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INTRODUCTION

Bhaasa (Vipashcit) describes various types of strange worlds he chanced to lived in; and a side-story named
‘Shavopaakhyana’ begins in the next chapter as a part of Bhaasa’s experiences.

@y 3a=

Vishvaamitra spoke

Al A M TAlecaurgurey & fhacy fhaeyred Tod TR fha
Hey Bhaasa! Raajan, who are also known by the name of Vipashcit!

How much have you perceived? How far have you wandered?

Do you remember anything of what you have seen?

HATH 3d1d
Bhaasa spoke

9% T FAT T, 9g HedaWica], Ted TgT JAHAGed TREIEH |
I have seen much of the perceived world; and I have wandered also many lands without resting.
I have indeed experienced many things in abundance. I do remember everything.

AT FAelled TR gou fafad: rN:
uEifal g:@fa SlecdaededaeddA . HgFeR dd|

Raajan! After reaching that huge infinite Aakaasha expanse, abundant experiences - happy and sad - have
been gone through by me, in far away lands, through various types of bodies, in worlds that are beyond
count.

AR RRMUAERAIAA FAT FAETcH

SeAleRIaddadiel TSdhiade aTcpeMal: |

Hey noble one! Because of the powerful boon bestowed by ‘Lord Krshaanu’ (Agni), and having the strong
determination of seeing the end of perception-field, I have witnessed countless perceptions by rotating

myself through various life-existences, as a consequence of many boons and curses (obtained on the way),
and living as various body-shapes.

TRYTCHBIAAYUEATIATERN FAAT=AUIETOTT

Sl Ceed SITCUTA UTREAA: Hale TATAATHH|

Though I was wandering in each and every Jagat (Brahmaanda) through various bodies; because of the
memory of the determination of the original birth (as Vipashcit), I was engaged in a serious effort to see

the end of Avidyaa of the form of earth etc of the nature of perception, and was moving swiftly (never losing
my memory of the original identity).

WORLD-DESCRIPTIONS

AT TeH [ACUlsEATHH A AT TANhG T
R e qouweTda a1 PegadaiaTgIRIaT: |

For thousand years I stayed as a tree; mind buried within; only having a sense of suffering; without having a
conscious understanding inner faculty; intent only on producing flowers and fruits, like a bulb sucking the
moisture in the ground and pampering the body.

AT AEHINSTATH FAvTIuTETeqoiehol:
GATSPRIEATCAMIATAE el Tariaey|
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For hundred years, I was a deer in Meru Mountain. I had golden hued body, with tender ears like tree leaves.
I was interested only in tasting Durvaa sprouts; and in listening to music (played by hunters). I was very
small compared to other animals of the forest and never injured any one (Ahan) (as I was very weak).

UreTETa eIdTcHYEl HASFHH: FelAPdlcHAY:
FATAATS RHATSTHATE izl Prdedeheeg |

With my back (both bottom and front are same) covered by eight legs, I lived as a ‘Sharabha’ in the golden
caves of Krauncha Mountain, for fifty years, till I (foolishly) brought on myself a painful death by falling
down from the cliff, when I fought with the cloud that was raining hailstones.

BTN RegHeATd oI el olel TG Teraeh eIl

QT & AGTAS S Al T HAegRuecAbheddeldiey|

On the summit of Malaya and Mandara, I (as a Vidyaadhara), I had drunk the nectar drops of sweat in the
company of Vidyaadhara ladies, caressed by the cool air embracing the creepers entwined around the
Kaalaaguru trees, inside the creeper bowers of Mandaara, Chandana and Kadamba groves.

AR [AeHd G TSIl diaifa Tsaer@yrrdrt Rt
IRFTRaaT FAT WO dRedy AR Ao

Being born as the son of Brahmaa’s swan, I drank the waters of the Gangaa River turned yellow by the
pollen of the golden lotuses, when I amused myself roaming about on her banks, on top of the Meru
Mountain for fifty hundred years.

eIRIcdATaaTI=aars el TelTeIhd ool 0T

FAT: A AThoRTTSIN I Hd ATTTHeL0TH |
For hundred years, I heard melodious songs that will steal away sadness and old age, sung by the pretty

women of Madhu (Yadu) clan, whose curly black locks move lightly in the fragrant wind blowing from the
forests on the shores of the milk ocean.

