chit alone (where it alone knows each and other as their 
common-essence of knowing); and exists as the essence of all.

� �5�� ��Qऽह1 तस्म�त्���म��प्योत5। (30.20)
That Deva, who is ‘all’, is the ‘I’ in this Shiva also. Through him alone, everything gets attained.

� � �"र5 ण्डिस्र्थैःत� ब्रह्मन्� �3ष्प्र�पू� � कस्योसिचत $
Hey Brahman! He does not exist far. He is not unattainable for anyone. (He is the very self of all.)

�1ण्डिस्र्थैःत� � ��� �5ह5 ���*C� च ख5 तर्थैः�। (30.21)
He remains always inside the body (the knowing state, as previously mentioned), 
and also everywhere (whatever gets known),
like the empty space, which pervades all the inside and the outside, and penetrates through all the objects 
(like the space which is inside and outside of the pot).
(Whatever action is done by any being, be it an animal, man or a Deva, all these actions are ‘known’ only, and are forms of 
‘Bodha’ only.)

� कर�सित � च�श्ना�सित � विबृभासित� प्रयो�सित च � सि��श्वसि�सित �1�5त्ता� ��ऽङ्ग�न्योङ्ग�सि� �5वित्ता च। (30.22)
He alone does all the actions; he alone eats; he alone carries the burden; he alone goes forth.
He alone breathes. He alone senses through the organs. He alone knows the organs too.
[All these actions are seen as happening because of his presence alone. 
You are listening to my words because of his presence in you, and I am also speaking to you because of his presence in me.
We both are ‘Bodha’ for each other.
The same Chit ‘knows you’ through me, and the same Chit ‘knows me’ through you.
Our minds are like mirrors which reflect each other. The entire world is like a mirror of ‘knowing’, inside which we all exist as 
reflections, made of mirror only. All our actions exist as the reflections in the Chit-mirror.]

��ऽस्यो�1 वि�सिच*च5ष्ट�यो�1 प्रक�सिशन्यो�1 च तद्वाश�त्तात्स्�रूपूसि�बृद्ध�यो�1 पू3यो��म�स्त5 म3��श्वर। (30.23) 
Hey Muneeshvara! He resides in the city (body) (the form one identifies with) which limits his nature, 
which performs various functions and which reveals the world (through the senses), 
because of his presence.

शरeर���र्थैः�यो�1 च चल�यो�1 तत्प्र���त� ��ऽस्यो�1 गह�क�श�यो�1 हृद्गु3ह�यो�1 ग3ह5श्वर�। (30.24)
In the mansion (aavasatha) of the body which moves by his grace, 
he is the Lord of the cave of bliss (Guheshvara), and stays inside the heart-cave (HrtGuha) (the centre of 
awareness-state of the Jeeva) which is deep and hollow.  
(This bliss alone is experienced by the Jeeva as tiny crumbs of joy, when he experiences the outside objects.)

म�� �ष्ट5ण्डिन्gयो�च�र�त्ता�त�त�मल�त्म�� 
For him who is beyond the grasp of the six senses along with the mind, and is without any taint of 
limitation -
(He does not have a name or form, and is not bound by the measure of time and place.)

तस्यो �1व्यो�ह�र�र्थैःZ �1ज्ञा� सिचदि�सित कण्डिल्पूत�। (30.25)
the name ‘Chit’ has been invented for referring to him in verbal communications (as a sound-symbol only). 
(Words do not exist in that state; and no words can describe that state.)

� ए� सिचन्मयो� �"क्ष्म� 
He is pure awareness (just knows). He is subtle and beyond the grasp of the intellect also.
(You cannot analyze him like an object or a deity. The very analyzing action becomes possible only by his presence, which alone 
makes possible the actions of  your mind and intellect.)

���व्यो�पू� सि�रञ्ज�� 
He pervades all, as the knowing-essence which ‘knows’ the other objects.
He is taintless (and is not affected by the presence or absence of objects). 

इम1 भा�स्�रम�भा��1 कर�सित � कर�सित च। (30.26)
He alone makes ‘this appearance of the world’ ‘appear’; 
but actually does not do anything to produce this appearance. 
(His presence alone shines as all the appearances, like the presence of gold alone makes possible the appearance of all the 
gold ornaments.)
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THE MAGIC  OF THE CHIT-LADY
(Chit is neither a he or she, or it; the words – the sound-forms alone are symbolized as male, female and it (Pullinga, 
stree linga and napumsaka linga. Chit is used here as a feminine gender term, and so is referred to as a Goddess) 
[Cold hard winter is there; and suddenly the creepers get filled with blooms, and fragrance fills the air.
You know the spring is here because of those blooming flowers; but you can never see the spring. So also, this invisible 
Chit-Goddess blooms up the world; and we know of her existence because of the perception-bloom of the world.]

