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afqerara
Vasishta spoke

JehRUT A AT deag fhaa gaar warda gwand: Ruarsag|

The ‘Perceived’, which shines without any causal factor, is not anything at all.
Hey Anagha (taintless one)!This perceived exists in that manner (as if with cause) as the Supreme Reality
within the Supreme Reality itself.

AH BATICYEISTHE d AEA FFIIATTET qoead Fgws W Yoyl
Hey Intelligent one! In this context, I want to mention about an incident, where I was questioned about the

same. For the better understanding of all this, listen to this ‘excellent question’ (MahaaPrashna) (and to the
answer that was given by me).

IEATIIIHATAT AT T SOcAY PRAGIUTATT §1U FA! aergaicrdd|

There is an island well-known as Kusha Dveepa in this tri-world, encircled by the oceans on the two sides
like a bangle.

TN ATH T gafey g SffsareraaedFaiarafaaHean|

In that island, there is a golden city named Ilaavatee on the north-eastern direction.
It is filled with huge golden pillars whose shine reach the sky like burning flames.
It was like another heaven.

qd qEITHANgreT YRS R sreqtmerrgd: s e sar:|
In the past there lived a king named ‘Prajnapti’ (extremely learned) in that city, well-adored by his people
like an Indra.

PARIPRUATE HeIfAaEd HUd: Uid: AU FHT: Jeldrd 3d Jd:|

For some reason, once I had gone to that place of the king, like sun of the dissolution slipping down from his
constellation (slipping down from my group of SaptaRishiMandala).

(Vasishta is like a sun of dissolution because he burns away the perceived, by his very presence.)

qOUTESTTAGRIHAT oficdiufaed &: ALY HURT HEAfIGeocavurTices |

He worshipped me with flowers and Arghya. After we were seated comfortably, in the course of the talks, he
asked me all these questions in a friendly manner.

[The king is highly learned; well-versed in all the scriptures; yet he has some doubts troubling in the mind
about the very statements of the Vedas which appear contradictory on the surface level; and also about the
various instructions of the rites to be performed for getting particular results; and so on.]

NEICIC)
The king spoke

[Anything with a beginning has to end. Therefore, this world which has a beginning has to end sometime or
other. If it so happens, then that it is erased off without a trace, then there is no chance of it getting created
again. Nothing is left back to act as a cause, after the dissolution. How does then a creation get started
again?]

HIT=EaHER S eddd YA 3ared WA cAfFd FIPRUTHET
FIRFHET HI: TI6G foh HABRUT HIfed aT FehrIfOT HRUMS Hd: HUH|
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Bhagavan! When everything is destroyed, and when emptiness alone spreads out everywhere, in that
Supreme expanse which is beyond words, where all the causes remain destroyed, what then becomes the first
cause for the beginning of the Creation?

What are the concomitant causes? From where do they rise up and how?

(This is not the only world that exists; this I know. Countless levels of intellects exist from the lowest to the
highest, each stuck in its own world-perception.)

fh SroTfeds @ |efife, AT JoaT: caAEEToTaT: HIRICHIAICE g egeT:

ShITRICTERTRIPIEAT: HITRGUADIE: foh =T ar HAHAE Pl JeLART: &Y,

&: Sl DIsY dT GET P AFTURTAIAT HUH|

What is the Jagat actually? What are these worlds with beginning and end?

Some are always dark; some exist like rotating wheels (3% TaTofal) in the sky (like BrahmaLoka); some
are filled with just countless varieties of insects and worms; some are in the mid-space regions; some are
inside the stones! What actually are these beings living in the fourteen world structures?

How do they act intelligent? Who is the maker of all these? Who sees all this?

What supports and what gets supported?

[However, Jagat is considered as imperishable also; because the Karmas (actions bound with results) of the
people cause the successive births and lives (as an unbroken continuance of the Vaasanaa-fields).

If it so, what then is this so called ‘conscious-entity’ that experiences the events of many life-existences?
Is a body necessary for such experiences? Is consciousness dependent on a body?

Is this consciousness perishable or eternal? Is it changeless or does it also undergo change along with the
changes of the body? If it is perishable and dies along with the body, it cannot revive again, for there is no
consciousness alive to bring forth any experience after it ceases to exist.]

T PeIRIcHBRN SR % GHaEademE Ry Jafdd: |

I am ascertained that the Jagat will never perish (because of the Karmas fructifying as experiences). It is
proved by the conclusions of all the Scriptures.

JAT Hace ATH TAT ATAGHAD: AT deed FTchAAMATHIH |

Whatever one conceives, that alone becomes the experience of the names and forms (as a world-experience)
(like a dream-experience). Is this perceiving-nature imperishable, or is it false?

3T SEEIUE! SAsT FAARIS HAAARACIUEATRE Tl SeaTi
RETTITANTT fAce SepRuT fh dcearcaedrIfoT SRS HIfe ar|

Another question is, Hey Lord of Sages, in this ‘Jamboo Island’ and in this country (which alone I know of
at present), after the bodies get cremated in the fire after their death, and they have no bodies at all, what is
the cause of another body for experiencing the tortures of the hell and the enjoyment of the heaven (in the
Paral.oka); what are the concomitant causes or some other causes if any?

[If the other world really exists so as to experience the results of their good and bad actions, then how do the
Jeevas get bodies once again after their bodies are burnt off as dead? The results are formless and cannot
become the material causes for the bodies. Parents also play a necessary part in producing the material
bodies. In the other world, parents are not there. So how can a dead person get a body in another world to
experience the results of his good and bad actions?

If Dharma and Adharma, the righteous and unrighteous natures alone cause the experiences in the next world
after death, then how do the immaterial nature of a Jeeva produce the material body to experience the fruits
of the actions?]

yATIATGHA! gl TEEEET Adar Aded Fed s Rcaaasaa|

Both the results of Dharma and Adharma cannot take form in them who do not have a body to experience the
results. They (Dharma and Adharma) being non-material, cannot produce the material bodies in any way.



ATUAHATE! ¢ el 6 a7 $ROT 3 a1 gda: & TF: Y gANeadd: |
The bodies need also the parents for their appearance.
What other causes can be there? How can the material-body come into existence?

WAIBISET AT JAT FAdgad TEAA: FATTAN B fRIUTearadsorad |
HARTARAIEMT: Fel TSt WAl T IIHA T &: s |

‘The other world is not there’; this concept is also not correct, since the present position in the world is
decided by the previous only. (The present life of ours is decided by our previous Karmas only.)

It would then be against all the statements of Vedas and it is not proper to deny them; (yet) though not
wishing for such things (and when of a good conduct also), when going to other countries people get results
unconnected to their merits or demerits (which are at their home-grounds) which are also without form (and
cannot follow them); why it is so?

[How do these Dharmas and Adharmas which have no material form, follow them wherever they go? And
why do the prosperities and calamities strike even when one does not deserve them?]

TIFA aoT Hiquil a7 SHIARTH: &TOTCHTIS IF HUl: HAAIATH|
An inert pillar even, without having gotten any boon, gets covered by gold instantly, without striving for it
also. How did the prosperity rise up there, tell me?

fadar ufadurar AR aeardr seamercaweEm & yaeadeadsd|

When everything happens for no reason and is not bound by the rules and prohibitions, what is the use of all
these (meritorious and non-meritorious acts) whether in practice from a prolonged time (as ordained by the
Scriptures) or not practised at all (considered as meaningless)?

[Vedas are also full of contradictory statements; sometimes they mention that there was unreal alone at the
beginning of all; or mention real alone as existing at the beginning of all; or say that neither real nor unreal
was there before anything.]

HASHSIY eiUeddAdeay 3fd 4d: B SelehTIdT HIATAAT|
‘Unreal alone was there before the appearance of the world; the truth came later on’ etc; such types of
contradictory statements exist in the Shrutis. Brahman, tell me, how they refer to the same truth?

3T HIHY SR HATIAHEHA TAUHTAeIHE: & FIEA Sad|
And also, how Brahmaa (HiranyaGarbha) rises forth (from the changeless Brahman)?
Hey Great Sage, if he rises from the Supreme Space of Brahman, and if he is so powerful (as Brahman), then
why does not this Brahmaa appear from everywhere in all the space-divisions as many?
(The space should be teeming with Brahmaas!)

INTRAHALTAT FAT a1 AT AT FY TIHET: BT JANY FAAT|
Hey Muneeshvara! For all the plants and objects which have come into existence, how do they get the
particular qualities that make them different, tell me?

THET Shfad ga: geal 07 fgur Hearfdd vammnet &1 dehyaeaars|
If in one life of a man, two different types of requests like the life, from the side of a friend, and death from
the side of the enemy are simultaneously made in the Prayaaga before dying, how will they fructify?

[In holy places, if different types of requests are made for the same person who has merits and sins to his
credit, then which request will get fulfilled and why?]