Plel>oll A>T PESAI>olded STFgehcl IS
o g eRom garsat gedt FamETdEaa TE

I had attained the state of a jackal, in the forest filled with thick groves of beech trees filled with flowers in
the Kaalnjara Mountain. I was smashed up by an elephant; and lying there half dead, I witnessed the same
elephant getting killed by a lion.

et Ferd SieaAfReasrdegel grel

TehTiehell PAGIMIHATEA BeUgaEaddasicl g

On the summit of Sahya Mountain which smiled as it were by the presence of Kalpa trees named Santaanaka
(filled with blossomed flowers), in another Jagat somewhere, I lived alone in a house made of the clusters of
blossoms of Kalpa tree, as a divine damsel with moon like face, for half of KrtaYuga span of time, being
cursed by a Siddha.

AT TBPIANAATAY Al HHATATHANSH AT A

e GLeMdleg IRl faRrfaaresieuaraqurs faediede |

Moving away from the Himalayan Mountains, I (as a bird) spent hundred years by living in the nests built
on the creepers of ‘Karaveera’ that were growing on the wet shores at the base of the Sahya Mountain,
without any apprehension in another Jagat. Again in some other Jagat far away, in IndraGiri at Mahendra
Mountain, I lived completely alone, in the body of Vaalmika bird which cried aloud at all times (by the curse
of a Siddha).



Hegd A AT URFIATAT: HeSAdegAaaTd eld ol

e T8 wafdarafear femrdesra ar sugar 3t Rgued:|

(Freed of that curse and becoming a Siddha myself) [ saw pretty women in the summit of another word, who
were sporting in the swings of creepers enveloping the trees of sandal wood in the forest filled with cool
shades; as if they were fruits dangling from those creepers. These women-fruits were eaten and stolen away
also by the Siddha travellers (of lower category) passing that way.

3T Uddiadeddeddde Adia araaaaraaar feanfa
UrsheaEca iR faaiayfRehrte dieddidarsHider HATed: |

In another Jagat, I, ‘whose mind was infected by the poisonous germ, namely the obsession of seeing the end
portion of Avidyaa states’; and whose ‘intellect had faded out, had no proper wisdom and had not attained
dispassion’, spent many days in an excellent manner, engaged in penance, in the moist lands filled with the
Kadambea trees, in the slope of a mountain.

SEMUSHYRAHAIG I STelTRIRAN Gl
AIFGTUdSIFaarddd ST AThIdATIH A |

There is one place filled with many Brahmaandas. Various beings fill the directions to their ends completely
like water-animals; their bodies are made of the three elements, fire, sky, and air, and are not yet fully
formed; the land was looking like something which reflects the forms like water.

CHIT SEEN AS A DIVINE LADY (GODDESS TRIPURAA)

UhT TOT dfadr FIHT d&aT: RR BAewried Afed
yfafafFadria geuoiseauamrmiaieiemeafeal

At one place, | saw a woman; three worlds were shining inside her body; the sky, hills and directions were
seen inside her body, like the reflections on a clean mirror.

g AT qNTT Hf RRATTa fhefeer d|
I questioned her; “Hey Lady of excellent beauty! Who are you? Why your body is like this?”

dAhaASIE TGTeHA Y&T AASIANS HgTTdlied |
JUTEAd THICTRDT I AVATS & el
She said; “Dear one! I am pure Chit-state. These huge worlds are my limbs.

Dear one! Just like this body of mine reflecting the three worlds is a matter of surprise, so also, is every
object (like pot, cloth etc). It is not anything strange.

[You are seeing an image of a divine lady that contains the three worlds and feel a sense of wonder.
Whereas, each and every atom of the empty space contains many Brahmaandas within it; and more
Brahmaandas exist within their atoms also! What is not amazing! World is the most wondrous of all!