�� सिच�त्योन्तवि�मल� जग�र्थैःZ जगण्डित्क्रयो�1 इम�1 रञ्जयोसित प्र�ज्ञा र�5�5� मर्ध3ल�त�म $। (30.27)
That Chit-Goddess is extremely pure. 
Hey Praajna (one who is well-versed in all the Scriptures), for the sake of this world (to stay on), 
she colours (beautifies) this phenomenon of the world,
like ‘Vasanta’ (the deity of the spring season) who makes the creeper blossom through his essence.
[She is not a trained magician. Her very presence itself is magical.
Look at the world shining with the sun, moon and stars. Where did this all come from?
How does your tiny dots of eyes reflect the entire world around you instantly like a small pond reflecting the sky?
Where was it all? How did it arise? What was before the beginning itself?
Every moment of the perceived in your life, is a magical feat and a miracle-experience.
Why at all do you need a limited god-form to perform miracles in your life, that too an imagined fiction of a life?
The real magic is happening right through you, at every second, at every wink, at every agitation of your mind. 
Everything rises out of mere nothing! 
From emptiness everything rises, made of emptiness alone; yet fools you as a real and solid existence!
All because of this Great Goddess Chit, the amazing magician!
Catch her; the magic vanishes and you no more will stay deluded by this magic.]

च�र�� यो5 चमत्क�र�ण्डिHतण्डिHसित योर्थैः�ण्डिस्र्थैःत1 चमत्क3 ��ण्डिन्त दिकल त5 त5� क5 सिचन्�भा�सिभार्ध�� (28)
These ‘splendid magical feats of Chit’ stay in the Chit itself, as her very nature; and perform all the magic 
that brings forth the varied objects of the world from the emptiness.
And because of that, Some of the appearances are called the space expanse;

क5 सिचज्ज���सिभार्ध���H क5 सिचण्डिSचत्ता�सिभार्ध��क�� क5 सिचत्कल�सिभार्ध���H क5 सिचद्दे5श�सिभार्ध��क�� (29) 
some as Jeevas, some as Chitta (mind-processes), some as variations, some as places of various sorts 
filling various directions;

क5 सिचण्डित्क्रयो�सिभार्ध���H क5 सिचद्gव्यो�सिभार्ध��क�� क5 सिचद्भ��वि�क�र�दि�ज�त्योNसिचत्यो�सिभार्ध��क�� (30)
some as actions with results, some as objects of various types and sizes (matter-state), some as the terms 
applied to the bodies as per their nature and change occurring in their states (old, young etc);

प्रक�श�सिभार्ध���: क5 सिचत्क5 सिचSTCलतम�सिभार्ध�� अकm न्g�द्यसिभार्ध�� क5 सिचत्क5 सिचद्यक्षा�सिभार्ध��क��। (30.31)
some as the illuminating lights (as the stars, suns, moons etc), some as the hills, some as the dark places, 
some as the deities Arka, Indra and others, some others as Yakshas (the demi-gods). 
(Why is she doing all this magic? What purpose is there in this magic that fools all the minds?)

सि�रिरSTस्�स्�भा��5� ��न्त5� योर्थैः�ङ्क3 र� तन्योत5 तद्वा�5�5यो1 जगल्लक्ष्म�ण्डिH��त्म��। (30.32)
Vasanta (the deity of spring) has no desire as such, yet by his very nature, the sprout springs forth in his 
presence. Similarly, this splendorous world also rises up as the appearance by the mere presence of the 
Chit-essence.
[The ocean is a single stretch of water without divisions, though we see the differences in the form of whirlpools, waves, 
foam- bubbles etc. Chit also is a single stretch of ‘knowing’ which exists as all these various knowing-states of Jeevas.]

सिच�5���3 �मग्रा��3 ����C�CदिककC � दिह *Cल�क्यो�म्भा�सिर्ध�1स्र्थैः��3 शरeरजलज�सिलक�। (30.33) 
Chit alone, as the single stretch of awareness, exists in everything everywhere at all times, without a gap. 
If the Tri-world is a huge ocean, then Chit is the single stretch of water of that ocean.
(Who enjoys the objects? Not the body for it is inert; but the knowing of  the ‘joy’ rises when the Chit knows something as joy.) 