¥ FHREAUegRTa TR Fel: Jeddredud: Hedeg o f6 91|



If many people who wish to become the full-moon which never diminishes, perform the necessary
meditations, and get the results of the rites fructified, and if they get it all at the same time, why is not the
sky filled with thousands of moons?

[It is a rite where the performers are supposed to attain the state of nectar-oozing moons (Chandral.oka) and
live blissfully in the moon without any pain of any sort; and the moon will stay always full without ever
diminishing in digits.]

T ST daeITIRT B JAThA TR TH Dlol et CIahel I o |
T T[¢ 9 YT TUH W AW ° ST U] HYATHETH |

Another thing is; millions may aspire for the union of a single woman and perform the needed rites, then,
they have to get that woman as their wife at the same time.

(Will not the chastity of the lady proved as false if she appears as the wife of many in this manner?)

The chaste woman is unchaste being the wife of so many; yet she is said to be performing a penance by
being chaste and loyal in her husband’s house. How is it possible, hey Great Sage?

IEIfAITBADY JU: H Euads acd dRMUIFATATT 3=d: Fa faef|

A king lives as a ruler of the seven islands all through a Kalpa-span (as mentioned in KundaDanta’s
account), because of a boon, yet is cursed to be bound to a house-space. Curse and boon both are having
contradictory effects in that case. Where does he stay actually?

SAYATGATATANCAC TRPBAUNT SEEATATHHAAT Hl NI Aol |

gagd! d HdlsT TTad AFAEAN: A A el HA BrelledsiT

Those who stay in this world, perform acts of charity, other righteous acts, penance and other rites connected
to a dead body, and desire for a fruit that will give a body in the other world (after death). In the two worlds

(here and hereafter), there is no one with a form who can experience anything after death, in that emptiness!
(Here the body is burnt off; in the next world there is no cause to produce another body.)

ol FHIAIATGATIHIA A AR HY TAcGAA>THH |

Muni! Either in another country or at another time any one experiences anything as a result of some action
only, is not possible at all. This does not sound right at all; how can this be proved as right?

[Results of the actions are all not material things at all. How can they prove effective in another distant
place? It cannot be proved that each experience is the result of some previous Karma.]

gcaTie GOl ORT efdraeraar BfFw Asegied #rar A waf@agy: |

Please shatter this crowd of doubts that have risen in me, with your cool soothing words; like the moon
removing the dullness of the evening with his cool light.

WHTEIA HFARAGHT bl HdTd THes |
dicE A T AYAANHATAIR HAAE o HEIA|

Hey Bhagavan! The destruction of the doubt that is about the Supreme Reality, brings welfare in the two
worlds (here and hereafter) for sure. Please bless me with Knowledge of the right sort.
For no one, will the ‘presence of a Knower like you’ result in lowly results!

[Not just the merit; but the knowledge of the excellent sort will have to be the fruit that rises from your
presence.]



afferara
Vasishta spoke

AT TASTAT TIEATT BUAFIE A o TITEE TETecTolHH eI |

Raajan! Listen! I will clarify everything, so that all your doubts become baseless.

[Nothing exists as a solid independent object outside of the understanding state of the Self.]

THE PHYSICAL BODY IS JUST A SENSED INFORMATION

TG drasoaTgrar 3HgUT: Hed & AU Head JUMHdG f&ua:|

All the objects in the world are always non-existent only. As and when perceived, they exist (come into
being) as the real things (in that perceived field) (rising from the emptiness of the Self).

[The understanding state of the Self alone exists as the object-state also, and rises as the three-fold unit of
‘Drshya, Drashtaa and Darshanam’.]

sefAcufAfa uiar I3dfdaca dcHdaca’d acase Hedcaded dTl

Anga (Dear one)! As and how the perceiving consciousness (Chit turned outward) defines an object to be
(through the particular mind-state), that alone appears there as that object with those qualities, as absent or
present (present as a direct perception or remembered as an indirect perception).

[The reality of the object is dependent on the sense-capacity of a Jeeva and the memories thereof. ]

STaeaATar Aiafaedar cel fasread|

The perceiving consciousness alone exists as the object perceived in whatever way it is conceived.
It conceives a body also as an experiencer.

[Body is the constant information that acts as the centre of all the other information patterns; and ‘I am the
body’ is the strong conceptions that forms the basis of all other information-patterns that are illuminated by
the intellect, and differs for each Jeeva.

The Self rises at every instance newly as the “undivided state of perception’ as the three-fold unit of ‘Drshya,
Drashtaa and Darshanam’, without stop.

The constantly changing state of the three-fold unit of ‘Drshya, Drashtaa and Darshanam’ is so fast and
instantaneous that an illusion of a continuous world-pattern becomes deep rooted in the Jeeva-state, with the
mind connecting the changing patterns with some narrative of its own.

There is no dividing line between the object-perceiver and the perceived object.

There is just the single state of understanding that exists as the divided state of the object and its perceiver.]

U Ug TIRUUT J&IEd o I digerl

It is of one single essence only; and the body that is needed for the perceived field is imagined along with the
perceived object (with its own causality factors). It is wrongly understood that the body contains the Aatman
within it as some streak of light or spark); and that with the loss of the body, Aatman is powerless (and dies
along with it or turns into a ghost or spirit).

[Body is a reflection of the Chit-state in the ‘mirror of the mind filled with Vaasanaas’.

The mind exists in our explanations only as a word with meaning, and is not any different thing that exists as
separated from the Chit.

Chit is independent of the mirror and the reflection. Here, the mind and reflection are also the Chit-form only
and are not different from it.

The ‘mirror with the reflection’ produces the (false) ego-concept and makes us think that the reflection
(body) alone exists as real and Chit or awareness is contained within it; and so it is misunderstood that when
the body dies, the awareness within also perishes along with the body.]



fIeda fagde FaATEiaaerT Hidehacasalid 7 aeafied IRl

In the Svapna and Jaagrat states of mind, the body as belonging to that state is cognized as a part of the
experience. That which is cognized cannot become the cognizer.
The body cannot exist independent of the deluded state of consciousness. (Body is a delusion; not real.)

INATETTTTEIRTTAE HEA FINCHATTPRUTHTATCTIN IS &l |

Jagat that is experienced by a mind (in Svapna) shines forth supported by the dream-perception only.
Since there are no causes as such, how can the world really come into being?
(World is not produced at all; how can it perish without a trace, as you suppose?)

Uq Icd e ded seiRid dede STl dodhd STaTalseadT|

In this manner, that taintless state of awareness denoted by the sound-form called Brahman;‘That alone’;
shines forth as the world. Therefore where is something other than ‘that’ existing as the world?

(There is only the Brahman-state.

Any sort of world-perception, only randomly rises as ‘a body and the world’ at any time.)

Td QAT YEHTABRISIICEY: lehaHe eI |

In this manner, the state of the world is changeless and pure, and is proved so by the great scriptures
containing Self-Knowledge, and also by Seers like us who experience the same.

[Scriptures will not lie; and people like us are also not known to mislead others through incorrect
explanations. What we experience, that alone we reveal as instructions of Knowledge. If you mistrust us, and
deny the existence of the Supreme state of awareness which itself is the support of your faithless state of
mind also; then we have nothing more to say to you!]

THE LEARNED FOOLS

HUATAT T AT HeURUBHBITATIHIG A FEYUT HeTcH 3 |

Those fools -’who deny the awareness principle which is experienced by all the beings (as a common
essence, as the ‘awareness of existence’), and is everywhere (as the understanding state of oneself), as
explained by the great ones who experience the truth’- are like the blind frog which believes the well it lives
in as the only world (and keeps croaking the same harsh sound.)

[A frog in the well that is endowed with sight also has no idea of the world outside of its dark moist hole;
what to say of a blind frog and its world? Many philosophers and religious fanatics also croak like the blind
frog only, unaware of the Supreme truth; and hold on to their own irrational view points, deities and guru-
forms, and stay stuck to their imagined realities only; like the blind frog stuck to the dark hole.]

TIATATTHITATTR G ATOTERT: RRBROT HiAfETA Areurordr: |

These fools know of that only which they experience at that moment; and imagine that the awareness is a
part of the body only, and so stay deluded. They are truly insane; and ignorant!

[For these fools, the inert body alone is the conscious being, and they can never even dare to think of it as an
object of perception that is non-existent. The losing of body-identity means the loss of everything that is
connected to the body as possessions, family members, fame, name , deity-gods etc.

This very subtle attachment to the world blocks even a sincere student from realizing the oneness with the
Supreme Reality, and he remains stuck to the intellectual level only, with the ability to quote Scriptures, but
never able to experience their true purport.]

3HAT T dseelled AT AEAChAY d ehaafiaaiieded: ha dh|

They do not deserve to get mentioned in our discussions also. What comparison is there between the minds
of the drunkards with idiot minds, and the non-drunkards?



[What comparison is there between the ignorant who are always prompted by desires and Vaasanaas, and the
Knowers who are always in the highest level of morality and self-control? Whose words carry more weight?]

