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 र�म���च
Rama spoke

एक�'वि�न्मयो�� ��� ए�)क�पु+��ऽविपु त-वि�वि�र्ध-च्छाः�� कथं' ब्रह्मन्�'पुन्�� एक�-दिह��।
Brahman! They are all of same forms and of the same perceiving consciousness.
How did they entertain different desires, though they have one single body (as the same embodied Jeeva)?

[Vipashcit was a single Jeeva who had four bodies.
All the four went to different directions; saw different mountains and oceans; and reached the edge of their 
empire. They again, like a single Jeeva had worshipped Agni and got the boon to reach the ends of the 
perceived world. Again they went in four directions and had different experiences.
Unless he is regarded as four split Jeevas, this is not possible.
If he is a single Jeeva, how can he experience four types of life-experiences?]

�सि�ष्टः���च
Vasishta spoke

एक�'वि�द्घ��क�शमप्यो���)� ���ग' स्�यो' ���-� �'पुन्�' �+प्ते- सिचत्तसिम��त्मसि�।
Though it is a dense state of single consciousness, though it is not many; and is in all, it itself manifests as 
many, like the mind which is asleep, sees in itself everything.

[There is only one single Chit-expanse which is without a second.
It is a dense state of consciousness, which is experiencing all the perceived, in all the space/time stages, 
instantly at the same point which transcends all the time and place concepts.
It does not become divided into many; yet it is aware of all the things as the principle of awareness itself.
In the dream-state, the mind experiences itself as divided manifold beings in a dream-world. It did not 
divide; yet has all the experiences simultaneously of all the characters.]

तस्यो�च्छाःत्��त्तथं�भू9तम�त्म)��त्मसि� विबृम्बृसित त�दृशस्यो तथं�भू9त< म+क+ रस्यो-� सि�म�ला�।
It is a state of extreme purity;  so, its own shine of manifoldness gets reflected in it.
The taintless purity of the mirror alone causes the reflection of anything.

[Suppose a mirror is there, which is extremely pure; then it will reflect anything that is placed in front of it. 
Chit is the potential state to understand any experience, is very pure it is not experiencing anything, like the 
sun which opens up all the activities of the world, but is itself without any action. Like a mirror, any 
perception gets reflected in it and we call this nature of Chit as the 'mind'.
If the mirror was tainted, then nothing can get reflected on it. It will cease to be a mirror itself.
'Pure Knowledge-state that can know anything and everything' shines forth as the objects and many 
perceiving entities, as if one has become many.
An author of a story experiences all the emotions of all the characters. Though he is one, he is many as it 
were.  His knowledge of the characters reflects in his mind as all the experiences of those characters. Though
he is different from his story-characters, yet because of his pure knowledge state of story-narration, he is able
to be all the objects and persons in his story. So it is with Chit.]

एकला�हमयो� ए� योथं��श��� पुरस्पुर' तथं)त- प्रसितविबृम्बृन्तिन्त पु��थं��� पु�रम�सिथं�क��।
The mirrors made of the same material reflect each other; so do the objects which are nothing but Chit, get 
reflected in each other.

[Each object and person is just an expression of Knowledge, like the ray of the sun.
Sun’s nature is to shine forth as the countless rays.
He is aware of the experience of each one of his rays, though he is one and has not become many.
Each object is a ray of Chit and a mirror by itself.
When so many mirrors made of the same Chit-stuff reflect each into the other, the world of the perceived 
rises as if there are countless beings in it, having varied experiences.
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Keep even two ordinary mirrors in front of each other, with the same reflecting quality. There rises an 
illusion of distance and manifoldness, when they reflect each mirror inside each mirror inside each mirror 
and so on…! Chit is one single mirror which reflects its own Knowledge within itself and gives way to the 
illusion of many. 
Though as a mirror, it is taintless and not deluded, the objects reflected in it produce their perceivers as 
connected to them, who are deluded as it were.
All the perceivers and all the perceived objects together shine forth as the Chit-rays.
Each ray of the sun, may believe that it is different from the other ray; but the Chit-sun knows no 
differentiation; nor does a person who has realized his essence as the Chit.]

त-� योस्यो यो�� योद्यत्पु+र� भू�सित �स्त्��< त�थं@ यो+ज्योत- त-� सिचद्घ�)कस्�भू��त�।
Therefore, whatever object is in the front, that gets united with it, because of the nature of the dense 
consciousness.

[Any Vaasanaa reflects itself as a perceived experience in the Chit-state.
Vipashcit wanted to become four bodies; not four Jeevas.
He used all his four bodies like four minds and had the four types of experiences at once, by the boon of the 
Fire-deity, like you are authoring your own story as four parallel stories. 
He at once could see the mountains and oceans in all the four directions, as one single Vipashcit-Jeeva.
How is it possible?
Suppose you are travelling in a train as a passenger only, you have the experience of that one tiny carriage 
only, as per your Vaasanaa-ticket measure.
Suppose you had a Vaasanaa to fly above the train;  then your world expands and you will perceive the 
whole train with all the passengers as a single object.
As your Vaasanaa broadens, the experiences will be more wide-spread.
From the ant-level to Brahmaa level, the experiences vary and evolve into a broader spectrum. Brahmaa 
experiences the entire world as his dream; and is the HiranyaGarbha who is the womb of all the experiences 
of all his Jeevas.
The more you can imagine and broaden your mind-expanse, the Vaasanaa evolves above the body-level 
itself.
Vipashcit had only one Vaasanaa; that is to see the end of the perceived world in all the four directions.
It rose as his Vaasanaa-field of experiences. For attaining this Vaasanaa-fulfilment, he renounced his family, 
kingdom, lands, position, fame, name, even the very body. 
Such an impossible dream was made possible by the grace of his deity.
His main Jeeva experienced four dreams of adventure of four different types.]

इत्यो���)� ���-�' �������� च �स्त+त�, � च ���� � च����� ��������त्मक'  तत�।
Though it is not manifold, it is manifold like this. It is actually manifold and not manifold.
It is not manifold; not non-manifold;  but the manifold and non-manifold natures shine forth from it.

[Is Chit state manifold or non-manifold?
If it is just one, it can never become many; if it was many, it can never be one.
It is not manifold, but can shine forth as many, like the sun is all his manifold rays.
As a knowledge principle, it knows manifoldness also; so it experiences manifoldness of the perceived; but it
never swerves from its knowledge of itself as Knowledge or self-awareness; so it does not change into many;
but knows what it is to be many; and that is this world.
This manifoldness is Chit alone shining as ‘Bodha of differentiation’.]

त-� योस्यो यो��यो�त' पु+र� �स्त+ वि�पुन्तिDत� � त-� �'वि�न्मयोत�म-त्यो तद्वाशम�गत�।
Therefore, whatever object came in front of Vipashcit, that became an object of understanding and became 
his experience.

[Where is the ‘coming’ and ‘going’ in the Chit-state? 
Where are the directions? Where is the end of space? 
When and where do perceptions end?
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The very desire maintained by Vipashcit for seeing the end of perception was just a Vaasanaa produced in an
ignorant level. Perception is actually a mind-bound thing.
That means, any perception needs the honourable presence of the mind.
How can you reach the end of perceptions with a mind well and alive with its agitations?
Therefore, whatever the ‘Vaasanaa-filled mind’ wanted, that became the experience of Vipashcit.  He had no
need to go far to have the experiences of the ‘perceived’;  but the perceptions held him chained to them with 
the flow of varied experiences, in front of the motionless Self that was now deluded as a Vipashcit-mind.]

