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AT

Rama spoke

3H A T oY WTaeHER Ta: Haaedd AT UL |
Bhagavaan! Remove this doubt of mine, like the sun emanating lustre removes the darkness in the earth, so
that I can have the perfect experience of the objects here without the darkness of ignorance.

Feldeend faame [ufar gafe Rydaeaaaa: sfemerd:|

Once when | was in the educational abode, I was absorbed in the discussions that took place in the assembly
of the wise.

fagTiegster: AHAfcaegTavsacHeaUr: Hiicaydl garar 3d g-ae: |
At that time a man of penance arrived there, from the populated lands of Videha.

He was learned and an excellent Brahmin of a pleasing disposition; and was like the ‘great Sage of penance
Durvaasa with his unbearable lustre’.

 gfaRaTfRarany] HTATHRERY 3UTaRIde [AgeaeaArieRiFaricd: |

He entered the assembly shining with the learned scholars; was duly saluted; and sat on a seat and was
greeted by us all.

AT fAg-dag-dgcd Tad guufay fsmed dag gEaracH|

I, for the moment, ceased from the discussions of Vedanta, Saamkhya philosophies (that was going on with
other scholars), and questioned that learned Brahmin who was seated comfortably.
(Rama was highly learned, and had mastered all the philosophies and sciences already.)

Srafeadr uRaTed: §9d 39 J&9Y, 961 dedi AT $d ANTHAS S|
“You look as if you have travelled a long distance.

You look like you are making an effort to understand something.

Hey best or orators! Tell me what the purpose of your visit is now?”

SITRTUT SdT<

Brahmin spoke

TIHTIETATT GHTAAATTS GIANTGISEHE TEAThury oias]

It is so, Hey good one! I have indeed been trying hard to understand something.
Listen to my statement as to why I have arrived here.

a1 SASTET FIEIATTIHYT: FIEATFERERIEY fafdeaiiaraat |

There is a city named Vaideha which is endowed with prosperity, like a reflection of the heaven above on
the earth below.

dATE SITEToN S1d: Urdiaags 9ieUd: $ealacldeededicdeaded Sid Hd: |
I was born as a Brahmin there and completed my studies.
My teeth are beautiful like the jasmine; so I am named as KundaDanta.

HYTE AR Ulaed Ugaaradigordealon FHATCEHI |
I attained dispassion and started visiting the abodes of deities, Brahmins and Sages in order to find rest from
the excitement of world-existence that is filled with unceasing wants.
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AUIAAGUSE el curdare, daad R e 3g &Y qusRe|

I once reached the ShreeParvata. I lived there for a long time performing milder type of penance.

dAECA0Y fafed Ah JUIaaTieidn: cahdTEdAIATIGHATIIT THETH |
There is a forest area there known to be free of grass and trees.
It is like the sky-region which has no brightness, no darkness, and no clouds.

JATET ALY el ofY: UoUeed: U TuIsFR e A RANAIYHAT|
There in the centre is a thin tree full of branches, with light foliage. It stood in that empty space like a sun
with his dull rays (lightly blocking the hot rays of the sun; and bearing the full brunt of the heat.)

A TEIATERIT GIY: UraeATepial: HIGHATAT IRATEA T ATepfa: |
A man of a sacred form (dressed as an ascetic) was hanging from its branches, like a sun from the sun, as if
held by the rays and woven with rays (scorched by the heat of the sun rays all over).

AsoeafAugiedur AcgsrarfRrT: 3Mdca cufca FAwsieeT ATed: |

He was tied by the ‘Mounjha grass rope’ with his legs upwards, his head hanging downwards at all times, as
if he was another small round knot of the ‘huge knot of the Shaalmali tree’.

TE: U d & ¥ daldendr gAedaiRdl fAded! gaT:Fuseifogeaye:
Trasaiacadl faur fa:-aficaeaefa: daraarai-aai=diy T e

I saw that brahmin hanging like that when I reached that place (in my wanderings).

I went near him, who stayed motionless with folded hands next to the chest region; and examined him as to
whether he was alive, whether he feels all the dangers of cold winds and hot sun in the course of the day, and
whether he breathes well without any problem.

HA-RAAID! AT AT Tgieaddduuiae 3@ urfdd: et

Then this man (Naa) was served for many days by me even while bearing the extremely scorching heat of
the sun, and I somehow got him slowly to trust me.

(I was curious to know the reason for his doing such a painful penance.)

g il Horafenad greor au: wdg faemensT daaraadTcasiiad: |

I asked him, “Bhagavan! Who are you? Hey you with broad eyes!
Why are you engaged in such a hard penance? You look as if you are not alive at all (because of the slowed
up breathing).

Y AABATES & FdAd agd F1F Arfafafear R sadesn: @ifRkoma|

Then he replied, “Hey Taapasa! What use is there (for you) in knowing this?
People do not have any use for things that do not serve their purpose.”

Scghaeuddd HIsddeds d HAT FeT GEEIQT del HAADAGHIHA |

When he answered so dejectedly, I consoled him with many affectionate words and pressed him to confide
in me. Then he answered me like this.

AYIATHE STl g AT: WPo)e areadiaaarered fud: uguerdfad|
“I was born in the city of Mathuraa. I grew up well in my father’s house. I mastered the Shabda Shaastra and
Artha Shaastra, and was at the age in-between childhood and youth.

FATGEEARDIRN Hafd {{AU: 3cq8 Adaaread A Fazitea: |



HY FEATGIUTaEdomar da: ufd: TnfAcasdaeRear aRfafFaaari=ra|
I had heard that a king becomes the receptor of all the pleasures in the world. Being in the threshold of

youth, I desired to enjoy all the pleasures. ‘I should become the lord of the entire Prthvee spread out as seven
islands and reach the fulfilment of all’; thus I reflected in my mind always.

scadd FANICT SeafAcyae Ud: 7Y gieer auifor FaAddra Ag |

With this purpose in my mind, I arrived at this ShreeShaila and am staying like this.

Hey Maanada (Respect-giver)! Twelve years have passed for me like this.

You are a friend who met me in a random way. (You are not bound to serve me like this.)

AGHRUTTHT o ST SAARYI: 3T AMAATIARCAAT T eAT: |

(You have satisfied your curiosity anyhow.) So now go anywhere you want to as soon as possible. (Night
journey is dangerous in this place.) I will stay firmly in this state itself; till I achieve my goal.”

i AATSED: TEATHCY UIhdlepy] ATTHAUT Ud: Weald a diaa: |
Thus spoken by him, and staying there itself, I said like this.
Listen to he amazing story (Rama)! When surprising things are heard, a wise man does not get tired.

T IracadT gTEr F ATRFAGT R cagaaRaaidfaE dace ua:|

“Hey Saadhu! Till you succeed in fulfilling your desire, I will stay here itself, guarding you and
rendering some service to you as and when needed.”

IS H UNOTHITAAHT=SHT [HAIferdeton: efiveutcadheal afe: |
When I said these words, that man withdrew into the stone-like silence (PaashaanaMauna) and became quiet.
He closed his eyes, stayed as if dead and showed no movement outside.

JUTE RATAET FIEAATANSTH TUATAICITANGIT IMehTerpdleaes |

I stayed in front of him, silent like a log of wood (KaashtaMauna), (engaged in my own penance) for six
months, bearing the time-brought discomforts, showing no anxiety.

[PaashaanaMauna - cessation from all outward actions, staying like a motionless rock
KaashtaMauna- silent, yet moving about doing the minimal jobs that are necessary]

HhfAFagfathea deucred eI Ushal TEaTdifA Toy HIJHIERHA|

Once I saw a divine person shining like the sun coming out of the sun-disc and standing in front of him. (He
was the Sun-deity.)

¥ A9 I ATaeHAAH HA0T HAT a1 dragdaAdde TG geol |

That divine person was offered worship ‘by me through outward action’ and ‘by the hanging ascetic through
his mind’. (1 offered him flowers outwardly and recited hymns. The hanging ascetic mentally worshipped
the deity.) Then, that divine person spoke pleasing words that were oozing nectar.

ATETAFIATR & SEGIadiud du: Hel Hellk IEumHAd aa|
“Hey Brahman! You have been hanging from this tree branch and have performed penance for long. Cease
from this penance. Ask a boon which is pleasing (HRIh gTR/EEIR) and which you desire.

Tarfguderal uralRsafy AfeA TaavaeaO deaad gdid:|
“You will rule the entire earth encircled by the seven islands, for seven thousand years with this very body,
in a righteous manner.”



vg gAfRd grar ¥ fedia fearet: segaedArpiferaAfaremicdr Id:|

After bestowing the required boon, that second form of the Sun vanished from sight, and the sun-disc entered
the ocean as if imitating the same.

dTEHAIT AIT Ulh AT AMETIAUTEde: Hd TEGHARIAREE faafehet: |
After he left, I told that ‘ShaakhaaTapasvi’ (Branch-Sage), the man who was endowed with Viveka, who

had experienced the sight of a deity whom he had known through scriptures, and had been offered the boon
from the same;

HUTATTRAT FEEARMETdAFI dTETFed] JATUE TdeR HAT |
“Hey Brahman! You have obtained the desired fruit. Now, Cease from this penance of hanging from the tree,
and get engaged in your normal life-activities.”

TaASINIGAdd: UGl d€T FAT dd: H{d A IaedEAGIATAThIaATId |
When he agreed, I freed his (swollen) feet from that tree, like releasing the pair of elephants from the stake
to which they were tied. (‘Kalabha’- elephant)

1 ufdFeEdlsHl b FTATHANY] Feold JuIdered faeurgduroTs]|

After bathing, that man with his sanctified hands, recited the ‘AghaMarshana Hymns’.
We both broke our sacred fast with the fruit produced out of the penance-power from that very tree.

ACYUIER: U FEATGREAERT: Bel: HATAEAGHIUTAT a7 =3
Consuming the delicious fruits from that tree obtained because of our merits, we felt better, and spent three
days there without any trouble (waiting for him to recover his health back).

WE BOTH TRAVELLED TOWARDS THE CITY OF MATHURAA

qEguaEdeAeale M FHAT AL fAT: UrGUATFIAS aquT TEIGUEEIT:

FUTCfRAT R EAPpd! [ueg gl 39 @ Acyggal AT Head g UgalsHad|

In order to enjoy the entire earth with its directions bordered by the seven islands, the Brahmin, who had
performed the penance by hanging his body from the tree with his feet upwards, having obtained the boon

from the Sun deity, rested for three days and started towards his house at Mathuraa along with me who had
become his friend.

We happily started towards the abode at Mathuraa City, like the moon and the sun moving towards Indra’s
city at the east.

Uy QTG 1 fAsarageTae 3 § i affaearea JR gEa|

We reached a village named Rodhaa; rested in the mountain noisy with the mango trees (filled with Koel
birds); stayed happily for two days in the city filled with Saala trees.

AT feedrgTATagTAfdaried: fTddsea Naegfarucorrasgar:

Our minds were enjoying the journey (after the hot sun of ShreeShaila). On the second day we crossed
varied types of lands like jungles, mountains, cities, villages, hollow grounds, and moist terrains.

(We both travelled through many types of lands.)
AT Tl e hGOUYHIUTUZ:

These regions were filled with shady trees cool with moisture; they were looking fully white with the flowers
falling from the creepers on the river banks;




ARSI PR INIATA oG AT :

the travellers were entertained by the singing of the low murmuring waves;

U AT e RRUEAI g

the animals and birds were joyfully resting in the moist shade of the tree groves;

EYARITEG ARMETITH ATIRITIHI TehepT: |

the dew drops like pearls were woven on the edges of the grass on the lands covered by thick grass.

(We both travelled for long.)
TSITATTOQRATHIHTIEAAIA: FHoolS9T & ARAHR AT T o HAlcddedl fAumaATar
el T JURRINRR ATedl deoligeldedd|

After crossing the lands that were wild jungles, that had cities and villages, that had hollow grounds, that had
watery countries, and crossing many rivers, streams and lakes in the day-time, we spent the night in a thick
jungle of plantain trees; and rested under the plantain trees that were cool like the snow.

graTel JAdsie YUSHUShATUSd SIS SATITOGadh WiddIpdH |

We reached on the third day a jungle which was decorated by dense collection of trees, and many lakes that
were filled with densely grown lotuses, and which was divided by the forest-dwellers through small paths,
like the sky divided by the clouds all over.

