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afqerara
Vasishta spoke

AT AAAUEY ScATHYRd d&ia Saarnfeadiel scafadad|

The 'Knowing state of the Knowledge' is said to be bondage.
When the state of knowing is quietened, it is known as Moksha.

[‘Jnaanam’ means Knowledge. It just stays as unmanifest; you can say.

When you know something as an object of knowledge, it becomes your Knowledge-essence and remains as a
subtle part of you. The ‘object of knowledge’ and the ‘knowing act’ both shine as ‘Knowledge’ in an
undivided form.

Chit is just the pure essence of Knowledge. It stays without the object of Knowledge. It is never bound.
A Jeeva is always a Knower of something. His mind jumps from object to object. This is bondage.

Knowledge is formless; it is division-less. It does not exist as words or names or forms.

It just is there as you, as whatever you know in your limited capacity. Whatever you know, that is you.
That is the Chit-essence shining as you, limited by the mind-function; as the duality of the perceiver and
perceived.

What is bondage?

When this ‘formless undivided subtle state of Knowledge’ turns into the ‘duality state of a perceiver
connected to his object of Knowledge as perception’, it is bondage.

Why is it called bondage?

Because a Jeeva is always in a ‘state of knowing something outside of it’! There is never a rest for the mind
which keeps on receiving knowledge through the senses and survives by their memories only.

This is the ‘Jneyataa state of bondage’; as opposed to the ‘Knowledge state of Brahman’, which knows
nothing as an object of knowledge.

When this duality-state subsides, the essence alone remains as the silent existence-awareness; and it is
known as Moksha.

In a previous section, it was mentioned by Vasishta that when this knowledge essence knows that it knows,
then the world appears as the perceiver/perceived states. |

T

Rama spoke

AAET AGAfed: BY Felevadd T &1 TeIdrgfg: Y arT fAadd|

How does one quieten the ‘state of knowing the object of knowledge’?
How the deep-rooted bondage-sense can be removed here?

[One cannot block off the senses; or stay in a drugged state to keep the ‘objects of Knowledge’ away. Mind
is never silent. It lives by consuming the objects of knowledge. Even if the ‘outside’ is closed off by a state
like sleep, the mind will create a world of objects as a dream at least; or will imagine the objects.

Therefore how can the perceived cease to exist?]

afastara

Vasishta spoke

FFIFAATANIT FAeggigeidad RIpRT e eMear Afd yadd|

By the dawn of the correct knowledge, the dullness of the intellect (which moves outward) is removed. The
formless tranquil state of oneself shines forth then as liberation.
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AT

Rama spoke

;. IAAERY: HFYTAA [hedd A detiied STegAV0T fag=ad|
Bodha is the form of just remaining as oneself only. What is said to be the dawn of correct knowledge
(SamyakJnaana-Prabodha), by which a Jeeva is completely liberated?

[Bodha is just ‘Bodha’; ‘Knowledge’. It stays without any thing outside of itself. Nothing is ‘known’ in that
state. What is the awakening of correct knowledge? How to get it?]

afferara
Vasishta spoke

AT AT AT hacedATd JAAfAT didled: FFvaAATT THIA|
‘The Knowing state is not there for the Knowledge; there is only the imperishable state of Knowledge; and it

is unspeakable. ’ (There is no word or thinking that can grasp it.)
When this is understood within, it is known as the correct knowledge.

[Even in the duality state, whatever you know as any knowledge does not require an object for its
manifestation in words or actions.

For example, ‘fire is hot’ is some sort of knowledge you got by burning your fingers maybe; but, when you
have the ‘ascertained knowledge’ that the fire is hot, you do not have to remember the fire or the heat or
burning. You do not need a fire at all; or the words which explain it; or thoughts to remember it. That
particular knowledge becomes a part of you as your essence. ‘You just know’.

It is Jnaanam without Jneyataa. Knowledge just stays as ‘yourself’.

This Knowledge in you is beyond the explanation of words.

“You just know’! Even when you see the fire, you know that it has the quality of burning; and so, you will
avoid touching it directly. Reality is also like that.

‘I know something’ (Jneyataa) is bondage. Absence of the ‘I’ connected to ‘Knowing’ (Jnaana without
Jneyataa) is liberation. When you know that you know, it is bondage; when you just stay as your essence of
knowledge without knowing, then it is liberation. Reality does not even know of the word ‘Knowledge’!

If you stay as Knowledge only, without any object of Knowledge, that is the Chit-state.

If there is no object of Knowledge, then where is the world?

If your knowledge is dependent on an object of Knowledge, then it is bondage.

Any knowledge that is obtained in the world is always dependent on some object of Knowledge. It is mostly
the knowledge obtained of the world through the senses, mind and intellect. It is constantly changing; and
you also are a changing state only, as connected to the changing pattern of the world.