एक�-शगत� वि�ष्�ग्व्यो�प्यो कम��न्तिणी क+ ��त- यो�सिग�न्तिH�+ क�ला-�+ ����ण्यो�+भू�न्त्योविपु।
Staying at one place, the Yogis extend their minds all over; and do the actions, in all the three phases of time,
and experience everything also.

[Yogis who have mastered Siddhis, like Vasishta and Vishvaamitra can bring any perception of anybody to 
their minds, because they are always in the state of Chit.]

अब्��ऽविपु व्यो�सिप्तेम��-कस्त+ल्योक�ला' पु�थंन्तिLMयो�� आह्ला��स्त-� पु��-� कर�त्यो�+भू�त्योविपु।
A cloud spreads out over a wide space, and does various actions at the same time and pleases many through 
each of its parts and experiences them also.

[If a cloud was conscious, (even if it was really conscious, we would not be able to judge it in our level), it 
will experience every point of space where its each water-drop fell.
It will be aware of even the varied reactions of all the objects to the rains, like happiness, annoyance etc.]

त+ल्योक�लाम�'ख्यो�तम�श्वरप्रसितयो�सिग�� कम�जा�ला' जागज्जा�त' क+ ��न्त्यो�+भू�न्तिन्त च।
Those who have mastered all the Siddhis like Shiva and others, do manifold works of many varieties, at the 
same time, and experience them also at the same time.

[The greatest Yogi Shiva can be at many places at the same time.
Time is after all not universal.
Time and space are just private experiences of individual minds.
Even the same span of time does not exist in all the three worlds of a single Creation.
Million years of human life may be just a span of a second for a Shiva in his Kailaasa.
So, what meaning is there, even in the phrase ‘same time’?
Each exist in his or her own cloud of experiences with his or her own time-and space measure.
Thousands of earth-years may be just a few seconds for the Trinities.
The huge sky reaching mountains might equal some tiny mud-lumps to some other alien world entities.
Shiva can be a part of perception in any mind, because he is in the Supreme state of Chit, like you might be a
part of perception for an ant crawling at your foot. You may just glance at an ant at your feet and avoid 
smashing it with your feet in an instance.  For the ant which was saved from destruction, that one second of 
the passing of your foot would be very long-span in its tiny span of life. For you, it means nothing.
This is the greatest Avidyaa form that the ignorant think that there is a universal time that runs 
simultaneously in all the minds, and believe that deities watch over each and every movement of theirs.
Unless you are out of your own dream-cloud, how can the deity even know of your existence?]

(Vipashcit had to just have the Jaagrat-dream of having four types of experiences.
His own mind can easily create a minister who shows some mountain and calls it Mahendra; another 
mountain as Malaya and so on. In his Jaagrat-Svapna, he had the experience of four directions.
Which mountain or direction has its name printed on it? The mind alone creates the names, and the 
directions!)

एक� वि�ष्णी+Dत+सिभू�� स्�)बृ��ह+सिभू��� शरRरक) � पु�थंLक+ ��न्तिन्Mयो�� पु�सित जागद्भु+न्क्ते-  �र�ङ्ग���।
One Vishnu with his four arms or bodies, does various actions, protects the world;  and enjoys the company 
of his spouse also, (though unswerving from his Self-state). 
(Even Vishnu has similar powers.  Similar to the manner he uses his four hands; he can use the four bodies 
also as his single form.)
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बृह+बृ�ह+यो��� द्वा�भ्यो�' हस्त�भ्यो�' द्व्योथं��'ग्रहम $ कर�सित बृह+सिभूभू9�यो� �'ग्र�म' �तत' कर)�।
If a person with many arms can do some useful work through two of them, he can fight in the battle with 
many arms also.

[Suppose you were born with hundred arms, would you not use them all, and be aware of their movements 
all the time? Suppose you were born with two heads or hundred heads (like some insects or birds)…?
Suppose you were born with two-bodies..?
Vipashcit wanted four bodies; and had four bodies like four shoulders.]

तथं)� त)वि��पुन्तिDविद्भु� ���दि�Lक'  तथं� न्तिस्थंत)� तथं� व्यो�हृत' प्र�प्तेम-कम�'वि�न्मयो)रविपु।
In a similar manner, those Vipashcits who were in all the four directions, had varied experiences and acted 
differently, though they had one single consciousness.

�+प्ते' त)भू9�सिमशय्यो��+ भू+क्ते'  द्वाRपु�न्तर-�+ च वि�हृत' ��ला-खा��+ प्रM�न्त' मरुभू9सिम�+
उवि�त' सिगरिरम�ला��+ भ्रा�न्त' ��गरक+ न्ति_�+ वि�श्री�न्त' द्वाRपुला-खा��+ सि�ला��' घ�म�सिला�+
रूढमणी��म�ला��+ ��त्यो��+ जाला��सिच�+ Mcदिdत' भू9भू��ब्र्ध���' तटीR�+ �गरR�+ च।
They slept on the beds spread on the grounds; ate food in various islands; wandered in various forest-lands;
crossed many deserts; stayed in various mountain ranges; roamed inside many oceans; rested in various 
groups of islands; covered by the clouds when on mountain peaks; rose up from many ocean surfaces, winds 
and waves; sported in the banks of the mountains and oceans, and cities.

[After all, the whole thing is happening in the mind of one Vipashcit! 
Leelaa in the ‘Mandapa Aakhyaana’ had the experience of different worlds, when she was sitting in the 
contemplation posture in her ‘bed-room space’ itself. Vipashcit is having the experience of four bodies!
Where is the limit for illusion? The existence of Vipashcit itself is a part of illusion!
If that imagination of Vipashcit’s existence that is  rising from Chit is having the experience of four bodies, 
what is there to be surprised about it?
What experience is impossible for the Chit? What information is not possible for Chit?]

 INTRODUCTION

[According to Puraanas, there are seven concentric island continents, separated by seven encircling oceans, 
each double the size of the other, each rising from the previous.
They are, JambooDveepa, PlakshaDveepa, ShaalmaliDveepa, KushaDveepa, KraunchaDveepa, 
ShaakaDveepa, PushkaraDveepa.
Seven intermediate oceans consist of salt water, sugarcane juice, wine, ghee, curd, milk, and water 
respectively.
‘Varsha’ is the division of the earth as separated off by certain mountain ranges.
The elevated region is named Meru Varsha and the golden Meru Mountain lies at its centre. 
BrahamaPuri is at its summit, surrounded by the eight cities of Indra and others.

Since, Vipashcit wanted to see all the ‘perceived worlds’, he has to go through all these worlds. Yet, he is 
not a realized Sage or a powerful God. He is just an ordinary good man with subtle Vaasanaas still lurking in
his mind. Therefore, he has to go through good and bad experiences according to the pull of the Vaasanaas.
A Sage who is realized and has acquired the Siddhis, can see all the worlds, wherever he is in his own abode 
of the world. He has no Vaasanaas, and enjoys the scenes of the worlds as just amusing pastime.
Whereas, if an ignorant man has to journey through all these worlds, physically as it were, there is no end of 
problems he can face. That is what happened to the ignorant king Vipashcit.
His Vaasanaa for seeing all the worlds till the end of space, is similar to a wish expressed towards a mirror to
reflect all that it can reflect. That was indeed a wrong choice! 
He got it all like all the mountains falling on his head all at once!]
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�सि�ष्टः���च
Vasishta spoke

श�कद्वाRपु��योसिगरिरतटी- �प्ते����न्तिणी �+प्ते' पु9�fणी�न्तवि���लागह�- यो_�'म�दिहत-� पु���णी�म्बृ+ प्र�भूमम+�)��त्र पु�त्�� 
दृ�त्त�म�गत्यो�न्त� न्तिस्थंतमथं �म�� �प्ते जा�त्यो-� भू9म-�।
The one who went towards eastern direction, (enjoying the life with Apsaraas), slept for seven years in the 
‘Udaya Mountain slope’ in ‘ShaakaDveepa’, inside a grove of trees which had no leaves, being stupefied by 
a Yaksha. Later again, he drank some magical water of stone, and forcefully attained the state of a stone, and
was inside the ground for seven years as part of the ground itself.