Ta1 faufRicehyan FIEIEeTd: F Hafeay by AT H@HATHT|
If all the doubts do not get cleared up by the theories of someone (who deems himself as wise but is actually

stuck in dry quotes of the Scriptures only), then it should be considered as a fool’s prattle only, in all the
three worlds.

[Ordinary people usually get fooled by the ‘learned fools’ who know only to orate well, but lack any real
experience of the Self-state. A learned man who himself has not realized the Self-state, is a blind man
leading other blind men towards harm only.]

UcasTAATAEIsH Hered 3fd afts Iaa bl Raraergiiar
Uih: HATIeea Hsel: FUEY: FATRIT eredl actens Al |

The fool with a stubborn thinking, who is only theorizing about what is seen directly by the senses only, and
is illogical in his statements, making harsh sounds like the creaking stone, going against all the wise ones
who experience the truth of the Self, is known as a blind frog in the well. He never analyses fully the pros
and cons of anything; and is stuck to the present experience of the senses only (like an animal).

(Doubts never get cleared by the statements of such irrational thinkers.)

dar Aeleaid JET: FagHalieadl aeediAl T T JAT ATTed HT: |

Vedas, when explained through the true Knowers of Vedas, as experienced by their own selves, talk about
this vision of Brahman-state of awareness as all (as told by me), and the doubts all get completely cleared.
(If still you have not realized the truth,even after attending to my discourse sincerely, then the fault lies not
in my discourse, but in your lack of dispassion and Vichaara ability.)

ANSWERING THE FOOL’S ARGUMENTS

diacd RN dTod HEAled ddia fd AAETEH FeReiRead|

STEIUT STERUET HhoUelIR dd 36 dldeolilgled dd FIIqL JAT|

(If the learned fool presents an argument as-) ‘1f awareness alone is the body (if consciousness is alone to be
defined as body-existence), then why the dead body is not conscious of anything? (It should be conscious
only)’; for that fool who argues like this, we say; this is a city of imagination that belongs to Brahman (Chit-
state), who is in the form of Brahmaa (the totality of all the minds), and is spread out like this Jagat-shine,
like a dream-city experienced in your dream.

JcHATT e ReARCH aed HdedT J d Hifad: T TITHAIR J2AT|

Therefore, all this at all times is the state of awareness alone, without a break similar to where, in the world
seen in a dream by you ( your own conceived world), there is no delusion existing for you.

a7 drafesr: der: geeafe anfe o w@d Rergammerfafa a waegefaad)

In the dream world, the directions, hills, elements like earth etc, cities etc are all made of the expanse of
awareness alone of your own experience.
(That world is itself your complete form. You are the Viraat of your dream-world.)

Hideedid ue 87 dcdheuqy fave Yeafdeadl sien dfeg srgedd|

So also, the dense state of awareness of Brahmaa is the Viraat-form, in his city of imagination (called Jagat).
The pure state of awareness of Brahmaa alone is known as this Jagat.

(Your dream is not under your control; but Brahmaa’s Creation-dream is conceived by him with full
freedom, and he is established in the Self-knowledge only.)
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T8 HPUAIN ITcHDoUd JAT JUTHI deacdcdehedyqy JAT|

HHoUAIR JIGAT Fehotdd dUT dAURFCAT T TaT cdodhodyql JAT|

Whatever is conceived by the Brahmaa in his Svapna-world, that and all gets experienced in that manner
only, like it happens in your imagination-city for you. (Your imagination city runs by the rules based on the
mind-content of yours; Brahmaa’s city runs by his conceived rules.) In any imagination city, whatever is
conceived will stay as that only, like it happens in your own imagination-city.

[Creation that you experience now is the world that is real for you, and you who are stuck in the time-
concept, believe that the Creation has a beginning and will end some day.

So we who preach knowledge, state that the Brahmaa is the beginning state of the world.

Brahmaa is defined as the total structure of the Creation. He is as real (or unreal) as the Creation itself.

Like the wind moves in certain measure, a Brahmaa exists as some measure of Reality-wind, and at once
exists as the hallucination-state of his world.

Such Brahmaas are countless, as per the limitless intellect-levels of the Creation, and all these totality states
exist as different states of the countless worlds.

Since you (the ignorant) believe in a body-based world only, the Brahmaa also is to be imagined as an entity
with a form, and therefore is designated the post of Creator. Because he is an entity, he has to create and
destroy his own world; rise along with it and dissolve along with it.

Therefore, the creation and dissolution of the world stays as real for you.

Therefore, the tri-world has to exist as the three levels of existence for you.

Therefore, Trinities have to exist as the controllers of the world, and have to be worshipped as Gods.
Therefore,the merits and demerits have to come into existence to reward the good-doers and punish

the wrong-doers.

Therefore, the other world (after death) should give you divine bodies and divine experiences if you are
good, or bad experiences if you are bad.

And to explain all this, a mind has to invented (by the mind itself), and the mind invents on its turn the
Praana principle also as its support.

So it goes on and on with more and more complicated conceptions rising as real, like a city built in
imagination.

The piercing of this empty bubble of imagination with Vichaara hurts the mind in a subtle manner.

It struggles to survive and blocks the Vichaara process in various ways in the form of attachment to the
Guru, the God, the spiritual books, fierce asceticism, and even as some inferior feeling about oneself.

The mind is afraid to lose its kingdom.

The thought of all the Gods, family members, possessions, even Vedas and Upanishads vanishing off into
nothing is an unbearable thought; that is why, the realization-state remains un-achieved even after you study
the same Scripture (Vaasishtam) a million times, again and again.

What can Vasishta do if your stubborn mind wants the ghost to be real, and wants to get harassed no matter
what! There is a subtle pleasure in just being good and reading spiritual texts itself forever, without actually
developing true dispassion like Rama; and liberation remains always the golden pot seen at the edge of the
rainbow. ]

aEAREET fAgdt Fdar s Riar Fueeeueel dieudt gt @ adargerdar|

Therefore, in the rules pertaining to the body, Chit in the form of this Brahmaa (the total conception state)
has conceived the state of the body (without any purpose as such) as vibrating with life, and dead without
life. That alone gets experienced by him (as the HiranyaGarbha).

[Death is the natural end of any object made of matter;the atoms keep changing their positions and structure,
and the material object has to perish at some time or other. However, death is not there for the witness-
Aatman, which is the true Self. To imagine oneself as a shape made of matter, and imagine death as one’s
end, and imagine another world as the after-death world is the height of stupidity.

Body is just a living object like a tree. Body is a living tool of experience.

Pure awareness is aware of the body as a part of the perceived.

Body is not aware of the world; it is inert only; but is a living thing. Awareness alone is aware of the body.
If the awareness is not aware of the living body, the body exists as an inert object without life.

How does the life or death of the body affect the existence of awareness?

How can a tool decide the existence of a user of the tool?]
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(Here is the answer to your doubt about the Creation.)
HeeIuded G Fl: gadd HATdmRONHAAEged dldes faad |
faghearcyeiied & o Herdid Tofd: séagerar Sffsiniecda srd|

After the end of the dissolution, the creation starts again.

Since there is no cause available, there is nothing as a material cause.

The lord of the world (Brahmaa) also, dissolves off along with the world; so there is no question of any
Smriti or memory to act as the cause of the world.

(Therefore) this is the light of Brahman shining as this Jagat.

[Brahmaa himself is an imagination who imagines a city as Brahmaa; so when the world dissolves at
dissolution, he is also gone; since the world alone is his body.

He himself also is made of the imagination alone; a world is made of his imagination; both are non-existent
in the Brahman-state. After the dissolution, nothing is left back.

You have conceived Brahmaa as the totality state of the Jagat that is conceived by you.

Therefore, the Brahmaa who conceived the world with a beginning, is himself as a creator of that world
starting anew; and so the Creation has to end also along with him, as per his will.

The conception of the fire means that something that is always hot; so also, Brahmaa also has to dissolve off
along with his creation, as conceived by you as the totality-body of the Creation. |

AEATCITCHAT AT TIAT STEI0T FIA: SOCHDOUNIRIATT g I Wl GH|

Therefore, Brahman-state itself shines as the first Aatman (the perceiving entity Brahmaa), by itself, as itself,
and this Jagat is understood as a city of imagination only, like emptiness in emptiness.

TAT FFheUIR ROedA HIfA el dAABROT HITd ReAEIeATT ST |

Just like the city imagined by a mind is made of just awareness only, this Jagat also shines without any
cause, and rises from the ‘awareness state of Knowledge’.

(What you ‘know’ as the world is the world that exists as real for you alone. What you ‘know’ as
information in your limited capacity exists as the world for you; it is not the same for all.)

NRFATG a1 ARG T TAIRd Rea191: Ieaeae a7 a7 §dedad ST
Wherever Chit-expanse is there (as Vaasanaa-form made of delusion), it knows itself as dual natured and
oneness as the Jagat, whether a body is there or not.