WE BOTH ENTERED THE SACRED AASHRAM OF GAUREE

a7 ¥ Upd AN IRcTST Tedlea] UTaREHAaTaGHBRIBIOT ad: |

He (the branch-Sage) suddenly diverted from the path towards the home, and moving towards another forest,
said these words which were not fulfilling the intention of going home.

TESTAISTHA TR JAIAAVSAATTST HIaT A FEUan: ga aasaafiarida:|

“Let us go this way. In this Aashram of Gauree, ornamented by the groups of Sages, my seven brothers are
there who are also after the same desire-fulfilment.

HTalsst gIfAA ATAARAAT TIAT THATIHAT SATAT: ThAheUlTSdT: |

We eight brothers though born with different characters had the very same desire in the mind and had the
very same fulfilment as our goal.

A9 AT dud Tafasagarsan: Buar 3mrey Rfadeaafa: afudaa:|

Therefore, they also are engaged in penance for fulfilling their desires, doing various types of penance, thus
getting rid of their sins.

d: A AR EANICATERETaH YUHATHATHA AT T8 FAT |
JCUEUS Ao HATIINHS: YUlicaafaATed el taReeed |

I had previously lived with my brothers here for six months in this Gauree’s Aashram. (It is a very beautiful
forest-region.) I had seen there at that time, a cute deer cub sleeping under the shade of a tree filled with
clusters of flowers; and the parrots seated on the edge of the grassy hut, reciting the hymns of the scriptures
(recited by the Munis). (Even the parrots turned into learned ones in this sacred Aashram.)

degeTallhaehIrAfe Fead B seomElisTto dF 9d: gudfasafa|

It is like Brahmaa’s world. Let us visit that Aashram which is very beautiful.
Our minds will be sanctified by its sight.”



U GRIUTATY deafaerai caid & #e: gameregigiaeien: |

“Be they learned, or brave, or great thinkers, people feel extremely eager to visit the proximity of such great
Sages of fulfilled intellects. (We must also follow suit.)”

[But, contrary to our expectation, we saw a bare deserted land bereft of all greenery.]

delcgh I drarar grEt AeArHH I d Aradd HERUY TRATAed®iuo

d g&i Aies PR e d T AGT F HiA A6 Jdea A 9 T a1 fga

Pl YEIHAT TEIUFAASD draaagaid st Ferafaaraa|

When he spoke like this, we went to visit that hermitage of Sages situated in that huge forest.

We saw then, that it was completely in a dead state.

There was no tree, no hut, no bush even; no Maanava and no Muni also, no young of the animals, no altars

and no Brahmins. The endless stretch of the forest was completely empty of everything.
It was extremely hot by the heat of the sun; and appeared like the bare sky descended down on the earth.

[The ascetic friend of mine was shocked by that sight. He wondered where his brothers were.

After wandering all over, we came across a single Kadamba tree that was still very fresh, and full of flowers
and the leaves. A Sage, who had aged a lot, was seated below the tree absorbed in Samaadhi.

We decided to stay near him and enquire about the brothers who had been doing penance there. ]

o &F ffAe Safafa affaeaecay 3manar g diecal T8 Udha gaTs:
fErueofadacorr: MaFgeRIua: dol a8 ATy JfEyal geda: |

“Alas! What has happened!” he lamented in distress.

We both wandered all over that place, and at last came across a young tree.

It was extremely cool and moist; had a thick shade, like the cool waters.

There was an aged Muni engaged in penance who was sitting under that tree, absorbed in Samaadhi.

HATHY HATTET ORI AMgeFdel 3UTaet TR Fraearal earerieaedd
AATRROT Plolel FATGIA HTellged H Ygeeded TG geaehad: |

We both sat on the grassy ground under the shade, in front of him (waiting for him to open his eyes).

When he did not wake up from his contemplation-state even after a long time, I lost my patience and shouted
loudly,“Hey Muni! Wake up from the meditation state.”

ECATERHERIT HUGRTsHaeafel: RielsFgerdua Sl Hearsgard |

The Muni woke up by my loud voice like a lion by the sound of the thunder, yawned and said;

[He was surprised that the entire place was in a dried up condition; and that the Aashram of Gauree had
disappeared. |

ﬁmmﬁﬁmqmmmmaﬂamﬂ?ﬁa PrAlsT HH Tdd|

“Who are you both good men? Where is that ‘Gauryaashrama’ gone?
Who has brought me here to this deserted jungle? What is the time now?”

[He had gone into the Samaadhi-state long back when the Gauree Ashram was in its full beauty. Now when
he woke up after a long time, he found that nothing of the Ashram was left back; and everything was in
ruins. He could not recognize the place at all.]

dacgh ALY, Herafealy $eoi, 7 fhfaemr, geisf searsemanfa a a3

When he spoke like this, I said, “Bhagavan! Understand yourself as to why it is like this.
We do not know anything. Why don’t you find out for yourself, since you are an all-Knower?”



3 Al ¥ HITAYACATARA S Hed GG A T AAEHD FATCHAEIAT|

Listening to my words, that Bhagavaan again was absorbed in meditation for some time.
He understood in entirety his own story and ours also.

HRAATAUNAT Yed CATA HAfel: FATFCATIART & Hraafeat|

The Muni woke up after a few minutes of meditation, and spoke like this.
“Listen to this wondrous account. Hey good men! Hey noble ones talented in proper actions!
(It is a good thing that you woke me up.)

A UIY: HIY heFddeyTh HGEUCIUIAT UiFHeTda Yoy |
This child-like Kadamba tree which you see here, as my shelter, is looking completely different from the rest
of the forest; and is covered by flowers like the decorated braid of a woman.

hATY PROATEHAA aRfA T HTHZArANOT HHAEIS AT

(Long back) for some reason unknown to humans (due to some divine incident of her world), Goddess Satee
(Paarvatee) lived here as Goddess Sarasvatee (Vaageeshvaree), for ten years, served by all the seasons, with
all their fruits and flowers. (All the flowers and fruits of all seasons were always there.)

dal adg REdviadagadas Miaafafa ard 4ia gagia:|

This forest was very dense and thick at those times. It became renowned as ‘Gauree-Vana’ (Forest of
Gauree); and was ornamented always by the flowering seasons.

BEAUTY OF GAUREE-VANAM

[When the Goddess descended down on the earth to reside in that forest, the entire region turned into a
wonder-land of varied colours and fragrance.

It was no more an earth-forest, but the garden of Manmatha.

There were no divisions of seasons, and all the flowers and fruits of all the seasons filled the place all over.
The entire region had a golden glow because of the golden shine of the Champaka flowers that filled the
forest. All the birds and animals lived happily together, without enmity, mixing with each other without any
hesitation. The land was covered by the canopy made of white flowers of the trees, as befitting the abode of
white-hued Gauree. Birds sang, bees sang, and fulfilled the lack of the divine orchestra.

Gods and Siddhas visited the Goddess to offer their respects regularly, and showered her lotus feet with lotus
flowers. By the presence of the Great Goddess, the ordinary forest on the earth had turned into a divine
garden of extraordinary panorama of colours and beauty.

And the Goddess had planted the Kadamba tree herself, and had nurtured it like a daughter by watering it
regularly with her own hands.]

HSIMSITATTAAA TG RIS T el T oTeholehUS [ @S aTH 37T
Hey Anga (Dear ones)! The birds sang melodiously in high pitch to the accompaniment of the pleasant
humming songs sung by the bee-ladies;

qeaTFgaTeRIdegeT i iadre

the canopy of the sky above was filled as if with hundred moons (because of the trees being fully covered by
the white flowers without a gap), and the pollens of these flowers floated like the clouds;

TSRO UThIO g aTeaRTeTd

the directions were scattered by the pollen of the (countless) lotuses;

AGRPeG AL I TTel

the directions were filled with the fragrance of the honey of Mandaara and jasmine flowers;
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HOdHcHYFRIRAARAMSH ATH
the heaps of flowers all blossomed fully at once, and had the beauty of countless moons heaped together;

HedldEddherafdbridled TAfCATITHETAASITA e

the clusters of blossoms spread out all over as if laughing in joy, and attracted all;
the entire crowds of ‘creeper-ladies, loaded the wind with their fragrance (as their gift);

QEOTehiET IR AdINAHSa
the forest region was like the city of Manmatha; the bees hummed always fresh songs;

N S N KN

it was rich with the shady bowers of flowers that were sought and bent by the (countless) bee-ladies;

TGRS T eI ATY UG TG I AT G G T HAGH
groups of Siddha-ladies sported in the swings made of soft flowers, which looked as if woven out of moon-
rays;

ERITEHeheh! [ehoTehlchehTeh IshIGHTHeh ol TS ehep oI oTTSITH

there was always the excited noise made by hosts of birds namely, Haareeta, Hamsa, Shuka, Kokila, Koka,
Kaaka, Chakraahva, Bhaasa, Kalavinka and others;

TSP UsSToTeH IS GTHYI D [oUcTch o FIH
it was very beautiful with the sporting birds namely, Bherunda, Kukkuta, Kapinjala, HemaChuda, Raadaa,
Mayura, Baka and others;

YA g Ty g UTGTesTeh 10T ehehe F AT cileha]

the ‘Kadamba Sarasvatee’ (Goddess) was strewn by the pollen of the lotuses offered at the base because of
the rubbing of the crowns (while saluting with their heads on the ground), of Gandharva, Yaksha, Sura and
Siddhas, (who arrived there to worship Gauree with the lotuses);

AT BeAdhehI HATFIDTARTFRTFGURYY IEITIIH

the whole place was an abode of cool fragrant air, where blew the gently moving winds carrying the
‘fragrance absorbed from the hosts of soft golden Champaka flowers, which covered the space above like the
stars and produced the floating clouds of pollen’;

EFIRI@FIFEiaHCIvﬂaalaavﬁliarQIHQ!HiaaﬂlququﬂQﬁﬁ'&[

the forest region was very cold, because of the sun’s rays getting blocked by the interwoven young creepers
whose leaves moved by the gently caressing winds;

Ui eheFaehidNeheTTerhITolTATAH e gEUUR TGN :

the forest place had a (golden) yellowish hue all over, being covered by the pollen of flowers of
Kadamba, KaraVeeraka, Naalikera, Taalee, and Tamaala trees;

BERDIUIG A CTTITGUS TP R Ehehlhehadaedd
swans mixed along with the birds like Koka, Baka, Chakora, and floated on the waters of the lotus lakes,

where all the varieties of lotuses of all the colours of the day and night were in bloom at all times and stayed
interwoven together;
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[Can you imagine the lakes covered by such colourful lotuses thickly interwoven like precious gems; and the
white swans and other birds moving about like huge pearls?!

Wherever the great ones go, their worlds appear as it is, somehow to suit their minds!

The forest of the earth had turned into a bejewelled palace made of flowers, for the Great Goddess. ]

AT I Teh oAU G HGgAC g eI |
In the belly of the trees like Taalee, Guggulaka, Chandana, Paaribhadra, Bhadra, there was a strange power
which could fulfil any wish.

dRAae A F9ee Sy FRuEadd "R My
Heal JHAATATIFIHE heFaariadl Afihed Raer Hie|

Goddess Gauree who occupied half the body of Hara, lived for long in that forest, for some unknown reason.
She was known as Kadamba Vaageeshvaree with her smiling moon-like face, like the digit of moon on
Shiva’s crest.

dRAd Peads AW Foaar g fycar il Sy Rasmdaieea|

Gauree had lived in this place adorned by this Kadamba tree for ten years freely, and had returned to her
abode of Shiva’s left side.

ACEUAMHATEADI ST PeFadeqTeh: ScHSI 56 AMTA! & Alcdd GIUTATH|
This child-plant of Kadamba tree has been sprinkled with the nectar from her hands.
It is always like a child on the lap of the mother; and never grows old.

ddr AT garaET dga aeel AecaATHIdAd ITd AAgeardsiiada |
After Gauree went off, such a beautiful forest has turned into an ordinary jungle-land, sought by people from
all over (who used the trees and other forest products for their livelihood).

ATl ATH M T3 giAdufa: sarRcamusasfiadAarasa=aa
SH SUAAGUTH 3T T IHAATAH: AT PeFaed AATAEEde [ &ud: |

(Now listen to my story.) There is a country called Maalava. I was the king of that country.

Once I renounced the wealth of the kingdom, and wandering among many hermitages of various Sages,
arrived at this place. I was welcomed with respect by the Sages, who lived here, and I stayed under this
Kadambea tree, absorbed in contemplation.