Pure state of Knowledge does not depend on an object of Knowledge.

That is the true essence of every Jeeva. When the Jeeva stays as Knowledge only, then he is said to be
liberated.‘Knowledge bereft of Jneyataa is the correct knowledge’.]

AT

Rama spoke

AT AT AT caed: Hfd A gg Scural ATGAEH H1 ar Oy foha |

Tell me Hey Sage, what makes the knowledge and the state of knowing different in the undivided state of
Reality? How is the term ‘Knowledge’ (Jnaanam) produced, either meaning-wise or grammar-wise?

[Why did the pure state of Reality turn into Knowledge and the Knowing-state, as two; as the divided states
of liberation and bondage? Why did the word ‘Knowledge (Jnaanam) rise up in the tranquil state which is
unspeakable?

In the tranquil state, there is no Knowledge as such; but a pure state of silence only.

What made the word ‘Knowledge’ rise up?

This alone seems to be the cause of all suffering, by being absent and present!]



afferara
Vasishta spoke

NMYATT HAo<de HTHITATD F AT TaatieeaRd|

‘Understanding’ alone is Knowledge. It is a word used in that meaning only.

(It is an action of knowing something outside of you.) (It is the Jeeva-state.)

The knowledge and the object of knowledge do not differ like the wind and its movement.
(This is the Reality-state.)

[For example, if you touch the fire again and again to see whether it burns, then you continuously suffer
without a break. When you stay silent as the knowledge only; you do not need a fire to burn you; then it is
freedom from suffering.]

T

Rama spoke

T UdchUHAT AAA=NcGiadsd: [8g: AT Hfaeagdsreasr: |

If that is the case, why then this delusion of the separateness of the Knowledge and the state of knowing?
This delusion alone brings about the affairs of the past, present and future like a hare’s horn!

afaeama

Vasishta spoke

TrnSHTeaar 9T HAGREREIEAT R F FFEaid |

Because of the delusion of the objects situated outside, this delusory state of knowing has risen.
Nothing is there as outside or inside (actually).

AT

Rama spoke

AT ycaateitsdf A caaeaiesd: HARRGHATHT & &I aiitd & agl

It is directly seen that ‘I, you and all’ exist as objects of experience for each other.
Hey Sage, how it is not there? Tell me.

CIGEICIE]

Vasishta spoke

nfegdifaaa fREcAieHsag Jar F HiRgart JFEaay a a9

Hey Anagha! The form of Viraat at the beginning of the Creation is a delusory-state.
(So it continues as a delusion here also.)
There is nothing that is to be ‘known’ actually. Therefore anything that is to be known is impossible.

T

Rama spoke

HITSTGHINAEAT SHERNT A AIGHIATT & Safd fhagead|

Hey Muni! Jagat stays in the three modes of future, past and present; and is experienced continuously. How
it is said to be non-existent?




afferara
Vasishta spoke

EICATNIITTSOTFGIegHeh feqardiad, fHLA Steded T AT haivgeh I

The objects in the dream; the water in the mirage; the sight of the double-moon; the objects in the
imagination; and the Jagat with the I-ness connected to it; all these shine forth falsely like the hair balls seen
by the infected eye.

TAET™

Rama spoke

3% A TAAETISTASNAT S Y F ATd HIdHIGTaFH AHT |

I, you, etc are always existent in the belly of the Jagat; and the world is experienced as real.
Bhagavan, how it is said to be not born at all?

affeara

Vasishta spoke

PRUMSSTAT B AIAT 397 Fgaiumedl FTdarHcTa a1fed dRuTH|

Effect is produced from a cause; and not in any other manner, for sure.
Since everything is the tranquil state only, there is no cause for this world to rise at all.

[There is only the tranquil state of Knowledge-Essence as Reality.
How something called Jagat can rise out of it as an effect?]

AT

Rama spoke

AEUTIHTA! AT TgAHTT dehd ATH FIRY o HAchRU| |
After the great dissolution is complete, what is left over is the imperishable state.
Why cannot that state be the cause of the world?

[This world we are seeing will meet its end some day. It will dissolve off into its source state of Brahman.
Again it will rise from the same source. Therefore why cannot that imperishable state be the cause of it all?]

CIGECIE]

Vasishta spoke

Ifed RO PR dAEATCHYTID o cddoolid A o Helooid Uc: |

If the effect was pre-existent in the cause, the effect can proceed from that cause.
How can the unreal rise out of the real Rama? The cloth cannot come out of a pot!