शरeरपूङ्कजभ्रा�न्तम��भ्रामर�1भा�त�1 आस्���योसित �1कल्पूमर्ध3�त्ता�1 सिच�eश्वरe। (30.34)
This ‘Great Empress Chit’ always enjoys the taste of the honey sucked by the mind-bee which hovers 
around the body-lotus.

��3र��3रगन्र्ध�Z �शCल�णी��क1  जगत $ सिचसित ण्डिस्र्थैःत1 प्र�हसित जल��तm जल1 योर्थैः�। (30.35)
This ‘Jagat’ along with its hills and oceans, along with the Devas, demons and Gandharvas -
moves along, remaining only in Chit, like the water moving in the whirlpool.
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[The hub of Chitta rotates fast; and the moving patterns of the world rise up fast, without stop. 
‘Chit-Goddess’ amuses herself by rotating the wheel of Samsaara. She empowers the central hub namely Chitta to rotate fast, 
and because of that, the wheel of the world-perception rotates fast, and produces the illusion of the solid world.]

बृन्र्धसिचत्तामयो�च�रच�रुचञ्च3रचदिक्रक1  �1��रचक्र1  सिचSचक्र5  भ्रा�म्योसित भ्रामभा�ज�म $। (30.36)
Chit-Goddess keeps moving the perception-wheel, producing various delusions, by rotating the central 
hub of Samsaara which rotates fast with the ‘Chitta’ that is bound by the subtle Vaasanaas; 
and this Chitta is always engaged in actions of various sorts, and keeps rotating without stop.
[Do not ever be in the delusion that deities you adore and worship perform their powerful actions independently without 
the presence of this Chit-Goddess. She alone does all the actions hiding behind those forms.
Instead of worshipping her costumes (as deity-forms), worship her alone through the Vichaara-flowers.]

सिचSचत3भा3�जरूपू5णी जघ����3रम/0ल1 क�ल� जल�ख/05� ��यो3र्ध5� योर्थैः�ऽऽतपूम $। (30.37)
Chit alone destroyed the Asura-clan taking the (cloud-hued) form of Vishnu with four arms; 
like Kaala (monsoon-time) destroys the heat, by shooting forth a piece of dark cloud with the weapon 
of lightning (and the bow of Indra)!

सिचण्डित्*�5*तयो� ब्रह्मन्���श�त�1श3सिचह्नयो� गNरeकमसिल���क्*पूद्म�ट्पू�त�1 गत�। (30.38)
Brahman! Chit alone took the ‘form with three eyes’ (Shiva), who is with the symbols of bull and moon, 
and became the bee hovering near the lotus-face of Gouree.

वि�ष्णी�� पूद्म�सिलत�म5त्यो सिचद्ध्यो���र्ध��म���� *यो� �सिलन्यो�� �र��1 र्धत्ता5 पूCत�महe1 ण्डिस्र्थैःसितम $। (30.39)
Chit alone became the bee (Brahmaa, the devotee of Vishnu) in the lotus-navel of Vishnu, and with the 
mind absorbed in contemplation (humming Aum), turned into the lake with three lotuses (Three Vedas), 
and attained the state of the ‘Grandfather’ (Brahmaa).

सिचत� ब्रह्मण्डिन्�सिच*�ण्डिणी शरeर�णी�ह भा"रिरश� पू*�णी�� तर�हmण्डिम्� क5 यो"र�दि�दिक्रयो5� च। (30.40)
Hey Brahman! Chit dons a variety of bodies here like the tree with its leaves, or like the gold that is made 
into various shapes of bracelet, armlet, etc.

सिचत्�मस्त�3र���कपूरिर�ण्डिन्�तपू��यो� *Cल�क्योच"0�मण्डिणीत�1 र्धत्ता5 ����ल�लयो�। (30.41)
Chit alone playing the part of Indra, holds the position of the crest jewel of the Three-worlds, 
with her feet saluted by the entire army of Devas.

सिचत्�3भा�स्�रत�म5त्यो *Cल�क्यो��र01बृर5 पूतत्यो3�5सित �1यो�सित स्��त्मन्यो5��ण्डिtर्ध��रिर�त $। (30.42)
Chit attains the state of the lustrous Sun, falls; rises; and moves within itself in the Tri-world belly-mass, 
like the water of the ocean moving within itself.
(The world is like her own belly. She alone moves inside her own belly like lustrous disc and reveals the world, like the water 
moving inside itself.)

सिचSचण्डिन्gक� चत3दि��क्षा3 अ�भा��1 वि�तन्�त� वि�क��योसित सि��श5�भा"त�त्ता�क3 म3द्वात�म $। (30.43)
The ‘moonlight of Chit’ spreading its cool light in all the four directions, blossoms the entire host of the 
‘night-lotuses of beings’ in the world-lake.