श�कद्वाRपु-ऽस्तश)लास्यो सिशरस्योभ्राग+ह�ग�ह- विपुश�च�प्�र�� म��' पु�D�त्यो� क�म+कcक� त�।
The one who went towards western direction (who was with the Kinnari), was used for satisfying the lust, by
an Apsaraa who had turned into a Pishaachi; and stayed for a month in the cave-house at the summit of 
‘Western Mountain’ at ‘ShaakaDveepa’.
 

योत्र श�न्तभूयो- ��f जालार्ध�र- मह�सिगर< हरRतकc��- ��@ पु9�hऽन्तर्ध���म�योयो<।
The one who went towards eastern direction (who became a stone inside the ground), (later was cursed by a 
Sage and so) disappeared from the sight of the people, and spent seventy years in the grove of Haritaki trees, 
in the form of a Haritaki tree, in the ‘Great Mountain’,  near the waterfall, in the ‘ShaantaBhaya Varsha’.  

अत्र र)�तक-  श)ला- ��f सिशसिशर��मसि� �शर�त्रमभू9न्तित्�म्ह� पु9�h यो_�श�क� त�।
The one who went towards eastern direction, later was stupefied by a Yaksha and lived like a lion for ten 
nights, in the ‘Raivataka Mountain’, in ‘Shishira Varsha’.

अत्र क�ञ्च�श)ला�दि��रR��+�रत�' गत� विपुश�चम�यो�छाःसिलात� �श����ण्यो+��� ��।
Later, deceived by the magical powers of Pishaachis, he became a frog and stayed in the valleys of 
‘Kaanchana Mountain’, for ten years.

क<म�र' ���म���द्य श्यो�म�द्रे-रुत्तरस्तटी' श�कद्वाRपु-ऽन्र्धक9 पु-ऽन्र्ध� न्यो��च्छाःर��' शतम $।
The one who went towards northern direction, (who was with a Siddha), reached the base of ‘Shyaama 
Mountain’ in ‘Kaumaara Varsha’ in ‘ShaakaDveepa’, and stayed as a blind frog inside a dark well, for 
hundred years.

मरRबृक- ऽकर�द्वा�@ ����ण्योत्र चत+��श वि�द्य�र्धरत्�' पु�D�त्यो� � वि�द्य�र्धरवि�द्ययो� 
रतLलामLला�न्तपु+र�रिरलाक्ष्म�चला�ङ्गला-खा�Mमश�कर�क्ते'  एला�लात�सिलाङ्ग�लाब्र्धगन्र्धम�लाम्ब्यो �-ला���गन्र्ध��हम $।
The one who went towards western direction, spent fourteen years in the ‘MareeBaka Varsha’, having 
attained the state of Vidyaadhara  through the mastering of Vidyaadhara learning.
(For acquiring that learning) he had to remain supported by the air of ‘Velaa forest’, which carried the 
fragrance obtained by embracing the ‘Elaa creeper that was anointed by the sprays of sweat drops produced 
in the bodies of Vishnu and his spouse, who were tired after the union’.

[The reader need not bother much about which Dveepa, which mountain, which ocean any of these 
Vipashcits went to. It is all as meaningless as all the names and forms that surround you as your own 
measure of objects and directions.
If you travel all around the world by foot, then your story will also be like the story of Vipashcit only; 
because one does not ‘travel’ in space to ‘see’ things, but the ‘perceived’ that is produced by the ignorance 
keeps appearing as the world-scenario in the mind screen.
The ‘perceived’ and the ‘ignorance-level’ balance each other! Each person will see a different world 
according to his mind-level, even if he joins a world-tour as one among the group.
Rama also went on a tour; but returned with dispassion! Vipashcit went on a bigger tour, only to be 
bombarded by perceptions. He gained nothing but raw-experiences in the 'time and space hollows'  that 
equalled his ignorance level, which was now fourfold as four Vipashcits.
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And these four Vipashcits, like the four limbs belonging to the same Vipashcit, helped each other out, when 
in difficulties; not because they were all-knowers; but were just limbs belonging to the same Vipashcit who 
was dreaming this Jaagrat-dream, as four experience-fields.)

��f श�न्तभूयो�सिभूख्यो- जालार्ध�र- सिगर< तर< त�दृLकत�रिरपु���यो' श�कद्वाRपु- विपुबृ� $ न्तिस्थंत� 
पु9�hथं ����प्तेत्यो� पु�D�त्यो-�-त्यो म�न्ति_त� वि�द्ययो� Mकच-�-� न्तिच्छाःत्�� ��_त्�म_त�।
The ‘East-Vipashcit’, who was in the tree-form near the waterfall in the mountain in the ‘ShaantaBhaya 
Varsha’, in the ‘ShaakaDveepa’, drinking water from ‘the ground which was filled with stones and sharp like
scissors’; was released after seventy years,  by the ‘West-Vipashcit’ without any harm when the ‘West one’ 
sliced off the tree with a saw.  
(The ‘West one’ had pleased the Sage and learnt the 'curse-releasing Vidyaa' from him.)

पु�D�त्यो� सिशसिशर- ��f पु���णीत्�म+पु�गत� म�सिचत� �न्ति_णी-��श+ ग�म�म्��दि�प्रयो�गत�।
The ‘West-Vipashcit’ had turned into a stone in the ‘Shishira Varsha’ (by the curse of a Pishaachi’s 
husband). He was released by the ‘South-Vipashcit’ through some rite using cow-flesh.
(The South-one had pacified that Pishaachi’s husband.)

सिश�-ऽस्त�चलापु�रस्थं- ��f ��fणी पुन्तिDम� म�सिचत� ��न्ति_णी�त्यो-� ग�विपुश�च्यो� ����क� त�। 
The ‘West-Vipashcit’  had turned into a ‘bull-Pishaachi’ by the ‘cow-Pishaachi’ in the ‘Shiva Varsha’ 
beyond the western mountain. After a year,  he was released by the ‘South one’.

अत्र)� _-मक-  ��f आन्तिम्बृक- योसिगर< तर< �न्ति_णी� यो_त�' यो�त� म�_' यो_-णी लाब्र्ध��� $।
In the tree in the ‘Aambikeya Mountain’ in ‘Khsemaka Varsha’ here, the ‘South-one’ had turned into a 
‘Pishaachi-Yaksha’. He was released by the Yaksha, who was appeased by the ‘West-one’.

अत्र)� _-मक-  ��f श)ला- क- �र��मसि� क- �रिरत्�' गत� पु9��� पु�D�त्यो-�)� म�सिचत�।
In the mountain named ‘Kesara’ in the same ‘Kshemaka Varsha’, the ‘East-one’ had turned into a lion,
 and was released by the ‘West-one’.