PARTTY Pl FIIH: TATH: TE HAHINTT: qd Jurdferamsaa|
After some time, you (ShreeShaila ascetic) had arrived here in the past, along with your seven brothers, in
order to perform the penance.

JuitaaETfae O dAT ATH delsddedAT duiedalsey d dul AIETUIEd: |

Those eight brothers performed penance here and stayed here itself; and were respected by the other Sages
here.

PTIATARATHS: AUdd Id: TATTRS Pifahd T GAIEdgd I1d:
arRIorEl gAIEq aqfsmitarad gta & IRITcaIs= W Ju-|

After some time, one of them went off to ShreeParvata.

Another went off to do penance to please Lord Kaartikeya.

The third one went off to Vaaraanasee. The fourth one went off to Hima-mountain.
The other four brave ones did penance here itself, in a fierce manner.
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FAUHG YAW G cddqiioad JAT THAEIGIITAT HAlsET: T FITTa: |
Every one of them had the same desire that each one should become an emperor who ruled the entire earth
covered by the seven islands.

Y FEOed AU FIUATGTCH TUEIETTRRETRETariFatay: |
All of them attained what they desired, through the boons bestowed by the great deities who were pleased
with their penance.

dUdEd daT ITAT HIR: Foed [l HA! Gagar HaFear a7 SeglFa|

Still in the discipline of the penance, those brothers returned home, like Brahmaa entering his Brahmal.oka
after enjoying the DharmaYuga (KrtaYuga) on the earth.

[After obtaining the boons, the three brothers except the one in ShreeShaila returned to Gauree Vana. All the
seven brothers prayed to their favoured Goddess for the prosperity and well-being of their kingdoms which
they will rule in the future; and were blessed by her boon. Later all the seven of them returned home.

The other Sages of the hermitage also left that place one by one, maybe because of the intrusion created by
the people in the nearby villages and cities.

The old Sage, the Maalava king was absorbed in Samaadhi state under the Kadamba tree and was unaware of
all this. Along with the tree, he was also worshipped by the people who visited that place.

Since the trees had also the power to fulfil the wishes of the people, the place no more was the calm and
quiet region of the past. Slowly the trees disappeared, lakes dried up, birds went off, rains became rare, and
the place turned into a dead ground, where people visited just to get merits by offering worship to the ever
fresh Kadamba tree, and pay respects to the Sage who was always in the Samaadhi-state without any
outward movement, same as a rock. |

HaeHTiRT erafaut der 3¢ T FATCHITAT: FEeEdr: |

“Hey Bhavya (noble one)! Those brothers of yours who had made great effort to get the boons, each of them
prayed to their favoured deities for the boon to be like this, (and prayed to Devee here).

CTATATH AN Td FHGIUARTEIA FAT: UPpdd: e I IHAATAA: |

“Devi! Let all the people in the seven islands under our rule, be honest by nature, and attend to the duties that
belong to their station of life.”

dfAEadradaghcd el AVHEAAfAGded STIMAATEHHY |

Ishvaree said “Let it be so!”” with compassion, and ascertaining the boons given by their favoured deities like
this, vanished from sight.

d dd: 9ed IARAUIATHHAAIA: T TG Id: TASHh Taed AT a1d:|

They all went back home; the hermitage dwellers also went off; only I stayed back here itself.

3T BdeHBId CATARIIATAT: AP heFaed dol faefd dead|

I was intently absorbed in contemplation; and stayed like a rock under the ‘Vaageeshvaree Kadamba’ tree.

HY Pl eI RAIJHICHIATT 36 T a9 Bt STet: Thedarfafd:|

As time went by with its seasons and years, the entire forest was ruined by the dwellers at the outskirts.

3¢ PeFAHFAA STl Yordecdel auiAREEATT AT JdhaATATH|

This unfading Kadamba tree is worshipped by all as the abode of Vaageeshvaree; and they worship me also
who is absorbed in the single state of Samaadhi.
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34T SARTE Haed! SaarTdl Tadcndd T4 ALY AATTE |
You both who have performed penance for long, have arrived here now.
I have now told you all this which I found out through my meditation.

TEHIGCATT & Y ITeod IEANT oF d HIeR: Fd FICAT SREYA: |

Therefore, hey good men, you both get up now. You have come here (and seen me); now go back to your
homes. (I will return back to my Samaadhi state under the tree, which is protective and comforting like the
daughter of Gauree.) All those seven brothers are joined with their wives and families.

HEAT Hadl Hed Head T HIISATT AGICHAT STeTcilch aFATIHE HITH: |
All of you eight brothers will have a grand union at your place, like the eight Vasus (God-varieties) meeting
together at Brahmaloka.”

Peoeed 3ard

KundaDanta spoke

g o AAT GF: WAAIH: el eaATIAIEdg oI |
When he spoke like this, that great Sage of penance was questioned by me like this with some doubt. Hey
noble ones (in Dasharatha’s Court-room)! It is indeed highly amazing. I will describe it all.

Thd FAGIUTEd HITHRY fhel, Jeddrel HaecTsl TUEUART: HUH|

(KundaDanta questions KadambaTaapasa) “Bhagavan! There is only one earth with seven islands. Is it not
so? How all the eight brothers will rule the same land at the same time?

[If KundaDanta had not paid complete attention to what the Sage had spoken as a casual statement of an
ordinary story, maybe he would be still wandering here and there in search of some Moksha.

He was of a sharp intellect, and was pestered with this ordinary doubt of how eight brothers could rule the
single earth that was there as the perceived? How could such a weird thing happen?

The answer lay with the aged Sage who appeared to be a great Knower absorbed in the Brahman-state
always. Before the Sage went off into Samaadhi-state, KundaDanta hurriedly managed to ask this question,
the answer for which could lead him to the highest knowledge state ever.

The Sage was compassionate; and was glad that KundaDanta was after knowledge only and not after any
kingdom or the pleasures that came with them.

He decided to surprise him with more mysteries so that KundaDanta would delve deep into the Vichaara
process and thus rise in his knowledge level. He stayed back in the perceived world of Kadamba tree in the
deserted land, and started to narrate the further incidents that happened in the story of eight brothers.]

chadddiud 5did
KadambaTaapasa spoke

HHFA>AGATECT A Aagedd SEHICHIGR AT A
TAsE HIRETT dIOHT SeHeTd FaguaRT: 94 sfasafed Jeiex|
3l @ ALHSTIAsdAY HIY FHETOART ${UT HiaTedls A A

This is not the only weird event, but there is weirder event than this in this story. Listen to my words.

These eight brothers who wasted away their bodies in penance will all become the lords of the seven islands
inside the belly of the house only. These eight brothers will each rule as the lords of each earth with seven
islands inside each of their houses only. Listen as to how it is so.

[Each of their houses will contain within it an earth garlanded by the seven islands; and each one of them
will become the ruler of the earth situated inside their own individual houses. Such a thing had to happen,
because of some senseless boons obtained by their wives. Listen as to how it came about to be like this.]
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HEAAY fhererdl HrRTEhAfAIced fGaearon fAad dREsAdssaedH|
These eight brothers have eight wives of blameless character; like the eight stars brightly shining, thus
marking the eight directions.

JEETERANY Iy dud R T3g g:fd #fon fgaensiag:ae: |
When these husbands went off to do penance, these eight wives were in great distress.
For women, separation from their spouses is unbearable indeed.

g TdT Ucad AWl THEAT ERUT U AAAGIIT T JETH Ureicit|
Feeling sad by remembering their husbands, they all performed fierce penance.
After doing ‘Chaandraayana Vrata’ hundred times, Goddess Paarvatee felt pleased with them.

ERAATT W drl g2l sed QARG Sl FuATaay Ucds qefian|

Invisible to their eyes, Devee Ishvaree spoke these words in that harem-house, to each one separately who
was engaged in the worship.

cgard

Devee spoke (to each one the same words)

FASAY TcAd TErd aiferd a1, R Fererfd quar Aemaa dsa|

“Hey Baalikaa! (young girl) Accept the boon for your sake and the sake of your husband.
You have withered away by this penance like a flowering creeper by the summer heat.”

haeslcdlUd odid
KadambaTaapasa spoke

SCAThUY Tl G ageur R Faaraalelarol Farotaadedd
e AT qu= HGATON HTARHTEAT Sdl AT |
Hearing these words of the Goddess, each devoted wife offered her flowers; recited hymns as per her own

Vaasanaa-state. Feeling thrilled with joy and with choking voice, each soft-spoken lady addressed the
Goddess who was in the sky (invisible to their eyes), like a peacock to the array of clouds.

(Each) Cirantikaa spoke
(Cirantikaa (Sumangali, Suvaasini) means a wite whose husband is alive.)

fa SarfacdeT JUT O UH AFAT oA HHA qUT UH F HAEG HA: |

Devee! Just like you have love towards your husband Shambhu, the Lord of lords, I have the same love for
my husband also. (Your husband is an immortal Deva.) Let my husband be also immortal (by your boon.)

[Ordinary people usually ask for the boon of deathless state only; for they are stuck with the delusion of the
death of the body. Identified with the non-existent (sense-perceived) body, they ask for the non-death of the
body. If anybody thinks deep, they would understand that immortality is a curse for the one who is ignorant,
as it happened with Vipashcit and Asura.

What would you do with the same drudgery of life continuing forever?

Do you want to keep seeing all the others that are there with you as family and friends die slowly one by one,
stay deathless all alone, spending your life day in and day out in eating the same food and doing the same
actions, going through the same patterns of a boring life?

Even if you own the earth with seven islands, will you get any satisfaction really?

We have gone through the stories of Bali, Prahlaada and others in this text.
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They owned the three worlds; yet were never happy in the true sense.

What more can the senses give other than the same superimposed pleasures again and again?

The eight brothers had wasted their lives and did penance for fulfilling the lowly desires for pleasures which
are easily attainable for the kings and emperors.

They were foolish, their wives were foolish, and their parents were also foolish.

What happens when foolish people are connected together in one dream-life?

Problems of all sorts recur again and again!]

Segard

Devee spoke (to each one the same words)

rgRfATaciedicaiicd d F3gd quiee:,3idised cd a aRI Fad |

Hey Lady of asceticism! From the time of creation, because of the firm state of rules ordained by Brahmaa,
immortality is not possible to attain through penance or charities. Ask for some other boon.

[The same words were somewhat spoken by Jnapti to Leelaa also, who had prayed for a similar boon that her
husband should become immortal.

When denied that boon, she did not stop at that, but managed to keep Jnapti always available to give her
‘Knowledge-instructions’, whenever she wanted help in her Vichaara process; and because of that, she rose
up high in her knowledge-level to become the eternal companion of Jnapti in her divine world (SatyalLoka).
However, these eight ignorant wives of the eight ignorant brothers were not after knowledge. They wanted
their husbands (the physical bodies) to live always without death; and be with them always, so that they
could be Cirantikaas. It was a selfish desire actually.

What if the bodies of the husbands die, they will hold the Jeevas of their husbands inside the house itself and
live with their ghostly husbands; and be Cirantikaas till they also died someday.

To be Cirantikaas was their only aim in life.

That is why they asked for such a boon based on such idiotic wishes.]

(Each) Cirantikaa spoke

HAFIAdH &Y dergdfeleaicqaed A Afadlg sal aaAf &7omd|
SRUTTY A HJIST TIGIcAATEY dedafEcald alt §adAfFad #|

“Devi! If that is not possible, then give this boon, that after the death of my husband, his Jeeva should not
move out of the house even for a second, when my husband dies in his own house.
Ambikaa! Give this boon at least.”

c g

Devee spoke (to each one the same words)

TaAE] Fd @ T Ul dibleauiedd #fasafy fem #rt eea aF der|

Daughter! Let it be so! You and your husbands will live as the loving couple after the death of the body in
the next world (as the ruler of seven islands.). There is no doubt about that.”

[Since the wives were foolish and asked for a stupid boon, Devee herself gives them a boon that they will
happily live with their husbands, even after their deaths.]

chqaedlid odid
KadambaTaapasa spoke

gcgarear faraArd! it feereieY AadATencafaRe favaaasad

After saying these words, Devee’s voice which rose for the good of the devotees, dissolved into the belly of
the sky, like the thundering sound of the garland of clouds (melting off into the sky).
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ST AT HAREATH Pleled heATad Bepedy: FATSTIH: T UTHHRIA: |
After Devee went off, and after some long time, their husbands arrived there from various directions, having
obtained the great boons.