[Any experience of a Jeeva who believes in the manifoldness of the world, is Vaasanaa-based; and
Vaasanaas will produce a body suitable for the needed experience. ]

TEATIAT FICAYL IAT HehoUUded AT U RIGeddH IO’ S|

Therefore, just like a city of Svapna, or a city of imagination, so also, after the death of the body, the Chit-
expanse sees a world (as the next world) (if there are such Vaasanaas leading to such a perception).

[This statement was already explained in the Mandapaakhyaana, where Vidooratha, his daughter, his wife all
have varied after-death experiences, after their deaths, based on their own beliefs and theories.

Therefore, you as a Jeeva are the just a ‘bundle of left-over Vaasanaas of countless experiences of Vaasanaa-
fields’ (not a continuing entity with the same Aativaahika body, but just a shadow-creature of experiences),
travelling up and down through the ‘Guna waves’, like the ignorant Vipashcit.

To stop this journey of Vaasanaa-fields, one should try hard and dissolve off all the Vaasanaas, including
that of the liberation. This becomes possible only through the practice of Vichaara that is endowed with
reason and dispassion. ]

HYLATEHT HITA YeATEHAITSSTIAACHTS SUAAAT HATATI @S AT

Jagat shines (as an appearance stuck to the tainted mind) without getting made of elements, yet as if made of
elements, as if it was there from a beginning; (and after the death of the body also), everything shines the
same for the dead one (with the same Vaasanaas or altered Vaasanaas).
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[Any random ‘want’ of any Jeeva produces a suitable world out of emptiness made of emptiness only!
Rather Vaasanaas keep on producing the illusion of a Jeeva-experiencer again and again with the ever-
changing identities of name and form.)

SRPTell o FIOT UgEEAd al JUT IUHEAAT cara dda wefna: |

For the man who has woken up from sleep, the time and place of the Svapna-world do not exist in the least.
So it is with the other world after death also.

(From the Svapna state of this world, he wakes up in another Svapna world with another space and time
frame, which is actually nowhere at no time., similar to a Svapna world.)

[When you sleep, you enter a dream world where a body is produced by itself out of emptiness, for you to
experience a world there. In that world, you are not aware of this body of the waking state.

Again when you wake up here (to this Vaasanaa-field), the body of the dream-world vanishes there itself,
and you find yourself with a body here suitable for you experiences here made out of emptiness.

Of course, there is no guarantee that you wake up in the same world again as the same ‘you’!]

g¢ UgSIavd EIGHIAT FFe Sl faad fhfRIchror & go|
In the case of an enlightened person, though clearly experienced (as some Jagat), the Jagat does not exist at
all, like a world cannot exist in the sky for any reason.

(A Knower is fully awake; and has no dreams of this world or the other world. Though he has to exist as a
dream of Chit (as a probable state of intellect), he is fully awake to the truth of his true identity as Chit.]

IVgEEIHST JIAG AT HIGR TV Fohagrfad eada aReifene:|
For the unenlightened, this Jagat shines of the nature of unreal only; (as some dream-like false existence).

So also, for a man who has gone to the other world after death (as per his belief), emptiness alone shines as a
world. (He experiences another dream and believes that he is in some after-death world.)

[As the Upanishads proclaim, Jeeva-state is a continuous flow of experiences as different identities from a
worm to a Brahmaa. ‘Aapa’ , the water, the experience is the basis of the ‘Jagat-reality’. Call it with any
name as Svapna, Jaagrat, Sushupti, after death world etc etc; but it is an obvious fact that Jeeva is just a flow
of experiences only.]

PRITEIATIGT WHT Wellfhed: HHAGGATHITA Haqdaarads|
Emptiness alone is filled with inter-space, land, mountain etc for the one who goes to the other world; and
shines newly as if existing from a long time.

(Any experience of any world for any deluded mind is fully equipped with a beginning and causal factors.)

AANST YeATcUedl TAcID YHYNA H>arsefRafaas Fal afed guafd|

The person who dies, thinks through dense delusion, that he will gets produced again (with a body); and so
sees a scene where he will experience the results of his good and bad actions in Yama Loka (if he has such a
belief).

AEUATAGRUTAY Al o AFAfd SUgardadcdd dAlg TY URmeagfd|

For those who ignore the paths prescribed for Moksha, this delusion never subsides.

Only through the rise of Knowledge, when one attains the Vaasanaa-less state, this delusion subsides.
(There is no ‘other-world’ or ‘this’ world for the enlightened Yogi, who is the continuance of witness state
only, and stands firm like a rock in the flowing waters of experiences.)

IUGEET AT WRICHT YHTUHATA § Ta WifcHDT M Teed SToTieedds|

For the one who is not enlightened, the limited state of awareness deluded by the ‘ignorance of the Self” that
is tainted with the Vaasanaa of Dharma and Adharma (as attached to the ego-state of a Jeeva), shines forth
as emptiness (as in a dream); and stays as the Jagat (for him only).
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 YeIRU J T HcEawU JeNfHY A TTceawuH |dTauRAdarnead¥d uReread: Rareal

This Jagat is not the pure emptiness (but is Brahman); nor is it real (since it is a deluded state of awareness).
This world-state alone shines with the name of Brahman.
If not known, it leads to harms; if known, it is the auspicious essence of Brahman only.

[Vasishta now answers another question placed by the king.]
QAT TS TSIl IEEITH vt dTdies 4oyl

As to the question, that how the good and bad actions done at home, rise for the people at distance through
unconnected and formless results; listen.

STEHBeUAIN SOTddics I TET LI SRl S |
This world is conceived by Brahman (as its probable states) (as a Brahmaa) as an imagination only.

Whatever is seen through the delusion state of the perception is Brahman alone, because it is Brahman-
awareness only.

JIHBEUAIR TSI Heheldd JUT dUGHIA Jaareideia« el

Whatever is conceived in a city made of imagination as imagined in whatever time, it is experienced in that
manner (with that place and time), and those things get produced in that manner at that time (instantly as the
‘perceiver bound perception’.)

[Slightest agitation as a wish or a want or anxiety, or a thought even, instantly the experience rises in that
manner only. That is why, it is very necessary to have a full control over the flow of thoughts. Think of a
ghost or a God even, the mind instantly produces it as the information-state to be experienced by you.]

TIATEAS AT d HUAITHT TS Ud HeheUHUedd ST HITolH |

Therefore, whatever has been conceived by you in your imagination world, the people live in that world as
per the rules set by you (in your mini-world of a Jeeva-state). This Jagat also exists with its people
experiencing a variety of things as conceived by Brahman as Brahmaa, the totality principle).

[You, a mini-Brahmaa see a world made of people as presented by the mind-sorcerer who controls you.
Brahmaa is the totality of all the mind-sorcerers that control all the Jeevas of his Creation. ]

TdcEdHeheThouyl ATE d TUT AT JAT HehoUAT I fehel TRIN|

In your world of imagination, in whatever way it exists (as conceived by you), you see it in such a manner
only.

[Your information content of the world of the present (your Jaagrat-world of people and objects) is some
end-result of some countless Vaasanaa-fields of so many identities, fructifying in this manner. You cannot
lament about the cruel destiny, but only can change it through the development of reason and dispassion.
Destroy all the Vaasanaas, your Jeeva-story also ends at once like a dream at the waking state.]

I¥q RAMUTEAT YgHfIearad Ffadda Hafd s Heu=s]|
ARSI sSEATTTEAAT VT FAATAIS serAAfS FHeuas|

‘A pure intellect of a person established in the Self” can create-for others a ‘perceived’ of his will, as a boon
or a curse. Brahman-state alone is the cause there also, where the conception rises like that (creating the
required effect) (A person of SatyaSamkalpa like Vasishta can produce a perceived for the Jeeva through a
curse or a boon, because he is a personitied Chit-state .)

The rules and prohibitions are also supported by the single state of conception of the Creator; and so fructify
as the conception state of Brahman only.

(It is ordained by the Brahmaa of this Creation that such an act of curse and boon is possible for the noble
Rishis and higher class of Devas.)
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STl ST REAE I UelFd: eI oicqd HoaTHcguelddd |
Since the embodied beings have no intelligence about the Jagat, it is suggested that the world was not
existent before; and Reality alone was there.

[How do you explain this world to an ignorant person? He will never grasp the truth that it is non-existent.
Therefore the teacher is bound to invent two states of Brahman and explain the existence of the world; and
state that the world is a manifest form of Brahman and dissolves into the unmanifest at the time of
dissolution.

Similarly Dharma, Karma all are ordained as the rules to be followed by the ignorant, because otherwise they
will go astray and become the harmful members of the society. With the belief in the next world, these
ignorant people try to act good and charitable in this world, so as to enjoy some rewards in the next world.
As per their own beliefs they will surely enjoy the results of their actions in another world also, bound by
some Vaasanaas. These things have no meaning for an enlightened Yogi, who sees the complete non-
existence of the world as ‘Atyanta Abhaava’.]