AT

Rama spoke

STCHEHTT FUUT AT 30T HE SR FoeAcYeRa Jadd |

Jagat stays in it s subtle form in Brahman-state, after the dissolution process.
Therefore it again comes out of it.



afferara
Vasishta spoke

ARSI hed HINEAAAYT HJHAT FEIGS TIEAT AT T hreeh|

After the great dissolution is over (as you believe it to be there), who is left back to experience the existence
of the world, hey Anagha?
How can the existence of the world be there in that imperishable state, hey intelligent one?

[There is no perceiver to perceive the perceived when everything is dissolved off.
Jnaanam cannot have Jneyataa state at all!]

AT

Rama spoke

FAEATTCHSD AETTEA ACNGIIS HATCHB 7 el TEFES &

Brahman-state is rich with Knowledge-essence only; and experienced as that only.
(It just stays as the nameless state of Knowledge.)
It will not be an empty state; and the unreal also cannot become real!

[There is only the state of pure Knowledge; and the unreal has no chance of existing as real at all!]

affeara

Vasishta spoke

T AdeHEETel ARG AT [AYGAAGeET Pl AIUTSTeHAT |

If that is what you say, hey mighty armed, then it is proved that the Knowledge-essence alone is the tri-
world. (Tri-world and its contents are of Bodha-form only. Nothing else is there other than the pure state of
Reality.) For such a body of extremely pure Knowledge, where exist the death and birth states

(or Creation and dissolution states)?

AT

Rama spoke

deaATIEAT AT FIRFARGITHAITA Fol: HATHT HfeaRia 3 sereag|

If this Creation is not there from the beginning, Bhagavan, then how did this delusion came to be about, from
where?

[If nothing has come out of the imperishable state, and world is not existent at all; then, from where did the
delusion arise in the pure Knowledge state, that we all perceive a world like this?]

afaerara
Vasishta spoke

FIIFROTATHTATEIATHTE! ¥ U &7 36 I dcdd JIcEdlcd ddfd dfdda|

Since there is no causality factor that belongs to the world-existence, (since this world does not have a
cause), the presence and absence of the world (as rising from a cause, and perishing) are not there at all.
Whatever gets cognized, is the ‘Self” alone; Self alone perceives the perceived.

[Since you have understood that the world has no cause as such, it cannot be produced or destroyed. What
then is the perceived phenomenon? Since the imperishable state alone exists, that alone exists as the essence
of the perceiver perceiving something. Is it not so?]



AT

Rama spoke

AfAAT Iafd T ST TcaMaR: FUATT FY afg SechE Per fhol|

The perceived gets perceived; and the perceiver is machine-like.
How can Ishvara stay as an inert state of the perceived?
How can the inert log of wood make a fire that burns it? And when has it happened like this?

[There is only the perceiving process, then! All this is just a mechanical process of cause and effect
appearing from an inert state!

If the imperishable state is a mechanical process of perception, then it is as inert as a log of wood or a
machine which churns out perception after perception as experiences.

It is as idiotic as saying that the inert wood itself produced the fire to burn it!]

afasara

Vasishta spoke

GBT o A T TRILATHAAGA: G¥d dhaell Hfd FalcHbTATPIA: |
The perceiver does not become the inert state of perception (as bound to it), since there is no perceived at all.
Therefore the perceiver alone shines, as the dense form of ‘essence of all’.

[Actually, there is no perceiver perceiving the perceived as a mechanical process.

Dreaming person alone is there as the dreamt world also; there is no other thing as an outside world.
Perceiver alone exists as the essence of all, as the Chit-state.

Every Jeeva shines as a perceived experience; as a ray of Knowledge!

World is non-existent as a solid structure; but is the Chit as the state of Knowledge.

Knowledge alone is the imperishable state; the perishable world has no place at all there!]

AT

Rama spoke

fRIeAT deaded Icd Iddd dal dice SHIGIHT $d: eI qa A d: |
ChinMaatram is without beginning and end (and undivided).

If it really perceives something (else) which is there as the perceived (Jagat), then, how does the world shine
forth as a separate object of perception, since the perceived is (completely) non-existent in Chit-state?

[Reality never perceives anything as the perceived. How can that which is non-existent exist in the Reality?]

CIGEICIE]

Vasishta spoke

U & PROTATE Hafd e AcATHTaIded Feharsareddl el
Since there is the absence of cause, the perceived does not happen at all (as an effect).
Since there is no perceived at all, the perceiving consciousness is always free; and is unspeakable.

e GG
Rama spoke
Td eI Al HAREG Po: HA TEEA T HY TUIGdeTH|

If it is so, then how and from where the ‘I’ ness and the perceived world come to be there?
How does a world get experienced as real?
How one feels movement in the movement-less Knowledge-state?



afferara
Vasishta spoke

PROTEHAGGAd U o fhad $a¥cTAd: AMed T TG fasa:|
Since there is the absence of cause, nothing was produced in the beginning. Therefore, where is the
‘perceived’? Everything is the tranquil state only. The world you see is just a form of delusion.

