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CHAPTER TWENTY THREE
VASISHTA MEETS SHIVA (8)

�सि�ष्ठः���च
Vasishta spoke

तत� म&ह"त'� हर� ग(र)कमसि*���र� मदिद्वाक���न्म&खः� स्�-र. वि�क��. बृदिहर���/।  (35.01)
Then within few minutes, ‘Hara, the lake for the lotus of Gouree’, desirous of increasing my understanding, 
blossomed to the outside world by himself (and took his Shiva-identity like a lotus-lake fully shining forth 
with its bloomed flowers, touched by the sun-rays of external Bodha). 
[Shiva opened his eyes.]

दृक्चयो� द्यो�तयो�म�� 
He shone forth as a collection of eyes; 
not as the Tri-eyed deity, but as the Chit which opened its eyes and produced the perceived as its sight.

म&खः�क�शत*�दि�त� 
His face was like the taintless expanse of the autumn sky with a streak of cloud, as if the formless expanse 
of Chit itself, had chosen a face to act as its form. 

बृ�र्ध. �म&द्गक��क�  अं.श&र�सिशरिर��द्गत�। (35.02)
He woke up to the world (from the absorbed state of Chit), 
as if the sun with its heap of rays (as the Shiva-form) rose from the ‘casket of lustre (Chit-state)’
(and shone as the (Shiva) Bodha of the perceived, that rose from the essence of the Chit-casket).

  ईश्वर उ��च
Ishvara spoke

म&�/ म��म�ह"यो स्��त्तै-��श& म�योत�. 
Hey Muni! By analyzing well, ascertain (through reason) the nature of your own self. 

त्�मर्थं= म�हर��र्थं= पू��� स्पून्�त�सिम�। (‘त्�. अंर्थं=’ ‘अं�र्थं=’ म� आहर) (35.03) 
(You are the Brahman-expanse!)
Do not give in to the false nature of external patterns with the ‘you’ phenomenon (as the opposite of ‘I’, 
and as a separate reality) (and do not react as the ‘I’ of the life-narrative);
for, when the motionless expanse of the sky becomes one with the (outside) wind, it becomes hot, dusty 
or cold (and taints itself as if).

[(यो/��श्री&त. श्री&त. भ�त्योमत. मत. अंवि�ज्ञा�त. वि�ज्ञा�त. भ�सित। - श्री&सित)
By Aatma-Darshana, which is the essence of all, everything gets seen.
Like one who knows the taste of sweetness, knows the taste of all the sweet things.
Like one who knows the essence of iron, knows the nature of all the iron objects.
Like one who knows the essence of gold, knows the nature of all the gold-made objects.
One who has achieved the state of Aatman, has transcended the meaning of achievement itself.]

द्रष्टव्योसिमह योत्किंत्क. सिचत्तैद्दृ �ष्ट., 
Any perceived scene of any world is understood as the essence of the mind-content only (as the moving 
patterns of the senses that get coloured by the conception of the mind).
Once the essence of everything is known, what is there as the seen or unseen, since everything is just the 
flow of patterns in the emptiness, as conceived by the mind (like the worthless empty dream-worlds).

दिक.  �म. भ्रम-�, (दृष्ट-रदृष्ट-��� भ्रम-� �म. (�ह) दिक.  प्रयो�ज�म $?) 
Why carry the same delusion-states of the seen and unseen, anymore? 