FIgUsEheuarcddess AlcagrAviasl At arddl Toied!|

Dear one! Because of the conception of Brahmaa of the essence of Chit,the world shines as real (for a
limited period of time) (as willed by him). (You can say that) The opening and closing of eyes of the Chit-
state is the creation and destruction of a world (though Chit has no eyes to open or shut).

The king spoke

foh Ao qdf fh THTgUAERTT STTUEYRe GRERREHATERH |
Why Jagat has no existence in the emptiness before the Creation state, and why it comes into existence later?
How this world is observed as of a changing nature as if with a fixed beginning?

afferara
Vasishta spoke (to the king)

[This world is non-existent in the states of dissolution, deep-sleep and Turyaa; and is existent in the
Jaagrat/Svapna-states only.]

HTEAPRCAAGRUREY NI $eA: Tgedl o HdcAd AT o &ford|
This is how it is in this imagination-world made of the empty-expanse, where it comes into being; and goes
off; and instantly again comes into being.

Ao HeeUgLdeeaAbMNUgHIGdTctheld HEHGUT HTfed FINTRIGICAT |

Like a city imagined by a child, or the hair fluffs seen in the sky, the creations shine forth in the Chit-essence
as of the nature of existence (now) and non-existence (before creation).

cd HhoUQ{ Ppeal IR deaTvcEadlseadidgerd: Taedsfe: & d JT|

You can make a city of imagination, and destroy it the next moment by your own will,with another
imagination of its destruction, as your very nature of imagination.

(1t is your world of your imagination; you can do whatever you want with it.)

e ABITR IgeAoolddool TaHTahd= &g dfghg faere qum

The sinking and rising of the city of imagination in Chit-expanse is also the taintless shine of its nature only.
Understand it to be so.
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Ifagascaaraedacaida Reeeas: daEaad Jo1d FRIIAT I Adid|

The dense state of the Awareness-state which is without beginning and end, and empty of all conceptions;
‘that alone’ is the expanse of the three worlds.

TCATROTEIRET AT Aty IR FaT g BrIpgIAd |

Therefore, whatever it does or perceives as its untainted state for hundreds of Yojanas of distance, or
hundreds of Yugas, it can stay as if it is just at that very place at that very instance, as in a dream-state.

forer SAee fAcTd Y ANFeRsT T TRIgdT T varear ¥ & A F Iafd|

Be it in another country, or another world, what cannot this single state of existence which is always there
freed of all ideas of superimposition, ‘cognize’?

AT AU Uhafd WedAooldddHoT WIdd: TTHERT ReaAvit Serar |

Like a gem shining forth by emanating and withdrawing rays, the withdrawal and shine of the Jagat are the
very nature of the Chit-gem.

e ufavarar Aeegamaes da dfafe Tecarccani weer f&udar|

The fixed regularities of the world as rules and prohibitions are established in the conception as a part of it;
therefore it becomes fruitful when one dies and moves to the next world (as per the will of Brahmaa who has
made his own rules for his own imagined world.)

d Berdd ATAEIASTA F Hardd el SATREH FIgIcA g eddH |

This Brahmaa does not move or rise as such; this shine of Brahman-awareness is always established in its
own essence.

[Brahman state of Reality exists at once (not in any time or place) as the Brahmaa-state and the creation-
state, like a whirling torch appearing as the unreal circle.

The ‘existence awareness’ in you, that is deep within as the unbroken Anaahata-Naada, as your own basic
essence; search for it through delving deep within, by withdrawing the mind from the narrative-world it
presents, and understand that this real essence called the Aatman alone is instantly the totality of the Creation
of which you are a part.

Here, the term ‘Brahmaa’ does not refer to any divine entity, but refers to

the power of Brahman to exist as the perception-state.]

TAT J GELTcdlcehodel] Holalgl T SHTCaATa SafAdead q2l

A city made of imagination has the imagination also of a perceiver and the perceived (as imagined) and is
referred to by the term Jagat. The Supreme state shines by itself as this Jagat; and is said to be produced.

[When you perceive a tree, the Aatman exists as the imagination of both the the tree and the tree-seer.

All these disconnected perception states of seeing a tree, seeing a garden, seeing the bird on the tree, seeing
the sky above etc are connected as one array of perception by the witness state, which is the silent observer
of all these disconnected cognition states. Your entire life as a person with name and form is just a garland
made of disconnected imagination-states only.

You as the Chit alone are shining as the Jagat of your information-store; and yet the idea is there of a Jagat
produced at some time with a beginning.

By whom was this Jagat actually produced? By the perceiver inside the Jagat, who has no idea that he is an
imagined character of an imagined city of Brahmaa!

The perceiver (a Jeeva) suddenly pops into existence with a world filled with objects, memories, desires etc.
He wonders who created such a huge world. He believes that it was produced by some thing or some one.
He invents ‘Karma’ to explain his present position in the world; and ‘Dharma’ to attain rewards in another
world. He and the other inhabitants of the world make theories of creation based on their own mental
calibre.]
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T TIHTAIchded HegcdlcAla faefd sefRgoadrcar e scg=ad aurl

When by its own nature, it withdraws the shine and stays as itself in its own essence, then this expanse of
awareness is said to be tranquil (and unmanifest).

[Actually, there is no shining forth, or withdrawal of the world.

The imagined characters of the imagined world, can never know of the person outside of the imagination. All
their theories are baseless, since they have no idea of how they came to be there. They worship and adore the
Creator of their beautiful world; pray to him for their welfare. The Creator creates Knowledge books also to
help them out in their imagined world. He even created Vasishta to enter that imagined world, and teach
them the true knowledge. However that world is just emptiness only and is causeless and non-existent. ]

PAAThTS IJET TIHTA [FeTelsera: Idarcaar A= TaegEueel T9Tad: |

The glitter and non-glitter are just the very nature of the Supreme taintless changeless state; and do not differ
from it, like movement and non-movement of the wind.

SRIATUTE0T &T0Tegd GUFgUe Hdfecaid I Hied cacehodargy |

The varied methods of destroying, ageing, death, and other types of harming methods also exist as willed by
Brahmaa, as could be willed by you in your imagination-city.

SEITheUTIN TIHTAT STeareadr Nvdal uerdiar dur I Seread|

That is how the qualities of all the plants and objects rise up in the three worlds in the conceived city of
Brahmaa (Brahman).

T HhedAdT JTedbedadR TaI Jul gul Heddid dTe: hisdmlid|

Brahman-state (which is without a mind or intellect) does not conceive anything by itself in this conception-
city; but makes the conception itself conceive the next one, one after another, bit by bit, like a child makes
the toy move by itself to form its own way bit by bit (like the single grass sprout itself covers the entire land
slowly, bit by bit, with its continuing roots).

[A conception expands into a network of conceptions by itself; for example, if there is just the conception of
the shelter, it itself develops slowly into a mansion with many facilities.

Brahman , the potential state does not have the mind or intellect that conceives anything; but the power of
Reality to conceive exists as the conceived world of a Jeeva. ]

T TgHTT Y RIgaeaed Epe IJucidhetacdne] a9 dsagarsi|
It is the very nature of the dense state of Chit that its very conception of the world is filled with all its clear-
cut processes also instantly.

[Slightest agitation of the mind instantly exists as the conceived experience with all the necessary prop ups,
like the taste for something sweet instantly rises as a ‘fruit’, with all its history of the shop, the farm land, the
farmer who grows that tree, his family and his world made of people, the seed which formed that tree in the
past, along with the transport that carried the fruits, the driver, his family, his world of people, their worlds
and so on! A small fruit itself can bring forth the Jagat filled with countless people as its history.]

RISTcHBTAT ATfed ATATCHBIIATCHAT APARTEITed ATATHRETHTIN: |

All the objects shine as the awareness essence of Chit only, with their manifold natures.
Though they are of manifold forms and qualities, they exist made of the single essence of Chit only (as
‘known’ or ‘understood’).

UAd fohed daATRd Sl IdIcA S HalfcHAd! I JIEd JATeaddiad aaar|

In each and every perceiving entity, Brahman-awareness state alone shines from within as the perceiving
nature. Since it is the essence of all, it exists as whatever conception rises from that entity.
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[Chit is some subtle state of ‘existence-awareness’ which is the ‘SattaaSamaanya’ (common essence of all).
Anyone who dives within through Vichaara from a worm to the Brahmaa will end up in the same essence
only, like all the back doors of all the houses opening to one single porch only.

The Yogi who is established in this single essence sees no divisions at all!]

HAGAA e dATeady e fhfoea deraaca|
feud Iur I3 dEicA dF FAlcANIdqoNicaTdl |

The Supreme essence is without beginning, middle or end.

It is not anything that can be perceived through the mind or intellect.

It is yet something which sees a world through a mind or intellect.

It is real (as its unperturbed state). It is unreal (as the superimposed reality).