A Jnaani is lost in the blissful wonder of seeing ‘Brahman alone’ as all!

Each and every image in front of you, as any object-shape is Brahman alone which contains countless worlds
as its essence. |

3y TaHmar fafear & LT a1 & uRdfed decUHSI|

Others (ignorant ones) do not know the pure nature of everything; so they do not see it like that.

[The ignorant identify with the inert (physical body) and see only the inert (bodies) as reality.
If you are established in the Aativaahika level only, and are pure at heart, you will see all the objects
everywhere as only the Chit-state filled with the tri-worlds.]



3ACATETT ST T: FaCETI TR TAATII
TAfgdd o faUgdAdetdia: F&Id: 4@ @ Acas]|
As not belonging to the scriptures based on the Vedas (and not limited by any sound with meaning), this

‘(Anaahata) Naada’ which instructs the duties and non-duties is heard by itself at all times, from the inside
the walls of the temple of one’s body, by all the beings of the world.

[‘Anaahata Naada’ means the sound which emanates without beating any instrument.
This sound is the sound of silence heard from within, which blocks the sound called ‘perception’.

It is not a sound as that can be distinguished by a sense organ. It can be heard by only Yogis who are one
with Brahman state. It is not a sound-sensation; but is the state of silence (Brahman) that exists as the
‘shabda’ (disturbance named Jagat).

This Anaahata-Naada is the continuous non-stop awareness of oneself (not as a form and name, but as the
'existence-awareness' which forms the essence of each and every being from a worm to the Creator-entity;
and a Jnaani of the excellent exists only as one with it, and dissolved in it, not as any name or form.

This need not be understood by Vedas only. This silence state of Chit, which is the essence of every form
and name, is heard not with the ear-organ as a sound; but is felt as a silent state of oneself that is bereft of all
perceptions.

This not the sound that is produced by beating drums or anything that is produced out of the vocal chords. It
is beyond the reach of the mind and the senses.

Every man or woman can withdraw into this silent state and stay merged in that Naada-source, at all times.

The world itself is the Anaahata Naada of the silent Brahman. One who knows Brahman knows the
Anaahata Naada also. For him it is not a surprising fact that every object living or non-living contains tri-
worlds in each and every of its subtle atoms.

It is a Veda heard from within; not from outside.
For you who cannot see anything that is beyond the range of the senses, such a sight as me in some female
form holding the entire-creation appears strange; but not for the ‘Knower of Brahman’.

Every object that is with a name and form is a temple which holds the Para Brahman as its deity.
The sound of Anaahata (creation) is heard by all within themselves, when they withdraw from the senses and
the mind through the knowledge of Brahman.

Whatever is perceived in the world by all, as having particular qualities and as bound by the rules, is because
the same Para Brahman shines as the essence of all.

In a dream world, all the people in the dream see the same world as you; because your mind alone shines as
all; you are the Para Brahman of your dream. Every object in your dream is the soundless sound of your own

mind. So also, whatever you see as Jaagrat is also the soundless sound of Para Brahman which shines as all.

The reality of the world is experienced, because there is nothing but the single shine of knowledge that
appears as all the names and forms.

This Anaahata Naada alone makes you act the way you do by adhering to the rules.

However much a Vipashcit may see, what he sees is nothing but varied names and forms rising as sense-
input, and he swims forever through the waters of experiences that are drowning him in various manners.

Where is the end of Avidyaa except at the dawn of Vidyaa?
Where is the end of darkness except at the dawn of the Sun?]



3TFETHTAT USIdHAT AT dsT Ifgeadenearsiy
FICATCHIRTIETT A defed ard o JEARFTHASE Al

This (Anaahata Naada) is the nature of all objects that is existent in them.
The solid mountains also carry that quality only; because of this.

They talk to me words like it happens magically in any dream.

Then why should not it be so in conscious beings like you?

(Chit-lady speaks: The objects seen by you as inert also are ‘myself” only, in that particular name and form.
They are reflections in me; and shine as myself. They talk to me..!

No, not with any language or words as you are used to as an inert mechanism, but they talk to me like the
objects in your dream talk to you, as they are made of your own mind-vibrations.