� दिह ह/योम&पू��/यो. च/ह पूश्यो�सिम तदिद्वा��। (तदिद्वा�� तत्त्�वि���)  (35.04)
I do not see anything to be sought or discarded, here in this delusion-state, for a man who is established in 
the ‘Vision of Truth’.
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श�न्त्योश�त्किंन्तमयो��/त�त्किंन्�कल्पू�न्�*योन्�सि�� र्ध�र�ऽसि�, ��ऽन्योर्थं�,
You must keep slicing off like a sword - all these ‘misconceptions of peaceful and unquiet states’ 
as related to the mind-fancies -  
and act courageous (in cutting off the attachment to people and the objects);  
not otherwise (you can not be referred to as courageous at all, whatever be your brave acts in the world);

ऽऽत्किंस्र्थंत्�� (आस्र्थं�. वि�र्ध�यो) त्�म/� भ� च�त्मदृक$। (35.05) 
therefore, develop the interest for self-knowledge, and realize the Self, by your own effort.
 (Anyone who can do Vichaara, will surely be able to realize the truth of Reality.)

इम�. दृश्यो�श�म�श& बृ�ह्यबृ�र्ध�यो �� पू&�� �म�सिश्रीत्यो म�&क्तं.  त्�. श�णी&,
Or, (if unable to think abstract, then) turn towards the outside world itself and try to understand the truth 
(of its non-existence), with the guidance of the realized ones;
and (after the understanding dawns in you, then) listen again to my words now, and follow my instruction. 

त"ष्णी�. त्किंस्र्थंत/� दिकम $। (35.06)
What can you achieve, by doing no effort either way? 

इत्यो&क्त्�� बृ�ह्यबृ�र्धस्त्�. म� भ�/सित विVश"*र्ध�क$। (35.07) 
Do not become identified with what you are seeing outside”.
(What other purpose can you hold on to, in this meaningless life-story, other than this Aatman-Vision? 
Do not keep bathing in the mirage-waters and get burnt all over.)
Having spoken like this (after explaining the practice of removing the delusion of the body-self),
Shiva the holder of Trishula, continued his speech. 

‘THE POWER OF PRAANA AND CHIT STATE OF KNOWING’, TOGETHER ARISE AS THE JEEVA-PERCEPTION

प्र�णी/�/�. �/हग/ह. पूरिरस्फु& रसित योन्V�त $, 
This body-house functions like a machine because of the power of Praana.

प्र�णीह)�. पूरिरस्पून्�. त्योक्त्�� सितष्ठःसित म"क�त $। (35.07,08)
When the Praana is not there, it stops moving and remains still like an inert object.

च�*�� पू��� शविक्तं� 
The movement is empowered by the Praana.

शविक्तं� �.�/��� सिचसित�, 
The awareness of the outside is there because of the power of Chit (that exists also as the power of Praana).

�� म"त�� खः��विपू स्�च्छा� �त्�त्तै-��V क�रणी., 
She, acting as the Jeeva-entity, is purer than empty space, for she is the essence of the Reality-state only. 

वि��श्योत� प्र�णी�/ह( वि�यो�ग�न्मरु�/� च, 
When the Praana winds move away, both the Praana and the body perish; 
(The winds mix of with the winds, and the elements mix off with the elements).

सिच��त्म� खः��विपू स्�च्छा� � वि��श्योसित, दिक.  भ्रम-�। (35.08 to10)
Chit-essence is purer than the emptiness of the sky and so does not perish ever.
(The Chit, the Self, does not cease to be. It continues its ‘knowing’.)
Why give way to delusions (of birth and death)?

म��प्र�णीमयो/ �/ह/ सिचत्तैत्�. पूरिरज�योत/, म&क& र/ ह्यम*�भ��/ प्रसितविबृम्बृ. प्र�त�त/। (35.10,11) 
Chit state of ‘knowing (perceiving) is produced, only in a body that is accompanied by the mind that is 
empowered by the Praana, 
similar to where the reflection is produced in the mirror that shines without taints.

��प्योग्रगत. �स्त& प्रसितविबृम्बृदि^यो�. वि��� योर्थं� ��त्किंस्त म*�पू/त/ म&क& र/ म&सि���योक। (35.11,12)  
तर्थं� ��त्किंस्त गतप्र�णी/ वि�द्योम��/ऽविपू �/हक/ । (35.12)  
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The object will not be reflected, even if the mirror is there in front, yet is covered by dirt; 
so also, hey best among Munis, the Chit is not reflected in the body if the Praana has departed, 
even if he body is present.