[The eight brothers had obtained the boons by performing penance in various places; had joined together at
Gauree Vana; had prayed to Devee for the prosperity and well being of their future kingdoms; and now
returned home together to join their families.

However, another incident had happened while they were away doing the penance, which would prove an
obstacle to their long cherished desire of ruling the earth covered by the seven islands.]

HAIATY FI1g AT fAwe afd: H1qun aevdrdl I Hdcd g aTa: |

Let this person here (branch-ascetic) also go and join his wife who is waiting for him.
Let the brothers and their families meet each other with extreme joy.

[Therefore, the brothers should have realized their boons in course of time and become the Lords of the
earth, with the same bodies. However their stupid wives had asked for the Jeevas to be bound to the house-
space thus requesting for their deaths also indirectly.]

SCHAICAANHAA>AGATGe U] FhgaamadarderiiaRigs|

However, some strange unbelievable event had happened by that time.
Listen to what happened that blocked the path of these noble men.

dodl du vaw ARt at aygdt Mdeg=arsmaofi gy grareaat odl|
When these brothers had gone off for performing penance, their parents felt distressed, and went off to visit
some hermitages of Munis situated here and there, along with their daughters-in law.

RIERUEATT GATUT fRABIFIAT e HeATUAH o TdAded! dHId: |

Ignoring the comfort of the body, they decided to visit the Kalaap village at the Himalayas.

at varat AfAama AT g d gey Hite gEd WA NedHISTH]
When they were walking towards the colony of the Munis, they saw on their path a short-sized man of
brown hue who was covered with ashes, thus looking white (and dust like), with hairs standing upright.

[The purpose of visiting the sacred places is to develop the Saattvic qualities of humbleness, respect for
others etc. The family crowd belonging to the eight brothers were visiting those sacred places to gain merit
only, and not for developing virtues.

They failed to offer respects to an ordinary looking ugly dwarf of a Sage who was seated on the stone next to
the mountain path. In their hurry to reach the comfort of the hermitage, they did not even bother about the
dust that they splashed on the Sage who was absorbed in contemplation. And they by their arrogant act
brought about the failure of the fierce penance performed by their sons.]

YellTaAdTE e d SRCUCAASHAT Y&l dl STAJE ¥ Sardiicad: HT|

Disregarding him as some old traveller on the road, and splashing dust on him in their hurry, when they
walked off, that person felt angry and spoke (cursed) like this.

FaYh Hedl Al eREY: A gaiaHAcosed TesEaafRdreid: |

IYAT d A T IeSardudriodr: faulidr sfasafed oewr 310 #HegreT: |

“Hey you with your daughters-in-law! Hey you dumb idiot!

When you are visiting the sacred lands with your wife, you are not offering salutation to me Durvaasasa

(scantily clad or not covered with any garment), are crossing over me with disregard, and are moving off
(without offering due respects to me).
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The great boons of your daughters-in law and sons, though earned through hard penance, will fail and give
only contradictory results."

Scqhded d IAcHERISY TYId: TFAH Pod dldedaRed gt |
When the parents along with their daughters-in law apologized and begged for forgiveness, the Muni just
vanished off from sight (without saying anything.)

3y at et aur gaymt gg:fRat peiet deaat et st

The parents along with their daughters-in law became very sorrowful.
Emaciated in the body, and with forlorn faces, disappointed at heart, they returned home.

3l GETEIE AT ¥ch ATATHHA>SIH THHASTHAGTOT 03 THIET: FTHeT &d|
That is why I tell you that there is not one weird happening; but millions of weird things that happened
(as part of the eight earths of seven islands inside the eight houses), like boils appearing in the neck.

[The eight earths inside the eight houses itself is a weird thing; the people who reside in those islands, their
lives, their enterprises, everything is part of this weirdness only, for they also live inside a world inside this
little house only! It was not one boil, but millions of boils rising at once on the throat as it were!

Will all the penance of all these brothers go wasteful now, because of the senseless act of their parents?
How can all the effects of these boons and curses be resolved together to give a proper ending to it all?
Which deity’s boon or curse will prove to be more powerful?]

RecaAaddcuaesEalcacy fAfeavaeaserania
[ :EawasiT & dafcd T8 IAT <AA TIASFAT: |

In this great city of Chit-expanse, though it is completely empty, such weird happenings, strange and
unbelievable occur in the perceived, like (strange) pictures seen in the sky.

Feaced A

KundaDanta spoke

dd: YEl #IT IF E MIAHAAIH: ATEYShaH TSRS |
Then I questioned like this, the Sage of Gauree Aashram, whose white hairs had matted like the Darbha
grass by the heat of the sun.

Thd HHAUIET agUT I dF o HAGUART 378l o7dicd HYTa: |

“Only one earth with seven islands is there. How can the eight of them become the rulers of that land?

T SNTFT FealedTied [oidad afe: § dfd HY FHAGUAAT fGIoTga|
Each of the Jeeva cannot go out of his house also. How can he conquer the land with seven islands (outside
of the house)?

IR REean: AT afgeedr BY Teoled Teofed ®U o & aare|

The boons were given by great deities; how will they fail because of the curses opposing their fulfilment?
How can the shade attain the sunlight (as each is an opposing factor for the other)?

MU HY vA TATAART Tooad: YR Tardicd HAfa FAATHATT|

When both the boons and curses are powerless against the other, how can they attain fulfilment together?
How both the opposing factors can be supported, each by the other?
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[On one side are the boons given by great deities, which will force the brothers to become the rulers of the
seven islands after their death; again there is the boon given by Paarvati that their Jeevas will not move out
of their houses; she also has assured the prosperity of their kingdoms. All these boons have to fail now
because of Durvaasa’s curse!

What will be the outcome when all these good and bad results collide together?

Which one will win, which one will get nullified? What will the future turn out to be?]

M sFAaTE Sara
Gauryaashrama Sage spoke

FuI Y frAduT HT |l Hudedeaia|

Do you see weirdness in just these opposing factors? Listen to more strange things that happen later on.
(The aged ascetic tells KundaDanta and the eighth brother, the future events that are more amazing than
what had happened till now.)

HEASTEAHUTA T USRT FAYd 3l Hded! o SAAHT JUHEAA! TIT=YGEHEATA! hiereehrel
Hfacaq: |
Eighth day from today, you (ShreeShaila ascetic), will go from here to that place and meet your relatives,

along with your friend. You will stay happily with the families for some time.
(Life will go on with nothing much happening.)

daEdsel ARSIfed HIaR: AN T TeUdisy HRSIfed AWl EedaEadrd|

au o HfAGTRIRM: qUeGUITEafEAAr: HgdAH FARACd YHEAT 51 34|

Then the eight brothers will die one by one in their houses.

(Death is a part of the boon obtained by the wives.)

The relatives will cremate their bodies in fire. The ‘Jeevas with their perceiving fields’ (Samvit-Aakaasha)
will remain separately in their own houses (bound by the boon of Paarvati).

For a few moments only, they will remain inert as if asleep.

(Is that all? When will they become the rulers of seven islands?)

[According to the boons, the Jeevas cannot go out of the houses; yet they have to conquer the lands and be
the rulers of the seven islands; and moreover there is only one earth with seven islands. Anyhow, all these
boons have to fail because of Durvaasa’s curse. To solve the problems of boons and curses, the boons and
curses will take on material forms, and argue it out.

Can such things happen that boons and curses take on material forms?

Why not? What cannot happen in Chit? Anyhow, what better way to understand this interaction between
boons and curses other than a direct debate between the two as personified entities?]

TdRHA= AUl difdl Al gdAd: U Fufesafed aRemurcaAsia @

Meanwhile, their own Karmas of the nature of boons and curses will join together at one place, in the sky.

[Some Boons were earned by hard penance; some boons were the result of the dumbness of wives; and
curses also were there because of the mistake done by the relatives.
Which is the most powerful among all these?]

FATTOT AATAETGEIFUTOT Ucdh RAMNRRRITOT HReIfed gad gIaw|
The deities ruling those Karmas, of the forms of boons and curses, will separate out their own private
functions and stand apart as different bodies.

NEAST AT FHIM: TTUTOR: STRICUSIG UG Ud TSI |
The boons will appear in the form of lustrous persons, with lotuses in their hands, holding the BrahmaDanda,
with four arms, and their bodies shining white like the moon.



19

AMUTETT HiasTTed THAT: YEUTory: HIWom: Heoraerer f§ieT Hpirear: |

The curses will take on terrifying forms, holding spears in their hands, black in hue like the dark clouds,
endowed with three eyes, and will have frowning faces with knitted eye-brows.

R afesgied

Boons will speak

o TFAAT ATUT: BIASTFATBHUNIT: RAATH deedTH b: FAATsIIafdgaA|
Get far off, hey curses! It is our time to act now.
Who can oppose us who are like the fixed phases of seasons?

e afesafed

Curses will speak

TMHAAT & O I BIASEATRAUNT: FeeliAd deedld F: FAATsIAafdgH|
Get off far, hey you boons! It is our time to act now.
Who can oppose us who are like the fixed phases of seasons?

[Both are equal in prowess!]
W gicsTfed

Boons will speak

Pl Haled! AIAAT T BT Poir: FAIAT =YD al HoTded G I |
You were produced by the Muni. We were produced by the Sun.
A Deva is greater than a Muni, since Lord Sun was created first.

MAtsFaTTE Sara
Gauryaashrama Sage spoke

Yaceyg aXtdd eMUT: HEfAAl aifeaasddr $ar I I TERA: Pl |
SaTAATIR! TG TERUHA HfA: ScgeFear WIAT AW T YSIMUII 34|
When the boons will talk like this, the curses will get angry and say, “You were made by the Sun deity. We

were made by the power of Rudra’s essence. Rudra is the greatest Deva. Muni Durvaasa is born out of the
essence of Rudra.” So saying, they will lift up the spears, and stand like the tall mountains with peaks.

MUTIAYSNY O STy Tdeded: Jaadied THdpdirada|
Boons will laugh at the enemies namely the curses with their raised up spears, and will speak with a logical
ascertainment (like this).

7 afesafed

Boons will speak

& QAT UMIdl cFded] PRIl [AaidH [Tehr deleedled dedral faarddrs]|

“Hey Curses! Stop reacting with anger and see how the solution can be brought about.
First, think about a way of ending this argument.

araeqll aicar deferea fafavia: sdcaseafiaeicaare! ag fdad|

Let us go to the city of Brahmaa and solve this issue. Is this not what we should do first?”
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TAHAITTH e
Gauryaashrama Sage spoke

AMUTIFHATROY ATTHGN P |

Curses will agree to what the Boons suggest.

F 7 @ TSR A R

Who will not accept a sensible statement, even if he is an idiot!

da: emur at: e Ireafed geon RAIFEGHaT & afa: e deeenee |

Then the Curses will go to Brahmaa’s world along with the Boons.
When in doubt, one should always seek the great ones.

YUTTAYE dold JUMH WREWR STel0l hARfegied ear aul § agafd|

They will salute and report to Brahmaa, their own viewpoints and arguments. He will listen to them, and say;

GOOD ACTS VERSUS BAD ACTS: WHICH ARE MORE POWERFUL?

STET diesatd

Brahmaa will speak

RRMUTTRATT HY Y, Ased:-TRT STAfed d, Fsed:ART A HAM FadAfcavadr Fag|
Hey Hey Deities of boons and curses! (Do not fight!)

Those who have essence in them will be the winners.

Each of you check the other, and find out as to who has real essence.

[Testing the essence means, to find out which one has some dense nature as some stabilized thing, and which
one is mist like, as just some empty wind?

On one side are the boons, which were hard-earned; and on the other side are the curses which rose at the
spur of a momentary anger.

Suppose you have practised hard to rise higher in life through studies, self-control, Vichaara, and all
necessary methods from a long time, and at some unfortunate moment a small mistake occurs through you,
without any intention from your side; then, will all the hard work done by you go to waste?

It is not fair; and it will never be the case!

Life is boon, and death is curse; is it not so?

At every moment you breathe and are conscious of the surroundings, you are experiencing the boon of Chit
as it were...! And Death like a curse arrives at any moment without any prewarning, and all the perceived
vanishes off into nothing, the very next instant.

Is all the Knowledge you mastered, a waste?

Is all the hard work of a life-time, a wasteful venture leading towards nothing?

The same question was presented by Arjuna also to Krishna.