AT

Rama spoke

39 A fQurdicod [A¥NcTaodicd TpigHtd faae auH: e Hesrn:|

If I am the imperishable state which is beyond description, and am motionless without any movement, and
am the single self-shining taintless state, who gets the delusion, in what way?

afasara

Vasishta spoke

HROTHTAA! TH AT W] [AHHA: T THAANG AedAPAATHIH |
Rama! There is no delusion at all, since there is no cause for this delusion.
All this, the ‘I, ‘you’ etc, are all just the un-afflicted tranquil state only.

qAETT

Rama spoke

TECHATHATT: TE AN AD Alcded o UelsieH qeoriad fhfAer|
Brahman! [ am still confused as it were. I do not know what to ask.
I am not enlightened also much. What question should I ask now?

afasara

Vasishta spoke

PR TAPY oo ATsSRUTETACI Faxasidard Fag fasnfedasaiy|

(Verbal debate will never lead to the correct conclusion. Ask from the practical way.)
Rama! Ask about the very cause of your doubt and rub it off using me as a touch-stone, till the cause for
your doubts vanish off. You will stay restful in the indescribable Supreme nature of the Self by yourself.

AT

Rama spoke

F=AsE ROTATACIIHNG o FIaT ST o eI FeqIaATasaT: |

I agree that since there is no previous cause, the state of the Created world cannot be there.
For whom does the delusion of the perceived and the perceiver states rise up?

afaerara
Vasishta spoke

HBRUTcATHdT AedcarediecRied = HTsgeaned o faameafd hads|

Since there is no cause for anything, and since there is only the tranquil state, there is no delusion at all. You
are not able to rest in the tranquil state, because of the non-practice only.
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AT

Rama spoke

Pl HAICAFITAT HICFITA Pod: PAlSFITHTICHD HIfed o JATUTELT|

Where forth does the non-practice or the practice rise again?
Why the delusion of practice also has come up again?

affeaa

Vasishta spoke

HAdcdIGAeded Hifeddiied T FUfd 3araafcaii@e AafagaasTas|

Since the endless state is endless, it has no delusion. The delusion of practice of all sorts (belonging to the
ignorant and Mumukshu states) is also the imperishable state of Chit only.

qAET

Rama spoke

3USRIANUSATETIAAT AU ThdATge A TeleddEHA>Sleddl |

When the tranquil state stays attained already (as Self-awareness), what reason is there for the instructions
for the one who needs to be instructed, with such a wealth of words?

affeaa

Vasishta spoke

SUCRITUCATH ST&T SIeIfOT TTEAT SUTcAT a Aelisfa a s=aisTdifa Faa:|

The one who instructs and the one who receives instruction is the Brahman staying in Brahman.
An enlightened knower has no idea of bondage or liberation for sure.

AT

Rama spoke

CRIPTAThATGEANCAGAITH HATATHHT HIHAT HUHYTEAAT|

When there is no possibility of anything existing (other than the tranquil state of Reality), then how does the
entire world appear as an ascertained reality for those whose minds believe in the manifoldness of the place,

time, action, object etc?
affeara
Vasishta spoke

SIS ThATgeaAGdGAUTHT RATAATAIGRT HAT AT Al |

For those whose minds believe in the manifoldness of the place, time, action, object etc, nothing else is real
but the ignorance alone; since the reality of the world does not rise in front of a Knower.

AT

Rama spoke

M IRITTAIHTATGIIAT HYU SAFITHHT SEIhRUTEHI Tl |

Brahman! Since the two-ness and one-ness are not possible, since the cause also is not possible, since the
occurrence of the knowledge taught and understood also is not there, how can one attain the state of
knowledge?
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afferara
Vasishta spoke

T AYAATY NURAeeE ATl HATGUIRTIH AT AEACTCY|

The word ‘Bodha’ (Understanding) becomes valid as a state of understanding, only when one attains the
knowledge of Brahman when he has no such knowledge. That is suited to you all; but not to us.

AT

Rama spoke

Y TT YGTocadfd Ul dal P TN Wsded ArTaidoielsHel |

Bodha itself has been expressed as ‘I’ (since you are in the Bodha-state and it is not an ignorant act).
(However) the ignorant state other than Bodha is the Jeeva. How the ‘I’ ness exists in the taintless water (of
Bodha) which is overflowing as the endless Supreme?

Vasishta spoke

IAGIUET dicd deaecadedd fgaaadeeeaaRd Harad|

The ‘knowledge state of the Knowledge essence’ alone is said to be the ‘I’ in (Knowers like) us.
The duality imagined here is like the movement in the wind.

[‘I” is expressed by us as a form of communication only; and is not tainted with ego.

This ‘I’, refers to the very nature of Chit-state; and is not a delusion-created-word.