A 'Knower of Brahman' also hears the words from all the mountains and rivers and trees and rocks; since he
sees nothing but Brahman as all; and is completely without the limitation of name and form.

For a 'Knower of Brahman', the world is a magical world like a dream concocted by a mind. The tree will
embrace him; flowers will greet him; mountains will welcome him like relatives; rocks will offer shelter as
for honoured guests.

That Brahman which he experiences and perceives with his Knowledge-eye, cannot be grasped by the inert
minds which see everything as inert only.)

DESCRIPTIONS OF THE STRANGE WORLDS CONTINUE

IEFHEARIAT T8 FAT FafAaTaga=ahd
el foaifea agfa yafgurfea syafar agfar e

Once I had entered a world where there were no women at all; and no feeling of love for the other person.
Beings just appear out of these beings; and enter them also to disappear.

Tehlidd TEMA AAT>THIA WSHTUIGHTSIT STUTSSIUN T
g1 FHdeAudled @usHaled dieonfa starganta|

Dear one! I saw again in some world, clouds appearing plentiful at once, and making a lot of tinkling
metallic noise; they rained pieces of lightning which fell all over; and these pieces get used by the people as
weapons.

3T TE I AT CEIAT ATHIGIOT Alfed
TR Ad SEIHdg! TMH: § Tdedd Td ofed:|

I saw elsewhere that villages containing houses go through the dark sky in darkness and enter far into the sky
region. I saw such a village here and elsewhere also (almost like the moving space-colonies of future worlds
that we can imagine here as some fiction).

AFTS RUTAHRTHBITT Hdifa gafa afed
wied Ao FAgafed d3d Hra o F gaiied|

Humans, Amaras, and serpent-deities (three types of denizens of the three worlds) live as equals in the same
place in another world, freed of divisions. (Three worlds are not divided. All live in one single world.)
They all rise up from the sky and dissolve into it in course of time.

(They appear from the emptiness of the sky and vanish into it, in course of time.)

HIGANTPAAIDBR  EIIFBIRITETHTAT

FAUTH fhfResiargeddled saralerd EaRiIgha|

I remember another world which existed alone and far from all other worlds; where there was not any moon,
star, or sun that gave out light; yet it was not filled with darkness.

It was self-shining and gave light to all the beings. It was like the belly of flames. It had no day or night.




AR H AT I GG HUTATA I eliblecNeidicd FHAFTAeclliel FETSTTied |

I remember countess huge worlds with affairs never seen in other worlds; with cities and trees never seen
before; with Daityas, serpents, humans, and immortals never seen before.

[Avidyaa means all the experiences and all the perceptions any one is capable of having; inert or living, good
or bad, joy or sorrow.

Vipashcit had to go through all the experiences of each and every category from the highest to the lowest of
sufferings and joys. There was no escape; his many bodies died; but his Aativaahika continued to live the
same identity of Vipashcit, the Aativaahika original. The boon had turned out be a curse rather!

He moved on from world to world like a ball rolling down the hill with endless bottom.

Later, by chance he ended up in Vasishta’s world where Rama had taken birth; and was rescued by the
compassionate Sage.]

fGorifea a1 at fagd @ o= 9 A1sRa qan: =g O 7 TE:
TGN o dafed PRIAAHT ATRARR AT

There is no direction that we have not wandered; there is no country that we have not seen; there is no event
that we have not experienced; there is nothing else that has escaped our understanding.

ARICHHTHTAC R AYSITIRTI G AAATAST TS OTIAT

U HYAAUGHSTSIGIAT e FTAUTH TAITSIARATShA |

(I passed through the scene of the churning of Mandara Mountain also, by chance.)

I remember at one place where the ‘sound produced by the armlets worn by Upendra (Vishnu)’, making a
heavy tinkling noise when scratched by the sharp edges of the jewelled peak of the Mandara Mountain

getting churned in the milk ocean; that (sound) terrified everyone like the thundering of a gigantic cloud.
(Vishnu was also dark like a cloud.)