���ग�विपू सिच�&च्छा" �बृ�र्ध�त्स्पून्��दि�क.  प्रसित बृ�र्ध�त्क*ङ्कवि�म*� सिच�/� पूरम. सिश�म $। (35.13)
Though Chit is everywhere penetrating all, as the essence of all, she makes the inert body move by 
the knowledge of the outside; but she is free of all taints and is the most auspicious state of all.

[Chit does not enter any mind or body; she permeates all; but wherever the Praana-movement is there vibrating as the mind, 
she appears as the outside world for that mind, like the space reflected inside the taint-less mirror; but she does not get 
contained within the body or become tainted by getting reflected like this, like the sky not getting affected by getting reflected 
inside the mirror.
Imagine the ground as made of variety of pools scattered all over; all these pools of water reflect the sky on them, and show 
some part of the sky as their surface-covering. The sky is not affected by these reflections and does not become impure by the 
mud inside the pool. It does not enter inside the pools as a separate entity also. It, by its very nature, permeates the pools as 
the space which contains them, and yet gets reflected in them because of the water there. 
Praana and the mind act as the water for the Chit to get reflected in the ground of the body. 
If the Praana and mind are gone off like the evaporated water, the pool does not reflect any sky inside it; so also, the body as 
the matter-heap, remains dead, and rots when the Praana and mind are absent.]

WHO IS THE DEVA TO BE WORSHIPPED?

(द्यो�तसित इसित �/�� - that which shines forth, is the Deva.)

वि��&�'�. त��भ��. ����त्तै�र्थं��., 
‘That alone’ (Chit, Sat, Brahman, Aatmaa, Self) is known as the ‘Deva’
for it alone is the essence of all the appearances (forms) and makes possible their existence.

तर्थं� � हरिर� � सिश�� ��ऽज� � ब्रह्मा� � �&र/श्वर� अंसि�*��*चन्द्र�क� �पू&� � पूरम/श्वर�, 
So also, that Deva alone is Hari, he is Shiva, he is Aja, he is Brahmaa, he is Indra the King of Suras;
he is of the form of Anila, Anala, Chandra; he is Parameshvara.

� ए� ���ग� ह्य�त्म�, 
He alone is everywhere (as all the ‘known, knowing, and knower-states’). He is the self-essence of all.

सिचत्खःसि�श्चे/त�� स्म�त�, 
He is the mine (khani) of Chit-gold (which can rise as any number of Jeevas), 
and known as the ‘knowing state’ in all. 

�/�/श� �/�भ�द्धा�त�
He is the Lord of all the Devas. 
He alone supports all these other Devas with forms; he alone produces them all. 

�/��/�� दि���पूसित�। (35.15,16)  
He is the Deva of the Devas. 
He is the Lord of the day also (who shines as the Kaala, the change-factor which exists as the ‘Time’).
(�)व्योसित इसित �/�� shines or reveals; so is ‘Deva’)

मह�सिचत� �म&ल्*��. म&ह्यन्त�� � क/ च� यो/ ��म त/ जगत्यो/त/ ब्रह्मावि�ष्णी&हर��यो�। (35.16,17) 
Those and all who do not get deluded in this Jagat by the wondrous play of the great Chit, 
are renowned as Brahma, Vishnu and Hara and others (some renowned Rishis)
(are just the Chit itself rising as those forms). 
(They never are deluded by any event of the Jagat. They are not identified with their forms.)