सिचद्देपू�णीमह�लक्ष्म�ण्डिPजगत्प्रसितविबृण्डिम्बृत1 ग�ह्णा�त्यो�3ग्राह5णी�न्त� स्�गभा�सिम� गसिभा�णी�। (30.44)
Chit is the Goddess of excellent beauty and shines forth like a taintless mirror; 
and holds the reflection of the ‘Tri-world Jagat’ with love, 
like a pregnant lady bearing the fetus within herself with extreme affection.

सिचSचत3��शभा"त���1 म/0ल�सि� मह�ण्डिन्त च भा"त�कर�सित ��रिरश्री�� �म3gस्�सिम��म्बृ3सिर्ध�। (30.45)
Chit makes possible the existence of countless beings belonging to fourteen species, 
like the water-essence that spreads out as the stretch of water, brings forth the existence of the ocean-ness.
(�म3gस्�म $ - �म3gस्�रूपू�त्ता�)
THE CHIT-CREEPER

वि�सिच*�ल�कक3 �3म� घ��1कल्पूपूल्ल�� 
The Chit-creeper is filled with varieties of strange shapes as her flowers.
She is covered by the leaves of dense convictions.

व्यो�मक5 ��रिरक�रूढा� �त्ताNघफलश�सिल�� 
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She is well-rooted in the fertile field of empty expanse of nothingness.
She yields the fruit of realness to the perceived objects.

ज��ज�लरज�पू3ञ्ज�����र�रण्डिञ्जत� 
She looks colourful by getting covered by the heap of pollen dust of Jeeva-crowd, and is fragrant with 
their Vaasanaa-essence.

�1�5��त्�ग्�सिलत� सिचत्ता5हकसिलक�क3 ल� 
She is covered by the skin of the perceiving state. 
She is spiky with the buds of mind-agitations.

अत�त��1ख्योवि*जगत्क5 �र�ज्ज्�लरूविपूणी� 
She shines bright with the filament of tri-worlds which are beyond counting.

अ��रतस्पून्�मह�वि�ल���ल्ल��ह�सि��� 
She smiles and dances joyously, as she moves gracefully in various ways without stopping ever.

���त3�पू��पूरु�� ज0शCल�दि�ग3ल्मक� 
She is undaunted and stays firm through all the seasons that rise as the symbol of change.
Her roots are covered by the small clumps of bushes of rocky mountains.

वि�ग्राहग्राण्डिन्र्थैः�सिलत� म"ल�ग्रापूरिर�सित�त� 
She is covered by the nodes of divisions of various sorts.
She is enveloped by new shoots of ‘action-prone thoughts’ all over her roots.

सिचल्लत5यो1 वि�कसि�त� पू5ल�1
This Chit-creeper shines forth delicate, and is covered by flowers, leaves, fruits and shoots 
(delicate, because it can be destroyed just by Vichaara-process itself, easily).

���द्वापू3� 
She is of the nature of real and unreal (though unreal, gets experienced as real).

वि�सिच*1 दृश्योक3 �3म1 
She is covered all over abundantly by the strange colourful flowers of variety of beings of manifold 
shapes with the fragrance of the Vaasanaas. 

पूर�मश���ह1 बृह3। (30.46 to 50)
She can hardly bear the onslaught of any touch or friction or pulling (and will fall down along with her 
roots if she is stuck by the Vichaara-wind).
THE MAGICAL POWER OF THE CHIT-GODDESS

अ�यो5ह ���* ST�यो�STसिम� जन्योत5 मन्योत5 तन्योत5 �स्त3 ग�योत5 दिक्रयोत5ऽविपू च। (30.51)
Chit, like a pure canopy of pure moonlight covers everything; 
and because of this shade, every object gets born, is valued, is increased, praised and made functional.

मह�सिचत��यो� सि�त्यो1 भा��न्त5 भा�स्कर��यो� 
Because of the power of this Great Chit-lady, the sun and other lights in the sky shine forth; 

�5ह�� स्��न्त5 च सिमर्थैःस्तत्�ण्डिSचज्ज0वि�भ्रामC�। (30.52)
the bodies which are dirty and smelly, feel attracted towards each other; 
and all are caught in the delusion of the words like ‘the truth of that and falsity of this’, ‘the conscious 
self and the inert body’, and so on;

सिचत� च��त��सित�न्यो� सि�द्ध�न्यो5� प्र��त्योसित 
Chit-lady, like the quiet motionless water rising like the circular-patterns of the water, rises (Siddhaa) as 
the world-patterns, and dances with waves of delusion, as if she is different (Anyaa iva);