He asked- what happens at death for the ‘aspirant in the path of knowledge’, who has not yet reached the full
state of realization? Is his practice till then, a waste?

Krishna assures him that the journey of an aspirant continues in the next life, from whichever knowledge-
level he had reached before the death of the previous body.

Nothing goes waste; good always wins over the bad.
Let us watch the fight between the curses and boons, and see who wins at the end.
Which has more stability; hard work, or a momentary mistake?]
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TAHAITTH e
Gauryaashrama Sage spoke

@W@WWWWWQW:QWW@J
d TEIRATCTST T gEIARAT HAlcdl T HHAARS Ydadicd g

Hearing his words, the curses entered the heart of the boons, and the boons entered the heart of the curses, in
order to check the essence. They examined each other for the essence in the heart.
Joined together, they will speak like this to Brahmaa.

QMUT geTfed

Curses will speak

ST Uiy @ Jed: @R 9 Id: Hed - AR o1 U aoiedFH Fardell: |
T feholdl HITdeaRT: AU FAGl Hef HIAeHAT TG SEIseATSTAThART &l
Werg & a1 afag ga sfa uar darfdfd s o=y safafa [defa

Hey Lord of all the people! We have no essence within us. The boons alone are unshaken like the diamond
pillars. Bhagavan! We both, the curses and the boons are always made only of awareness (a conscious idea);
we have no other bodies. That boon which was given by the awareness of the boon-giver, stays as the
awareness ‘I got the boon’ in the boon-receiver.

[A boon-giver and boon-receiver are both bound together by the ‘hard penance Karma’ which has to result in
a boon. The awareness as Chit-state shines as both the ideas of giving and receiving of the boon; and is
fructified as experience.]

fIRITaATT Pad &8 T Bl dd: URTcTIHACTTT SRABTAJNTHH: |
The body that is fit to enjoy the fruit is also the fruit, and shines as the knowledge of that body; and the fruit
gets seen, experienced and consumed with hundreds of delusions of time and place measures.

[For the boon to take place as an experience, the necessary time, place and the causality factors, all get
naturally formed as part of the boon-fulfilment; as it happens with the Self-fulfilment. The wanting of the
ruler-ship of the seven islands is itself, a Vaasanaa that gets fulfilled through the means of fierce penance.]

TETCAT TRIdcdTedchTollecRHd T&T deTec - HRIE goral o g AU

By the belief in the penance that will fructify as a boon, the boon-giver also rises from the Chit state at a
proper time, to bless the boon-taker. That alone forms the essence of the fruit that is not possible to conquer
(destroy); and not the fruit which rose from a curse.

[The eight brothers had chosen different deities and different methods for the fructification of their desires
that rose out of the same Vaasanaa.

They had faith in that penance, believed in the fruit, and practised the Mantra-chant whatever, diligently; had
renounced all the comforts; and were single minded in the achievement of their goal. These actions had acted
like a seed, and the tree had grown properly out of that seed to give the fruit in the form of the boon-giver.
Whichever deity they had tried to please, was pleased by their penance, like a teacher of a particular subject
feels pleased by a student’s proper work in an exam paper.

If the penance was not done properly, the deities would never rise up to give the boon.

As previously mentioned in the story of Leelaa (Mandapa Aakhyaana), Jnapti states that she is the Jeeva’s
own Shakti (Chit-power) that rises up as the fruit of the effort undertaken by any Jeeva.

‘Curse’ on the other hand is not something that has hard practice as its base.

Arrogance, self-conceit, etc are all the natural characteristics of the wicked that irritate the good people at all
times. It is not equal to penance in any way.

Even if the wicked people do penance, it will fructify because, it is hard and sincere work.

However, curses are necessary to keep the wicked under control.
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Who gets cursed?

The regular evil doers need not be cursed, because they are already in the cursed state only, because of their
foolishness. No other punishment is necessary. They will bring upon their doom by themselves. A fool who
falls down the deep chasm is already falling; no need to curse even!

Of course, when the wicked get too much out of control, they get cursed for the good of the tri-world.
Trinities also go through the curses, for some future good of the world.

Suppose a good man, who has already some good conduct to his credit, commits a mistake against a saint or
a Muni due to some hidden Vaasanaa-trait; then he gets cursed, not as a punishment, but only as a corrective
measure; so that he does not repeat the mistake again. Indras and other Devas get cursed by the Munis, for
the same reason. Usually they lose their discriminating capacity, when in the company of the loved ones
enjoying some pleasure, or because of their arrogant behaviour, and get cursed by some Muni or other.

At any place, at any time, a good man cannot afford to do mistakes. A curse given to him by any higher
being, manages to remove off his hidden Vaasanaa, and purifies him rather.

The hard practice of penance done for years cannot be destroyed by a moment of curse.
This is not the question of whether Durvaasa the curse-giver is great, or the deities who gave the boons are
great; it is just the question of which was hard-earned, the boon or curse.

The parents of the brothers who received the curse would have suffered till death, the agony of ruining the
hard penance of their sons; that was a fitting punishment for the disrespect they showed to a wayside Saadhu
on their way to a sacred Teertha. They had to learn the lesson in humbleness; maybe they learnt it also; and
later paid respect to every saint they met, ordinary or famed.

The curse had that much purpose only; and was fulfilled as a lesson taught to the arrogant parents.

Penance was not like that; it was performed for the fulfilment of a purpose.

The seed of desire was watered well, planted in a fertile soil of penance and nurtured with care through
proper discipline; and the fruit (boon) was the necessary outcome of that work. This fruit cannot be
destroyed so easily by just a random curse that affected only the arrogant nature of the old couple.

Maybe as the sons of such arrogant parents, the sons also suffered the agony that their efforts had failed
because of their parent’s foolishness.

They withered in sorrow; and slowly attained the death-bed one by one.

That was enough punishment as just some mental agony they had to go through, for setting their minds right
before they took over the ruler-ship of the entire earth.

Maybe in the role of the emperors, they never disrespected a Saadhu again in their ruler-ship ever.

This is the purpose of the curse; it served that much purpose only; it had no power to destroy the well-grown
tree of hard penance bearing fruit as the ‘boon-giving deity with the boon giving thought’.]

RYEH REAEE aITRAR: a7 RARIFT aRI0T AR el
The boon-giving state of the boon-givers which enables them to bestow boons to the boon-receivers is

practised for a long time (as a penance); then only, it becomes the essence of the boon (like a tree nurtured
and grown with care.)

Ied g diaeeaeald dca |1 aRaAan] wafd dacary] o dead|

That which the conscious entity (Jeeva) practices for long, that alone becomes the essence and takes the form
of the “fruit with essence’.

YA Hidearafad Afdal IIEHT caed Hracaed = faad|

For the conscious entities (Jeevas) which are already pure (as Chit-essence), the most pure (with the
abundance of Saattvic qualities) wins over. For the most impure among the impure ones (with uncontrolled
minds) (of Raajasic and Taamasic qualities), the result also is impure and not fruitful (and he may also get
the suffering as the fruit in the form of a curse.)

The fruits are not the same, for the pure and impure, even if they practise the penance for the same span of
time. (Fruit is dependent on the sincerity, firmness, and purity of the mind of the seeker.)
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[Results of the pure and impure acts are not the same.

The pure ones have some purpose in life; and try hard to achieve it; like nurturing a tree with full care.

The impure ones are not trying hard to obtain anything; they do not consider any achievement as their goal.
Their life is driven by selfishness; and every act of theirs hurts someone or the other. As a result, every
moment of their life is cursed as it were; and their path is strewn with thorns. Even if they perform penance
for achieving any selfish end, it does not purify their minds; but leads to their own destruction in the course
of time. Not so for those Saattvic ones, who are trying to achieve some goals without inflicting pain on
others. Their hard work will get fructified for sure, even if a random mistake is committed by them
inadvertently. Even among the pure ones, a person with utmost sincerity and purity of mind achieves his goal
for sure, even in a short time. |

ST AT ST AR A1 =e] FfRedrddcaed #ga

Even if a thin line is there (dividing the power of curses and boons) (since both are equal in power), the
foremost rule alone which was earlier (as that of the penance) gets fulfilled.

(It was already fiuctitied, before the curse was obtained.)

Arrogance (which is a later outcome) cannot bring out a different rule.

[Who can be defined as the more powerful, the deities who gave the boons, or the Sage who gave the curse?
The strength of the boons and curses are not defined by the greatness of anyone; it depends on the denseness
of the acts only. The hard work of penance is already done with, and the fruit is already there as the boon
obtained by the brothers. It could not be destroyed in any way. The momentary anger of the Sage cannot
destroy that boon, because it was not the anger against the brothers, but the anger against the parents who
were acting arrogant, with the conceit that their sons were great ascetics doing penance elsewhere.

The curse of the Sage was directed towards the destruction of this arrogance only; and therefore, did not act
as any impediment to the boons obtained by the brothers. The fire of the curse is already sprinkled with the
waters of penance; so how could the curse affect the boon? It is like showering Durvaasa with cool flowers
before the dust from their parent’s feet fell over him. Their hard penance and renunciation already had
nullified the effect of the curse given by the great Sage.]

FAANNIRIEEY FH a&g wdcdel Renufdamrda eiRfas aur o3|
If both sides are equal, then the mixture of the boons and curses will be in a mixed form, like the water
mixed in milk (diluted state of boons and curses.)

AT RATIAAYET REUT Faadiargsrafa Tacatad quicHe|

When the boons and curses are equal, the Chit (as the Jeeva) experiences both, like experiencing the city
filled with manifoldness in the dream.

[Who is who, but Chit?

Chit as the parents and sons experienced the agony of the curse; Chit as the brothers enjoyed the ruler ship of
the earth. (Parents were also part of it.)

Both were the dreams of Chit only; already in the completed state in Chit; like the memories of a dream.
Kick a Sage (or insult him with your conceited mind); get cursed; suffer the agony till death.

Worship a deity; be blessed by a boon; and enjoy the boon (even after death).

Both were fulfilled in two states of experiences.

When Chit alone is experiencing everything at the same time, as all the perceivers, it can exist as the two sets
of brothers also, where it experienced the failure of the boons and died in agony; and again enjoyed the fruits
of the boon and lived in happiness.

What is one dream extra going to affect, when there are heaps of dreams as Jagat!]

ffaid caa vafa aaca da g ga: udy ufsd e amar aaAseg d|
What has been learnt from you was contradicted by our act. (Forgive our conceit.)
We will leave immediately. Salutations to you.”
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TAHAITTH e
Gauryaashrama Sage spoke

gcgdrcal | FIAATY: FAITY MUION T3t gered fAfd €8 ifda helleges I

So saying, the group of curses, cursing themselves (for their foolishness) vanished off like ‘the hair balls’

seen in the sky disappearing at the cessation of Timira-ailment.

(The curses understood their essence-less nature, and vanished off into emptiness.

However, the boons themselves were of opposing nature to each other, each blocking the fructification of
the other. The two opposing forces of boons were standing there now, one given to the husbands, another
given to the wives. Which will prove powertiil between these two?)

HYTAD RIS JEfAdeivs: Ffasarafiacsr: FAErdisFaqad|

Then the other crowd of boons which were blocking the boons of Sun deity from getting fulfilled, stood
there with the same purpose as that of the curses, like a grammar rule replacing one word with another
synonymous word (to fit the metre).

AMUEATADT gigsaiad

‘Boons given to the wives, which were the curse-replacements blocking the other boons’
spoke

FEERrSTET AT QraEser: A fasl F aaAeuguIieaF ATl

Lord of all Devas! We do not know how the Jeevas that are to rule the seven islands could be freed from the
house of the dead bodies! It is like taking out the water from the dried up well.
(These Jeevas cannot be released to go out of the house because of Devee’s boons.)

FHASARAAIAA Uy T3y pRAfed a1 a2t v fgfTasra o)

Those boons of the other deities will make them the rulers of the earth covered by seven islands, by making
them win over all the lands (only if the Jeevas are allowed out.)

deaAAaRIsRATCRIY RAgUAR JegeaaeaTiaedarc Ram : |

Hey Lord of gods! This opposes our purpose (of keeping them bound to the houses); and is unavoidable
(because it is Goddess Gauree who has bestowed the boons). (We do not want to disobey her, nor offend the
boon-deities.) Tell us what we should do now, for our own good.

ERIECIC S T

Brahmaa will speak

FHGUARERT AU ¢ HIH: HUeel TAE Hadl HadHN |

Hey you boons of ruler ship of seven islands! Hey you boons of holding the Jeevas inside the house!
What you both desire is fulfilled already.