र�म���च
Rama spoke

एक�-शगत� वि�ष्�ग्व्यो�प्यो कम��न्तिणी क+ ��त- यो�सिग�न्तिH�+ क�ला-�+ ����न्तिणी भूग�न्कथंम $।
Bhagavan! Staying at one place,  how do the Yogis pervade everywhere,  and do actions in all the time-
phases ?

�सि�ष्टः���च
Vasishta spoke

इह र�म�प्रबृ+द्धा���' यो�स्त्योस्त्�लाम-� �� त-� योत्त+ प्रबृ+द्धा���' तदि��' श�णी+ कथ्योत-।
Rama! We have had enough of the concepts of the solid world made of elements entertained by the ignorant 
(like the Vipashcit-type of Jeevas)! Therefore listen to what it is with the ‘Knowers of the truth’.

[In the level of the ignorant, the world stretches out like a solid phenomenon, far and beyond, without limits.
‘Dveepas, oceans, mountains with names and forms’ are in the mind of the Creator only, of that particular 
Creation. They do not exist in the Chit-state as some world-tour map. All that happened in the mind of the 
Vipashcit is his story of ‘perception-tour’, who believed in a solid world filled with Dveepas and mountains 
and oceans.
The ordinary ignorant ones move through ‘non-stop dream-worlds of various types’ as ‘different dream 
entities’, without reaching the end ever. They do not have a continuing consciousness-state as a single Jeeva.
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But, Vipashcit went through various experiences as a ‘single conscious Jeeva-entity with four bodies’ 
because of the boon bestowed by Lord Agni. His experiences were also rooted in ignorance only, and were 
limitless.
When we talk about worlds connected to Yogis who stay in the level of Chit, we talk about the emptiness of 
Chit alone which appears as the ‘perceived’.  These Knowers who are awake, and who are fully aware that 
there is no solid world anywhere except in the mind of an ignorant, enter the world-dream of any dreamer, 
like Chit entering a mind; and see what he sees and if necessary bring about changes in his dream-story, so 
that he will wake up from that stupid dream.  That is what happens to Vipashcit also at the end. 
Till you realize there is no end to the ‘perceived’,  you can go on and on forever without ever reaching the 
end!  ‘Perceived’ is nothing but Chit shining as the ‘perceived’!
Chit is endless! ‘Perceived’ is also endless for the ignorant mind!
Where is the end of the ghost-world if you live always as a ghost inside the world of the ghosts?!]

सिचन्म�त्र�त्त���म�न्यो�दृत-ऽन्योन्��त्म तदिद्वा��' दृश्यो�त्योन्त�भू��बृ�र्ध- �ग���ग�दृश�� _यो- 
सिचन्म�त्र�त्त���म�न्यो- वि�श्री�न्तस्यो सि�रन्तर' ��fशस्यो-ह ���त्�' ����त्मत्�' च �����
�� क- � कथं' क+ त्र क�� दिकसिम� र�ध्योत-।
For those ‘Knowers of Brahman’, there is the knowledge of the ‘complete non-existence of the perceived’.
(Atyanta Abhaava Bodha of Drshya).
 There is the ‘complete absence of the creation and non-creation views’.
There exists nothing else but the Chit-essence which commonly exists in all (SattaaSamaanya) as their very 
‘existence-awareness’; and that is formless. 
(Everything is just a probable state rising from one's own Self-state, which is the common essence of all.)
For him who is resting in the ‘Chit-essence ‘which commonly exists in all incessantly, for him who is the 
‘Lord of all’, who is ‘all’, who is ‘as all’, at all times, tell me, by whom, how, where, when, in what manner 
can he be blocked? (Where is the solid world to block him from seeing anything anywhere?)

���गस्त्�थं ����त्म� योथं� भू�सित यो�� योथं�, तथं� भू�सित त�� तत्र ����त्मसि� 
दिकमन्तिस्त �� अत�त' �त�म��' च भूवि�ष्योत्स्थं9लामप्योणी+ तथं� �9रम�9र' च सि�म-�� कल्पु ए� च।
He exists everywhere; he is the essence of all.
In whatever way he shines whenever and however, in that manner, at that time, at that place, he shines.
What is not there for one who is the essence of all, as past, present, future; gross and subtle; and also far and 
near; minute and Kalpa also?

स्�रूपुमजाहत्यो-� ��म�न्यो- त�सि� ����� ����त्मसि� न्तिस्थंत�न्यो-� पुश्यो म�यो�वि�जा�न्तिम्भूतम $।
In the common essence of all which exists as all, all these past etc exist always, without the discarding of 
one’s nature! See the grand show of Maayaa!
 

अजा�तमसि�रुद्धा' च योथं�न्तिस्थंतम�न्तिस्थंत' वि�ज्ञा��घ�म-�-�मत ए� जागत्त्रयोम $।
The tri-world is the dense state of Knowledge alone (information-content which is empty and not solid).
It stays as it is, without getting produced and without getting blocked (as just the shine of information 
probability-states).

[World is nothing but the ‘Knowledge you experience as the ‘sensed and conceived objects’. 
It is just ‘information recycling’ that goes on incessantly. You receive knowledge from outside as it were, 
through the senses (which are also information-content only).
Mind sorts it out as some story; paints the colours of likes and dislikes (through Vaasanaas).
With the corrupted data, you again see the world as a corrupted version; and again receive incorrect 
information of the world. Mind corrupts it more.
Recycling the same garbage again and again, you become a ‘centre-point of incorrect knowledge’ and see a 
world that is imagined and conceived by you only.
You are sunk deep down into the dark well, even before you understand that you have fallen down. All your 
senses bring only wrong information at all times, binding you with more ignorant ideas.
A Knower sees the world without the corrupting agent called the mind; so he sees how it is actually; as just 
the emptiness made of knowledge!]
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�भूस्त्�मत्योजा'D)� ����त्म)� �भू� न्तिस्थंत' जाग��त्म� जागद्रे9पु' द्रेष्टः�दृश्योतयो�दि�तम $।
Without discarding the nature of emptiness, the emptiness (Chit as the potential state) stays as the essence of 
all (the probable states of experience). It is the essence of the world; is in the form of the world;  and rises as 
the perceiver and perceived (which are both creations of the ignorant mind only).

वि�श्व�त्मदृग्�पु+यो�त्स्यो�त्तन्तित्क'  क- � कथं' क�� �+���ध्यो' ब्र9दिह तत्त्�ज्ञा ��ध्यो���ध्योस्�रूविपुणी�।
For ‘that Chit essence’, ‘which has the form of the entire perceived world (as its potential essence) which is 
of the nature of the form of possible and impossible’, what is not possible, in what way, by what, how, and 
when? Tell me hey Knower of the Truth!

[Any perception is a possibility-factor in the Chit-state. It has no word called ‘No’ in its dictionary.
All probable and possible states are possible in the ‘perceived’.
After all, it is free and easily available if you just own the 'coupon of ignorance'.
More the ignorance, more the value of the coupon, more the amount of the ‘perceived’!
Chit is always at the service of Avidyaa lady, by becoming anything and everything she wants! They are 
both inseparable like the mirror and its reflection.]

तस्म��स्यो�� ��)कस्यो� वि�पुन्तिDद्रे�जा�'वि��� प्रबृ�र्धम�+गच्छाःन्त्यो� अप्र�प्ते�यो�� पुर' पु�'
एकस्यो�प्यो�-कस्यो�� ��@ ���त्र यो+ज्योत-।
Therefore, for the ‘perceiving consciousness of King Vipashcit’, ‘which is trying to get knowledge,
yet has not reached the Supreme state, which has become many though one’, everything gets perceived 
everywhere (by the grace of Fire-deity.)