पूरस्म�त्पूरिरसि�यो��त� ब्रह्मावि�ष्णी&हर��यो� कणी�स्तप्ता�यो� इ� ��रिरर्ध/रिर� विबृन्���।(35.17,18)  
Brahmaa, Vishnu, Hara and others rise from the Supreme state itself as the ‘Chit-forms’, and are like the 
sparks of the hot Chit-iron, or like the Chit-drops in the ‘Chit Ocean’.
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(How much real are they, and how much real their allotted functions are?
These great Devas who rise from the Chit, are already in the knowledge-state; but still act as if the world is real, and perform 
their allotted functions; and are bound to Avidyaa, knowingly.)

AVIDYAA-LADY

त/त्किंष्�� भ्रमभ"त/�& ज�त/त्किंष्�� पूर�त्पू��त्किंत्स्र्थंत/�& भ्रमबृ�ज/�& कल्पू��ज�*कत���& 
�हस्रशतश�खः/योमवि�द्यो��/सित पू��र), �/��/��र्थं��/��दि�ज��ज�*जटा��*�। (35.18,19, 20)
These great Devas raising from the Supreme state, stay as if deluded, and remain with the seeds of 
delusion; and do their allotted functions in the conceived worlds; 
and the Avidyaa-lady in them, rises as a gigantic form with her thousand hundreds of branches, 
as the Vedas, their meanings, and with the flowing hair locks of varieties of Jeevas. 

ततस्तस्यो� अं�न्त�यो�� प्र��त�यो�� पू&��पू&�� �.पून्��/शक�*�यो�� ^म� स्यो�द्वाणी����& क�। (35.20,21) 
She is limitless, and spreads out in limitless forms again and again in various modes of place and time 
limitations. What use is there in mentioning them all! 

ब्रह्मावि�ष्णी&हर��)��मत�ऽयो. पूरम� विपूत� म"*बृ�ज. मह��/�� पूल्*����सिम� द्र&म�। (35.21,22) 
This Deva (Brahman) is therefore, the ‘Supreme Father’ for the Devas named Brahmaa, Vishnu and 
Hara; is the foremost seed; is the Great Lord, like the tree is for the leaves.

MAHAADEVA (SELF-STATE)

[यो� ����न्भ���न्पूरिरत्योज्यो�त्मज्ञा��यो�ग-श्वयो' मह)योत/ तस्म��&च्योत/ मह��/��। - श्री&सित
महसित - ‘अंपूरिरत्किंच्छान्�/ आत्मज्ञा��यो�ग-श्वयो'’ ‘मह)योत/ (पू"ज्योत/)’ - ‘��iत्क�'णी �त�त’ इसित ‘मह��/��’।
He is MahaaDeva, because he owns the great wealth of AatmaJnaana and Yoga (oneness with the Self), as his very nature.]

����त्त्��सिभर्ध� 
He alone is the excellence in all (the Devas with form), and is known with those names in them. 

���� ����.�/��-कक� त $, 
He is all. He alone makes all these Devas ‘know’ the world they exist in. 

����त्तै�प्र�� 
He alone causes their excellence.

भ�स्��न्�न्द्यो�ऽभ्योच्यो�श्चे 
He alone shines as the ‘knowing essence’ through them all, and is to be saluted and worshipped as 
the self-essence that is common in all, by those who know the Self.

तदिद्वा�� प्रत्योक्ष�स्त&वि��यो� 
He alone is directly experienced as the self, and as the world also by those ‘know’ him (as their own self).

���V-� ���दि�त�, 
he alone rises in all, as the knowledge of the world. 

�.�/���त्मकतयो� गतयो� ���ग�चर. � तस्यो�ह्वा��मन्V�दि� दिक. सिच�/��पूयो&ज्योत/, 
Since, he is all that is perceived, and is visible everywhere as the ‘knower and the known’ (state of any 
Jeeva), he cannot be worshipped like a deity by inviting to manifest inside a statue, or be pleased by any 
hymn or chant; all these worship-methods are not useful in his worship.

सि�त्यो�ह"त� 
He is always invited (as the self that is always there) (and is not like a deity that is invited at the time of 
worship only, through sacred-chants).