A Knower like me speaks from the ‘I-less’ level of Brahman only, but has to mention the sound ‘I’, so as to
communicate with others who know only the language of ‘I’.]

qAE™

Rama spoke

AR ERZIMEI U JATRAT TAT FEARUAET Ared Aredlsaggare |

Like the ocean itself rises as the waves in its natural state, the Knower must see his own essence as the
perceiver and perceived states!

afferara
Vasishta spoke

g ddchd &: TR ffearfeelvd: 3dea Rfyd teRaAecaled guf W ug|

If it were so, where is the faulty state rising from the fault of duality, in the Supreme state which is endless
tranquil and complete?

[The question is not correct, because there is no perceived at all as the essence of the Knower.]

AT

Rama spoke

PIsT BeulAdiecd HSh HBI T HH 1 oA TooNgHTlecRededl UfagFid|
Then who imagines the ‘I’ ness? Who experiences all the experiences?
What shines forth as the endless root for this world delusion?
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afferara
Vasishta spoke

ATEATNY ff geud Fog AT 98 FAIRIcdTgIAaTad: |

When one is intent in understanding the reality, it is known as bondage.

For the Knower, there is nothing to be known, since Knowledge (Jnapti) alone shines as all the objects.
Therefore where is bondage or liberation?

AT

Rama spoke

sadtenddr fueiedla gadd aecadisied dgul de TeIueFHe: |

The shine of the lamp reveals colours like blue etc, by spreading out. Similarly, whatever gets understood as
an object of Knowledge is possible because the understanding consciousness spreads out and reveals the
objects as existing.

afasara

Vasishta spoke

BRI BRI A Fegdl 3T 6 AfedAACHBTATN FTTZaTehT |

The reality of the outside objects is not there, (like a barren woman’s son cannot exist); since it is not an
effect produced from a cause (like the silver seen on a conch shell). It is of the nature of illusion only. It is
not so for the ones who stay in their own essence.

AT

Rama spoke

T FAlsTead Al a1 g:@ ddcyaeafd addd spieyiied: & 3UurilsT heddd|
Svapna, whether real or unreal, gives pain when experienced. This delusion of the world also is similar to it.
(It is experienced as if real.) What is the way to come out of it? Tell me!

CIGEICIE]

Vasishta spoke

U draadT TITEIAT ool dfa: dfcuvsasdidial gda dfeaarfiedn|

If this world-state is also like a Svapna only, as you say, then the delusion rises in believing in the fixed
solid-state of the objects.

[If you know that it is unreal like a Svapna, then where is the suffering?]

T

Rama spoke
fpAdTaia Uy U Hafa ORI FA T AEITATAT Tatarel Roswuar|

If such an understanding rises, then one will indeed be happy. How can one remove the idea of the solidity
of the objects in a Svapna (while experiencing them)?
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afferara
Vasishta spoke

gL fequsardy meafa Facaswa ua ¥Yem Aaar fAfaadd|

The solidity is removed by analyzing the prior and subsequent state of things. If such a knowledge persists
even when in the Svapna state, the solid nature of the objects vanishes off.

AT

Rama spoke

HIIAT Tl ATAT JETH b quRTT Y AMFT TEIT HARGEIHA: |

What does a person see the world as, when the idea of solidity is reduced?
How does the delusion of the deep hole of Samsaara subside for him?
(What will he see as the world, if it is not seen as a solid reality?)

afasara

Vasishta spoke

3EEAETRHCIHHHUAAITRIUH YU e R FcURIcTdrE: |
One without the Vaasanaas sees the world as a city suddenly appearing, as unreal and already destroyed, or
as a painting erased by the rains.

Rama spoke

da: fh v swafd araaas Ryud fsag s Taauasericedd: |
When his Vaasanaas are destroyed, what happens to him, since he does not see the objects as real and solid,
and the world looks like a dream for him?

afasara

Vasishta spoke

HPEURTSTIT: ShATCH fIhTd arder a& a1 @ fAaifa faarae: |

Since the world is of the form of Samkalpa (Aativaahika conception-state) only, the Vaasanaa dissolves off
by the gradual ascent up the levels of spirituality. Since he stays without the Vaasanaas, he is not blown

away by the Vaasanaas.