(Jeevas are bound inside the houses,; and they are ruling the earths also.)

gelddeuelcd Ardeagrdiy eTonfcer R Hea FagIaarT: fdT:|

Stop having this opposition to each other immediately, though you have contradictory purposes.

(Both the boons are in a fulfilled condition, now.)

For long, those brothers have been staying as the rulers of the seven islands, and will be rulers for long.
(‘When did all this happen’, if you are wondering like this, it happened immediately after they died.)

FAdeARATA SeUTdIcEdtadsry THEIUART: Fd HUeddl: TH a3 |

Immediately after their bodies fell, those great men have become the rulers of the seven islands.
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gd @ afesafea
All the boons will speak

Pl HAVSAIE! FHGUTA HAT: ThAde HUIS 4d T€ T dAadl

Where exist, the eight huge earths containing seven islands with people?
(Where are these eight earths situated? We do not know of it at all!)
There is only one earth-sphere that has been heard about and seen also; not any other one.

B Y fAefed HIREATRIGEDhIND TEThIND FaH HY Hlfed HAITST: |
How can these eight earths stay within the hollow of a house? (It is not possible at all!)
How can the intoxicated elephants stay inside the hollow of a lotus seed?

STET diesatd

Brahmaa will speak

Ieh EATTAIEATR: Fd SATCHD SHNEAd FRIeRATT T ed - EaTal s 37T |

It is indeed the ascertained truth that this entire world which is mine and yours is of the nature of emptiness
only. It stays within the supreme atom of Chit and is experienced as a Svapna only.

[We are all in our own experience-field of worlds within the supreme subtle atom of Chit, made of emptiness
alone like the countless dreams made of emptiness alone. ]

HITT FeWRATIUIRETEATIIRIEY FHRA dAfchaArrd, &: THI: Tpal: |
So also, it shines within the belly of the house inside the Supreme atom, (like you experience a world of

Svapna within the four walls of your house.)
What is there to wonder about? What is the surprising factor in the natural state of affairs?

ANRAT AT TATRAATRE ST ITcHd T diedte=id &0 =& |
After the death, the world shines as it is of the nature of emptiness, in a dense state, the very next moment in
the mind, (as it happened with Brahmin Vasishta, and King Padma of the Mandapa tale).

[Each and every atom of every world contains a world within it.

Each and every mind-atom as a Jeeva cherishes a world within it; and the minds (of other Jeevas) that are
within that world also have separate worlds as their experience.

For example, you as a Jeeva are having some particular world experience made of your own understanding,
like your private dream; others in your world, co-existing with you as relatives and friends and others are
also living in their own private world-structures as per their understanding level. And the ‘other others’ in
their world-structure have their own private worlds as their experience. So it goes on; worlds within worlds;
atoms within atoms; and all staying as real within the subtlest atom of all, the Chit-expanse, the shine of
Bodha (Knowledge).]

oAy SEATT I T el FHGIAT agAd HAA (T fhAgdH|

When an atom itself (as a Jeeva-state) contains a world within itself, what is there to be surprised that the
earth with seven islands shines inside a house? (It is also some experience-state for some Jeeva.)

[The eight brothers are not aware that their earths are situated inside their house chambers. Inside that house-
space itself, they are fully experiencing a complete world with mountains and skies stretching for countless
Yojanas, even stretching up to Lokaaloka hill. They have their own tri-world entities also, and deities that
they worship as their favoured ones, as part of their life (not the real Devas who represent these deity-forms).
They had the awareness of these worlds only. They were not aware that they as Jeevas were bound within a
house; like a person who is dreaming the emperor ship of the earth with seven islands inside a prolonged
dream, is not aware that he is still lying within the boundaries of his house only.]
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IgTdie T Rdcd Socd & SilcaaRfcaeATd g Tglid qedcdd JUFRHA|

That which shines as the state of the world is the principle of Chit alone; it is not a solid world as such.
ChinMaatram alone shines forth as the ‘expanse of emptiness’ (potential state).

[How can such a thing happen? But, what actually cannot happen in Chit?

Chit is not a solid atom containing solid worlds within it.

Chit is just the word used for denoting the Knowledge that is spread out everywhere as the objects and
people. All the objects, all the people, all the measures of place, time; everything that is part of the perceived
is just the knowledge received by the mind as sense-measures, and processed by the mind as a world-
scenario. Every object is only an idea in the mind, or some language-less agitation in the mind, as the
Praana-quiver.

What is an idea or thought?

Some knowledge you have about something, as conceived by you! It can be in words or without words!

At all times that you live inside a house, you are not remembering it with the words ‘my house my house; I
am living inside a house’; you do not remember any object as a word; but only as awareness.

‘House-space’ is just the awareness of the house you have as part of your own mind-structure, known only to
your mind, like an awareness of an object that is in your dream.

Every perceived object, living or non-living exists as awareness only of something in your mind. This alone
is known as the Jagat. This awareness subtracted of Jagat or objects is the pure Chit-state.

This Chit-state cannot exist separately as ‘no-perception’ state.

Chit is always the revealing shine of the Jagat in some form or the other.

If this instruction is well-understood, then the earth inside the house is not an amazing factor at all.

What is the thing called ‘house’?

Awareness of the house, as perceived through the senses!
What is the physical body?

Awareness of the body, as perceived through the senses!
What is earth with its seven islands?

Awareness of the earth, as perceived through the senses!

The eight ignorant brothers had the awareness of the house till they died, believing that they were inside a
house, feeling sad that all their penance-efforts were wasted off by the foolishness of their parents.

The wives were happy that the Jeevas of their husbands will live inside the house even after their death.
After the husbands died, their Jeevas were bound inside the house, and the wives lived as ‘Cirantikaas’ till
they also died some day.

Parents also died some day, feeling guilty of their senseless act till they did.

What happened to the bound Jeevas?

After the death, instantly the boons took shape; and the brothers had their own private experiences of
conquering the lands, defeating all kings of the other lands, becoming emperors, and living happily with their
brothers and the wives, and the parents.

‘Awareness of living inside a house and dying’; was replaced by ‘the awareness of living inside a vast land
covered by seven islands’.

It is like one idea getting replaced by another idea!
It was like one kind of experience replaced by another experience!

Nothing solid is there anywhere.

‘House’ is just an ‘awareness of house’ of a particular mind with limitations.

Death is also an awareness of death attached to the body-idea.

Ruler-ship of earth again is an awareness of living inside a palace under an open sky.

The wives had the awareness of their houses with the dead bodies and the Jeevas trapped inside the houses.
The dead husbands had the awareness of earth with seven islands each.
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Since everything is just emptiness alone, there is no clash of these worlds anywhere; like the dreams dreamt
by many people in the same room while asleep, do not collide.

The world that each mind experiences, is just a picture drawn by the mind on the emptiness. Death is
something like a magic eraser which erases off one picture, and allows another picture to be drawn instantly.
This is the way of the ignorant world; picture after picture gets drawn incessantly, brushing off the previous
picture with the eraser of death.

A knower on the other hand is free of the eraser and the picture both; he stays always as the emptiness only;
without getting affected by any world-picture that arises randomly.]

A HAITH e
Gauryaashrama Sage spoke

sfd  SIRIOT UNhT e eRIEdd: draafdsaicaaaeadcasy Sghr
YUTHITSl A SIS e HAGIY T ATl J[EehIRlehdootele |

The boons were thus spoken to by Brahmaa, the giver of boons.

The boons discarded the physical bodies made of illusion; all of them together saluted the Unborn; went off
as the Aativaahika bodies only, to the respective houses of the deities (temples) in the seven islands filled
with people.

Iqred T HUeAT: HHGIUTAATIDT: IETAUEIYETAT [GATEhALIHTH|
Immediately those eight brothers became the rulers of the seven islands and had the experience of

performing sacrifices; had the company of the happily rejoicing relatives and friends; and belonged to the
family of Svaayambhuva Manu, in the eight divided days of Brahmaa.

[In Indu’s story there existed ten Aeindava-Brahmaas in one Brahmaa’s creation. Here, eight earths with
seven islands each existed in one Brahmaa’s creation, that too inside the eight houses.]

d IEIRASATET IR Td: el dHATSHIN HeATATRAT T |

These brothers had no knowledge of each other’s worlds; were ignorant; and were always with each other.
They ruled the earths together; and were caring about each other.

[Though there were similar earths with similar families, the life led by each brother was different, based on
his own Vaasanaas.

Each brother had his other seven brothers in his own world as his companions.

Each brother was ignorant of the other worlds of the other brothers.

Every earth of theirs was complete with their families and relatives.

There was nothing to show that their world was just a copy of the earth with seven islands. It was complete
and real.

If any other emperor had ruled the earth with the seven islands outside of their houses, well, he never knew
of these eight worlds inside the eight houses.

All the boons were fulfilled, and the curse was also nullified by the power of penance.

All the brothers loved all the other brothers in their own worlds, and lived happily.]

[Even though you might be a Saattvic person, still If you are attached to the images only of your relatives,
deities, Gurus, and objects, the same images will repeat in your next dream of life-existence also as your own
mind-products. Attachment to any object or person or Godhead is like a sticky gum stuck to your
Aativaahika body, and will follow you through countless life-dreams.

Only a person who transcends the image-attachment, and exists as a formless Knowledge-form in a formless
world of ‘Knowledge-form’ is free of this dirty harmful gum.

True dispassion based on reason alone can destroy this gum without a trace. ]
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[Though all the brothers had the same Vaasanaa, and the same boon, and the same ruler-ship of the earth,
their experiences were not the same. So also, every Jeeva in any world is a unique mind-form, and
experiences a different life-dream, though inside the same world as a common ground of experience.
JeevanMuktas also enjoy different worlds as their eternal self-controlled life-dreams, as per their mind-
structures.

The worldly people experience Vaasanaa-controlled dreams, and exist as part of the dreams, with no control
over anything. The Knowers experience (or pretend to experience rather) the Vaasanaa-less worlds as their
solitary Siddha-worlds, inaccessible to the lowly minds filled only with the Vaasanaas.

Either the dream dreams you, or you dream the dream as Chit; there is no other option.]

Yl PRI dRUIGrel: Soaidedl Aegal Tau=al gu fua:|

Among them, one was a young handsome man inside the house itself.

He lived happily in the huge capital city of Ujjayini.

(He did not venture out of the palace. He was happy and contended with what he had already.
He had no other desire.)

ATREIUIETS: D ReTITAIh SNl feRcafaTay gdfefTasaad: |

Another one was in the ShaakaDveepa. He, with the desire of winning over Naagal.oka, wanders in the
ocean belly, engaged in conquering all the lands there.
(He had the desire to conquer the other worlds through his might.)

PRAGTRISTUTET ERIA: HBAUST: PofeTasa: HRGy: Bledrdeidad:|
Another one with all his people freed of all problems, and after conquering all the lands, sleeps in his wife’s
embrace in the capital city of Kusha Dveepa. (He had fulfilled all his desires.)

AMeATIGIIACGE R:GAT: FIA AR HITcHS AT |
Another one is engaged in water sports along with the Vidyaadhara ladies, in the lake situated at the peak of
the mountain at Shalmalee Dveepa (of his mind-world). (He had unfulfilled desires still.)

Bi>agd AR FESUIAfdd gegar arfaAda Ry S|

Another one is engaged in performing the Horse-sacrifice, in order to please Brahmaa, at the golden city at
KraunchaDveepa, so that his seven islands will prosper.

3 MeAAGIT HIRGIITATRUT ANgHGACIE cdedIpEHaTdd: |

Another one at the Shalmalee Dveepa (of his mind-world), is engaged in the battle with a king who had
invaded the island; and the Kula Mountains are getting hit by the broken tusks of ‘Direction-elephants’
(because of the fierce battle-scenes.) (He had the battle-Vaasanaa.)

TMAGEITh: HIVCGERIGIUIC FAT HATAG AT HYcHATSEATSH|

Another one, the eighth of the brothers, living at Gomeda Island, desiring to marry the daughter of Pushkara
Dveepa king, is attacking that king with his army, moved by lust. (He had the lust-Vaasanaa.)

QEehigIUeh: Shixcaldblellhlig sl G &g aial uasfafeesar
Another one at Pushkara Dveepa has gone with a messenger of the emperor of the Lokaaloka Mountain to
seek treasure-lands. (He had the adventure-Vaasanaa.)