It stays as whatever the conception, as the objects with their particular qualities, as their own essence, as seen
in the grass etc.

[Vasishta now answers another question placed by the king.]
ThEd Shifdd g&: ggal X7 fgur Fearda uaemet & Fafed ol

Listen now to my explanation of how two different prayers offered at the holy centre ‘Prayaaga’ after the
death get fructified.

gETOTASYHTOT Fdw gfd d ®el seron Hfeud W Fah Heheuudd |

The holy centres also with their particular qualities of bestowing fruits for certain rites performed there, are
all conceived by Brahmaa only (who is Brahman in essence), in his world made of his own conception which
is his own domain of imagination.

[Brahmaa has willed that such rites should fructify by the very faith of the person performing those rites.
‘Brahman as the Chit’ is the essence of Brahmaa who conceived it so; is also the essence of the Jeeva who
desires for the fruit of such a rite. Therefore why will it not fructify?]

I3 g Igd T &1F a1l aU1 gd Ife afgfAeaey aveaata fasgdardl
Wherever the merits of the place are fixed, and whatever object is aimed for through certain rites performed
there, that gets fructified for that dead person, by the very will of the person who is doing those rites.

[A Jeeva has a mixture of merits and sins to his credit always.

When he performs some rite in a holy place, the place has been already conceived by Brahmaa to bestow
merits. The merit of the place destroys some part of the sin that belongs to the Jeeva, and makes him attain
the fulfilment of that rite done before death.]

daEAATd: UaTgEaAalsf@e o a1 Rfaracarca doqud aRemFauenafd|

And so, because of the highly meritorious power of that holy-city, a part or full portion of the sin is thrown
out and gets subsided by the merit, because of the conceived power of Chit to be so.

RauHEey AcaiTyuHElsfReedd: dcurd aRrAicar deoee T RAaeanfal

If the person who is following the rites, has only a minimal amount of sin to his credit as compared to the
abundant merit attached to that holy city, then the sin gets completely destroyed and bursts off by the
ordained rules of the Scriptures.

ST darey faaaed #dUd § RN fadt gegemaa: gfasfcas|

Because of the merit of that holy place, hey king, if the person’s sin is equal to the merit of the place, then he
gets two bodies and experiences the fruits of both (as suffering the result of sin and enjoying the result of the
merit) (and may face one extreme tragic event and one extreme joyous event at once).
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[After all, it is all Chit-experience only; and not of any entity as a real thing as Jeeva who splits into two.
Experience is based on the information-content received by that particular mind; and it can rise as joy or
sadness as per the sin-measure of the person, and the merit-measure of the holy centre.]

SAIATCUTATAT JUIATAT T el Hecseichouchiad JAT dgadd dd|
In this manner, the fruits of the merits and sins are ascertained as the shine of the conception of Brahmaa;
and so they fructify in that manner.

[Brahmaa is just a totality measure and exists as some creation-conception; and is not an entity that has any
purposeful action of conception as belonging to a Creator with a mind.

Chit is like the blazing fire of ‘awareness’ that exists as all the measures of flames and sparks.

Brahmaa is just some minuscule spark of that limitless fire-blaze; that is all he is, and is Chit in essence.
The Jeevas of a Brahmaa-Creation are mini sparks of that minuscule spark.

The merit, sin, holy, unholy, joy, sadness all are the conceptions of the ‘Mithyaa-Purushas’ of that Creation,
and Brahmaa is the name given to the totality of the ‘Mithyaa-Purushas.’

No one exists as any entity or person as apart from the blazing fire of Chit.]

sEreadsHl [Rgrd: Hiseaaedfe I 8 JURA JUT JAaET Hebeldd STITe|

Chit-principle alone is known as Brahmaa also. It alone exists as the Lotus-born, the ‘I’ (of the beings) and
so on. In whatever way he shines forth as the conception, the Jagat of his conception also stays that way
only.

[The ignorant exist in their own world of beliefs and superstitions like the blind frogs inside a dark hole
inside deep well. Sin, merit, death, the life after death etc are their imagined concepts. If such creatures
abound as a measure of Chit-spark, then the Brahmaa also exists as the rules that satisfy those conceptions.
These rules and superstitions do not exist for the Knower of Brahman, who is like a Garuda flying in the
limitless expanse of the sky compared to the stupid superstitious Jeevas who are like the blind frogs stuck to
the dark hole of the well.

Brahmaa exists like the mini lakes of Jeeva-waters. If the waters are tainted by mud and rot, Brahmaa of
those waters exist like that only, with rules that fit those tainted water drops.

If the waters are clear and pure, then the Brahmaa of that Creation exists as the pure waters, with the rules
befitting those waters.

Chit alone empowers the conceptions of all these Brahmaa and his Jeeva-things.

Whatever you picture the world as, the world exists in the same way for you.]

ufadta e agudd areeh qdafa @ argfdadiqaar @

‘The very power of Chit within the performer of the rites’ who is desiring for the fruits in such places, and
has a belief in the merits bestowed by such places, rises as fruits for him.

The same happens to the person who is considered to have sinned (and he suffers the results of his wicked
acts by the rules ordained by Brahmaa.)

THIcHAAGHIY FHAISH AHA TUd: Teedld W dldh TTAIsTHEHDS: |

A Jeeva who dies in the holy city, is crowded by the thoughts like ‘I am a separate being; I am dying; these
are my relatives; they are crying at my death; I am reaching the other world alone’.

TYATATT T3 dcared ada T gfaen aredafa argaisaantaal

Like the elements within as Kapha (attachment) etc cause disturbances in the mind-structure (as previously
mentioned in Muni’s story), the actions of the relatives (of cremating the body, crying etc) occur similarly in
his mind (as imaginations), based on his belief in those concepts.

[And such scenes rise for him in his mind, like the bile etc producing the nature of the perceived outside. It is
the same for those who perform those rites also. They imagine him as going to hell or heaven.]
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(How the good fiuctifies:)
3gd): quand: waT AecAFIfET dsaatg=ger afed o Rcheudrarnd|

3ade g Asf ueafed d fd Fgfed d I e fadfed e aeud:|

Suppose a person has abundant sins or merits to his credit, and if men of sainthood (living in those holy
centres) feel sympathy and look at him with kindness, his known and unknown sins get nullified, as per the
rules conceived by Brahmaa; and the result gets fructified. Those good ones also see the non-conscious, dead
body; and feel sad for his death and take part in the cremation of the body, along with the relatives.

faae: @ U= d@faguur SRATssRIeRvECAE af Eudeg:fad gufeyas e dogsd!
Sifaafera#]|

The dead person, who is led by the fruits of the rites done by others, attains a state which is free of ageing
and death and suffering. With that body he experiences life as willed by his well-wisher.

(How the bad fiuctities:)

Ffd caeeda=aa sguafagia:|

He experiences death also, as willed by his enemy, unknown to his well-wishers, because of the merit-
giving-property of the holy-place.

(The enemy’s wish also gets fulfilled, as a result of some wicked act done by the dead person to him.)

3nfaen @i dfdegeaan dad &ond & Hedgamaed FoisHeAgHeH |

Because of the harmful conception, at that very instance, he experiences death etc, as killed by an enemy in
the war, or killed by the trusted ones.

WRIfed FeUalstAd TAAFAT 10 gATHRAY oTHd Siidd FOT HHAHA|

However, the relatives see him as gone to the next world as immortal.
In this manner, he experiences death and life at the same time.

SCIYTTERFH HIfeddd SHTcad J THafd &l A1 Hiedl Hfediaudy: |
In this manner, the tri-world is nothing but an experience brought through delusion, existing because of the
imperishable Chit-state. What cannot happen in a delusion, even as the sub-states of delusion?

HHTEIAYLAAT HTTeRIHIT dalsfhsT o gAremaceatasgHad|

The delusion which is experienced in the cities made of imagination or in Svapna, is alone experienced in the
Jaagrat state also, not more; nor less.

NEICIE)
The king spoke

YHTUAT Y FE PRUT gHIG: TEIHAT Y Jeh fERRcaqes |

Brahman! How does the Dharma or Adharma cause a body for the one who needs the body?
They are not material things; yet how can he get two bodies (because of them)?

afferara
Vasishta spoke (to the king)

HHUAIR e TARHAHAGAT foh AT & Hafd T arcadd>ara4 |

In this Jagat, a city made of imagination as the essence of Brahman, what cannot happen, be it real or
strange?
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Tdg HhoUQR Toel THAAE & decdiecda dedice aisEq sialhoye |

There is nothing that is not possible in a city of imagination.
What cannot happen in a city conceived by Brahmaa (the form of Chit)?

TICAHREUGIIND! ST oeTdl U1 dehd Reraca dlcaquaresid|

FEHTOIGAT Alfed dAT TT FYAG eI T ATDHTAATHITEH |

In the city of imagination or Svapna, one imagining person himself can become million people in his
imagined world. Similarly, one can become an army in a Chit-Svapna.