Rama spoke

APolcHIRST AT THAMMoIAT HII=UhY ORT U MFITa arFeT|

Vaasanaa becomes deep rooted through many births, and branches out in various manners; binds one to the
worldly existence, and is terrible. How can it subside?

afaerara
Vasishta spoke

FrArdfaAEHedAE A U RususfagssfEaeeeas Harcar: |
When, by the true knowledge of the reality, the world stays as an illusion only and the objects are seen not

as solid in the rotating wheel of perception, the Vaasanaas subside off gradually,
(The dust settles down when the wheel stops rotating, and stability is brought about.)
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AT

Rama spoke

TusarElaeths EATeTh hAled HUTA FhAW Y AMfed: TSI |
When gradually, the objects are seen not as solid in the rotating wheel of perception, hey Muni, what is
attained later on? How the tranquil state rises forth?

affeaa

Vasishta spoke

fugaeya A=t RMAETCAT 710 PUURdIegd SR fd|

When the delusion of solidity is gone, and one stays as the Self-state only, and is freed of dislikes and wants,
then the interest in the world subsides (with the knowledge of its unreality).

qAET

Rama spoke

TR IRUSTEATTEY ST WY HYATENUAAS dTeog:E b =

When a man stays in this perceived state of the world which is like a (wasteful) imagination of a child, how
can the attachment be removed? Why the man has to suffer so much?

afastara

Vasishta spoke

HPoUATTHT A8 g:W HY HAcHbUTITAE Faaraciaarddra |

When it is made of conception only, how can it give pain when destroyed?
Analyze well as to how it is just the conception of the ‘Chitta’ only.

TATarT

Rama spoke

e HIERAT FY IUfdaa fF 7 Fuaa gt dRACEFI IR |
Bhagavan! What is the mind (Chitta) like? How it can be made to do analysis?
Tell me what does one attain by that, when he analyses well?

CISEICIE]

Vasishta spoke

e @cd Idfcadidfd H2dd [TuR Y Taed aielae AFAid |

‘Chitta’ is that which is turned towards the perceived. What you are now doing is alone the Vichaara.
(You are intently absorbed in listening to this discourse of mine.) Vaasanaa subsides by this (naturally).

AT

Rama spoke

fehaetret s dcdiegEd Rd: Raeafaaeia wd Haioresion|
Brahman! How can the Chitta that is turned towards the perceived, change ever?

How will the Chitta become a ‘non-Chitta state’, and bring about the Nirvaana?
(How to turn the ‘Chitta’ away from the ‘perceived’?)
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afferara
Vasishta spoke

I 7 FHaT RAfch Iaad Fa: IcaEHIARRTEA AR JdTERaA|
The perceived does not occur at all (when you do Vichaara and understand the truth).

What can the Chit (as a Chitta) perceive, from where?
Since there is no ‘perceived’, the Chitta has no existence ever!

AT

Rama spoke

BY F HITICT TSI IUGaagHd Shad Y|

How can the perceived that is experienced be not there? How can the experience be denied like this?

CIGEICIE]

Vasishta spoke

ATTRICATINT ST o FIdT ATeHd oA aud deared Icgd|

Jagat seen by the ignorant has no reality in it. The non-dual state seen by the Knower is unexplainable.

AT

Rama spoke

RASTchITaT_l &Y a8 d FeIdl doaldl J SOEded b J Jodd|

How can the three worlds seen by the ignorant be unreal?
Why it is not possible to explain the world seen by the Knowers?

CIGEICIE]

Vasishta spoke

AR doellell deed faTd SroTed At Hemafa Aeargedestanted: |

The duality (of the world and ‘I-ness) with beginning and end is seen by the ignorant. For the Knowers, such
a duality-sense is not there. Jagat does not occur at all, since it is never produced in the beginning.

qAEra

Rama spoke

Al TeefcUedd o WHAT Hieitd FAGUAATHE Y T T |
That which is not produced from the beginning never can happen at all.
It is unreal and cannot be seen at all. Still, how does it get experienced?

afasara

Vasishta spoke

319cd qu-u{-id-legcuo—da-lqwlwi dIdJc{-dbdng,\dd-léicgbﬂlqd-wd\l

The unreal alone shines always; is not produced and is causeless.
It has risen like a dream of waking state, and is experienced as if with meaning.
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AT

Rama spoke

FICATG! Belalal I ILRIATHIT Tl IgUHEDRIGTETATIL I |

Whatever scenes are perceived in the Svapna or imagination states, are there because of the impressions that
are taken from the Jaagrat state.
grergrarT

Vasishta spoke

& SIgUATR FacacEatasgHTd Hhed T AARSY 3fd A ag TEd|
Is it only what belongs to the Jaagrat, or any other thing gets experienced in the imagination and Svapna
states, tell me, Hey Raaghava!

REICIC)

Rama spoke

TITY HeUaRy SAGATHTHA HEPRICATAT [ FAARGIHAY T |

In the Svapna and imagination states, and in building mental kingdoms etc, Jaagrat alone shines forth in
some form, gained as impressions at all times.

afferara
Vasishta spoke

ded SACHEPRICEIANGINHA dcEdted offdd e HY Uralarcdd |

If the Svapna contains only some vague impression of the Jaagrat alone, then how does the house (of
Jaagrat) which was lost when entering the Svapna state, get attained in the morning?