� ���स्र्थं� *भ्योत/ ���त� स्�सिचत $। (35.22 to 25)
Since he is the self in all, and is available to all, instantly, as their very knowing-essence.
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यो�. यो�. �स्त&�श�. यो�सित तत ए� म&�/ सिश�. स्�रूपू. �म��प्��सित रूपू�*�कम��दृश�म $। (35.25,26)
Hey Muni! Whatever object-state this Chit rises as (through the ‘Jeeva mind-screen’),
it attains its ‘auspicious state of its own essence of knowing’ (and ‘knows’ the world-picture as conceived 
by that particular mind-state)
in the form of the images that are produced by the senses and conceived by the mind, as the objects 
with particular qualities (inert and alive both).

आद्यो. पू"ज्यो. �मस्क�यो= स्त&त्योमर्घ्यंयो= �&र/श्वर., 
This Deva alone is the ‘First one’; he alone is to be worshipped, is to be saluted, is to be praised, 
is to be offered Arghya and all, for he is the Lord of all the Devas. 

ए�. त. वि�विद्धा �/द्यो���. ��म�न्त. महत�मविपू। (35.26,27)
Understand this Deva alone to be the excellent one that needs to be known above all others.

एतम�त्म��म�*�क्यो जर�श�कभयो�पूह. �.भ्रष्टबृ�ज�ज्जन्त&�� भ"यो� पूरिरर�हसित। (35.27)
After getting the vision of this Self-state, the fear of the ageing, death etc vanish off completely, and 
do not sprout again, like the seed which has been crushed to powder cannot sprout again.

�क*जन्त&�& योत्त्�भयोप्र�. वि�दि�तम�द्योम&पू�स्योमयोत्नत� 
त्�मजम�त्मगत. पूरम. पू�. भ�सि� दिक.  पूरिरम&ह्यसि� दृविष्ट�&। (35.28)
That which offers protection to all the beings (as the self), and is known as the source of all, 
has to be worshipped without any effort at all, 
for ‘you alone’ exist as the ‘Supreme state’ which is beginning-less and is the self within.
Why do you get deluded by the ‘outside perceived’, and seek the Deva outside of you?

HE IS RUDRESHVARA

[(दृष्टम�V. �.��ररुज. द्र��योत�सित रुद्र�। इष्ट/ ���स्यो जगत� इसित ईश्वर�,स्��म�।]
He is Rudra because he dissolves off the dust of Samsaara by his very looks (when one realizes the truth of the Reality).
He is Ishvara because he is loved by all (because he bestows any wish of any one) (since he fulfils all the Vaasanaas, by 
staying as those very objects that are desired) (and is loved by all) (as the Self).

(� दृष्ट� म�डयो�सित ��। ध्रु&�� अंत्किंस्म� $ ग�पूत( स्यो�त $। इसित स्��म� त. वि��&�।]
He delights us when seen; we are stable because of his herdsmanship; therefore, he is the lord of all.)]

ततत्किंश्चेद्र"पूम/�-क.  
This Deva alone is known as the real Deva; he is of the state of ‘knowing only’ and is the awareness 
(subtle awareness of self-existence) in all, 

����त्तै�न्तरत्किंस्र्थंत. 
is the realness that is found in all the objects (he is real, so his costume of the perceived also looks real), 

स्���&भ"सितमयो. 
is experienced by all as their self (as one’s own existence), 

श&द्धा.  
is extremely pure (untainted by the perceived phenomenon)

�/�. रुद्र/श्वर. वि��&�। (36.01)
and this Lord alone is known as Rudreshvara (Rudra and Ishvara), 
is Rudra (because he dissolves off the dust of Samsaara by his very looks,when one realizes the truth of 
the Reality).
And is Ishvara, (because he bestows any wish of any one) (since he fulfils all the Vaasanaas, by staying 
as those very objects that are desired) (and is loved by all) (as the Self).
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HE IS THE SEED FOR ALL THE SEEDS
(Without the ‘knowing state’ of Chit, what action can be performed?
Self just exists as the ‘knowing state’ and all the actions occur naturally, like the presence of the Sun causes the actions of the day.]