Thousands become one in the Sushupti state and dissolve off into nothing.

HHeUFICAIANRIT Bl ATTH AT [AGTRIRIAT S AT A HATHA T |
The experience of thousands of people in an army seen in the Svapna or imagination is just reduced to a
single thought in memory of the imagination and Svapna state. Who has not experienced this, in this Jagat

made of experiences alone, which is of the nature of awareness only?

dEATGEATRIGIRReY STGlcHT o HHafd & amd acawafa aft fea|
Therefore, in this Jagat state, which is just the imagination-state of the Chit-expanse, what does not happen,
and what matters if anything does not happen?

TIRITAT HTedHIfa HEIeANAT g fhad Feadted dlssTee Thae |
(& a1 3 | $9cHd Heafeead:)

This delusion alone shines forth like this, expressing as the emptiness state alone.
There is nothing here that exists or does not exist; nor anything the ‘least real” also.

JATHIA IIeAqAT deacel: Uggeard b a1 dcd wargardcde |

Whatever is experienced, is that much alone real for the one who experiences.

For a man who has realized the truth, and has woken up from this imagination, what is not probable in this
expanse of Chit which can exist as any experience?

3¢ digied! YIEdcEdsHauddr: AT Soile Hehed BhEATe et |

Whatever Dharma-results are ordained on this earth, that becomes fruitful as the mountains (pleasure-lands)
of the Deva-world. When the conception here is like that, why will he not reach those hills?

3% ITSHA A TCUHTHSID e HheU X FIAITHASAEH |

Whatever actions are done here, they take fruits in the next world. (If this looks ridiculous and unreal to
you), whatever happens in this imagined world also is unreal and make-believe only.

e TGN fhfgeg dEId Hdedrd TuIsiEel: fohq Aidcarcarasas [&ud: |
If anything is considered as stable and real, then you can say that this sort of another-world experience is

weird. Everyone sees want they conceive; this is a common factor.
Each have their own imagined ideas of ‘this can happen’ and ‘this cannot happen’.

AT HAAT = RAgRagHaTad: Id SHTfed Fdheural Jeasud: |

Now I have explained to you how any experience is possible because of conceiving so, since the world is
also a conception of Chit-state as the form of Brahmaa.

dd TheUelIR AEAArEHdl JAT AT JAT el Thed ATCTHAT: |

In a city of imagination made by you, nothing is impossible or improbable.
Similarly, there is nothing that is impossible or improbable in Brahmaa’s imagination also.
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TIAT HieUd dF JacHbedAd dcedHdd JAaied Tdedcddrad|

Whatever has been conceived by Brahmaa in whatever manner, that will naturally stay as that only,
according to the conceived situation.

dd: TUETTAE T o Jadd Aa-aiedcidad Hacadeg Aegar|

That is why, we are able to see a world common to all; and there is no confusion of mixed scenes; unless the
Chit-state itself wills it otherwise (through curses or boons or through some other means).

HeheUATHDed JAT A ST Gelledd HheURUU-agysid |

As from the beginning of the Kalpa, in whatever manner it was conceived, the world is staying like this in
the same manner. It changes by another type of Samkalpa (of another Brahmaa).

HhellcH T AT Hed Hed Sl Uidelid Rfdsas Tae Fatagy am|

The Jagat which is made of Samkalpa alone, shines in each and every Kalpa, for each Jeeva in the Chit-
Svapna, like a dream-city seen in the dream.

Hheuuddddld daied fhfaaded dHafa aod RecAaIsEAq

AU R RARETRUTCSIT o Tehel SITEgaT fafy|

There is nothing that cannot happen in this world made of Samkalpa alone; where there exists not another
thing that conceives but the Supreme Chit-essence alone that is in each of us.

Therefore, dear king, understand everything to be the state of Brahman alone.

[Vasishta now answers another question placed by the king.]

FASETATGHIRY UM CATCRIAH: JAT & AqUleg dAE HAA Y|
Now listen as to why the sky does not get filled with hundreds of moons, when the result of the rite is
obtained as becoming a moon which does not decrease in digits.

TG [T CATAR: UTHT: WTHIGEAT: A¢ ANEIS uidr & 9 AfAe 3|

Those who meditate on the moon-disc have attained what they want and are happily settled there; but they
have not reached this sky and are not settled in this moon.

FAAIHBIRAT: YA AT FeheUgATHATAEISSTedrdd AT |

Tell me, as to how can they attain any fruit in any world imagined by any one else?
The reward of anything is obtained for that person, inside his world of imagination only.

JUFIFEIERHCUTINESIT o Uan: degreduled dia wmenerafaaiorar: |
They are staying inside their own imagination cities separately in their own worlds.
They as the moons shine there only; and are freed of the diminishing digits.

farAfEAdeIafa <ardr A A facdedRIcAgGg@I=eid: |

He who meditates on the moon that ‘I will enter that moon that is shining in the sky’, enters the moon that is
shining in his (conceived) world, feeling the bliss within himself.

3efdeg ufae: FfdegaragaEicad: <aafd dreaguEamsadia fafasa: |
‘I have entered the moon; I am in the blissful state of the moon-disc’; he who meditates like this, will surely
obtain such a bliss.
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JARIAJEYT FIHTG Hidgeadqr d ddargiafa Hawdeeia:|
Whatever he contemplates upon as established in the steady state of the pure consciousness, he experiences
that alone because of his firm ascertainment in the fruit of such a rite performed with purity.

FAegcd FAHDCUTCHAAT]: JAFYAFHCITA ATATATH: BleUicieh: Fae:|
T ST CATIASTION {IEd HATCTARTAT dechoddldd dul HealcHts [Erda|

Just like the conception of staying as a moon fructifies for each contemplating person, and is experienced
separately within himself, so also a replica of the woman they desire for, gets enjoyed by them separately in
their own minds as real (but does not affect the original woman who does not lose her chastity in any
manner, and does not know of these imagined worlds also).

That chaste woman, who attains the state of a wife in millions of contemplating persons, stays in their minds
as the imagined replica only, because of the presence of the witness-essence.

[It is similar to the ignorant devotee having the vision of his favoured deity, as a vision produced by his own
mind within his own mind like a dream experience. The real godhead is not in any way affected by these
imagined visions, and may not know of these ignorance-based devotee-visions. ]

TN Sha: FEUwR: Ryd: a&ai dedreuias I8 cafFa Taafeel|

A Jeeva, who has not gone out of the house, stays as a ruler of the seven islands (within his mind only).
His kingdom also is an imagined city that is seen in the emptiness, inside his own house.

HHET FeUATARTRACHATTATHA: YeIAYTAY Aed AT FTTcehdA=gAT |

All the things in the world are experienced as imagination only in the Jeevas born with ignorance.
There is only the empty imperishable tranquil state; what else can be there as real?

[Even for the people, who maintain devotion to deities, and believe that they will reach the worlds of those
deities and live with them after death, it does not happen as a real experience; but those ignorant ones
experience the worlds of their deities in their own minds, as the imagined rewards of their devotion.

Unless the perceived is destroyed through knowledge, the dream world exists in some manner or other; there
is no escape. Unless the devotion is purified by knowledge, it does not lead to any good (as seen in the story
of Prahlaada and Gaadhi.]

[Vasishta now answers another question placed by the king.]
SAERPAUSTUEHT TRA Id 3dIAl Bl Ad dfeg Had ]|

As to, how the results of the immaterial forms, that rise off from charity-acts, funeral rites, ascetic practices,
recitation of chants etc, fructify in the next world, listen I will tell you.

graTie RfEafT: WT Fataache UIIHAHAHAS THeafcdhetid|
The minds ascertained by the fruit to be obtained by the charity etc experience the fruits as an imagination
only, in the next world, where the Chit-expanse which is formless alone appears as with form.

IGATICATHRT TIeGEUealcH d Ja: RI-A eIy denfeasied! Medicd Aeta|

The delusion of perception experienced through the senses of knowledge and the mind, as perception and
non-perception, is made possible through the movements of the organs of action, by the ChinMaatram.
When the delusion subsides, the tranquil taintless state alone remains.

[There is no space-distance, no time-span in reality.

In the space-less timeless state of existence, there is just a succession of sense-experience; and the awareness
of something like a body with limbs moving its hands and feet. This alone is the perceived state.

This perceived state is experienced as countless millions of perceiver-states at once as the Chit-state, as
‘begun, stayed and finished already’.
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Time is just a stretch of completeness only. Space is a just a stretch of completeness only.

That is why the Reality is named as Brahman- the ‘swollen up thing’.

This stretched out experience is the perceiver called Jeeva. Chit-state is the un-stretched completeness state.
It is not fixed by time or space. It fixes the time and space randomly without any reason.]