AT

Rama spoke

 SIEeld T degeledded & ggAdedd caegeydfAa A |
In the Svapna, the Jaagrat-world is not there; it is something else.
It is again the Brahman-state only; I understand that. How does it shine as if it had no past?

afasara

Vasishta spoke

ATTHASTHTT ITEIATSTHHS FINIcTeHAAY Fadaed fFeafd swmraa|

Whatever object is not experienced, and experienced, appears in the mind as some experience, with
beginning, end and middle as well-practised in the worlds (through ignorance).
When the Self is practised as the essence of all (through Knowledge), that alone will shine forth in any state.

qAETT

Rama spoke

Td TIATCHD AT SHTGAd JEdediedceatAdaiisd Hd geaiheedd|
I have understood that this world shines with the characteristics of a Svapna alone.
Brahman! How can this Svapna-ghost which has possessed us can be got rid of?
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afferara
Vasishta spoke

AT FEORATA: H HHRUTRI HdchRiied HRUT Heafdfad T8 aRT|
Analyse the perceived like this. Since the effect is not different from the cause, what has caused this dream
that is seen as a continuous flow of experiences?

AT

Rama spoke

R TaCATeEHIEAT AR d a4 TReR RAHATARHAATHIH |
Chitta alone is the receptor of all these dream-states of emptiness, be it a Jaagrat or Svapna.

Only because of it, the un-afflicted state without beginning and end and which is the essence foremost,
shines as the ‘Vishvam’.
afagtary

Vasishta spoke

Td T #Aelge el qadiedd 7 Fawrie haarediaRicHns |

In this manner, hey Intelligent Rama, the dense state of great Chit only stays as this.
There is nothing called Svapna at all as another state.

qAETT

Rama spoke

JagaraI YT ffeaeaar @ & dadaad seodedr Sererear|

The limbs and the person who owns the limbs are not-different, though looking as if separate.
The limbless Brahman and Jagat etc exist like that only.

afaeama

Vasishta spoke

Td & GHIRAT AT : SRR leddsl FdHATITH|
In this manner, the Jagat does not occur at all; since it has never been produced from a beginning.
All this is the unbroken tranquil unborn state only.

T

Rama spoke

PP Idedd FITedied! HAT: HfedggcaAipeadied: WH Ul

I understand that these delusions of ‘worlds with ends’, are pure co-incidental factors similar to the crow and
Taala leaf maxim; and exist as illusory states of perception and enjoyment, in the Supreme state.

CIGEICIE]

Vasishta spoke

[The world is seen through three modes of understanding; one is the ordinary way of ignorant people;
another is the theories invented to explain it; and the third one is the understanding of the true essence
common to all, through taking recourse to Vichaara. The first two have to be denied.

I have explained all this from the second view point and then from the third also.]
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I ARG {GHAET PIichdal dareisar gRaFardwaaur o dufd
d § IFaeFey [QuAfle AdiTd Tdd aragied a dfed wfodar @ geadr a1 a1 |

One is the view point which is very interesting and new, belonging to some learned men, who are specialized
in taking out the complete essence of the essence of all that is perceived; and which has become popular by
the logic and reason inculcated in such theories.

Another view point belongs to the wise, who have opened up the indirect-direct (Aparoksha) vision, through
the studies of many Scriptures of the yore, and arrived at the truth through the hard process of Vichaara.

I have described elaborately the entire world phenomenon, through these two view points, till that state is
achieved, where all the perceived things, Jeevas and the time-modes vanish off; and the emptiness is also got
rid of, and the delusion is also got rid of.

T

Rama spoke

g IAeAANE WATHT SHcdal FIATECHT Alcfd o T maafd|
yfeaaTaTnfa SeETHERAUY Micaariy a1 ag sE&cd haer|

Hey ‘Best of all Sages’! If this is how it is, and the world is just made of Reality only, it never rises or sets
any time and stays as the essence of all objects (as the form of Bodha).

Delusion alone shines like this, as the appearance of the world.

Rather there is no delusion also. There is only the Reality of Brahman!

CIGECIE]

Vasishta spoke

BIhATIEHE TglcaicHAdcAT H dadlcHAcHd SHTGcaagdeedd |

Brahman alone shines by itself in itself, randomly like the ‘crow/leaf maxim’.
It by itself, knows itself as the Jagat.
NEICIS)

Rama spoke

FY ducTeIsieas wieae w3 7 &9 e [Jear wfa ag SowsT a4

Hey Muni! It is amazing! How it burns in all directions, at the beginning and end of a creation!
How does the light of the lamp shine without any support at all? Tell me hey Muni!

CISEICIE]

Vasishta spoke

scwufde ofa Rfawugsem ooy darcaarssta IeumrRnieing =

The shine of the shine in the form of the Chit shines like this.
Observe. It stays in itself as the shine of all luminous things.