बृ�ज. �मस्तबृ�ज���. 
He is the seed for all the seeds of actions; 

��र. �.��र�.��त/� 
he is the essence of this sliding state of Samsaara; 

कम�णी�. पूरम. कम� 
he is the supreme action of all actions (because,by his very presence, he allows the actions to occur); 

सिचद्धा�त&. वि�विद्धा सि�म�*म $। (सिचद्धा�त& सिचत्��र.)   (36.02)
understand that he is the essence of consciousness in all, and is taintless.

क�रणी. क�रणी(घा���मक�रणीम��वि�*., 
He (as the knowing-state) is the cause of the host of causes that prevail in the world ; 
but is causeless and ‘not the turbid state’ (anaavilam) of the Jeeva (caught in the causality-factor). 

भ���. भ���(घा���मभ�व्योमभ��त्मकम $। (36.03) 
(भ���. भ���(घा���म $ अंभ�व्योम $ अंभ��त्मकम $) ���भ�����. भ���. - �त्तै�प्र�म $) 
He is the realness that exists in all the hosts of objects that are conceived;
but, he cannot be conceived (abhaavya) (or meditated upon as another thing); 
and is not existent (abhavaatmaka) (is not existent like the objects of the world which are seen as another).

च/त�. च/त�(घा���., 
He is the ‘Chetana’ (essence of consciousness) in the hosts of conscious-states (the perception state of the 
mind/consciousness/buddhi-vritti) of all the Jeevas (from a worm to a Deva); 
(When the mind is turned outside towards the non-self, he is the Jeeva-consciousness.)

च/त��त्मसि� च/त�., 
is the awareness-essence of the conscious Jeeva-state;

स्�. च/त्योच/त�., 
is the inner essence of awareness in the conscious entity, and reveals himself as the perceived world as 
per the particular mind-agitation, for every Jeeva; 

च/त्योपूरम., 
is the essence of all the known objects, as their essence of getting known; 

भ"रिरभ���म $। (36.04)
is the one who ‘knows’ himself as the ‘many’ because of delusion.

आ*�क�*�क.  (आ*�क���. आ*�क. )
(तच्छा& क्*. ज�सित��. ज्यो�सित� - श्री&सित�) (the pure one who is the light of all the lights)

He is the light which reveals, all the other lights that reveal the objects in the world (but himself is not 
revealed by any other light);

अंम*म��*�क्योम*�कज. आ*�क. , (अंम*. अं��*�क्यो. अं*�कज. आ*�क. )
He is the light that stays taintless by not being darkness or lustre; 
he cannot be revealed by any other light-source, and not also by the senses or the mind or the intellect;
he is not a part of the perceived world and is not produced there.

बृ�जबृ�ज(घा., 
He is the seed of all the (Vaasanaa) seeds that rise as the perceived; (is the essence of all that which gets 
experienced as the perceived phenomenon);
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सिचद्घ�. 
he is of the form dense awareness alone, is free of all the perceived, is not bound to the mind or intellect,

वि�म*. वि��&�। (36.05)
and is taintless as the knowing-state only that is bereft of all the known. So they know him as!

अं�त्यो. �न्मयो. (वि�विद्धा)
Know that Deva as the unreal state of the world which is made real by his presence. 

श�न्त. �त्यो��त्योवि��त्किंज�त. 
He is the quiescent state that is not real or unreal as defined by the words referring to the world-objects.

मह��त्तै�दि��त्तै�न्त/ सिचन्म�V. 
(Absolute existence; Jagat-existence; existence at the beginning; existence as the changeless cause

मह��त्तै�, जगत्�त्तै�, आदि��त्तै�, क�रणी�व्यो�क� त�त्तै�)
He is the state of Chit-alone that stays as the ‘witness’ of all the existence-states.