[Vipashcit was not a wicked king. He was righteous and good; but had desires like any other ordinary king. 
He had the ability and devotion to please the God he adored; and got what he wanted as a boon.
Leelaa was also an adorer of a deity named Sarasvati. She did not ask for a world-tour boon; she asked for 
true knowledge; and got it from Jnapti, who herself, by her own power took her on a world tour of parallel 
worlds. Leelaa was not harmed in any way like Vipashcit.
One must be intelligent enough to ask the right boon; otherwise he will end up like a fool who was 
swallowed by a tiger, when he thought about a tiger when resting under a Kalpa tree (the wish fulfilling 
tree). Vipashcit was just a foolish good man with a wrong type of wish!]

बृ�र्ध�बृ�र्ध�त्मरूपु- दिह दिक'  ��म�न्तिस्त पुर�त्मसि�।
What can exist as real in the Supreme Self which is of the form of ignorance and knowledge (Avidyaa, 
Vidyaa)? (Either you have the Avidyaa-based vision like Vipashcit, or Vidya-based vision like Leelaa.)

अप्र�प्ते�यो�� पुर' बृ�र्ध' पु��थं�� क+ लात�सिचत� दिक' सिचद्बो�र्ध' प्रवि�ष्टः�यो�� सि�द्धात�प्यो+सिचत)� ��।
ए�' त- ���दि�L�'स्थं�� ���म-� पुरस्पुर' पुश्योन्त्यो�+भू�न्त्यो�श+ सिचदिकत्�न्त- च �'कटीम $।
When the Supreme Knowledge is not obtained, the anxieties connected to the objects will be co-existent. 
When a little knowledge is obtained, the Siddha state is also co-existent. (Siddhi can be obtained by a non-
knower also.) That is why, these Vipashcits stay in all the directions, see and experience each other’s state;  
and find solution to the problems also.

बृ�र्ध�क�श� स्�क�द्रे9पु��R�च्च्यो+त इ��श+ च-त्त�न्योत�सिम���त्त- �+न्तिस्थंत�ऽविपु योथं�न्तिस्थंतम $।
This expanse of Knowledge,  though it is firmly established in itself as it is,  it sees another as it were, even 
if a slight swerving is there from its original nature (in the form of a mind-agitation).

[Any thought agitation as a deity, or person, or object, or even the idea of a body-identity is enough to rise 
instantly as the limitless expansion of worlds made of divisions only.]
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र�म���च
Rama spoke

वि�पुन्तिDत� प्रबृ+द्धा�D-त्कथं' सि�'ह����दि�त�' दि�_+ यो�न्त�सित म- ब्रह्मन्बृ�र्ध�यो कथंयो�श्वलाम $।
Do you mean to say that the Vipashcits are also in the enlightened state like the Yogis with Siddhis? 
Then how did they turn into lion and bull states in their respective directions, (and suffer)? 
Brahman, explain this to me for my better understanding.
(How could they go to all the worlds and see everything like the Yogis do?)

�सि�ष्टः���च
Vasishta spoke

प्रबृ+द्धा�� कसिथंत� यो-  त- यो�सिग�स्त- मयो��घ  प्र�ङ्गरूपु�न्तरत� � प्रबृ+द्धा� वि�पुन्तिDत�।
Hey Anagha! When answering your previous question, I had mentioned about the Yogis who were in the 
enlightened state. The Vipashcits are not enlightened.

वि�पुन्तिDत� मह�बृ�ह� प्रबृ+द्धा� सि�पु+णी' � त- बृ�र्ध�बृ�र्धदृश�म�ध्यो- त- दिह ��ला�सियोत�� न्तिस्थंत�� 
म�_सिचह्ना�सि� दृश्योन्त- बृन्र्धसिचह्ना�सि� च�सिभूत� सि�त्योर्धम�प्रबृ+द्दा���' तथं�भू9ततयो� तयो�
वि�पुन्तिDत� र्ध�रणीयो� यो�सिग�� � पुर' गत�� र्ध�रणी�यो�सिग�स्त- दिह र्ध�रणी�प्र�प्ते सि�द्धायो�।
Hey MahaaBaahu! Those Vipashcits are not fully enlightened.
They stay dangling in-between the states of knowledge and ignorance.
The signs of liberation are also seen; signs of bondage are also seen, all around.
They know about their daily duties as per the dictum of scriptures.
However,  because of oscillating between the two states of ignorance and knowledge, these Vipashcits have 
not gone to the level of Yogis, through their ‘Dhaarana’.
They just learn some ‘Dhaarana’ techniques; and through such ‘Dhaarana’ practices, get some Siddhis.

[‘Dhaarana’ means holding the mind concentrated on some ritual Mantra, and performing some worship or 
rite as prescribed. Any ordinary man of the world can do this; that is what he does when worshipping any 
deity or doing any fire rite. It needs that much concentration only, as a person answering an exam paper.
Vipashcits could practice any ‘Dhaarana’ under the guidance of some teacher to obtain some particular 
Siddhi.
‘Dhyaana’ means meditation; not sitting in a lotus posture and closing the eyes; but thinking about some 
deep topic. It is ‘Dhee-aana’ - expansion of the intellect.
You can do Vichaara also as Dhyaana, sitting anywhere, in any comfortable posture, at all times.]

यो- पुर' बृ�र्धम�यो�त� यो-ष्�वि�द्य� � वि�द्यत- दिकमवि�द्य�म�-_न्त- त- त�मर�ला�च�।
Hey Lotus-eyed Rama! Those who have attained the Supreme knowledge, in whom there is no Avidyaa,
will they see anything as covered by Avidyaa?

[These ‘Knowers established in the Aatman-awareness’, do not need any ‘Dhaarana process’ to attain any 
Siddhi. What use do they have for any Siddhi, which works only in the domain of Avidyaa?]

र्ध�रणी�यो�सिग�� ह्ये-त-  �र-णी प्र�प्तेसि�द्धायो� अवि�द्य� वि�द्यत- त-��' त-� त-ऽतदिद्वाच�रिरणी�।
These Vipashcits are just Dhaarana-Yogis. They get their Siddhis through boons, by propitiating deities. 
Only Avidyaa is present in them.  They do not analyse about the Brahman-state.

JEEVANMUKTAS AND DEHA-DHARMA

अन्योच्च श�णी+ ह- र�म जा��न्म+क्तेशरRरिरणी�' भू�-द्व्यो�हृत��-� पु��थं��न्तर�-��म $।
Rama! Listen to this other topic. For those who are JeevanMuktas and are still with the bodies, the objects 
get perceived at the time of doing some action only.
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[How does a JeevanMukta live in the world?
For him the world does not exist at all, outside of what he perceives as some action.
He is a ‘state of silent absorption’ only (inert-like but conscious).
Therefore, whatever be the action he is doing, he is fully absorbed in that; is one with that; there is no ‘I’ or 
‘You’ or ‘the world’.
There is no thought; but the full absorption into whatever he is engaged in, without any like or dislike.
There is no ‘perceived’ at all when he is in that state. The world is just the ‘silent emptiness’ for him. 
Then, how does he conduct the body which stays supported by his mind?]