जगज्ज�लरज�ल5ख� तत्�त्ता�, दृश्यो�5दिह��। (30.53)
she is covered by the dusty lines of the Jagat which rise up as the shapes of conscious and inert objects 
which look real because of her presence; and she is made of the body of perception.
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सिचत्��Z जग��रम्भासिमम1 प्रकटयोत्योल1 *Cल�क्यो�eपूकसिशख��eपू� �णी��श्रीयो1 योर्थैः�। (30.54)
Chit reveals all the activities of the world in abundance without leaving out anything, 
like a flame lit on the lamp reveals the three-worlds with all the colourful objects.

सिचSचन्gविबृम्बृ5 वि�मल5 शश�त्प्र�प्यो �1गम1 ���* लक्ष्योत�म5सित पू��र्थैः�श्री�ज�गद्गुत�। (30.55)
The ‘grandeur of objects of various sorts’ (PadaarthaShree) namely the living, non-living, conscious, 
inert, mortal, immortal etc that are in the Jagat-state, 
gets seen in the pure state of Chit-moon disc everywhere (in all the minds), 
becoming one with it like the rabbit (taint) seen on the moon.

सिचg��यो��5क5 � पू��र्थैः�पूटल��ल� रूपूम5सित फल1 चC� प्र���ण्डिट्�क्तं5 � �ल्लत�। (30.56)
By the sprinkling of the nectar of Chit, the array of the misty-screen of objects, takes on forms, 
like a beautiful creeper blossoming and giving out fruits when sprinkled by the monsoon-waters.

सिचST�योयोC� ���स्यो ज�ड्यो1 �म्योग3�5सित च ���स्यो�स्यो शरeरस्यो ग�हस्यो5� तमण्डिस्त्�ह। (30.57) 
Chit, like the shade, (blocking the sun oof knowledge), 
produces inertness in all the bodies (stagnant state of the brains), and fills the inside of the beings with 
ignorance (darkness),
like a shade increases the coolness (the frozen-condition) and also the darkness inside the house. 

सिचSचमत्क� तयो� �5ह5 � भा�5यो3रिरम� योदि� *Cल�क्यो�5ह�स्त्योक्त्�Cत5 � स्पू�श5यो3� दिकल�क� सितम $। (30.58)
If these magical feats of Chit were not there in the bodies (as the knower knowing the body as a 
particular form), then these bodies filling all the three-worlds cannot have the particularities of forms 
at all (and will be like a heap of sand particles that have no particularities, and cannot be known as 
separate identities).

सिच��क�शप्रक�श5ऽण्डिस्मन्�1कल्पूसिशश3र्ध�रिरणी� दिक्रयो�क3 ल�र्ध"�mहग5ह5 स्फ3 रसित चञ्चल�। (30.59)
In this light of the Chit-sky, the honoured house-lady named ‘Decreed Action (Kriyaa)’ holds the baby 
of ‘conception’ within her belly, and moves about restlessly, extremely busy and anxious.

सिच��ल�क1  वि��� कस्यो र���ग्रा5 स्फ3 रन्�विपू कर्थैः1 क�� प्रकटत�म5सित दृष्ट� क्� �� र��। (30.60)
Without the vision projected by Chit, what taste can be experienced, even if it is in the tip of the tongue? 
And what can be tasted without Chit? 
(Unless you, the knowing-essence know the taste as the taste, how can ‘taste’ exist even?)

श�/�ङ्ग स्��ङ्गश�ख�ऽविपू क3 न्तल�सिललत�ऽप्योल1 सिचन्मज्ज�1 वि��� �5ह��क्षा� क इ� र�जत5। (30.61)
Listen dear one! Where does this body-tree carry splendour (of a living entity that can think and act) 
without the sprinkling of Chit-waters, though  this tree has its own branches of limbs and is beautifully 
adorned by the creeper of hair?!
[Whatever is there as ‘known’ is there as ‘known’, because of the presence of Chit as the ‘knowing-essence’.]

�र्ध�त5 वि�ल3ठत्योवित्ता सिचSचर�चरक�रिरणी� सिच�5��स्त�तरन्��ण्डिस्त सिचन्म�*सिम�म3ण्डित्र्थैःतम $। (30.62)
Chit alone grows, moves here and there, and eats.
Chit alone is the ‘maker’ of all the moving and non-moving.
Only Chit is there. Nothing else is there. Only Chit has risen like all this.
[Chit alone has to worship, only herself, if there is any need of worship!] 