A LIFE WITH AN APSARAA

HAeel FAGHCRATTEY HCITRYUT TISIATEH FH HROT eI |
I was sleeping once, in the embrace of an Apsaraa named Mandaraa, inside the house made of soft Mandaara
flowers, on the Mandara Mountain. Suddenly at that time, the river carried me off like a grass piece.

HATHATH FAT GET AU STeliell dlel [hiAGiAGD T TUelA=T|
T TR AATAeERIeadheyST: da Frafed afaan: qeT 3 e
CaCHITATHTARIARIT e AT

After rescuing her from the drowning waters, I asked her, “What is this?”

Then that beautiful girl with restless eyes said; “In this place, at the time of moon-rise, the rivers feel
exhilarated (swell up), by getting united with the melted streams of the moon-stone, like the women in the
company of their lovers feel intoxicated and swell with passion, when the night rises. Being lost in the bliss
of your company, I seem to have forgotten that fact.”

ScgeFcdT ATHUIGTY TSI fagalld @ T YSIAd: YSI ISTMehelchUsehal EATH FAT: I
dfcaFeealsheATCd |
So saying, she held me by her hand and flew up in the sky like a bird taking away a bee from the golden

lotus in Ganges water. I who was afraid of waters, stayed later for seven years in the peak of the Mandara
Mountain, where there was no moist soil and no sinking waters.




OTHER WORLDS OF HIGHER INTELLECTS

HGeHAT SHEEHETIAhIAATNT T HEYBATIAETTRIRISTATGAH |

I saw another world, which was bereft of the star constellations; and populated by people who shone with
their own luster; and of one species only, staying in wombs within wombs (like the banana plant) (each
coming out of another with similar characteristics).

g 7 e a3 a Jg r&nfor F Aeare:
a9 ¥ ATiegUEH ST ATCITATCHHA|

There were no divisions of directions; no days, no scriptures; no Vedic instructions; no divisions of Daityas
and Asuras in another world; every one was shining as the Self only.
(They were all born-realized and lived as the Knowledge-beings only).

faamRTR R A AT H Raa A deddheFahes
HH GHAT: FATHISATHAATAT FAIHT FHAGAS qUE|

In the sky regions wandered by Vidyaadharas and Amaras, in the moist grounds filled with Kadamba groves,
on the slope pf the mountains reaching up to the clouds, next to the ocean bank, I, with name of AmaraSoma,
stayed with the essence of equanimity, doing austerities, for (seven and another seven) fourteen years.

HOW MUCH SPACE AND TIME HAD HE CROSSED OVER?

[Where was the count of time or space except as his own mind-experience in each body?

Bhaasa mentions the years spent in each experience according to the time-factor of that world.
‘Time’ is not the same for all the minds. It is just a measure imagined by each mind.

This has been already explained in Mandapa Aakhyaana, Lavana Aakhyaana and Gaadhis’s story.

Bhaasa again explains here that he flew through perceptions with the speed of a Garuda, the giant bird which
traverses millions of Yojanas at a single flap of a wing.

Worlds after worlds unfolded in front of him, pushing him forcibly into varied experiences as per the
dominating Vaasanaa at a particular instant.

The people around him, the birds, animals, mountains, rivers, etc were like small clouds and speeding horses
that he he crossed when flying through the empty sky of Avidyaa.]

TaAdeA A ATATY eI UA UG EdAD: e UHIeGgaTdeaaIdUeIIgiaria: wid e
HAfAT: FAT TeRTANAA STTAdDI FafAceATHd! fEeaRd gd sWMITagaeaans|

Empowered by the boon of Agni, and wanting to see the lands dominated by Avidyaa, rising up from the
ground (life of Vipashcit), | went on moving forward, as if endowed with Garuda’s strength, in the empty
sky filled with ‘countless worlds that were covered by various types of bodies of elephants, deer, lions, trees,
creepers, antelopes, hills, serpents, and birds’, which were like huge passing clouds and were like some
excellent horses speeding away in the wind.

WHAT IT IS TO FALL ‘FROM SPACE’ ‘IN SPACE’ ‘INTO SPACE’?