म�_�ऽविपु च-त�� र्धम�D-तस्यो-� � सितष्टःसित � �-ह- , �-हर्धम�स्त+ � �-ह�दिद्वासि��त�त-।
Even the concept of liberation belongs to the field of the mind only.
It is present in the mind only; not in the body. The duties belonging to the body do not vanish from the body.

 [Liberation is for the mind; not for the body.
This inert thing is under the rule of biology and physics.
It is a measurable object like a wooden stool or statue.
It has its own needs and necessities like food, water etc.
Just because a man is realized, he cannot stop eating food, and stand like a statue!
Not eating food for years, or getting buried under the ground is not the mark of realization. Body-feats are 
just ordinary attention-seeking gimmicks. 
A JeevanMukta has to eat, drink like all other bodies, because he is still stuck with the mind which perceives
a body. Just like feeding an animal that is sheltered with you, the body also has to be taken care of, even by a
liberated man who is living in some world. A liberated man does not identify with the body, but cares for it 
like caring for a tool used by him.]

� क��च� सि�म+�क्ते'  च-त� भू9यो� सि�बृध्योत-, योत्ने-��विपु पु+�बृ�द्धा' क- � ��न्तच्यो+त' फलाम $।
The mind does not bind a person again, who is liberated.
When has any one succeeded in his attempt to stick the fruit back to the stalk,  once it has fallen from it?

�-हस्त+ �-हर्धमfणी जा��न्म+विक्तेमत�मविपु ग�ह्येत-, तद्गत' त-��' च-तस्त्�चलाम-� तत $।
The body, because of its own needs, holds those who are liberated also; but the mind which acts through it is 
unmoved and stabilized in the Self-state.

म�_� दिह � पुरज्ञा-यो� र्ध�रणी�दि�प्रयो�ग�त $, आत्म�'�-द्य ए���< मध्��द्य�स्����<ख्यो�त $।
Liberation-state in a person cannot be observed by others, like the Siddhis obtained through Dhaarana 
(which can be exhibited to others like a magician's act). 
Moksha is a personal experience, like the joy of tasting honey etc is subjective only.

[You can see a Siddha floating in the sky may be, and be amazed at his feat.
However, you cannot see the ‘realized state’  in any person on the surface level.
It is a personal state of the realized one; and he does not have the need to declare to anyone of his realized 
state, just to seek attention like a ‘floating Siddha’!]

�+खा�+�खा)यो+�त� यो�ऽ�< स्�यो' बृन्र्ध��+भू9सितम�� $, तन्म+क्ते< म+क्ते इत्यो+क्ते�, स्���+भू9सितप्र�स्त्��<।
अन्त�श�तलासिचत्त� दिह म+क्ते इत्योसिभूर्ध�योत-, बृन्र्ध� �'तप्तेसिचत्त-सित �-ह��-स्तन्� दृश्योत-।
He, who gets pain and pleasure, experiences his own bondage-state. He who is freed from them is known as 
the liberated one. It is matter of personal experience (or rather an experience-less state, that transcends any 
description). He who is cool within is said to be liberated. Bondage is the anxiety-filled mind. 
It cannot be observed in the body-level.

[A man can pretend to be calm outside; but can entertain countless agitations and anxieties within, concealed
from others. Even an anxious man can pretend to be non-anxious in the surface level; and a non-anxious 
Yogi can pretend emotions in the surface level.]
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शरRर- कणीश� क� त्त- र�ज्यो- �� वि�सि�यो�न्तिजात- रु�त� ह�तD)� जा��न्म+क्तेमत-रिरह � �+�खा' � �+खा' दिक' सिच�न्तभू��सित 
तन्तित्स्थंतम $।
If the body is cut into pieces, or the kingdom gets distributed to others, whether crying or laughing,
there is no sorrow or happiness within for the JeevanMuktas,  though it is there in the body.

[If you throw a realized man inside the fire, of course he will scream.
It is not he who is screaming; but the body which has a nature to scream when in danger.
The physical body has its own particular biological features and cannot be avoided even by a JeevanMukta.
In his mind, the JeevanMukta may face every situation calmly; but his body will obey the rules of Biology 
only. If the kingdom itself is lost also, he has to calmly face the problems to the best of his ability, but he 
never swerves from his knowledge-vision.
Physical feat is not defined as the JeevanMukti state. Magic and Siddhis also do not belong to JeevanMukti 
state. JeevanMuktas also have to eat and sleep like any one else; and will walk on their feet only, as ordained
by Physics rules!
Hanuman could fly over the ocean; he had that Siddhi. He was the son of Vaayu.
Rama had to walk on the stone bridge step by step. He was an ordinary human.
However, a JeevanMukta is unshaken within when facing joys or sorrows of life, and is not a prey for 
apprehension and anxiety like the ignorant.]
 

ग�ह्णत�ऽप्यो�+भू9सितस्त+ तत्र)�)��न्तिस्त ��पुर-।
For those who connect the body-experiences to their mental states, it is in imagination only; and not actually 
in the body.

[If anyone says that walking over the fire is like the experience of walking on cool sandal paste; it is just the 
imagination. Fire’s very nature is to burn; how can it feel like a cool sandal paste? If it does not burn, then it 
is not fire at all. If any one denies the coolness of the sandal paste because he is sad, then it is his mind alone 
that ignores the coolness-experience, and not the body.
JeevanMukti state cannot falsify the rules ordained by Brahmaa.]

दृश्योन्त- पुन्तिण्dत� भूग्�� रूपु�न्तरम+पु�गत�� �-ह�दि�जा��न्म+क्ते���' स्�भू���न्� क��च�।
Even learned scholars (who are not JeevanMuktas) (but hold on to dry religion and philosophies) break 
down, and experience the pain of bodily changes as identified with the body. This is never the nature of the 
JeevanMuktas who are freed of the superimposition of body-identity. 
(They ignore the body-changes and are not bothered. For them, the body is just like another organism like a 
cow or dog that needs to be taken care of.)

म�त�ऽविपु �)� सिzयोत- रु�न्�विपु � र�दि�सित वि�ह�न्� ह�त्यो-� जा��न्म+क्ते� मह��यो�। 
��तर�ग�� �र�ग�भू� अक�पु�� क�पु�'यो+त�� अम�ह�� म�ह�सिलात� दृश्योन्त- तत्त्��सिश���।
Though the body dies, they never die. Though the body cries (as in pain), they do not cry.
Though the body laughs (as its natural habit), they do not laugh.
These JeevanMuktas are in a much esteemed state. They are without attraction towards objects; yet act as if 
attracted. They are without anger; yet act as if with anger. They are not deluded; but they act as if deluded.
That is how the ‘Knowers of truth’ conduct themselves in the society.

[These JeevanMuktas have attained the highest state ever possible in the human world. 
They have nothing more to achieve. Because of that, they cannot jump into the ocean and commit suicide to 
end the life; or stand on a platform and proclaim their realized state of the mind to one and all. They just 
continue the life story as it is, by living among the same ignorant people they are familiar with. 
A carpenter lives as a carpenter; a professor lives as a professor; a householder lives as a householder; a king
lives as a king! What matters what perceived scenes are around him, when the whole of the perceived is non-
existent for a JeevanMukta?
If some one dies, they will bring tears to the eyes; if some one tells a joke, they will laugh; but inside they 
never cry or laugh. The body as a separate entity does all that; they just watch it do these actions, like 
watching a machine perform its actions! They never identify with it.]
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इ�' �+खासिम�' �+�खासिमत्यो�दि�कला��स्त+ त�� अला' �9रगत�स्त-��मङ्क+ र� �भू�� योथं�।
This is happiness, this is sorrowful; all such ideas are completely absent in them, like the sprouts can never 
form in the empty sky (even if filled with moist-clouds).