वि�विद्धा �/तरत $।  (36.06)
and he is not anything else that can be defined as existent or non-existent.

(He is like a  colourless white cloth getting coloured and becoming tainted by losing the colour.)

स्�यो. भ�सित र�ग�त्म� रञ्जक� रञ्ज�. रज�, 
He, as the Jeeva-state becomes himself endowed with the taint of attraction (raaga) towards the object,
and is ‘Ranjaka’ because of the agitation within rising from the attraction (raaga),
and when in contact with the object of attraction, he attains (Ranjanam) the colour;
and when the object is away he is ‘Rajas’, dirty, (and stays as the threesome unit of the ‘enjoying-entity 
enjoying the enjoyment’ as a tainted-state of agitation).

स्�योम�क�शमप्यो�श& क& ड्यो. भ�सित मत्किंwडतम $।  (36.07)
Though he is the undivided expanse without the limit-ness of the form, he becomes the solid body that 
is decorated with garments and pastes, and stays as the limited form, 
(like the taintless space filled with varieties of objects).

अंत्किंस्म.त्किंश्चेच्च/तसि� स्फु�र/ जगन्मरुमर)चयो� स्फु& रिरत�� प्रस्फु& रिरष्योत्किंन्त प्रस्फु& रत्किंन्त च क�टायो�। (36.08) 
In this mind-agitation of this ‘Deva who is the awareness-principle behind all the minds, 
the mirage-rivers of the desert in countless numbers - 
have been produced, are getting produced and will be produced also, without any end.

(Since the Brahman-state can stay only as the perceived, there is no beginning or end to the perceived.) 

स्��त्तै�म�V�.पून्�. पू�मत्किंस्मन्स्�त/जसि� � दिक. च� � �.पून्�मन्यो�(ष्wयो�दि����*/। (36.09)
The world phenomenon rises by the very state of Reality as its own shine or nature, 
but yet nothing rises as outside of it at all, 
like the fire which exists as the countless sparks, is actually the heat alone and nothing else.

गभxक� तमह�म/रु.  पूरम�णी&�म. वि��&� आच्छा�दि�तमह�म/रु.  पूरम�णी&�म. वि��&�। (36.10) 
The wise state that, it is like the Supreme-atom so gigantic that it can hold the MahaaMeru (the central 
essence of existence, the Knowledge of Brahmaa shining as the huge Golden Mountain) also, in its belly; 
yet it is so small and subtle that it can be covered by the MahaaMeru also.
(अंणी�रत्किंणीयो�� $ महत�मह)यो�� $ - श्री&सित�) 
(smaller than the smallest, bigger than the biggest)
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[Chit is the essence of the Jagat; Jagat is the essence of Chit, each covering the other.
You can imagine Chit-state as a huge expanse covering all the worlds, or as the subtle atom which is deep inside the gigantic 
expanse of the perceived.]

(Within a wink-span, countless worlds extending far and distant in time arise as its mind-content of Viraat.)

गभxक� तमह�कल्पू� सि�म/��ऽ���&��हृत� 
It holds the great Kalpa (time-factor of countless Yugas) in its belly as an instant span of a wink also.
(At once, as its very nature, instantly, the Jagat-state exists with countless Yugas with endless past and endless future.)

आ^�न्तकल्पू/���/� � �.त्योक्तं� सि�म/�त�। (36.11)
Even though it is covered by the expanse of Great Kalpa (as the Jagat-state) (and extends forever and ever 
as the past or future), it does not discard its instant-span of timelessness also.

(This Chit-state is so subtle, that it transcends the space itself and is immeasurable.)