Fafdee ot aRfaeTa: ufda varasmaaegd
aafy o7 Fafdles T gegseana aaa qn

At one time, moving completely away from such worlds, I fell into some sky which was spread out like a
huge ocean. Fettered to that space, [ had a living experience there; and later started falling again from there.

HIPIRIBIRATTATFHIB: HeddT A UGHBRY fAgared:
dArEFgYAaYETY HATeleY FaCATCHSATT deTcHiel o e
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I kept on falling for a long time into a huge hollow of the sky, as if that was the only action that belonged to
me. | was exhausted; and sleep made its place within me. In that state of Sushupti (deep sleep), I had the
experience of another world which was a dream-existence, and was awake there.

A IR A G HAR T IATAT odd Tait

JefiuTardaerar aRETeIAAEI=AY g gfadl & Sergerg|

Like a bird on a creeper shook by unceasing blow of winds, restless to see the world-existences filled with
Mandara Mountains of gods, and worlds at the end of directions, I fell again into those similar world-caves
with measured boundaries of perception.

fawmen T Aradradrd: &oneE GAEadd UAEg I A Ge: G|

Since I had the want of seeing directions filled with the sense objects, I was instantly there experiencing
them, seeing again the same things, and I repeatedly got stuck in those perceptions (bound by a wish to see
them.)

[Whatever you hold in the subtle mind as sense information (as objects and people), that alone appears as a
perceived world once again, binding you to more Vaasanaas.

King Padma in Mandapa Aakhyaana, would have had repeated Leelaas in his ignorant life-experiences again
and again because of the Vaasanaa for a wife with the image of Leelaa; but was saved by the enlightened
Leelaa. If you do not hold on to any image of a person, object or deity, then you just pass through the
perceptions untouched, like a traveller on the road, who is unaffected by the passing scenes.]

=i TATRT T I TNTFIRT T Aol S HA JYITON: IAT: |

In this manner, crossing with speed all that was perceived, and all that which [ wanted to perceive; and
moving through the places easily reached and the places impossible to reach, countless years passed off (for
me) (in my mind).

TATEITAT ATAATAT J cded Udads @eda gfe werm: rar sa arde: |

I never could reach the end of Avidyaa which has the other name of ‘perception’; like a boy cannot get rid of
the ghost which is established in his mind, though it is non-existent.

(How can one run away from the ghost which exists as his own mind-construe?)

3¢ A TR RNy R aardiafdie A gEfet fada|
Though I was constantly in the reasoning process of discarding them away, by denying the reality
superimposed on them; even then, the ignorant vision of its reality does not disappear.

UfiaTor GEgWEApTe: FAWH: ARGIRECTelNel FqAI e Irfed o |

At each and every moment, bringing about joys and sorrows connected to some experience in some time and
place measure, they rise up newly and vanish off like the waves in the flooding river.

BRAHMAN-WORLD (NOT BRAHMAANDA) OF BRAHMAN-KNOWERS

AT AATTIG AIATSISIH I ATdSTaddhHAE THITH
TR uee Tadecar Teuarifgdesseea faaa|

I remember a world which contained moving and non-moving things, and mountain slopes.
It was shining by its own luster, and without the Sun and other luminous sources of light.
Its peak was incomparably high, filled with trees of Taalee, Tamaala, Bakula trees.

The winds were blowing there with very high speed.

TEAGHTATIRINEIR FITOGH DI HATHAEAASD

FITIeHAT ATeoIcy T Jodl TEATHAWISTelaa T |
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Those who sought solitude chose that peak as their wandering ground.
They moved freely without any agitation of doubt in their minds.
I saw this in some beautiful world where it equalled the world of Indra in its glory.

[There were no binding limitations; the land was limitless; and tranquility reigned all around.

The world of these great Knowers was just the expanse of Brahman, where they produced experiences as
they wished. Their minds moved slightly and the worlds rose up as their experiences, where they were in full
control of their perceptions.

Ignorant drown in the experiences produced by Avidyaa.

Knowers swim in the heavenly waters produced by Vidyaa.]