जाग��त्म� च ��स्त्यो-� योस्यो)क'  ���मन्तिस्त च,  �+खा�+�खा�दि�  तस्यो-सित ��ग्व्यो�मवि�टीपु�पुम�।
For a JeevanMukta, the 'ignorance in the form of the world' is not there at all.
To say that the happiness and sorrows exist for him, who has that one essence which is in all, is like 
believing in the existence of the real branches in the emptiness of words (as the word ‘branch’).
(By saying the word ‘branch’, a branch cannot come into existence.
The outward show of happiness and sorrow in a JeevanMukta exists as just words alone.)

अश�क� ए� श�चन्त- जा��न्म+क्ते� जायो�न्तिन्�त��।
These JeevanMuktas who are always in the victory (over the mind) state, feel sad (surface-wise for the sake 
of the others), without actual sadness (like feeling sad for some event in a story that one reads or hears).

WHATEVER IS THERE WILL BE LIKE THAT ONLY. WHAT NEED IS THERE FOR ANOTHER THING?

अन्तिच्छाःन्�� एकतद्भु��� दृश्योन्त- तत्त्��सिश���।
सिशर� कमलाजास्यो�च्च)� ��मग�यो�तत्पुर' हर� �खा-� सिचच्छाः-� �+क+ म�रसिम��म्बृ+जाम $।  
शक्ते�ऽविपु � पु+�ब्र�ह्म� जा�यो�म�� तन्तिच्छाःर�।व्यो�म)कत�स्यो सिचद्व्यो�म्�� म+र्ध� म9ध्�fतर-णी दिकम $।
�)� तस्यो क� त-��थंh ��क� त-�-ह कD�।योद्यथं� ��म �'पुन्�' तत्तथं�न्तिस्त्�तर-णी दिकम $।
Though the body might be hurt, nothing is lost for them.
These ‘Knowers of Truth’ are always seen as one with that ‘single state of Chit’ only.
Hara pinched with his nail, that head of Brahmaa, which was engaged in Saama singing, like plucking off a 
tender lotus. Though capable, Brahmaa did not generate that head again. Since he was just an empty expanse
being one with the Chit-expanse, what need he had for another head?
There is no meaning ever in anything done or not done.
Whatever is there will be like that only. What need is there for another thing?

हर� हरिरणीश���_�म_�णीशरत�ऽश्री+ च र्धत्त- �पु+वि� �+ग्र्ध�न्तिब्र्धग+�प्ते�म�तकला�सिम�।
शक्ते�ऽविपु र�सिगत�म-� � त्योजात्यो+त्तम�शयो� पुञ्च-�+��ह�मयो- दृष्टः� ��र�गत�ग+णी��।
�)� तस्यो क� त-��थंh ��क� त-�-ह कD� � च�स्यो ���भू9त-�+ कन्तिD�थं�व्योपु�श्रीयो�।
र�सिगत)��स्त+ म� ��स्यो दिकमर�सिगतयो�न्योयो�।योद्यथं� ��म �'पुन्�' तत्तथं�न्तिस्त्�तर-णी दिकम $।
Hara holds in his bosom, ‘his spouse Daakshaayini who is endowed with the beautiful eyes like that of the 
young deer and who is hit by Manmatha with the never ending arrows’ (and enjoys the external pleasure as if
of the company of his spouse); and also carries the tears (of experiencing the bliss of the Self) (which is 
always present as the source of any joy he experiences); like the milk ocean hiding the drop of nectar within.
Though capable, this Shiva of excellent mind does not discard the passionate love.
Even when burnt by the arrows of Manmatha, only the dispassionate qualities are seen in him.
There is no meaning ever in anything done or not done. There is nothing for him to gain from any other 
person. What matters whether there is attraction for the spouse or not having it also?
Whatever is there will be like that only. What need is there for another thing?

कर�सित क�रयोत्त्यो+च्च)सिz�योत- म�यो�त-ऽविपु च जा�योत- �र्ध�त-ऽजास्रं' जा��न्म+क्ते� जा������। 
� च�जा�' जा��भू��' त्योक्ते+'  शक्ते�ऽप्यो�< � तम $।त-� त्योक्ते- � �)��थं�स्तस्यो �)��सिश्रीत-� च।
तद्यथं�न्तिस्थंतम-��स्त+ इह इत्योस्त����' हरिरसि��रिरच्छाः ए��स्त- श+द्धासिचन्म�त्ररूपुभू�त $।
Janaardana (Vishnu) who is a JeevanMukta, kills Asuras himself; makes other Devas also kill them; dies 
when taking other incarnations (so as to not remember his original state in his incarnation status); gets killed 
(as if, in his incarnation lives); gets born (for incarnation purposes); increases million fold (as many forms 
suitable to the need of the occasions). 
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(He is busy always in his 'maintenance' duties of the Creation.)
Though capable, he does not sacrifice the intense absorption in the activities.
There is no meaning in either discarding it, or accepting it.
‘Let whatever be there as it is’; having such an attitude, without any Vaasanaa, Hari stays without desires, 
established in the pure ChinMaatram.

आत्म��म�न्��लायोसित क�लाकन्�+कत�' गत' अजास्रं' सि�त्योम�दि�त्यो� जागद्ग�ह�भू�ङ्गणी-। 
� च र�र्धसियोत+' �-ह' � �मथंh दि��-श्वर� सि�रिरच्छाः ए� सि����णीस्तथं�प्यो�स्थं- योथं�न्तिस्थंतम $।
‘Aaditya’ daily rolls himself in the courtyard of the Jagat-house, for countless times, like a ball played by 
'Kaala'. The Lord, who makes the day, cannot stop his body from moving.
Without any desire, staying in the sheath-less state of Nirvaana, he stays in whatever way it is.

चन्द्रे�ऽ�+भू�सित व्योथं�म�कल्पु' _योम_यो' जा��न्म+क्तेतयो� न्तिखान्�� योथं�न्तिस्थंतम�न्तिस्थंत�।
‘Chandra’ experiences incessant waning states wastefully all through the span of Kalpa, and suffers;  yet 
because of being in the state of JeevanMukti, he stays as he is (without complaining).

मरुत्तहव्योग<रRश��यो�ग्र���दि�खा-दि�त�' जा��न्म+क्ते� �हत्योन्तिग्�यो�थं� न्तिस्थंत्यो� �मन्तिस्थंसित�।
 ‘Agni’ as a JeevanMukta remains in the state of equanimity and bears the pain of incessant pouring of 
immense measure of oblations for twelve years in the 'Marut Sacrifice',  and the weight of the 'Veerya of 
Gaureesha' (which was discarded by Gaureesha, and Agni had to absorb it for the good of the world), and 
many other pains also, for the protection of the world.

बृह्वीRसिभूवि��न्तिजाग���सिभू� क� पुणी�वि�� सितष्टःत� जा��न्म+क्ते��विपु ग+रू ला�क-  श+Mबृ�हस्पुत�।
The two preceptors Shukra and Brhaspati, though they are JeevanMuktas, stay as if miserable among the 
crowd of Devas and Asuras who want to defeat each other (and guide them in their warfare).