��*�ग्रक��प्योणी&�� व्यो�प्ता��/��त्किंखः*� मह) 
The entire earth-pedestal (all the perception-fields of all the worlds anywhere and everywhere) 
can be imagined as covered by Chit- atom that is smaller than the ‘minuscule tip of the hair’. 
(So huge it is!)

�प्ता�त्किंzर्ध�*��प्यो&�x ��स्यो�न्तमसिर्धगच्छासित। (36.12)
Even the Earth (this Brahmaanda-land) surrounded by its seven oceans (and seven islands) (which exists 
as huge perceived world) never can reach the end of this Chit-expanse.

अंक& ��न्�/� �.��ररच��. कत��त�. गत� क& ��न्�/� मह�कम� � कर�त्यो/� दिक. च�। (36.13)
Though not creating the world, it becomes the Creator of the world; 
though doing such a Great feat, it does not actually do anything.

द्रव्योमप्यो/� सि�द्र�व्यो� सि�द्र�व्यो�ऽविपू दिह द्रव्यो��� $, 
Though it is ‘something’ (some unknown state which supports the existence of the world of objects), 
it is not the ‘some thing’ that is like the ‘thing’ of the world (as a sensed thing outside of oneself);
though it is not anything, it owns all the objects (as the ‘knowing state’ bestowing existence to all the 
objects).

अंक�यो�ऽविपू मह�क�यो� मह�क�यो�ऽप्योक�यो��� $। (36.14)
Though it has no body (form or shape), it is of a gigantic body (as the perceived phenomenon); 
though having a gigantic body, it is body-less (it is pure awareness).

अंद्यो�प्यो/� ��� प्र�त� 
Though it is ‘today’ (as a life lived long in a Creation), 
it is always rising as the early morning  (newly produced at every instant of seeing);

प्र�तरप्योद्योत�. गत�, 
though it is always the rising-state of the early morning (as newly produced at every instant of seeing), 
it has become today (as a prolonged state of life in the Creation).

� ��द्योमद्यो � प्र�तस्त्�द्यो प्र�तश्चे �� ���। 
(� �� अंद्यो., अंद्यो � प्र�त� त&, अंद्यो प्र�तश्चे �� ���) (36.15)
It is not ‘to-day’ as a fixed time-span (as the beginning of a Creation with an end); 
‘today’ (this Creation-span) is not the early morning (that rises as the beginning of all Creations);
or rather, it is ‘today’ and the ‘early morning’ also, at all times,
(for, at every wink of the eye, the Creation starts newly as at early morning, and is also ‘today’ with a 
fixed span of time).
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(Any sound is understood as meaningful and meaningless, only because of the ‘knowing-state. of the self.
The meaningless sounds produced by the children in excitement, and the Vedas that carry profound abstract meanings -
both are empowered by the truth of the Chit alone.)

‘सिभ.दिड सिभ.दिड त्किंखः*/ मत्तै� पू&रुविपूत्किंच्छासि*��*घा. वि�वि�च्चसि*त्���*�क� *��� ग&*&ग&*&� सिश*�’ 
इत्यो�द्यो�र्थं�क.  ��क्यो. तर्थं� �त्यो. � ए� च। (36.16)
He is the ‘essence of truth’ 
in the meaningless sounds uttered by excited children like -
‘Bhindi Bhindi khile Matta puru picchisaalagham vivicchalitsadaalokaa laaso gugulu shilee etc’ ,
and also in the profound words of the Vedas which are meaningful sounds. 

� त�त्किंस्त � योत्�त्यो. � त�त्किंस्त � योन्म���। (36.17)
There is nothing that is true, nothing that is false.

योत्किंस्मन्��= योत� ��= यो� ��= ���तश्चे यो� 
      योश्चे ���मयो� सि�त्यो. तस्म- ����त्म�/ �म�। (36.18)

Salutation to the self of all, 
in which everything exists,

from which everything rises, 
 which is everything.

 which rises from everything, 
which is made of all always,

which is the essence of all beings.