[This is not the shine of the light. That indescribable state is neither darkness nor light.
Yet it alone is the wondrous world shining as lighted up with sun and moon.]

Tl gepre dTclla Aepsd W T A
The bright shine of the sun etc are not actually from a solid source; but shine forth as if they are solid
structures.

[The burning nature of the sun itself shines as its solid circular disc.
First the nature of burning only exists; then the sun gets to be seen by an observer far away, and is
understood as a circular disc.]
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TIEIHHATGIG! Il GET UeRIdTH |

Since the perceived (as a solid structure) is not there at all, understand the Reality as a state which is before
the rise of a perceiver who explains it as a solid world; (and is bereft of all perceptions).

TEACEETET Al T9F AarEciicHATd Rcudtareaar Rfadacarsmas qam

Therefore there is no perceiver; no perceived; and this un-afflicted state also is not there.
(Affliction is a world invented later at the perception-level.) Chit-shine alone shines as solid (perceived) by
itself, and appears like that (like the burning state appears as the sun).

SEeTcADdd FlcHed feRTSId TICATEY JATTT GELRATCHDT il

The single state of Reality, of the nature of the perceiver perceived, shines as itself.
In the Svapna etc also it shines as the nature of the perceiver and the perceived.

Rgrda & ol st wfa gefacyaay T o9 9 &0 I3 Taave|

Chit-shine alone glitters like the world with a beginning; and shines as if like the solid world.
The splendour, the shine, and the form of the world is, just its self-shine.

whg FReTd Hear Fangl #1fd Folad UV Ta FTaHTASEAT Iod AIfd A

The single state of Reality becomes the three states (of Jaagrat etc) and shines as if like the world.
It is its nature to shine with splendour like this.

T FICAHDCUNIRTIINI Scd ATH Jucaw REa: gaaAiear|

This is experienced even in the Svapna, and imagined worlds. In this manner alone, the Chit-radiance burns
like this (as individual Jeeva state of fire-like) rising as the first one (Brahmaa).

TG ANET IS HH I AT G TEAT: HIN: HINCHAHTHAA|

This Jagat which shines like this, of the form of emptiness only, is the shine of Chit-emptiness.
Chit shinning as the worlds alone is seen as the world-phenomenon which is without beginning and end.

TAHTAHIATATS Tode HIfd AelcHdT ARIATIRHaeIeafa afaanfdn

For us who are in the realized state of the Great Reality, this world shines as the very nature of Chit as us.
(Even as we keep moving among the perceived events) the awareness of the seen with the seer perishes
instantly, as blocked by the Knowledge-vision.

el & AT @oliel ARG F HHd: fALIRidened TAvl qEreadr |

durcafa fgarenfaa §afaumas ganel a I e F I a1 aArfed H1d6: |

It happens like this.

There is no world at all; no appearance or no seer of the appearance.

This is just a misinterpreted vision like seeing the man in a pillar.

‘Shine of the duality in the Self’, ‘divisions seen in the mind’, ‘appearance of the worlds’, are not there at all;
and the one who sees them is also not there.

BROTHTATG S FRIGeaaATNTa harel & e drof it wofel RS aega:|
Since there is no cause at all, the Chit-expanse alone shines.
What is the cause tell me, for the world which is Chit in essence?

HAEGITEAT Rcded UhRId SOTEEATHAG Acledd S YADHA|

Since the objects are non-existent, Chit alone shines like this.

This appearance of the world is neither a Jaagrat state, nor the Sushupti state (but always the Turyaa state
only, without even such a name).
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 TACAISHHATRRT dhad g8 HEA ReAcdiFaaaiaidcd daharid|
There is no Svapna also, since the perceived is not there at all.

(There is also no dream like state which shines like Jaagrat.) Only Brahman shines like this.
The worlds made of ChinMaatram glitter like this in such manifold ways.

Jcrgdg gudfa Srfecasead Reamcaaasiiaacy afa Aemaas|

e SoTieAd YrIcaFaRAR|
You will know by yourself as your very nature, that this world is not a world at all; that the worlds made of

ChinMaatram bloom like this in such manifold ways, and that whatever shines as the world is like the
emptiness that exists as the sky.

gesal ¥ ArcEadfags TATTeTAd [dehoudd

UINTOTHIA Poleled ofeh o ATEAw & Hehafeha |

Till one understands the truth as one’s true experience, till one is freed of all agitations, one should stay like
that only with the silence that belongs to a rock (without getting affected by the waves of the perceived).
Forced by the words of the ignorant, one should not again revert back to, what has been renounced after
repeated enjoyments.

[One should not swerve from the path of Knowledge, and give way to the ideas forced by the ignorant.]