TP ACTATT UG i FTIRpY Toear Faufaaifar
IHITRATARIART RIS REdd: daffEjesaeatear @i dRa|
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Observing that all those eight brothers were ruling their earths, like this, in their own way, inside the space of
their own homes, according to their own mind-structures; the ‘two types of boons’, which had discarded the
physical forms that produced attachment, will become one with their awareness inside the houses, like
emptiness mixing off with emptiness.

Teafea 9 wfosafea TUEfR A FEgUARREdET d-aeaft g

Those eight brothers will become the kings of the seven islands for long; and will be happy.
All the eight were indeed very happy.

[Since the boons are made of some conscious idea only and not material, the boons as the Chit-awareness
will become one with the awareness of the worlds inside the eight houses, which are their own fructification-
states. So also, the world-scenes that you are experiencing now on this earth planet also are made of Chit-
lustre only. The same Chit-lustre shines as all the worlds of all the minds like the sun alone shines as the
rainbows made of different colours. ]

gAd gfasmfaaifieafhan: geeafea afadggaeaaifa:|
In this manner, with their penance blossoming with the suitable fruits, the brothers will attain their
fulfilment.

Headergiia faeEded a1 hEagRdeAid: fhafd|

Who is there who does not perceive that (fructification of his desire), which rises inside (from his established
Vaasanaa-state), with the means of proper actions!

[KundaDanta still had not got the answer to his question. He repeats the question again to
KadambaTaapasa.]

Peaged SdTd

KundaDanta spoke

SghaleTdl JE: heFadeldiud: HAGT daisel dr: HU ATl Teisard|
After he finished the story, I asked the Kadamba tree Sage, “How did the eight earths with seven islands
shine forth inside those houses?”

haeslcdlUd odid
KadambaTaapasa spoke

RETgiea Iey AAREITY FI9N JId 7 JACATR I HTcAA AT FAFIFI0TAA a

fas oRuafd w0 Fadacaseaa Wicas4|

Chit-element alone, though of the form of emptiness, is in all. Wherever it is (as any Jeeva-essence), it sees
itself in itself as the tri-world (of the ignorant) or anything else (Turyaa state of the Knower also), without
discarding its empty nature.

Pedded Sdid

KundaDanta spoke

ThfEAfCTHS qed RIT WHAPROY HU TIHTTEHRAGT AT areddr f&aar|

How in the auspicious taintless tranquil state of the Supreme cause, the manifoldness appears as its own
nature appearing as if real?
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chqaddlyd odid
KadambaTaapasa spoke

T ATed RISTRIA ATATEE o fhaad TTATTATY THRATTITCAHT TATFAT|

Everything is just the tranquil state of Chit-expanse. There is nothing called manifoldness, though seen as if
spread out in this manner, like the whirlpools in the ocean.

3HEY uerdy uerdt sfa snfed afcace Taeaquares daeares fas ayg:|
That which shines as objects (with characteristics) in the (perceptions of) the unreal objects, is the Chit-

expanse of emptiness, of the nature of Svapna (of both Jaagrat and Svapna) and Sushupti, and is of a taintless
pure state.

eI & A:¥uee: uddisi & udd: I Ty Rga: Tadmalsdoraedn|

Though with movement, it is without movement. Though like a mountain, it is not a mountain.

(There is only the Bodha of the movement and the solidity.)

It is similar to what happens in the Svapna, where one’s own nature (mind-status) is seen as the objects (of
Knowledge.) (It is not that the Chit exists as the Jagat and its objects. Actually Jagat is not there at all.
Chit is as it is, as the form of Bodha, and is known as the Jagat.)

o TIHTET F Jaral: Gfed FaTcARIRIG Foiel FRd ¥ JTAT daAr Fuad|

There exist no creations as one’s nature or their objects shining in the Reality which is the essence of all.
Whatever is there however, that stays as that only.

[The awareness called Chit has to exist as the awareness of some Jagat-form; or as the awareness of oneself.
The former is the state of the ignorant; the latter is the state of the Knower. There are no two divided states
as the unmanifest Chit and the manifest Jagat.

Whatever is there as anything that you call as the world is Chit alone; but is understood wrongly as the Jagat
because of the delusion, or because of the lack of reasoning power.]

J T dH W T Faarbadicds gearea g Reead Rydfded & dae]

There is not the Supreme as the shine and non shine natures (as the Jagat and the non-Jagat).
It is not the inert state of the object also. ‘Chit alone’ as ‘Chit-expanse’ stays as it is, like this.

Tcha RITUT TATA QAT STTAETdT IddTeesd haid dAarEdT: uerddrn|

Just as the single Chit-state shines in the Svapna as thousands of people of an army, yet is always undivided
and pure, so are the manifold objects seen here.

JeEd: TcATR T el Hahardd dadd dalbR SfecagHad |

That Chit-emptiness, which by itself in its own pure state glitters, that itself, because of that state, is
experienced as the Jagat.

A JAT TEYOUTHTATT HH HIeAETcHD e qurd: Faeasad: |

Though not existing (not really burning inside the Svapna-world), the heat of the fire is cognized in the
Svapna. (Fire in the dream is not real; but there is the awareness of the real fire.)

The perceived object rises out of one’s own essence of awareness.

AT JAT TIFN T W AT TAG: TASHET AAcdAAIGTT AT |

Though non-existing, a pillar is experienced in the Svapna-emptiness as a solid pillar. Similarly, the
manifoldness gets experienced (as the other objects), as different (from oneself), though actually not-
different (from one’s awareness state).

[Knowledge does not differ from the object of knowledge.]
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feHdt gearicd deradTdaesdd T RigediFr I9dr g€ dauraiy faead|
In the first Creation (imagined as the beginning), the objects that arose (bound by the time and causality

factors) are the pure state of its own nature as understood by the Chit-expanse.
That alone is known now also, in the same manner.

[Whatever is understood by Chit as the objects and their nature gets understood by all the Jeevas in the same
manner always. Some Creation also gets imagined as the first one and exists as conceived by some mind.
And, it is not the absolute first Creation, but just a conception of some intellect with some world-idea.

The first can vary as per the mind-set!]

o0 U3 Hol FAFH TR JAT AT TG FAF Falcd AT TSI

The tree alone pervades in the flower, leaf, fruit, and the trunk. So also, the Supreme alone is all,
everywhere, as the essence of all, and is the world-state as another.

RATYFRIFATITAT: FIUFIRT WATTHGRY eIl T fae: |

The succession of Creations is the water in the ‘Ocean of Chit-expanse’, (not different from it).
The perception-state of the world is the emptiness in the Chit-sky, (not different from it).

WA FI U qegaTdcalUedeaIdTy g gET heeld |

Reality and the world are synonymous words like Taru (tree) and Vrksha (tree), (which mean the same). This
(world) is just the shine of Bodha (awareness of the perceived). When it is not understood as Bodha, it is the
state of duality (ignorance) and leads to suffering only.

WA SITeReABACHd g IACHAAHATT HAAWT & bl
The Reality and the Jagat — both are the same; this is ascertained. By the study of the texts which teach this
truth, liberation state gets attained (when the truth becomes one’s natural state of existence).

HhoUsy aysiel HebeUhidanpd:, dad SHdl &4, TEACSETcHD ST,

Iar arat fAaded a Aadea wa o, g gfagura smarsmaereaan

Brahmaa (the totality-state) is of the nature of conception only; and belongs to the Chit-state of the nature of
conception. That alone is the form of the Jagat. Jagat is of the state of Brahman only, from which words

retreat or not retreat at all maybe!(There is nothing fo retreat from actually!)
Rules, exceptions, absence and presence of objects are like that only (as the state of Chit).

HHATANT Slalcd TUTTUTaE e cHGATHETHTE TesTell U |

Jeeva-essence stays like a rock, firm and stable (as Chit).
Reality alone shines as the unreal; that alone is known as Brahman (and it is not the name of the Reality).

TaRATga sevda e & ygiifagh: & sasmariaed: |

In the Brahman-state which is without any affliction, and is one single dense state as all, what is creation or
dissolution, what is the presence or absence of objects?

THEIAT el GUaEaAfaya: J&l Hecaiafaamar REr va @iear: |
The delusory states of Sushupti and Svapna, which are the single undivided state of deep sleep only, shine as
varied states though not varied.

T Rl d1 FAhHdh!: ggal Heca=ral & sa faed:|
In the same manner, the worlds which appear to have some source (because of ignorance), shine as many,
and shine as varied states though not varied. (Everything is just of Bodha-form only.)
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gl gl 8T TohiediATIaTIdg GeaeaATHdRIcaR. FHI0T T3 |

An object (like milk) mixed with another object (like sugar) brings out the effect (of taste, nourishment etc).
So also, the understanding power in the beings (mixed with the ‘understood sense-perceptions’) brings forth
the effect of the tri-fold unit of the perceiver, perceived and perceiving.

g4 ugrafcarRAFAu e Far I21 #ifeq aur wifed ReATIdeAarand|

All the objects are of the nature of Chit-essence (Bodha) only and invulnerable always. In whatever way they
are, they shine that way (with particular qualities defining them), as the nature of Chit-essence (Bodha)
alone.

AT PIcAARcaTgATHdee U [Aeueal AT pRT: FPied Gedrhy:|

The qualities of the objects also, being of the nature of Chit-essence alone, stay as the understanding shine
only, without movement, and without the mind-processes of duality.

[An object is nothing but the knowledge-array brought in by the senses in quick succession; and the mind
connects this inflow of sense-perceptions and presents an object as a perceived something. Objects are the
‘shine of awareness’ only.]

HATHATANIG TRAASATIHI STTcEat FAINY HIGUegUaTT |

Jagat with its Rudra, Upendra and Lotus-born, is seen and experienced like this (as real) (for us), though not
existing; it is just a state of Svapna all over.

fafea: @ Teged RIsodl FTeelidy: FuANAuEIcaSTSITHEATaRICAT |

The varied movements as different patterns are seen in the Chit-waters, of the form of moving and non-
moving things (as not different from itself), as the joy, irritation, sadness etc rising from itself; as itself.

FIATTATTYTET FIeATerdAPpa: & ReAdRuraserey rarfar

Alas! In the grand magic of the world-network, blown by the wind of ‘one’s own essence not-known’,
spreads out the ‘perceived of the nature of false understanding’, in the form of Vaasanaa-sands, clouds of
desires and the mist of ignorance min the Chit-desert of emptiness!

T HRAMvgeh AP Afd AHATY: ddIT T ieaHicaacatagisFar |

The hair balls exist in the empty sky for the one with infected eyes; so also, this delusion of the world exists
in the emptiness for the one who is ignorant of his essence.

IracdhicUd drgddT hfeUd dAT JAT JheUaIR hadle ST
This Jagat glitters like a city of Samkalpa (conceived or understood by the network of minds), as and when it
gets conceived, as that only (like the mixed dreams of countless dream-characters).

HheUAIR AracHheudhell FUfT: HIAaTTHgUl HcltareHd &uar|

In the city of Samkalpa, everything is just made of the Samkalpa only; and is unreal; but is experienced as if
it is really existent, when experienced only.

Tdecdd fAafafiaardiueri@el e’ sigae g fdecda aumhaAs|

The regularities fixing the rules of causality etc to the objects, flows along; and the moving and non-moving
objects stay controlled, as bound by them.

[The world-experience is bound by the rules of Physics and maths; so to say!
The Reality of the world is based on the stability of the laws that govern the world-scenario.]



33

S AZIH I SNATEATR TATRIGT AT TocqF Moo gedA AT
Jefed IO SAAIN uaufed @ argar Acaerad: &uan: doea: fen:
ST T J UREREFRIP JIHAETEICH Bleldsh Tacid

o deReeafgafaar: Ryda smasmaaecaigaaeria faefa

Because of such unchanging rules (which are common to all the worlds anywhere and everywhere), the
moving beings (as physical bodies) arise out of the Jeevas (made of Vaasanaas); and the non-moving plants
(stagnant Vaasanaa states) rise out of the plants; water flows downward, and the fire burns upward; the
body-machines are able to carry on their works (as powered by the Praana); hot objects burn; winds always
are on the move; mountains stay fixed; sky stays with the luminous objects in their fixed paths, and is filled
with the rains and other phenomenon of nature; ‘wheel of time’ rolls with its Yugas and years; mountains
and oceans stay as divided in the single earth (perception-state); and the presence, absence, taking and
leaving of objects with various qualities also abound.

g e
KundaDanta spoke

UEE FHAANS TeeddFheud=ad: Hfd TaHaTd g HEd U]

That which is seen previously, that alone gets remembered; and it stays as different from one’s own
Samkalpa. (Memory is more powerful in the process of cognition than just the conception rising from the
mind.) Who had that memory of the previous in the first Creation?

haeslcdlUd odid
KadambaTaapasa spoke

HYE €I A FACH TINOT JAT UNEE TEACAT AT AT T |

Everything is seen in a random manner only, (without any memory), like one seeing one’s own death in the
Svapna (which no one can have as a memory). That which is seen alone gets seen (as whatever it is).
Smriti is already inbuilt in the perceived.