RICATIATHA! GTAGHATTAAIATCHDPUTCHTd had: HY TealTeldad |

FeUATCATT TR HheUlsPHA Hel e TARaIsERATgIsE]g IAfed:|

By the actions like charity done here, the Jeeva attains the fruits in the next world, as the shine of Chit-state
alone appearing as that fruit; so say the wise. How can it not be experienced? In this worldly existence made

of conception alone, conception alone gives the real fruit of the charity or non-charity as needed, because of
ChinMaatram which is everywhere as all.

Tdd HfAd §F JUYE ALUS Feuidd wdfdie Rearadeud|
I have told you everything as an answer to the questions you presented.
All this that you see as the world is the imperishable state of the conceiving nature of the Chit-state.

The king spoke

qIe} HTaeeeiAG ReATheud HY HIfd FY $IT A u: g |

Bhagavan! How does this body shine forth as the conception of the Chit state alone?
How can a light shine without the mud-lamp in which it burns?

afasaa

Vasishta spoke

cagTAT SEAEET A g W AT deawl Ul Aecdd Refeqaidaser |

Hey intelligent king! What you know as the meaning of the word ‘body’ (Deha, that which can burn and
perish), is not at all there for a Knower of the Truth, like the dance of the statues seen in the sky.

I uqg serRleerdt dgereerd g §:, ardaaddel RadsrearsaiRal

That word which refers to Brahman is alone the meaning of the word ‘Deha’ also. There is no difference
between these two words, like for the words Ambu (water) and Ambhas (water).

T R SRISH TAATH: TACT UV  caglarieda gived  dceac ua |

That which is Brahman alone is this ‘Deha’ also as seen in the dream (as the shine of Chit-awareness); the
‘Svapna’ itself is Brahman-state alone. For your understanding alone such an example is given; actually
there is nothing called the ‘Svapna state of the Brahman’.

TICAEIATIHATIEAATAE T Jaedd F J Gt Rermd qrevd TIeAHeaA |

Svapna is something you experience (in a deluded state). You wake up from that state, here (in the Jaagrat)
(which is another Svapna state with another name). It is not equal to the state of Chit-shine which is not a
state arrived at by the Svapna-cessation of the world (but is a state arrived at through ‘Vichaara practice’
only).

HETT ATH CElsT HEId TATAU: T T TIAA AL HATTATSTAET |

What is a ‘Deha’ there, or what is the perception of a Svapna (which are worthless mind-agitations only).
By realizing the truth, one understands the false nature of the Svapna called the world.
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dd S T &  GYH F JdlichAUGTRCT AT AT HidAHAH|

In that state (of the Supreme vision of oneself), there is no Jaagrat, Svapna or Sushupti. Whatever shines as
this (as Svapna etc,is just emptiness of all (beyond the reach of the intellect, mind and the senses).

It is just a silent state; the ‘Pranava state of Brahman’ shining forth as the Jagat (with its three mind-states)
within itself as the ‘complete absorption state of Knowledge’, as the Turyaa.

That is the state which has nothing else beyond it.

(Turyaa is not a new state to be achieved; it is the witness state that supports the other states.

1t is the unbroken awareness that shines through all these other three states.)

HATTHT AT TGAATHE J TeHFTIATT TUCIS SACEITATG Al JAT|

Though not shining as ‘nothing’, it shines as if, as what is there at present and what was shining as before
also. It is the pure state free of all shine; and the Jaagrat/Svapna states are also not there.

SRR uTH! IeAe Hidal ag: dedd FdHdE gadsdad d|

That state of pure awareness, which rests in-between two cognition states (as the very support of the
different states of cognition), that alone is all of this of dual and non-dual natures.

FeaT Read T g§ared YHYH RIeRUTRIeATAFHaTH I |

For the ignorant mind (experiencing all these states of mind as Jaagrat etc), world is described as ‘made of
awareness’, ‘dream’, ‘of dual and non-dual nature’, ‘auspicious/inauspicious’, ‘without superimposition’,
‘awareness alone as the expanse’ etc (just imagined words to remove the imagined world-idea).

YEIAATAFHE HId ATHAA T gadaFgATd dd RAgaad WA|

Actually, (the terms like) ‘emptiness’, ‘perceiving of the objects’, ‘shine and non-shine’, ‘duality and
oneness’; all this is the expanse of the ‘Supreme state of awareness’ only.

Uiteqot gaRia QUida RYd STd T A9 o a1HTd RIeTegIead |
From the ‘completeness’, ‘completeness’ alone spreads forth. Jagat is a state of completion only. It is not any
appearance or non-appearance and is like the dense silent belly-state of a rock.

Il STfageAnl e ATCATAE dd: Rieard a9 Iaied a9 aAfad sord
Since the Jagat is the opening of the eyes of Chit, and is of the nature of emptiness and invulnerable;
wherever there is the awareness, there and all some world perception exists (as its nature).

Riecats @1fed @47 wd Aasoread ¢ g Aed surfecait afegds|

Chit-expanse alone is everywhere. All this is made of Jagat (Brahman) only.
All this is made of Brahman (Jagat) only. It is a tranquil state; and is also known as the Jagat.

JUTREAATAG T4 TUTHEIAATHT el folaarcd FRcHeheuqirpid|

In whatever manner this Vishvam exists, it stays as the un-afflicted state only.
Brahman alone is there as the blameless state; as the form of Chit-Samkalpa (awareness of the imagined).

FEHACTHY YT MAT IGFIIHT b ATIATTAE M|
dilh ATHSY deral Aicws, [AgHd dohetcadgicdis dglg AT & ar Fafd|

As any other reasoning (of duality based concept) is not valid, and this conclusion (of Jagat is Brahman)
alone is the excellent one.

This is the experience that cannot be reasoned out (through the intellect like a topic of knowledge).

It does not suit those who are after some attainment (as another-state of existence).

This conclusion cannot be harmed by any other theory. Whatever has been concluded by the Scriptures as
the truth based on Vedas, is already proved as such (by the Knowers through their experiences); and the
incorrect nature of the ‘duality theories’ have to be accepted as incorrect only.
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deded ORI SerdiuIesid &l ad 6 a4 fudda faeiad|

He, who understands thus, attains the state of Brahman; because the world melts off for him, as it is (here
and now).

SR¥AdfERpd dihdalfe Reafa @8 & Shaeqheady wafadedd:|

Whatever has been explained by me is proved by the Vedas and the Sages who live those truths as real and
stay as JeevanMuktas. Therefore this alone is the answer to all you doubts.

aReTd RgrpATR=auey |isg Aeeiecda geuasfaiaot:|
In the (ever-growing Ashvatta) tree of ignorance, the Chit-expanse gets understood as the only reality (and

the tree is cut off by the axe of knowledge with the understanding that) ‘That alone is the ‘I’ and the three
worlds’; and ‘the bondage and liberation states are both synonymous states only’.

TJARAATAG 72T IRAATGAIT doeedediaedd Riemdld g Rsad|

As it is, this Vishvam-state dissolves off through the right understanding, for the Knower, who stays
dissolved off of all the perceived and the perceiving; but stays as the awareness state of the perceiver alone.
There is left back, only the silence of the rock.

A A A T Afcdg fgHa deadad dcardeded Hefd THea|

Whatever has been proved by the Knowers of the truth and the Vedas, stands as proved only.
That alone gets experienced; and that alone fructifies truly.

RS Jgcaddd R ded Weadsaeyd Ad3a=aHTada |

By discarding the taste for all the other objects, whatever is perceived, Brahman alone is obtained
everywhere for sure, even in the ordinary actions of the world.

AN AU ATAGHIS TeHIHETHT dT AdoellH AT o I

Whatever is experienced is experienced in that manner only. Be it unreal as the worldly actions, or real as the
end of Saadhana for Moksha, the result obtained is Brahman alone as the fruit of all.

3cU AFIATIAROT I FAGHh AldHAHEICHA 3l Ireone] 9T AR Acdaar s |

I have explained in detail, the answers to all your questions, Hey Mahaatman, hey intelligent one!
With this knowledge gained, go in the right path of reason; be free of all the mental afflictions; stay
unaffected by the world-state; be without attachments; and rise to the height of the excellent state.

CIGEICIE]

Vasishta spoke

i TAUTARATE Qfoiaeae e Uield ¥ U Fdleq W Col: |3r&dgaar Ui #aT

AfIAAT R HTT GEAT AedAT: T HaeaH |

There I was seated comfortably and worshipped by the king. I had finished my purpose; and floated off to
my abode in the heavens. Hey Rama, Best of the intellectuals! Today I have answered your questions also.
With this vision of reason, remain tranquil in the mind and stay established in the essence within.

selg dfeg ad AdidAarae J9: fhacdarsianicdATieacaeddisas | g facgs saifa
HIAAINY W ATT Uih o ATaes gga|

All this is Brahman alone, and is just some expanse without any name, and without the taint of any
perception. Something which is unborn, completely quiet, bereft of the changing states of beginning, middle

and end, is referred to by the word ‘Chit-shine’ (Chit-bhaanam) and is named as Brahman, and called as
Paraatpara (the transcending reality). It is a state that has no names.