कर�सित जा�क� र�ज्यो' जा��न्म+क्तेम�� म+सि�� जागत्यो�म�न्तिजा�9ग्र��+ �-ह' जाजा�रत�' �यो� $।
Janaka, who is a royal Sage living as a JeevanMukta, rules the kingdom in the world, straining the body in 
fierce battles (though he could easily discard that position).

�लाम�न्र्ध�त��गरदि�ला�पु�ह+���यो� जा��न्म+क्ते�न्तिDर' र�ज्यो' चM+ र�क+ सिलात� इ�।
Nala, Maandhaatr, Sagara, Dileepa, Nahusha and others ruled the kingdom for long with the accompanying 
anxiety (of protecting the people), as JeevanMuktas only.

व्यो�ह�र- योथं)��ज्ञास्तथं)� खाला+ पुन्तिण्dत�।���������- ए� क�रणी' बृन्र्धम�_यो��।
When attending to world affairs,  a Knower behaves outwardly just like the ignorant.
(One is without Vaasanaas, and the other is just a puppet for the Vaasanaas.)
Presence and absence of Vaasanaas alone is the cause of bondage and liberation.

बृसिलाप्रह्ला���म+सिच��त्र�न्र्धकम+र��यो� जा��न्म+क्ते�� न्तिस्थंसित' चM+ �}तर�ग�� �र�ग�त $।
Bali, Prahlaada, Namuci, Vrtra, Andhaka, Mura and other Asuras, lived as JeevanMuktas only, as if with 
attraction to the world; but without any such attraction actually.

तस्म���त्त्�- �त्त्�- च र�गद्वा-�_यो��यो- � म��गविपु भू-��ऽन्तिस्त ज्ञाखा' प्रसित स्�रूविपुन्तिणी।
When the good or bad traits (belonging to the body) are expressed, or the attractions and repulsions are 
expressed by the JeevanMuktas externally, there is not a least difference that is undergone in their state of 
the Silence within, in the expanse of their liberated state.

ज्ञा��-��क�शश+द्धा-� र्धम��न्यो- गग��पुम�न्तिन्�न्�न्तिन्त जा��न्म+क्ते���' त-��' भू-�मसित� क+ त�।
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For those JeevanMuktas, who are equal to the Chit-expanse, who hold the Dharma of the body, mind etc, (as 
needed) how can there arise the sense of differentiation when they have attained the 'Knowledge Supreme’ 
as the pure state of Chit-expanse'?
 
[What matters what the story of life is, what appearance of the form one is endowed with, if one is 
established in the Knowledge Supreme! He is the excellent probable state of Brahman, and has no need of 
wanting the life to be something else.
Whether a human, worm, Deva or Asura, or whoever one may be, and whatever be the role one has to play 
in the perception-stage, the JeevanMukta is unbothered, and never complains, and allows the life to go on as 
it is, and performs his role in a perfect manner.)

REALITY (REAL) CAN EXIST ONLY AS THE JAGAT-PERCEPTION (LIE)

भू�स्�र' शMक��ण्d' योथं� ���-� श9न्योक'  आभू��म�त्रम-��यो' तथं� दृश्यो�त्मक� भ्राम�।
शMच�पु- योथं� भू�न्तिन्त �����णी�� �भू�ङ्गणी- तथं� श9न्यो�त्मक� ए� ब्रह्म�ण्dपुरम�णी��।
This delusion of the nature of the ‘perceived’ is just an appearance only, similar in character to the rainbow,  
which though glowing as many colours,  is made of emptiness alone. Just like the various colours shining 
forth in the rainbow seen in the expanse of the sky, the subtle atoms like Brahmaandas also shine forth as the
nature of emptiness only.

इ�' जाग��द्भु�सित �दि�� व्योविक्तेम�गत' अजा�तमसि�रुद्धा' च योथं� श9न्योत्�मम्बृर-।
��द्यन्तमप्यो��द्यन्तमश9न्योमविपु श9न्योक'  जागज्जा�त' तथं�ऽजा�तमरुद्धा' रुद्धाम-� च। 
जा�त' सि�रुद्धामस्त्यो-�' ब्रह्म व्यो�म)� भू��त- योथं� ��रुमयो� स्तम्भूस्तथं� तच्छाः�लाभून्तिञ्जाक�।
This unreal Jagat shines forth as if  ‘Reality’ alone is there in a solid form.
Jagat is actually unborn, unending, and is like the emptiness of the sky.
Though it appears with beginning and end, it is without beginning and end.
Though it is not empty, it is empty. It is produced, yet not produced.
It ceases, yet does not cease to exist. Brahman alone shines as the empty expanse as if produced and ceased.
The carving of a woman made of wood is actually wood only.

['A statuette of a girl' in the wooden pillar is the idea concocted by the mind out of habit, by humans. For the 
termite, it is just some wood. Each sees the world as per the brightness-measure of his intellect.
Names and forms belong to the realm of Avidyaa. Reality is just the nameless, formless empty expanse of 
Knowledge, which you can experience as any perception-state.]

�मस्तकला��न्म+क्ते'  �म' सि�सि��द्रेम���' यो�-क�न्तसिच��क�श' तदिद्वाद्य�त्तन्मयो' जागत $।
The world is made of the Chit-expanse only, and stays as that single state only, freed of all faults, equal, 
without the ignorant state of sleep, firmly seated in oneself. 

[There is that quiescent state alone that hides between every information that rises as any object or person.]

�-श�द्दा-श�न्तरप्र�प्ते< योन्मध्यो- �'वि��� �पु+� अ�+न्म-�' सिच��क�श' तदिद्वाद्य�त्तन्मयो' जागत $।
That sense of pure awareness which is without any perception, which can be glimpsed in the minute span 
between two cognition-states (like looking at a branch of a tree and then at the moon which is shining 
through the holes in the branches) is not seeing any object of perception, is the pure expanse of Chit (which 
is like a reflection-less mirror); that alone is the actual state of the world (like the stone that is seen as a 
statue, is stone alone).

तत्र योद्द्वा)तम)Lयो' तन्मन्यो- त�विपु �)� च, तद्व्यो�म क- �ला' भू�सित मन्यो- त�विपु �)� ��।
I believe that in that state, there is nothing called Dvaita or oneness at all (is not 'two' divided as the Brahman
and Jagat, is not one where Brahman alone is the Jagat as one). (That alone 'is'; 'this' does not exist at all!)
Only the emptiness alone shines;  rather even that emptiness also is not there at all; so I deem!
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[What emptiness? Empty of what actually? Even this word ‘emptiness’ also is misleading.
There is not even emptiness in that empty expanse!]

जाग��क�शम-�-�म�त्म)��त्मसि� �� न्तिस्थंत' भूवि�ष्योत्पु+र�द्दा �ष्टःमविपु स्फ�रमविपु स्फ+ टीम $।
This Jagat is just the ‘hollow expanse of emptiness’. It stays in itself as itself, though it is seen with all 
clarity like a city of the future (which is actually non-existent).

आक�शक�शवि�श��शयो दृश्योजा�त' म<��त्म सितष्टःसित सिशला�घ�म-� श�न्तम $।
योन्��म तस्यो जागदि�त्योसिभूर्ध�' वि�र्ध�यो स्��त्म)� म�दिहत इ��योमह� �+ म�यो�।
Hey Rama! Your mind is now one with the expanse of Chit. This perceived phenomenon which rises in front
of you exists as ‘silence’ only; and is as quiet as the inside of the dense rock.
Aha! The fact that this silence alone gets defined as the Jagat, and one gets deluded as if by that, is indeed a 
great feat of Maayaa!   