[The idea of the past or the memory connected with the past is just a mind-concoction only.
Memory co-exists with the conception, and is a part of it.
Conception exists with the preconceived conception of ‘I remember so’!]

Rraifaecnf@ Fafd sSocddetasd 3 Fearafes dEATEIAHE Id: Fad: |

The Samkalpa-city of Jagat shines in the Chit-expanse because of the Knowing nature of the Reality. This is
not ‘existent or non-existent’; therefore, it shines or does not also shine as such.

[This Jagat is not existent at all, because it is non-existent like a mirage-river; but the mirage is a part of the
desert-scene. This Jagat cannot be denied of its existence also, because it is the awareness of Chit as the
world. It shines as the knowledge; it does not shine as a solid separate thing that is different from Chit.]

RIcuaes HheUFataaegHad Y€ Reedidn Heheuqd AT FAAAT HAHA|
Whatever is experienced as the Svapna made of Samkalpa, because of the presence of Chit, is pure expanse
of Chit alone; and not the city of Samkalpa. So how can it be remembered (and cause the first Creation)?

FUASTATNhS: W T WA T Uepcleld ARIUT bR 34|

The Knowers who are free of joy and aversion, pleasure and pain, move in the path whatever is there, like a
wheel (which rolls wherever the path goes, unbothered about anything).
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eI Tt ared T Regdiaen ) fafg arer Beeewras)
When the sleep is gone, the world of Svapna stays in the memory (vaguely). The illusion of the three worlds
also stays the same way in the Supreme Chit-expanse.

IACTHHATT FooTiccaifericed dedidecdd HeMled el fafg A
The shine of understanding-awareness alone is known by the name of Jagat.
That expanse of conscious-shine is just a tranquil state; and not anything else. Understand it to be so.

IffA-EG Id: §F Icad FIAN Tcqd AT T dedd ddel A
That in which ‘all’ exists, that from which ‘all’ rises, that which is ‘all’, that which is from ‘all’, that which is
‘all’ and is ‘all that exists as all’, that ‘all’ is always there.

IAA FgFoATe STl Haal Tgiasafd JAT o T TRIET dedchidd HAT|

I have told you everything about how the perceived-state appears, and how Brahman-state is alone is the
perceived world.

sfed gelaareuGAls usl Hgafaarfdadany fadadr o=
Hey dear ones! Get up and go off to your homes, like the bees entering the lotuses when the day rises. Do
whatever you want to do (as your course of life)!

AEIA g EATHETHATIEEY 3T: FATTAAgAZaT R faemid|
I am now in a painful state (of staying as a part of your dream) without getting absorbed in the Samaadhi
state. [ will enter the Samaadhi-state and will be absorbed in it for long.

Peaded Sdid

KundaDanta spoke

SRR CaaRiaedd: eEfeeduoTHaTAS sarfia: |

The aged Muni said all this and closed his eyes in contemplation.
He remained without the movement of the mind, like a painted picture.

[His image was there as if real and solid, but there was no one there as any individual but the Chit-state
which existed as that Kadambaashrama-scenario. The image of the body, as the Chit-shine was unharmed
always, and never changed or deteriorated. That image of KadambaTaapasa was just a memory-store as Chit
alone, which rose up as a person to clear KundaDanta’s doubts.

No one can really contact or talk with a JeevanMukta as a person with a body; he is Chit alone shining as
some memory-store. For Rama, Vasishta was such a Chit-expression. Vasishta’s image was the location of
that memory and knowledge-store, as if.

To even rise the Chit from such an image, a certain amount of purity is required. ]

Manet gonare: widasf ga:ga: aed: daR#Afdgea aar gaaeya:|
Though we both prayed again and again with words filled with affection and respect, he stayed without the
awareness of the world; and did not reply back.

3T UeRIdEdEATTd Tolcdl aqo—aajcga%i e sfaud: urat UI% aiaaalrml
We left that place with sadness slowing our gaits and reached the house within a few days, thus filling joy in
the hearts of the relatives.

HY TAICHd PHedl HAT: e RRAA: [ RAAEdragd Iracqdnid Jadsy J AT e grar:
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JorRtquiar a9 HhIsH A F@dD THoTa FdTgD: |
After festivities, and after exchanging stories for long, we stayed there only.

In course of time, all the seven brothers dissolved off, like the oceans at the time of dissolution.
Only my friend was left back like one ocean out of the eight.

T Bleled AISTET fGeAedsth FamTd: 3% §EWIdcA] W AYAHTIT: |

In course of time, he also vanished like the setting sun at the end of the day.
I was filled with sadness and became highly distressed.

ddlsE g:fWdl 3T PEFITRdId Il GEIUHA dosiled TEATEd: |
Feeling sad, I again went back to the KadambaTaapasa, in order to gain the knowledge which will destroy
the suffering.

. ATETAUTE FATTATRATSHAT IUVTAT FAT YE: Hieedq Ureharei|

After three months (of my time-measure), he woke up from his (time-less) Samaadhi-state.
I saluted him and asked him for instruction. Then he spoke like this.

[A Knower never feels comfortable, when he has to stay as part of the dream-world of others.
That is why the Munis of excellent Knowledge, stay far from the reach of the ignorant with tainted minds. ]

chqaddlid odid
KadambaTaapasa spoke (as if with impatience)

3% FATATIRT: TAUTG AGAITH F &T07 FANAHG YTIATFIGHTY] Pelcal: |
I cannot stay even for a second without the Samaadhi-state. [ will immediately get absorbed in that Samaadhi
state now.

WHATATUEAET AT g oRTegd O IibfAaAT U] ad: $el

Hey taintless one! The truth about the Supreme will not be grasped by you without the proper practice of
Vichaara. Therefore, listen to what I say, and do likewise. (Do not disturb me again with your doubts.)

IANAAH RIFT T IGUIAT: ATFAT GRATIET AT A 33 A |
HHRI T TS cd ae pope: fher afferear gade: suRsafa dafe)
There is a city named Ayodhyaa, ruled by a king named Dasharatha.

His son is renowned by the name of Rama. Go to him. His family teacher is the great Sage Vasishta.
He will talk about the divine knowledge leading to the attainment of Moksha, in the assembly.

AUl feedi a Hedr GRR fgo1 Asmedasatd @ wdseida g |

Hey Brahmin! After listening to it for long, (and understanding it through the intellect sharpened by
dispassion) you will also attain the restful state in the Supreme, like I do.”

KundaDanta spoke

Scgdcdl | AT HE0TG fademefde g cdcHBIRIHUTIT: |

After saying these words, he entered the nectar ocean of Samaadhi state.
I have come to this country to meet you.
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TuIsEAdgd H T4 HAdAe I JARE JUTHAAG 0S|

I have told you all about me, what happened, what was seen, and what was heard.

[The KadambaTaapasa was an excellent Knower; but he did not have any duties to perform in the world. He
did not care about the death of the body also, which he was not even aware of.

He had no wants or wishes.

He wanted to stay as the awareness of Chit only, without the awareness of the perceived world. If his body
died also, he will continue in the same Samaadhi state forever.

It was his personal choice to remain always in a Samaadhi state.

This Samaadhi of the KadambaTaapasa is not the rock-like Nirvikalpa state that is attained without
knowledge; but is a full shine of Chit-state as the knowledge of the absence of the perceived. It was a state
where awareness is of one’s own self.

KadambaTaapasa was a memory-store without any Jeeva as its support.

It just stayed dissolved in Chit, as a part of the Gauryaashrama, fulfilling the Vaasanaa of those meritorious
souls who desired to visit that sacred place.]

[KundaDanta was not fit for any higher knowledge at that time.

He was not mature enough in his intellect. He lacked the dispassion also.

He had to go through the various levels of self-control, before he could be given the supreme knowledge.
The realization of abstract knowledge cannot be gained by just listening to (or studying) the words
describing that state.

That is why, he is advised by the KadambaTaapasa to go to Ayodhyaa.

Staying with Rama, and remaining as a member of the learned assembly, he slowly matures in his intellect.
He has the fortune also, of listening to Vasishta’s discourse along with Rama.

After the discourse had reached its end, Rama wonders as to whether KundaDanta was able to clear his
doubt after fully listening to Vasishta’s words till now. He requests Vasishta to check it out himself. ]

qAET

Rama spoke

H Pecced ScAlGhATRYADI[AG: FEATEIT:UHAT AcHATIIT: Hall

That KundaDanta, who expertly related these stories, has always been here with me keeping my company.

d WY Peccedred) fgor: urdf gafeyd: gdadfearadr Aaarariaaide|
d TY Peccedred! AF uraar fgor: 3@ fa:ae arar a afd aRgzogars)

That Brahmin named KundaDanta is seated next to me and has listened fully to this great discourse on the
attainment of Moksha. That Brahmin named KundaDanta is seated next to me; please ask him as to whether
he has been freed of all the doubts.

B EREID)
Vaalmiki spoke

gcgeh ALAUNY WA dgdl aX: ¥ I8! HAAE: Pegaed [delihded |
When Rama spoke like this, Vasishta, the greatest of all Munis, the best of orators, spoke like this,
addressing KundaDanta.

CIGECIE]

Vasishta spoke

Hey KundaDanta! Best of Brahmins! Taintless one!

Have you understood and known (whatever you wanted to know) by listening to what I spoke about attaining
Moksha?
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[The student who has been studying this sacred text from the beginning of Vairaagya Prakarana, and has
started the journey of Knowledge with Rama, and who is single-minded in seeking the goal of the
Knowledge state of Turyaa, is also a KundaDanta in essence, a companion of Rama.

Examine your own state of mind; and analyze whether you also have obtained the Knowledge-state like
KundaDanta. Check whether you have any lingering doubts left back; read the text again and again, till your
mind is free of all the doubts and apprehensions.

If you have developed the ability to see the Jagat as not Jagat, but Brahman only; and do not still feel like
running away from whichever life-situation you are placed with; if you are not averse or attracted towards
the objects of the world, if you have developed all the traits of a JeevanMukta as described by Vasishta; then
you can humbly bow in front of Vasishta and answer like KundaDanta himself.]

Peaced 3drd

KundaDanta spoke

FIERTaeeE Id Td ST # HaaRiaesal wld AgAuiosds|
The mind freed of all doubts alone will fulfil my goal.
I have understood fully ‘that knowledge’ which will destroy all the doubts.

AT ATTTAAST TF GEIALTT UTH UTHIATES fasearsi&a @ ug|

That which has to be known has been known without any fault. Whatever is to be seen has been seen fully.
Whatever has to obtained, has been obtained fully. I now rest in the Supreme state.

I cafes T4 WAdad O Haddlcadl A SgUuT JiFna|
I have understood from your words, the dense state of dense Reality.
Not differing from the Self, it shines forth grandly as the form of Jagat, in emptiness.

HdTcHADAIT HARUUT: FIMMcHAA: T4 FI0T HIT HAaT FHITAH|
By being the essence of all, being the form of all, pervading itself as all, everything happens at all times, at
all places, through all.

gyafed Tecded: RgIdPurRel J THded I JAT ATTRAISAVT: |

Worlds exist inside the tiny hollow in the white mustard (like the countless plants inside the seed) itself,
(as the potential mind-states of Reality). When this is completely understood, they do not appear at all (as
real and binding).

Tesed:-HHIAT FHAGUT G-I NE T YrIAIES FeIHAGHUTH |
The earth with its seven islands indeed exists inside the house-space; yet the house is empty only (as seen in
the story of the eight brothers). This is the truth for sure.

I g TAEATCH HIe R o

TIET HAUAEIAR Sl AA T b |

Whatever object appears in whatever way and is experienced by the beings, it exists at that time as the
dense-state of Brahman as all, in this manner, without beginning or end.




